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Chapter 1 - THE GLORY OF THE CELESTIAL

A party of men stood gazing into the sky. Overhead, the Syrian sun blazed in avault of blue.
In the distance a patch of cloud drifted lazily away, and that solitary group on the eastern
dopes of Olivet stood looking till, faces radiant with sudden understianding. Their Master
and daily companion had just ascended into Heaven before their very eyes, and il in each
mind echoed the words spoken by strange vigitors only afew minutes before, " This same
Jesus . . . shdl so comein like manner asye have seen him go into heaven. " (Acts 1:11).

From earliest times men and nations have dreamed of and |ooked for the "Coming One'.
Nearly every race under heaven has amongst its most cherished traditions the story of One
who came from above to do good, and departed with a promise that upon his return the
utmost desire of every man would be fulfilled and the woes of humanity should be no more,
There has dways been adesp longing in men's hearts for that Ddliverer who shal cometo
save them from themsdves. Behind the traditions there is a common origin, the story of how
to man, fdlen from perfection, awillful violator of Divine Law, and consequently condemned
to regp the pendty of that violation - death - came aray of hope in the promise of God that
the seed of the woman should bruise the serpent's head (Genesis 3:15). God is one day to
undo the effects of that evil which man had brought upon himsdf, and as men multiplied and
spread abroad over the face of the earth that promise was carried with them and evolved into
athousand fantastic mythologies al having the same basis of fact. One day "He that shal
come" shal descend from the heavens to the salvation of man.

Small wonder then that it is recorded of the day of Jesus Chrigt's first Advent that "dl people
werein expectation, and al men mused in their hearts of John, whether he were the Chrigt, or



not. " (Luke 3:15). Little cause for surprise that they asked him "Art thou that prophet?"
(John 1:21; Deut. 18:13; Acts 3:22). Greater cause for wonder perhaps that being thusin
expectation they failed to redize in the person of Jesus Christ the Deliverer for whom they
looked. Blinded by an incorrect conception of the manner as well asthe object of his
gppearing, they knew not the time of their vistation and lost an opportunity which can never
be regained.

Now in our own day history is repested. For nearly two thousand years disciples of Christ
have followed in the footsteps of those first deven men, looking for and expecting the Lord
from Heaven. Neverthdess, until the generd enlightenment of these past two centuries there
has never been that marked advance in the understanding of this age-old hope, which enabled
disciplesto view in clear and accurate perspective the teaching of Christ and the apostles
regarding his promised return. The materialism of orthodox theology through the centuries

has reflected itsdf in current expectation regarding the Second Advent, and not until the
Bible began to be widdy studied and discussed a hundred and fifty years ago did the doctrine
of his coming begin to take grest dtrides forward out of the gross literdism with which its
ablest exponents had invested it.

Now we live in atime when the literd fires of Hell, the golden floors and pearly gates of
Heaven, the faling mountains and the strident trumpets of the Day of Judgment, are dl
recognized to be materid symbols of spiritud truths. In many quarters among Chrigtian
people the call of the Church, and God's provision for the world which is outside the Church,
are beginning to be seen as two phases of a beneficent Plan intended to bring "whosoever
will" into full harmony with righteousness. Election and Free Grace are no longer considered
irreconcilable doctrines involving the pilling of much theologica ink. Death asthelogical

and inevitable wages of sin, rather than a method of revenge adopted by an offended Daity, is
seen to be the law of God's creetion; and everlagting life, on either spiritua or human plane of
being, to be the glorious prospect held out to thase who willingly dign themsaves with the
principles of righteousness.

Therefore it should be considered a reasonable proposition that, recognizing this marked
advance in the spiritud perception of Scripturd teaching, the sublime theme upon which
preachers and students dike have dwelt for centuries should share in such progressve
development. The materid trappings surrounding every man's conception of that day when
the"Lord himsdf shal descend from Heaven with a shout” can be very reasonably expected
to wax old and vanish away when progressin Chrigtian thought renders it possible for a
clearer and more lucid vision to be recelved and understood by the "Watchers'.

