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1. The Beginning of Time
"l only am God; | existed before Time itsdlf.” (Isa. 43:13. Ferrar Fenton trandation).

The eternity of God is beyond human comprehension. We are finite creatures, our minds can only
conceive objects exigting within space and events taking place within a gpan of time marked by a
beginning and an ending. We can accept the idea of endlesslife by visudizing the continuance of
the present into future time without interruption or change for ever; it is not possible to project our
minds back into past time and comprehend the idea of a no-beginning. Somewhere back in the
distant recesses, our finite thoughtstell us, there must have been a start. But dthough thisis
certainly true so far as created things visble and invisble are concerned, God tells usit is not true
as respects himsdlf. God has dways existed, truly eternd. With him there is no beginning.

Until God began to create, there was no such thing as space and there was no such thing astime.
Spaceis the medium in which objects exist and time that in which events take place. Space can be
defined as the distance between any two objects; until God created objects there was no space.
Similarly time can be defined as the duration between any two events; until God caused eventsto
happen there was no such thing astime. The ancient Greeks evidently saw something of this, for
Mato writes "Time and the heavens came into being & the same indtant, in order that, if they were
ever to dissolve, they might be dissolved together. Such was the mind and thought of God in the
cregtion of time." The work of Eingein, in our own day, and of others who have followed him,
difficult of comprehension by ordinary people asit is, goes to show that Plato was thinking on right
lines. Time and space had a beginning. God, who exigts eterndly before that beginning, isthe
Creator of Space and Time. That is exactly what Hetdls us himsdlf. "1 am God. Y eg, before the
day was| amhe. . ." or as Fenton trandatesit "I only am God. | existed before time itsdlf.” InIsa



57:15 He dedares himsdf "the high and lofty one that inhabiteth eternity"; perhaps that expression
isthe only redly satisfactory definition of the existence of God before cregtion. The writer of the
90th Psalm attempted to convey his own understanding in his own words "Even from everlasting to
everlaging, thou art God" (Psa. 90:2) but thet is ardatively feeble restatement of the conception
given to man through the agency of Moses, "say unto the children of Isradl, | AM hath sent me unto
you." (Exodus 3:14). So many attempts have been made to expressthat word, | AM, into
comprehensible English. The One being, the Ever-living, Eternd, the Sdf-exiging; each conveys
part of the meaning but none expressit accurately. Thereis no word in the English language to
describe a gtate of existence which isinfinite in duration and scope, independent of &l else,
omnipresent and omnipotent. Isaiah has to come to our rescue in Smple words of one or two
gyllables. "I am thefirgt, and | am the last; and beside methereisno God" (Isa. 44:6). "1 am he,
before me there was no God formed, neither shdl there be after me: 1, |, the Lord; and besde me
thereisno savior” (Isa. 43:10-11). "1 am God, and there is none ese; | am God, and thereis none
likeme" (Isa 46:9). Thisexpresson "l am" or "l am he" recurs again and again to designate the
one eternd God who is from infinity to infinity, from the time of no-beginning to that of no-ending,
whose power islimitless and al-embracing. The New Testament catches up the theme and repesats
it to Chrigtian believersin this present Age "l am Alphaand Omega’ (thefirst and last letters of the
Greek dphabet, as though we wereto say A and Z) "the beginning and the ending, saith the Lord,
which is, and which was, and which is 10 come, the Almighty" (Rev. 1:8). Present, past and future,
God isdwaysthere.

So, before the beginning, God was done. Before man trod the face of the earth, before this planet
and dl the starry Universe had come into existence. Before the angels were created or the world in
which they move. Back in the emptiness and the darkness of infinity, there was God, planning for
the future, devising the details of that crestion which He purposed within himsdlf to bring into
being.

The beginning of dl thingsis marked by the digtinction between God manifest in his Word for the
progress of cregtive activity and God the Eternal, the Omnipotent. "In the beginning was the Word"
says John at the opening of his Gospd "and the Word was with God, and the Word was God. This
same way in the beginning with God" (John 1:1). The English term "Word" is used to trandate the
Greek "Logos' which has atwo-fold sense, that of speaking and that of thinking or reasoning.
Hence it involves the conceptions of thinking, reasoning, meditating, calculating, planning - the
menta faculties generdly. That something moreisinvolved than the operation of the Divine mind
reaching out and pervading dl things becomes obvious when later on John tells us thet this same
Word "became flesh, and dwelt among us, and we beheld his glory, the glory as of an only begotten
of the Father, full of grace and truth” (John 1:14). The Word has an objective existence in the
person of our Lord Jesus Chrigt, come to earth to manifest his Father in the sight of menina
manner heretofore thought impossible, for men knew that the Eternd is fundamentaly
uncomprehended by human senses, "dweling in the light which no man can approach unto; whom
no man hath seen nor can see”' (2 Tim. 6:16). John explained the wonder. “No man hath seen God
a any time. The only begotten Son, whichisin the bosom of the Father, he hath declared"

(reveded or manifested) "him" (John 1:18). We can regard the "beginning” at which the Word was
"with God" asthat point of time, in very truth the beginning of dl things, when God made

provison for the manifesting and the reveding of himsdf to the creation which He was about to



commence, when the Word became an active agent whereby the designs of the Eternd were to be
put into effect. That active agent isthe "only begotten Son".

There must be something very red in this relationship of Father and Son, even though we redize
that we are dedling here with a Divine mystery of which the earthly figure is but afeeble

illugration. We are told, in what is perhgps the most famous verse in the Bible, that "God so loved
the world that he gave his only begotten Son" (John 3:16). In a memorable passage St. Paul referred
to God as "He that spared not his own Son, but ddlivered him up for usdl. . ." (Rom. 8:32). These
cannot be figures of speech. The matter dedlt with istoo serious to be defined in other than concrete
terms. The Eternd redlly did give One who had been with him from the beginning of creation, yea,
and since his ascension on high iswith him till and eterndly. The "Word of God" redly did wak

the earth among men, yidded his spirit into the hands of the Father when upon the Cross, rose

again in the power of an endlesslife, and is with the Father, lord over dl created things. We have to
hold and believe dl that in harmony with what we know of the oneness and eternity of God.