It is then with a sober recognition of the value of past expostions and an intelligent
expectation of progressive revelation in the understanding of this theme that the subject is
approached. To rgject the present plane of belief and to go back to the ideas held two
centuries ago is out of the question. To imagine that there is nothing further to be known
regarding the subject is nonsense. Increasing knowledge of the physical universe and a deeper
understanding of the nature of that spiritua world which is beyond the reach of human sense,
will prepare the mind for amore definite revelation than has been possible before. It is



possible to attain to a clearer knowledge of the transcendent truth implied by that most
dartling of dl the satements of Jesus, "If | go away, | will come agan”.

"There are dso cdlestial bodies and bodies terredtrid, but the glory of the celettia isone and
the glory of the terrestrial is another. (1 Cor. 15:40).

An outstanding achievement in Christian thought during the last hundred years has been a
deeper understanding of the spiritual world and the difference between human and spirit
nature. In past ages, when men were groping their way to an understanding of the higher
things of life, it was to be expected that even the deegpest of thinkers could only visudize that
spiritua world as areplica, dthough aless tangible replica, of this materia one; its
inhabitants as glorified human beings with more or less subgtantid bodies. Even today the
same view ishdd by many. Since Scripturd teaching concerning the Second Advent is o
dosdly knit with atrue gppreciation of the nature of that spiritud realm which has asits
center the throne of God himsdlf, it becomes necessary to have a clear understanding of the
distinction between human and spiritua beings.

In the text quoted above, and throughout a large part of the Fifteenth chapter of First
Corinthians, Paul draws a clear digtinction between the naturd and the spiritua (using the
term "naturd"” in its primary sense of materid, tangible to the five senses) and makesit plain
that the spiritud nature is of a different order not discernible by those five senses. Although a
red and continuing tate of existence, its inhabitants acknowledging their Creator and
fulfilling their ordained place in crestion, it remains aworld not perceived or visudized by

the mind of man. The andogies of human experience are inadequate to describe the nature of
the glory of that order which is so far aove the human. Hence Paul, who was "conveyed
away to the third heaven ", and heard "indescribable things, which it is not possble for aman
toreate" (2 Cor. 12. 2-4 Diaglott), gaining just one glimpse of the glories of that world,
found human words and earthly andogies insufficient to convey to other men the impresson
produced upon his own mind and memory. Likewise upon the occasion when Christ appeared
to him on the road to Damascus (1 Cor. 15:8) he received an impression of the resurrected
Chrigt which could not be detected by the. natural eyesight, and under any other
circumstances could not have been gppreciated by Paul until he in his turn had been born into
the spiritud world, in the First Resurrection. Hence his exclamation: "He was seen of me
also, AS OF ONE BORN OUT OF DUE TIME. "

Nov it is"thissame Jesus" the resurrected Lord, in dl the glory and with dl the attributes of
his spiritua nature, who returns to this earth at the time gppointed. If the "Waichers' are not

to be taken unawares a the time of his coming - and the Scripture assures us that they will

not- It is essential that there be a clear appreciation of the principles which will govern the
manner of his. return. The example of two thousand years ago, when He came to his own, and
his own received him not, because they KNEW NOT the time of their visitation, stands ever
before us -- awarning.

That our Lord Jesus Chrigt, before the days of his flesh, laid aside the glory which He had
with the Father before this materid order of things existed (John 17:5) and became MAN,
“for the suffering of death" (Heb. 2:9) isan integrd feeture of the Chrigtian faith. Thet upon



the third day in that tomb in Joseph of Arimathea's garden, He rose again "in the power of an
endesslife’ to the full glory of spiritual being having no part nor Iot further in the flesh

which He had given for the life of the world is the basi's upon which the doctrine of the
"Ransom for All" (1 Tim. 2:5-6) isbuilt. It is clear therefore, that our Lord Jesus Chrigt
returns to earth, not as aman asin the days of hisflesh but as a spiritud being. The question
is then immediatedly suggested "What is a spirit?’

Paul's hypothetical disputant comes to mind at once "How are the dead raised up, and with
what body do they come?" (1 Cor. 15:35). A glance back along the centuries will sufficeto
show how inextricably mixed are man's ideas concerning bodies of flesh and spiritua bodies.
It isonly to be expected that in the early days of mankind when the worship of "gods many
and lords many", of sticks and stones and idols of gold and silver, was the accepted thing,
man's conception of a spiritua being was amost completely anthropomorphic (pictured in the
form of human beings and materia things). The dead were buried with food and drink and
implements beside them, for their use in the other world. The Sumeriansin the days of
Abraham sent numbers of davesto their doom upon the degth of the reigning monarch to
serve himin the after life. The Egyptians embamed their dead so that the body was available
for use again on the day of resurrection. Even Maoses, conversing with God upon the mount,
pleaded that he might for one moment gaze upon the face of the Almighty.

This primitive inability to visuaize the world of the spirit without such materid gppendages
finds its counterpart today in the belief that the "rapture of the saints' will comprise a
glorifying of the human body with the eternd retention of what isin al its essentidsthe
present physica frame. Smilarly the returning Lord is looked for in purdy materid guise, the
body laid in the tomb outsde Jerusalem enduring to dl eternity asthe "Lord from heaven”,
Who is now and for al time the Head over dl things both in heaven and on earth.

Our Lord's own words to Nicodemus convey a depth of meaning to the observant which,
rightly received, banish for ever al such crudities of thought. "The wind bloweth where it
listeth, and thou hearest the sound thereof, but canst not tell whence it cometh, and whither it
goeth. So iseveryonethat is born of the Spirit. * (John 3:8).

Those who are accounted worthy to attain "that world, and thet resurrection from the dead"
are like the wind, which isinvisble, powerful, but comprehended only by the effects of its
presence, and this understanding receives sartling confirmation when the lesson of our Lord's
conversations with his disciples after his resurrection is considered.

His recorded " gppearances’ number about eleven, but in only one instance, that of the
manifestation to Thomas, did He gppear in his pre-Crucifixion likeness.” Mary, at the tomb,
saw agardener. The disciples, on the way to Emmaus, saw a stranger. On the shore of the sea
of Gdlilee they faled to recognize the unknown friend until the miraculous draught of fishes
was taken. This One who appeared and disappeared at will, assumed various forms and
features, found locked and bolted doors no hindrance to his passing, was very evidently not
the MAN Chrigt Jesus they had known.



What then is more reasonable to expect than that He who, in the days of his flesh and by
Divine power, manipulated the congtituents of matter to produce wine where formerly there
had been water, or by its exercise so controlled the forces of Nature that the storm on the lake
ceased at his Word, should not, after being "clothed upon™ with his spiritua body, cal on the
same power to create upon each occasion aform of human lineaments which should be the
medium of his communication with those whose senses could only be receptive to materia
things. The one satisfactory explanation, not only of Christ's appearances after his
resurrection, but of al the recorded appearances of celestid vistants throughout Old
Testament history, is that the gap between spiritual communication and human reception was
bridged by this quas materia expedient; a necessity because it is not possible for spiritua
beings to be perceived or comprehended by human senses.

After Pentecost there came a change. No longer do messengers from above gppear to men in
human garb as the three men sought Abraham. The coming of the Holy Spirit, which at
Pentecost introduced a new influence bearing the Divine Reveation to men upon earth,
rendered the older methods of communication unnecessary and superfluous.

To those who have come "into Christ", by complete sdf-surrender and consecration to him,
the power of the Holy Spirit conveys an understanding of spiritud truth and through thet an
gppreciation of the spiritua world which can be given in no other way. No longer can such
gppearances convey red assurance in a day when modern science and magic iswell ableto
reproduce smilar phenomena. The deeper knowledge that comes from constant spiritua
communion with God by prayer and Divine guidance overshadows by far those materid aids
to faith which were given to the disciples in the time of their need. The physica appearing of
Chrigt as ahuman being -- as even the noblest and most imposing of human beings-would
surely condtitute a very poor anti-climax to the girring events which in dl the world around
us have been herdds of his coming.