The Book of Proverbs helps here. Thisis the book which enshrines agrest dedl of what is called the
"Wisdom" literature of Isradl. In Old Testament days, an equivaent term to the "Word of God" was
the expresson "the Wisdom of God". Divine Wisdom was held to be the agent of dl God'swork in
creation, and "Wisdom" was personified in the same manner asthe "Word" in New Testament days
and in John's Gospel. Nine chapters of the Book of Proverbs are devoted to the words of the
"Wisdom of God", tranamitting his counsdl to men upon earth. Embedded in these nine chapters
there is what amounts dmost to an autobiography of the Word of God, a persona explanation or
definition of his reaionship both to the Fether and to the world in which men live. It isasif God
knew how difficult it would be for men to understand how the Word, the Son, could be one with
the Father yet distinct inasmuch as his relation to man is concerned. So Wisdom, the Word, speaks,
saying (in Prov. 8:22) "the Lord possessed (acquired) me in the beginning of hisway, before his
works of old. | was set up (anointed) from everlasting, before the earth was. .." The word trandated
"possessed” is ganah which meansto get, to buy, to purchase, to obtain, and it carries the definite
meaning of becoming the possessor of something not previoudy possessed. Now thisk said to have
become true at the "beginning" of God's "way"-A word meaning aroad or trodden path leading to a
definite god-and this at once brings usinto the realm of history, of events, occurring within time,
God himsdlf had no beginning; the "beginning of hisway" must refer to the point & which He

began to put into operation his crestive power to cause events to happen in the sequence He had
dready ordained. Theinvestment of his Wisdom, his Word, with attributes of persondity, as
implied in this chapter, was evidently prior to any work of crestion, for "Wisdom" goes on to say
"When there were no depths, | was brought forth ... before the mountains, before the hills, was |
brought forth, while as yet he had not made the earth ... When he prepared the heavens, | wasthere,
when he set a compass upon the face of the depth ... then | was by him, as one brought up with him,
and | was daily his ddight, rgoicing dways before him" (Prov. 8:24-30). All this language should

be understood as describing the investiture of the Word with personality without doing any

violence to that Divine Oneness which Jesus dways damed continudly subs sted between himsdf
and his Father, a unity which wasin Jesus mind when He said "'l and my Father are on€"'.
Furthermore, this association of persondity with the Word marks the dividing point between the
eternity in which God dwelt without creation and the time span during which his creative power
brings into existence the creation comprehended in time and space as we understand those terms.
Proverbs 8 describes an exercise of the Divine Will resulting in the concentration of God's mind



and plan in respect to dl creation in One who could thenceforth stand up and say with full authority
"The Lord acquired me at the commencement of his developing purpose before any of his most
ancient works, | was anointed to this from eternity”. That is more of a pargphrase than a scholarly
trandation but it conveys the meaning of the passage in modern English idiom related to what is
known of the nature of God. Theologians have wrestled with this basic truth of the Chrigtian faith
in the effort to make the mystery inteligible but this treetise is neither qualified to pronounce upon
their arguments nor satisfied that they really succeed in what they set out to do. Nothing can match
for darity and amplicity the plain Biblicd definition "the only begotten Son of God". And the
clearest and most stisfactory manner in which we can view God in his manifestation toward usis
to visualize One who became the embodiment of the Divine Word back there when God was about
to commence creation, was thenceforth the Father's companion and agent for the execution of his
work, as abeoved Son, in the fullness of time was found in fashion as aman for the suffering of
degth, and is now seated at the right hand of the Father, Lord of al crestion.

It issgnificant that the Son is said to be in the image of the Father. "Heisthe image of the invisble
God, the firgtborn of A1! cregtion” says St. Paul in Col. 1:15. "The brightness (effulgence) of his
glory, the expressimage of his person” isthe way Hebrews 1:3 putsit. It was only when the Word
was invested with attributes of persondity that He could be spoken of as the image of God. Not an
image by creation as was Adam, who aso was made in the image of God (Gen. 1:26-27) but an
image by reason of sonship -- the only begotten Son of God.

S0 the Father entered into communion with the Son as with a companion, but to guard against
thinking of the Son in the manner we think of created beings, who dso derive life from God, the
Son clamsfor himsdlf those prerogatives which sawhere in the Scriptures are attributes of God.
"Before Abraham was, | am” He said to the people (John 8:50) and they, remembering that God is
declared to be the "l am" took up stones to stone him "because that thou, being man, makest thyself
God". "If ye believe not that | am he, ye shdl diein your Sns' He told them (John 8:24). Thedam
to be the Alpha and Omega, the beginning and the ending, the first and lagt, attributed to the Father
both in Isaiah and Revelation, is aso accredited to the Son in Rev. 1:11, 2:8, 22:13. There can be
no doubt about this. "These things saith the first and the last, which was dead and is dive' (Rev.
2:8), God the Father does not die, cannot die; but the Son did die, and the mighty power of the
Father was exercised to raise him out of deeth and set him at his own right hand (Eph. 1:19-20). So
that when we have explored al that can be explored and said al that can be said we can apprehend
no more than is conveyed in the smple Scripturd statement that God the Eternal comprehended his
Word, his Purpose, his Power in the only begotten Son, who henceforth became the Father's right
hand in dl creetive work, the manifestation and revelation of the Father to al created beings. The
indtitution of that condition of things was the first event ever to hgppen and therefore the beginning
of time.