Logicaly, then, the whole conception of Christ's Second Advent is changed. The Sgn of his
presence is no longer avisible gppearance in the skies with atendant angels and the sound of
trumpets. The watchfulness incul cated upon those disciples who would be witnesses of his
return is not a physica watchfulness which keeps the eye upon the clouds and the ear Srained
to caich the voice heard from Heaven. The whole technique of "watching” is revolutionized.
Not now does the ingtructed Christian expect to see his Lord by physical sight, but in a deeper
and truer manner he will redize the fact of his presence by a spiritud insgght and
understanding of the Scriptural evidences rdlating to the time and circumstances of his
coming. Hewill "seg" him through the obvious fulfillment of the Scripturesin relation to
contemporary events and the motion of forces which result in the destruction of this present
order of things and the establishment of God's Kingdom in its place.

Thisredization implies a diligent sudy of Bible prophecy in the light of current events. It
implies aclear understanding of the purpose aswell as the nature of his coming before any
attempt to recognize the time can be made. It implies a deep spiritud watchfulnessiif the full
meaning of our Master's own words "Watch, for ye know neither the day nor the hour” isto
be appreciated. But once thereis afirm grasp of this essentid truth that Chrigt at his Second
Advent must of necessity be invisible and uncomprehended by mortd eyes, theway is paved



for full acceptance of the New Testament teaching that Christ's Advent isto cover that whole
period of time which in the Divine Plan has been set gpart for the recovery of mankind from
sn and desath. He comes, not to pass sentence upon a multitude of trembling Snners and carry
afew dect ones away to heavenly glory, but to wind up the very unsatisfactory dtete of affairs
now exigting in what Paul calls "this present evil world"; to establish upon its ruinsanew and
better order of things "wherein dwdleth righteousness’ and so to dedl with adl mankind, the
risen dead as wdll as the contemporary living, by wise and merciful adminigration, thet all

men may come to know God as they have never known him before.

It isto this unogtentatious aspect of Chridt's return that the angels made reference when they
sad "This same Jesus, which is taken on from you into heaven, shdl so come in like manner
as ye have seen him go into heaven." (Acts 1:11).

Away from the haunts of men, invisible to the busy life of the city, upon the. eastern dopes of
Bethany it was that the Son of Man took his leave of earth. None perceived his going, save
the faithful few who watched. Similarly none perceive his return save the few Christian
disciples whose spiritud senses are continually exercised to discern the evidence of his
unseen presence. He went away a glorious spiritua being, for his humanity had been given at
Cdvary for thelife of the world. The physical form which the disciples eyes followed until a
cloud received it out of their Sght was but a materidized body which manifested "the Lord-
that Spirit" to men whose naturad eyes were unable to perceive the presence of a heavenly
being. When He appeared in the presence of God for us his manhood was left behind for ever
-- and He was in very truth glorified with the Father with that glory which He had with him
before the world was. (John 17:5). Likewise He who returnsis the Lord from Heaven, the
Spiritud being, a man no longer.

It was afterwards that the masses knew of his resurrection and ascension-proclaimed in the
sreets and squares of the city by men upon whom rested the power of the Holy Spirit. So will
it be again. It is after the first consciousness of his Second Presence has dawned upon those
who are watching, that the redization of this stupendous event and dl thet it implies will

come to mankind at large.

That materid form ascended before the disciples eyes visibly for athousand or so feet at
most, and it was when it disgppeared into the cloud and the disciples could see no more, that
Jesus Chrigt, who for thirty-three years had dwelt among men in the flesh, partaking in every
respect of the nature of this materia world, passed out of this ream of time and pace into
that eternity which knows not either, 'from whence he shal come to judge the quick and the
dead.”



Chapter 2 - DAWN

"For asthe lightning cometh out of the east, and shineth even unto the west; so shdl dso the
coming of the Son of Man be. " (Mait. 24:27).

Few texts have been more discussed than this when the Second Advent is being considered,
and there are few which are more generally misunderstood. A brilliant comparison drawn by
our Lord has been in large measure miscomprehended by reason of an al too common
faling, that of taking an isolated text of Scripture and endeavoring to interpret it without any
reference to itsimmediate context. As soon as the connection of these words with those
uttered by Jesusin the same breath is appreciated the force and meaning of this passage
becomes luminous.

This twenty-fourth chapter of Matthew is historic. It records the detailed reply given by Jesus
to his disciplesin response to their earnest question as to when the Kingdom should come and
by what sgn they would discern the fact of his return to earth and the imminent end of the
Age. To explain such dl-important matters, closaly interwoven as they were with a spiritua
world of which those disciples knew nothing, was no easy task, and it became necessary for
our Lord to sdlect carefully chosen materiad andogies to make his meaning plain.

Passng over the long cataogue of intervening events, "wars and rumors of wars,” "the
abomination of desolation,” "this gospd, preached for awitness' and so on, the twenty-gxth
verse arrests the inquirer with arather aorupt trangtion of thought.

"Wherefore, if they say unto you, Behold, heisin the desert; go not forth. Behold, heisin the
secret chambers; bdieve it not. FOR AS the lightning cometh out of the east, and shineth
even unto the west, SO shall dso the coming of the Son of Man be."

Language could not be more definite. Two possible manifestations of his coming are regjected
as inaccurate conceptions. The true manner of that event is pictured in the form of athird and
totaly dissmilar metgphor. The symbol of the desert is afdse one. The symbol of the secret
chambersis likewise defective. That of the lightning isatrueillugtration; and hereisthe sign
for which the disciples asked.

A careful examination of this passage then should reved the foundation upon which every
Chridtian's expectation should be based. What spiritua truth lies behind the symbols of the
desart, the secret chamber, and the lightning?

"Behold, heisin the desart.” Those words must have falen with afamiliar ring upon the
disciples ears. Not so many years previoudy some of them had themsdves been followers of
John the Baptist, a prophet preaching in the desert: one of whom it was said "There went out
to him (to the wilderness) Jerusalem and dl Judea, and dl the region about Jordan.” (Matt.
3:3-5). Not for John the busy life of the city, where hislone figure might easly belost in the
heedless crowds. Not for him aministry in some quiet village, where afew immediate
neighbors adone would listen to his impassioned words. John spent hislifein a desert place



but amidst a blaze of publicity enhanced al the more by the fact that men streamed from all
quarters to hear and see this sngular and never-to- be-forgotten figure.

So it was with the seers of Isradl. Elijah, who gripped the nation's imagination when he
destroyed the priests of Baal; Moses, than whom there arose not a greater in Isradl, (Deut.
34:10); otherswho, rising early and calling betimes, voices crying in the wilderness (Isa
40:3) becoming influentid figuresin the nationd life, were prophets of the desert, known of
al men, seen of dl men, thar very presence so obvious afact that whether the people would
hear or whether they would forbear, they could never blind themsealves to the truth that a
prophet stood before them.

"Behold, heisin the secret chambers. " A week trandation is respongble for hiding, at fird,
the dluson made here. The Greek word tamieion rendered "secret chambers' describes an
inner room or storehouse which in every Eagtern dwelling held the family treasures aswell as
stores and provisions. It became therefore a synonym for a private place, the place exclusve
and secret to the family of the house, into which strangers could never intrude. The same
word is used for "storehouse” and "closet” in the following scriptures:

Matt. 6:6 -- "When thou prayest, enter into thy CLOSET. "

Luke 12:3 -- "That which ye have spoken .... in CLOSETS shall be proclaimed upon the
house-tops. "

Luke 12:24 -- "Condder the ravens .... which have neither STOREHOUSE nor barn'”.

Upon comparing this statement with the preceding one, our Lord's meaning is clear. In the
understanding that his coming was not to be a publicly advertised and gppreciated spectacle
("in the desert") the disciples were not to react to the opposite extreme and look for nothing
more than a private revelation to afavored few in the secrecy of the family circle. For many
centuries had Israel held to their claim of being the one nation selected and set apart for God's
blessings, and not even the Samaritans were admitted into the felowship of the chosen
people. (John 4:9). They clamed Messiah was to be for the Jew, and the Jew done, and d |
without were treated as outsders. The tremendous struggle which took place in the minds of
Apostles aswell as other believers before they could accept the transcendent truth that " God
IS no respecter of persons, but in every nation he that feareth him, and worketh righteousness,
Is accepted with him" (Acts 10:34-35) iswell known to al readers of the New Testament.