2. Author of Creation

Responsible scientists no longer deny that the Universe had a beginning. There was atime,
fantasticaly remote from the present, when dl creetion - this earth, our Sun, al the starry splendor
of the heavens -- did not exigt. It just was not there. There were no living crestures, for there was no
life. There was no light, for there was nothing to give light. No heet, no sound, no movemert;
nothing. There was no means by which to measure out space, by which to span out time. Length

and breadth, past and future, are words which would have had no meaning if there were any words,
and there not; time was only an eterna "now" and space was only an infinite "here'.

There was a moment, say scientists, when matter, materid, the stuff of which things are made,
began to come into existence. From what cause, by what power, they do not know, and no scientific
ingrument can reved. But they can and do observe the results of that coming of matter into
existence and they peer intently into the recesses of distant space in order to gain clues that will
afford them a clearer understanding of this profound mystery. Of course the experts differ, as
experts dways do, and it is still amatter of hot debate in the gppropriate academic circles whether
al the materid now in the universe firg gppeared in the form of a colossal solid lump which
exploded and sent its contents careering through space to condense into stars, suns and planets, or
was the continuous gppearance of atoms created out of nothing, a process which continues
everlagtingly, coaescing together to form great gaseous clouds which ultimately become the stars
we see and know. But there are two facts upon which dl the scientists do agree. They know that
there was a gart to the Universe; their instruments cannot tell them by what power or what meansiit
was started.

Science in its exploration of the past has to stop &t this point, where the first stars were born, where
in God's mighty crucible the first atoms were forged out of nothingness. Science has to stop at the
boundary marked by the beginning of materid things, only faith and spiritua discernment can step
across the line and find, behind the coming into existence of dl we can see and hear and handle,
God the Crestor, existing from eternity, putting into active operation his grest purpose.

We do not know whether what is usudly called the angdlic world came into existence prior to the
vigble universe or smultaneoudy with it. We do not know the true nature of the celestia world or
of cdedtia beings, only that it isared world, with red citizens living nearer to the presence of God
than do we upon earth, capable of intelligert loyaty, service and activity in the things of God, and
ceasdlesdy engaged in the occupations and duties for which God has created them. Because the
Bible tells us of angdls who sinned, and are reserved to judgment, of evil principdities and powers
in the heavens, we have to accept the fact that the citizens of that world are capable, like man, of
obedience or disobedience, loydty or didoydty, to God, and that there are those in that world who
now are in agtate of rebellion against God. Neither can we pronounce with any certainty upon the
relation of that world to our physical universein terms of gpace and time. The five human senses,
and every type of detecting indrument which the wit of man has devised, are incapable of sensing
or detecting anything to do with that world. But because God is the Source of dl life and the
Author of dl crestion, in whatever sphere of being thet life and that creation is manifested, we can
be assured that a time there must have been when the celestid world, with whatever forms of life it
holds, came into existence by the crestive decree of God, just so surely as did our own materia
order of things. There are afew dlusionsin Scripture to that fact. Of the Son it is said that "by him



were al things creeted, that are in heaven, and that are in earth, visble and invigble. . ." (Col.
1:16). Thet tile crestion of what isto usthe invisble world, the angdlic, antedated the formation of
the earth a least isindicated in Job 38:7 where the sons of God, i.e., the angels, are depicted as
"shouting for joy" when God brought this planet into being. But our earth is a comparative
newcomer on the scene; the starry heavens existed, substantiadly as we see them now, long before
the Earth was formed. Sometime in that remote past, perhaps at the very beginning of things, the
cdedtia world came into existence, and for the firgt time living, intelligent beings stood before God
and gave praise to him for the blessng of conscious life.

Knowing o little of that celestid creation, unable as we are to visudize the conditions of lifein
that world, in thinking and speaking of the work of God in creation we can do little more than
consder the materia universe of which we and our earth condtitute a small-an infinitesmally
smadl-part. When we talk of God as Cregtor, dthough we are fully aware that the angelic world is
part of his creation aso, it is of man and the visible universe that we must spesk.

Away back there in the dim recesses of past time, so many long ages ago that the mind could not
possibly take in the significance of the number of the years, a stupendous event took place. God
created the first atom!

Now an atom is avery tiny thing. Most people know nowadays that al earthly materids and
substances are compaosed of atoms, dinging together tightly to make up the mass of the materid.
These atoms are dmaost inconceivably minute. 1t would take more than amillion of them, placed
dgde by Sdein adraight line, to equd the thickness of ahuman hair. Thetiniest grain of dugt, only
just visble to the human eye, can contain more than ten millions of atoms. Y et this earth and dll

that ison it, and al the stars of the sky, conast entirdly of atoms, inconceivable numbers of atoms
congregated together. God made them dl, made them out of nothing, by the exercise of hisown
Will, the power of his Holy Spirit. There are only about one hundred different kinds of atoms, but
out of the tremendous number of combinations possible with those hundred kinds the whole wide
variety of earthly things has been condtituted, -- land and sea, rocks and minerals, trees and grasses,
animals and fish, man himsdf, al congtructed from atoms. God made them dl and ordered the
fashion atom combines with atom to produce al the different substances we know, and so made
possible the bodies we possess and the environments in which we live, and move, and have our
being. And away in the vast stretches of empty space, a fantastic distances from this earth, there
are mighty star clugters, galaxies asthey are caled, each containing millions upon millions of giant
gars each one of which is bigger by far than our own sun, -- which, as sars go, is only amidget,-
and every dar in every one of those countless gdaxiesisitself made up of atoms amost without
number. Scientists are well accustomed to talking on the radio and otherwise about atoms, their
nature and behavior, but they cannot say where they come from or by what power they are created.
Neither their researches nor their instruments can tell them that.

The Bible does do s0. In some of those ingpired moments when holy men of old were moved by the
Holy Spirit to utter words the meaning of which they themselves could only dimly understand, or
even not understand &t all, there were occasond dlusons intended to have sgnificance for usin
these latter days, and which, closely examined, do have meaning. Speaking of his dmighty power
and wisdom, God says through the prophet Isaiah "My hand aso hath laid the foundation of the
earth, and my right hand hath spanned (Heb. stretched out) the heavens, when | call unto them they



stand up together.” (Isa. 48:13). Let the implication of those trenchant words sink in! Hereisthe
creetive power of God caling into existence the materid substance of which this earth and dl the
heavenly bodies are composed, preparing the space in which they are to continue their existence
and by oneword ("when | call unto them") setting the entire assembly in orderly array aswe seeit
glistening above our heads every night. Says Wisdom, the Logos, the only begotten Son "When he
prepared (established) the heavens | was there; when he set a compass upon the face of the depth ...
then | was by him as a sure workman (or architect”; thisis the meaning of the Hebrew:) Prov. 8:27-
31. This momentous passage depicts the speaker as the active agent of God in the work of creation
as distinct from the crestive force or power whom we cal God the Creator and God the Father of
al.

Where human intdllect fails, the Holy Spirit fills the gap. Speaking under the Spirit's guidance, the
prophet 1saiah was able to describe what the wisest of men cannot describe. "Lift up your eyeson
high" he saysin Isa. 40:26 "and behold who hath created these, (the sars) that bringeth out their
host by number. He cdleth them al by names by the greatness of his might, for that heis strong in
power; not one faileth.” Hereis amarvelous picture; God the Creator "bringing out their host by
number” as He creates the atoms, forms them into stars, and sets them to work. "Not one faileth”.
Never, in al this mighty process, is there amistake or dip; dl goes precisdly according to plan. "He
telleth the number of the sars; he cdleth them dl by their names. Greet isour Lord, and of great
power; hisundersanding isinfinite”" (Psa. 147:4-5). No one of less than infinite understanding
could originate and execute so tremendous awork. No one of less than infinite intellect could so
number and give names to the myriads of sarsthat exig.

It is time now to ask the question "Why did God do dl this?' For what reason has the Mogt High
brought into existence this vast cregtion, S0 evidently intended to be the abode of continuous life --
for the marvelous adaptability of our own planet to the myriads of different forms of life it supports
shows unmigtakably the Divine intention to multiply lifein al its manifestations. The Reveator
givesthe answer. "Thou hast created dl things and for thy Pleasure they are and were creeted”.
(Rev. 4:11). The wordy does not signify plessure gtrictly in the modern sense of the word, but
rather theidea of purpose or intention. The glowing words of Reveation 21:3 in which God is
depicted a the last as making his dwelling with men seem a leadt to hint that in some wonderful
manner which our atogether inadequate comprehension of God forbids our fully understanding,
God comes insde his own creation of space and time in much the same way as aman builds a
house for himsdlf and then goesinside and livesin it. Some such ideamay possibly be intended by
the words of Isa. 40:22.

"He ... ditteth upon the circle of the earth, stretcheth out the heavens as a curtain, and spreadeth
them out as atent to dwell in." Psalm 104:2 has much the same idea. God enshrouds himseif in
light as a garment, dtretches out the heavens for avell and lays the supporting beams of his
dwdling-place in the celetia waters, the recesses of far gpace. God would dwell with man, but he
remansinvisble to man, "dwdling in the light which no man can approach unto, whom no man
hath seen, nor can see™” (1 Tim 6:16). Inconceivably remote, and yet infinitely near. The same
Divine Mind that ranges through the vast recesses of space, filling it with greet dars, is able to teke
note of the smdlest detall affecting the welfare of his humblest living cregture. a sparrow, sad
Jesus, cannot fal to the ground without the knowledge of the Father (Luke 12:6). The God of the
atom, of the mighty stars, is dso the God of the sparrows and is as fully aware of the one as the



other. Even the hairs of our heads are numbered, Jesus went on to say. After all, if God can keep
track of the untold millions of stars, and knows dl their names, then heads and sparrows must be
essy to him, for there are far less of them to account for. So that aswe look out upon the vast
universe which our God has made we need not be appdled or afraid of its vastness and our own
littleness. Out there, in the light behind the darkness, is our Creator and our Father, intensdy
conscious of us, our lives experiences and problems, our loves and fears, our strength and
weakness, our successes and failures, and He is most certainly and surely working out his greet
purpose for those on whom He has bestowed the inestimable gift of conscious, intdligent life.

But how can men, who even as nations are less than the fine dust of the balance before him, how
can men with their limited powers of perception come to know the God who inhabits eternity; how
attain that communion and felowship with him which He himsdlf has said ishis desre and
intention? If no man can look upon his face and live (Exodus 33:20), if He dwdlsin the light which
no man can gpproach unto, if He is One whom no man hath seen nor can see, how may we ever
come to know him? The answer isin five smple words in John's Gospd. " The Word was made
flesh". The Word of God, the Logos, aready the active agent of the Father in the work of crestion,
dready in Old Testament days the means of communication between the Father and al men, now
becomes more intimately connected with mankind that He might reved God to them in even
clearer guise. The Word came to earth, and dwet visbly amongst men, having taken upon himself
the nature of man (Heb. 3:16). And in him men saw the Father.



3. The Word made Flesh

"God 0 loved the world that He gave his only begotten Son, that whosoever believeth in him
should not perish, but have everlagting life." Those words, spoken to the Pharisee Nicodemus and
recorded in John 3:16, have become whét is probably the most familiar verse of the Bible. But they
enshrine a profound mystery none the less. Who is the only-begotten Son and in what relation does
He stand to the Father?

Firg of dl it must be accepted that this giving of God's Son was a very red transaction and no
figure of gpeech. The basic truth of the Chrigtian faith, one plainly and unequivocaly attested by
Jesus himsdlf, is that the Son of God came down from heaven and took upon himsglf human nature
in order that He might die for the Sin of man and thereafter release man from the condemnation
under which helay. Thewords of S. Paul admit of no other construction "He spared not his own
Son, but ddlivered him up to deeth for usdl. . ." (Rom. 8:32). Thiswasared giving and ared
desth, and the measure of the Father's love for mankind is comprehended in the redlity and the
severity of that parting and that loss. Unless there was aredl giving and ared sacrifice, to use a
human word, on the part of the ,Father in this matter, then John 3:16 has no meaning. Our Lord
attested the truth of his death and resurrection by Rev. 1:18 "I am hethat liveth, and way dead, and
behold | am dive for evermore” ore. "

The identity of the only-begotten Son with the Word of God, who was with the Father from the
beginning, is plain from John 1:14 "And the Word was made flesh, and we behdld his glory, the
glory as of the only-begotten of the Father." The Word made flesh possessed title to two names, the
Son of God, relative to his Divine origin, and the Son of Man, rdative to his human nature through
Mary from David. In another place He called himsdlf David's son and David's Lord, an gpparent
paradox which proved an insoluble enigma to the Pharisees and Scribes who were presented with
the problem of its solution.

It is necessary to guard againgt atoo litera gpplication of the human andogy here. Jesus did not
become the only begotten Son by reason of his humanity. He was the Son of God, supreme over al
Divine creetion, from the very beginning. Monogenes is aword indicating the principa son or heir,
hence the association with the idea of firstborn or only son, and it isthe idea of primacy which has
to be borne in mind. Isaac is cdled the only begotten son (monogenes) of Abraham in Heb. 11:27
athough he was not the only or even the eldest son of the patriarch-but was the heir. Scripturally
God has many in The angels are called sons of God. Adam in his perfection was called the son of
God. Reconciled Chrigtian believers are called sons of God. In fact it would seem that the titleis
properly applicable to every one who isin astate of sinless perfection or by means of the
judtification by faith which comes from acceptance of Christ has been accepted of God as such. But
the sonship of the Word is something different and on ahigher plane. Angels and humans are sons
of God by creation, because God has given them life. The Word isthe Son of God because He is of
the Father, and stands in arelationship to the Father which is neither shared by angd or man nor
can be understood by man. He is the firstborn Son of God, one with the Father in thought and
action, executive agent of the Father in dl that is done, the sole manifestation of the Father to his
human creatures. With that definition we have to be content.



"God sending his own Son in the likeness of ainful flesh. .." (Rom. 8:3) is one of the Scripturd
dlusonsto the manner in which the Word "became flesh”. This one passes over the fact that He
was born a babe at Bethlehem and stresses instead the departure of the Word from his heavenly
glory with the Father, and his sojourn on earth as man. That manhood was red; certain heresiesin
the Early Church pictured the Word as inhabiting the human body of the man Jesus of Nazareth and
leaving that body to its fate asit expired on the Cross. The New Testament is positive to the point
of dogmatism againgt any such understanding. The One who came from above became man, even
athough in doing so He by no means renounced his Divine Sonship, his relaionship to God the
Father. Whoever does not confess that Jesus Christ is come in the flesh, says the beloved disciple
John (1 John 4:2-3) is not of God. The writer to the Hebrews goes alittle degper when in his second
chapter he declares that He took hold not of the nature of angels, but of the seed of Abraham;
because men are sharers together in flesh and blood, he also shared in the same. That he definitely
means atrue sharing of human nature is made plain in the same chapter where, after quoting David
in the Psalms describing matt as "created allittle lower than the angels' and neverthdess " crowned
with the glory and honor" of human nature, he says that Jesus was likewise made "A little lower
than the angds’ and smilarly crowned with glory and honor. He goes on to explain that thiswasin
order that He could be made subject to the suffering of death, "that He by the grace of God should
tagte death for every man." St. Paul, writing to the Philippians, goes deepest of dl. "Christ Jesus' he
says "dthough in the form of God, did not count equality with God athing to be grasped” (thisis
the R.S.V. rendering; the A.V. "thought it not robbery to be equa with God," has been long since
recognized a poorly defective trandation) "but emptied himsdif.... being born in the likeness of

men. And being found in human form he humbled himsaf and became obedient unto death, even
degth on across’ (Phil. 2:5-8). One common theme runs through dl these dlusions; it was
necessary that the Son of God become man and die as man in order that Adam's race of men could
be redeemed. Whether we understand the philosophy of the Atonement or not, whether the
necessity of Chrigt's desth on the Cross for man's salvation is gpparent to us or not, we must accept
the plain, uncompromising statement that "since by MAN came degth, by MAN aso came the
resurrection of the dead.” (1 Cor. 15:21). The death of Christ on the Cross was no metaphor, no
pantomime action having no redity behind it. It was no crucifixion of amortal man whose body

had been temporarily inhabited by a Divine Spirit which vacated it again a. the moment of death.
This deasth was redlity, asred as the death of any man of Adam's race who in his own turn and time
has returned to his dugt, his spirit going back [0 God who gave it. (Eccl:12:7). Chrigt's desth as man
condtituted the antilutron, the corresponding or equivaent price paid for the redemption of davesin
the Roman world ("the man Chrigt Jesus, who gave himsef aransom -- anti-lutron -- for dl” (1
Tim. 2:6) by which He fulfilled his promise to give hisflesh for the life of the world (John 6:51). It
was after He had thus been "ddlivered up to degth for usal" (Rom. 8:32) that the Father put forth
his"mighty power" and "raised him from the dead, and set him at his own right hand” (Eph. 1:19-
20), not now as man-for his humanity had been given "for the life of the world™-but restored to the
glory which He had with the Father before the world was (John 17:5) and with the addition of that
supreme exdtation described in Phil. 2:9-10 "Wherefore God hash aso highly exated him, and
given him aname which is above every name, that at the name of Jesus every knee should bow....
and every tongue confess, that Jesus ChristisLord. . ."

These are the facts. We do not understand, we cannot hope to understand, just how it was that the
Word of God, the Father's agent in dl crestion, resplendent in the glory of his heavenly station,
"emptied himsdf" and became the child of Mary, growing over the term of some thirty yearsto the



full estate of man. We do not understand how Jesus of Nazareth lived his life within the limits of
human manhood and yet maintained that link with his Father which enabled him to say, asHe did

to the Jews "'l and my Father are one" (John 10:30), to remain aware of the circumstances of what
for want of a better term we mugt cdl his"pre-human exisence’, and to manifest powers which
belong, not to man, but to God. Neither do we understand the nature of the happening, three days
after the lifeless body had been laid in Joseph's tomb, when He rose from the dead "in the power of
an endless life" (Heb. 7:16) and "appeared in the presence of God for us' (Heb. 9:29). We may not
understand, but there are enough positive Scripture declarations to enable us to grasp the elementd
truth; the Word, the Son of God, came from the Father into the world and was made flesh; He gave
that flesh for the life of the world and died upon the Cross; he went out of the world and returned to
the Father, and now is Lord over al thingsin heaven and earth.

This is where those texts which speek of the Son as bearing the image of the Father have their
place. It isatruth not aways readily appreciated by Chrigtians that upon his ascension into Heaven
our Lord left the body of flesh behind for ever. In mediaeva times the incongruity of a human body
exiging to dl eternity in the spirituad courts of the cdetid world was not redlized; even today the
implications of such abelief are not dways faced and considered. He was raised from the dead, not
to arenewd of the human nature and body which He had given for the life of the world, but to the
glory of the cdedtia state of being which had been his before He came to earth, and with added
glory consequent upon his triumph over the forces of evil. Nothing lessis demanded by his own
words "and now, O Father, glorify thou me with the glory which | had with thee before the world
was' (John 17:5). St. Paul in 1 Cor. 15 explains that there is afundamentd difference between
earthly (terrestriad) and spiritua (celetid) bodies, and lays down as amaxim that the terrestria
body -- flesh and blood -- cannot inherit the kingdom of heaven. It is necessary therefore to think of
our Lord in his exdtation as being in the image and likeness of his Father in the celestid sense and
not in the terrestrid. Severd texts assist in this understanding. The writer to the Hebrews refersto
him as "being the brightness (effulgence) of his (God's) glory, and the express image (exact

impress, says one trandator) of his person” (Heb. 1:3) and that thisrefersto atime prior to his
coming to earth is supported by avery smilar expresson applied to the Wisdom of God
synonymous with the Word of God - in the Apocrypha”. . . the breath of the power of God, and a
pure influence flowing from the glory of the Almighty ... the brightness of the everlagting light, the
ungpotted mirror of the glory of God, and the image of his goodness™” (Wisdom 7:25-26). Writing
to the Colossans, . Paul said "He is the image of the invisble God, the first born of dl creation”
(not "every creature’ asin A.V.; Col. 1:15). And it isthis Chrigt, who is the image of God and
shares his glory, who comes in that glory at his Second Advent. He does not return in the form of
man, for Heis no longer man; He returnsin his other-world glory, the glory of the Divine nature, a
glory which cannot be discerned or gpprehended by the natura sight, for the sense organs of men
are incapable of percaiving that which belongs. to the celestid world. areasoned view of the
principa hope of the Church on earth, the coming again of the Lord Jesus Christ to establish his
Kingdom, reign over the nations, and judge the world, has to take that into account.



4. Above al heavens

The one who ascended is the same who once descended to the world of man, and now is returned
from whence He came. That is avery bad statement of what is perhaps the most profound mystery
of thework of Chrigt. Hislife on earth as Man istolerably essy to visudize, the manner of his desth
and subsequent gppearance to the disciples. That He came from God, having laid aside the celestia
glory He possessed with God, and for a short time accepted the limitations of human nature, isa
belief which can be accepted even if there be only a partia understanding of what the words imply.
But what is the truth behind the statement in Ephesians 4:10, a tatement which summarizes dl thet
the Scriptures have to say regarding Christ's post resurrection glory, to the effect that He "ascended
far above dl heavens, tha he might fill dl things'? The rdaively frequent mention, in the New
Testament, of his ascenson and of his participation in the "fullness’ which is otherwise ascribed to
the Father makes clear that these are no casud words: they are indicative of afundamenta truth.

The dementary statement that Christ Since his ascension is seeted at the right hand of God isa
figure of speech which provides a convenient visud image to the mind but does no more than
sketch avery broad outline of the basic truth involved. No ingtructed Christian nowadays believes
that God exigts in the form of a venerable aged king seated upon a greeat throne set somewherein
the midst of the stellar heavens, with the Lord Christ eternally passive upon a somewhat lesser
throne beside him. It may be a closer approach to the redlity to picture him as a radiantly glorious
being "dwdling in the light which no man can gpproach unto,” but even so we cannot with our
human minds hope to formulate a picture which comes anywhere near the truth. The nature of the
Divine Creator remains for us an impenetrable mystery. And to some extent the Person of Christ
must share that mystery. We should no longer think of him in the form of the Man who was
crucified, rather asthe "Lord that Spirit" (2 Cor. 3:17; | Pet. 3:18 N.E.B. and R.S.V.) partaker of the
Divineglory.

"Far above dl heavens, that he might fill dl things"" (Eph. 4:10). Thisis amore profound and
comprehengve truth than the smple and matter-of-fact satement in 1 Pet. 3:22 "Who isgoneinto
heaven, and is on theright hand of God, angdls and authorities and powers being made subject unto
him" but both texts refer to the same thing. The words of Peter are cgpable of interpretation in
terms of pace and time and open up to view a picture of Christ sharing the glory of the Father in
heaven, the while He iswaiting for the "due time'’ in human history when Heisto return to earth
again, and that is about the easiest manner in which human beings can grasp the greet truth. S. Paul
goes deeper; whether by inspiration of the Spirit, or by an inward knowledge of a nature not
possessed by any other of the intellectuds of his day, and gained perhaps by reason of the "visons
and reveations' which had been his experience, he was able to declare that Christ ascended not
into a place ingde the heavens, but outsde al heavens. He goes outside the crestion his own hands
congtructed in the beginning and thet links him in avery definite manner with the omnipresence of
God the Fether. That is a gate of being men find hard to conceive; the space and time
characterigtics of our environment congtitute for us the only conceivable attributes of existence.
Perhaps the nearest gpproach we can make to an understanding of St. Paul'swords in thistext isto
reflect that just as the Word existed "with God" before anything of our materia crestion was
brought into being and was therefore of necessity "outside’ the bounds of that creation, just asthe
same Word came "ingde" this crestion in order to be made flesh for the suffering of death, so &t his
ascenson He went outside the creetion again, "far above dl heavers’, to be re-united with the



Father and enjoy once more the glory He had with the Father "before the world was' (John 17:5).
At that moment when the ascending Lord, watched by the little group of disciples on Olive,
entered into the cloud which received him out of their sght, He must of necessity have discarded
the materid trappings by means of which He had been able to talk and ded as man with men, and
entered immediatdly into that condition of union with the Father in his control and government of

al creation which Paul here defines as "far bove dl heavens, filling dl things' and esawherein 1
Tim. 6:16 "Dwdling in the light no man can gpproach unto, whom no man hath seen nor can see”
It isfrom that condition He comes back into our materia creation and our world at the time of "his
appearing and his kingdom."

The entrance of the Son "far above dl heavens' in order to "fill al things' provokes the question
whether the Son did at any past time "fill al things' or wasthis, on the contrary, an aspect of that
additional exdtation which according to Phil. 2:9 was conferred upon the Son &t his ascension. The
expression "fill dl things' is based upon the idea of pervading or diffusng through al crestion that
which makes it complete. The Greek word pleromawhich is a theroot of "fill" and "fullness’ ina
number of related texts in the New Testament indicates the filling of avessdl or aspace sothat it is
completdy occupied. It would seem asif, basicaly, creation itsef is not complete until the
ascended Chrigt has been re-united with the Father and partaken of that "fullness’ or dl pervading
power which in Col. 2:9 is expressed as an attribute of God. "For in him" (that is, Christ) "dwelleth
al the fullness of the Deity bodily” ("Godhead" in this verseisamediaeva term for Deity and a
rather dlumsy one) "It pleased the Father" says . Paul againin Cal. 1:9 "that in him" (in Christ)
"should al fullness dwell." At the very leegt this declaration in Col. 2:9 meansthat al which makes
the Father what He is, the Almighty, the Eternd, is manifest o in the Son in his embodiment of
the Father toward dl created beings. "I am in the Father, and the Father in me" said Jesus (John
14:10-11). It might well be therefore that the Son by whom al things were made, and without
whom was not anything made that was made; the Son, who is the Fether's right hand agent in dl the
works of creation, could not and does not finish that creative work, filling it up to completion, until
He has vidted earth, suffered and died, risen again, and by those things conquered and made an end
of evil and 9n. In such case the "filling dl things' is ill going on, for not until the Second Advent

of Chrigt hasfinished itswork of eiminating sn and snnersfrom al cregtion can it be truly said

that the fullness of Chrigt has "filled al things'. Perhaps, then, creation is not yet finished, man is

dill in the formative stage, and God has yet to look upon the work of the seventh crestive day and
pronounce it, as Genes's says He did pronounce the work of six cregtive days, but not, at that time,
the seventh, "very good".

Thisiswhere Phil. 2.9 is gpposite. "God dso hath highly exated him, and given him aname which
is above every name, that at the name of Jesus every knee should bow, of thingsin heaven, and
things in earth, and things under the earth; and that every tongue should confess that Jesus Chrigt is
Lord, to theglory of God the Fether." This quite evidently implies an addition to the glory which
Jesus enjoyed with the Father "before the world was'; the heavenly chorusin Rev. 4:12 "Worthy is
the Lamb that was dain, to receive power, and riches, and wisdom, and strength, and honor, and
gory, and blessing" indicate that. The difficulty isin concelving the nature of that greater Name or
higher exatation which can justly be said to be the possesson of the Son now which was not his
before. There is an dement of advance, of development, here which might not accord at first
thought with the cusomary view of the Son, the Word of God, as aready supreme over all created
things at the beginning.



Does the answer lie in the redim of his conquest of Sn? Explain it how we will, thereis much in the
philosophy of the permission of evil and its relation to the Divine purpose which is sill myserious,
and there are questions posed which are still unanswered. That Divine cregtion, celestia and
terredtrial, was Snless at the start, and that Sinisalater intrusion, is fundamenta to a correct
understanding of the Scriptures and the nature of the redemption that isin Christ Jesus. That sin and
evil will, oneday in, history, be diminated and dl creation continue into eternity in full harmony
with the ways and laws of God, is demanded dike by the vison of the prophets, the teachings of
the Apostles, and our own common sense. It isinconceivable that God, who is"of purer eyesthan
to behold evil" (Hab. 1:13) could dlow this marring of his own handiwork to dl eternity. And that
the earthly life and death of the Lord Chrigt was, in amanner we do not fully understand despite all
our theologicd definitions, a necessary prelude to the overcoming and diminating of an from both
the earthly and the heavenly worldsis also afundamental of Scripture teaching. . . . having made
peace through the blood of his cross, by him 10 reconcile dl things unto himsdf ... whether they be
thingsin earth or thingsin heaven. " (Cal. 1:20). It might well be, therefore, thet the greater glory
and the higher exdtation devolving upon our Lord & his return to the heavenly courts was the glory
and exdtation of sin challenged on its own ground, the power of sin overcome and conquered, the
fate of evil definitdy seded, and what might yet be demondtrated to be the find phase in the
progress at least of earthly creation triumphantly achieved. St. Paul did describe the nations as at
one time "having, no hope, and without God in the world." (Eph. 2:12) but at the ascension of
Chrigt that grim prospect was turned into the triumphant certainty of a glorious eternity for
"whaosoever will". In avery red sense, therefore, the ascension of Chrigt to the presence of the
Father set the sedl upon the work of creation and made certain in the eyes of al beholders the
attainment of God's purpose in that creation. Reason enough, surely, high exdtation and a Name
above every name,

Even s0, there is a headship of the Father upon which the station of the Son does not infringe. St.
Paul, in hisfamous "resurrection chepter” -- 1 Cor. 15 -- referring to the consummeation when
Chrigt shdl have destroyed dl sin and evil and shall have reconciled to God al who can be reached
with the saving power of the Gospe, declares that "when dl things are put under him (the Son) it is
manifest that he (the Father) is excepted, which did put al things under him. And when dl things
shd| be subdued under him, then shall the Son dso himsdlf be subject unto him that put dl things
under him, that God may be dl indl.” (1 Cor. 15:27-28). There can be no dispute that the
subordination of the Son to the Fether isindicated in this verse: great asis his exatation and unique
asis his Name the oneness and unity of the Father and the Son il permits the difference in degree
thet isimplied by this satement. The Father istill™ the high and lofty One that inhabiteth eternity,
whose own mgesty asthe Great First Cause He will by no means share with another. There seems
little doubt that at the end of the Messanic Age, which dl prophetic Scriptures unitesin looking
upon asthe full end of the course of sin upon the earth, the Lord Christ reinquishes the
commission which brings him to earth for the whole period of his First and Second Advents,
presents the reunited human race to the Father to whom they have been reconciled, and turns asiit
were to manifest his Father and execute his Father's will in whatever other sphere of Divine activity
is then due in the Divine purpose to be opened up.

Perhaps Eph. 2:7 contains just a hint of those future activities. "'In the ages to come" writes St. Paul
of the times which lie beyond the glorification of the Church with Christ, God will "show the



exceeding riches of his grace in his kindness toward us through Chrigt Jesus'. " Show™ isaword
meaning to demondrate, manifest, give evidence. "Kindness', likewiseis mord goodness,

integrity, from aroot word meaning virtuous. "Exceeding riches’ is better read to-day as
transcendent weadlth. In ages yet to come God is going to demonstrate and give evidence of the
transcendent wedlth of his own grace and favor, of his own morad goodness and integrity in the
evident exercise of that same goodness and integrity toward the Church of Christ which He has
taken out from amongst mankind. But to whom is the demondtration directed? By thet time dll
mankind will themselves dready have become subjects of that same goodness and integrity and
have recaived of the surpassing wedlth of hisfavor. They will aready have received of the
minigrations of Christ and the Church during the long period of the Messianic Age then ended. The
concluson -isamog irrestible that St. Paul had in mind other races of intdligent beings yet
unborn, creations which the Most High has not yet brought into existence, the subjects of purposes
which for aught we know may well congtitute part of the origina plan of God but the execution of
which must needs be deferred until the dark history of sin and death has run its course and closed in
atriumphant demondration, for the benefit of dl who should know life in future time, of the
beneficent qudlities of righteousness and the exceeding sinfulness of ain. It is hardly likely that,

even on the materid plane, the creetive activity of God is going to be satisfied with the glory and
the potentidities of life on one world out of dl the immensity of thisvast universe. Hardly likdy

that life aswe know it isthe only kind of life possible within the power and the purpose of God.
Much more likely that in a fashion we cannot be expected to understand at this stage of our
experience the fact and the record of sin and deeth on this planet in human higtory will be the
means of so enlightening future created beings that none such will ever embark upon the same
disastrous course;. dl will be persuaded of the rightness of God's ways. And if this be so, what is
more logica than to expect the Church, joined in eterna association with Chrigt her Lord, to
become the means throughout al ages of demondtrating, and being a demondtration of, the
goodness and integrity of God and the transcendent riches of his grace?

Thisthen is our God; wise beyond al understanding, loving beyond dl comprehendion. In his
power, infinite; in hisjudtice, terrible toward dl sin but infinitely patient toward the Snner. In the

far distances of past ages He commenced to fill his cregtion with life; the work has as yet hardly
commenced, for the basic principles upon which done life can eterndly endure have as yet only
imperfectly been comprehended by those first few who have experienced life. One day in the future
that comprehension will be complete, and the purpose of God will take a great sep forward aslife
beginsto fill every recess of thisvast universe.

"To whom then will ye liken God? Or what likeness will ye compare unto him? It is he that Sitteth
over the sphere of the earth, and the inhabitants thereof are as grasshoppers, that stretcheth out the
heavens as a curtain, and spreadeth them out as atent to dwell in. Lift up Y our eyes on high. and
behold who hath created these, that bringeth out their host by number: he caleth them dl by names
by the greatness of his might. for that he is strong in power."
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