The mgority of Chrigtians have progressed very little dong thisline. Even today there lingers
in many quarters the idea that Jesus will appear for his own, but for nobody else. The
conception of his coming, not only to take his Church to himsdf, but dso- in due time after
that great event-to reved himsdf to dl the world for their blessng and sdvation, has not
taken hold of many minds. The narrow-minded bigotry which has so well expressed itsdlf in
the old doggerel

"God bless me and my wife, My son John and his wife, Us four and no more" lingers on and
dill blinds the minds of someto afull conception of theimmorta truth that is enshrined in



the succeeding verse. His coming is not in the open place of public view and universd
knowledge, neither isit in the inner sanctuary of achosen family, where no one outside will
ever know anything about it. That event isto be discerned in amanner combining in atruly
marvelous way asthe "coming as athief" to his own and yet in such afashion that "every eye
ghdl see him" when the time of hisfull manifestation shdl have come; for

"Asthe 'Adrape emerges from the east and shines to the west, so will be the presence of the
Son of Man. " (Matt. 24:27 Diaglott).

The most soul-<tirring conception of his Second Advent which Christ could possibly have
given hisdisciplesis that which is pictured in this metaphor of the radiance of dawn emerging
from the east and flooding the world with light. Dawn in Isradl is not the same thing as dawn
in European countries and it is obvious that our Lord's dlusion was based upon the redlity
with which his disciples were familiar. The ability to visudize an Eastern dawn is necessary

if the full force of these wordsis to be gppreciated.

The sun comes up suddenly, and afew minutes suffices to transform the vel vety blackness of
tropicd night into the full brilliance of Syrian day. It isfor this reason that very few
inhabitants of the land actudly witnessed the sun's riging, for their deep was broken only by
its dazzling beams as they encircle the earth. Thereisno long and gradud dawn asin more
temperate countries. The first Sign of approaching day is a greynessin the eastern sky, a
greynessfor which - in Jerusalem at least-both city watchmen and the priests in the Temple
were duly waiting and weatching - the watchmen, because it indicated the end of their period
of sarvice; and the priests, because as soon as light had flooded the land it was their duty to
offer the morning sacrifice. Hence the constant Scriptural association of the coming of day
with the "weatchers™ and the meaning of that cryptic message, "Watchman, what of the night?
... Themorning cometh, BUT IT ISYET DARK" (Isa 21:11-12, French verson). Within a
few minutes the greynessis streeked with shafts of pink, and, so rapidly as dmost to bewilder
the unaccustomed observer, a glorious effulgence of golden light spreads fanwise from the
east and moves visbly across the sky, turning the clouds in its path to pink and white and
bathing the entire land in awonderful rosy glow. It was a this time that the watching priest,
dationed in a pinnacle in the Temple, cried out in aloud voice that the light was come and
had overspread the land, and his companions below immediately commenced the time-
honored ritual of the morning sacrifice. Within afew more minutes the full blaze of day is
pouring down upon a people quickly arisng from deep and betaking themsdves to thelr
accustomed tasks.

It isthis emergence of light from the eadt, followed quickly by the sun itsdf, to which
reference is made in Maachi 4:2 where the promise is that the " Sun of righteousness shall
arise with hedling in hiswings'-the great fan of glory spreading over the sky asthe sun rises
being not ingptly likened to the pinions of some great celestia creature. And our Lord's own
dlusion to the "astrape” emerging from the east and sweeping the sky to thewest is
undoubtedly a reference to that same phenomenon which his disciples, early risers asthey
must dways have been and accustomed to remaining awake dl night, were thoroughly
accustomed to witness.



In this connection it has to be redlized that the Greek agtrgpe, rendered "lightning” in this
verse, and its derivatives, refersto any form of brilliant light or radiance. Thus we have:

Luke 24:4 -- "Two men stood by them in SHINING garments. "

Luke 11:36 -- "Aswhen the BRIGHT SHINING of acandle doth give theelight. "
Luke 9:29 -- "Hisrament was white and GLISTERING."

Matt. 28:3 -- "His countenance was like LIGHTNING."

Luke 19:18 -- "I beheld Satan asLIGHTNING fdll. "

Acts 9:3 -- "There SHINED ROUNDABOUT him alight from heaven."

Acts 22:6 -- "There SHONE from heaven a great light round about me. "

Other occurrences in which the word is associated with thunder and can properly be applied
to the vivid glare of lightning are found in Rev. 4:5, 8; 5:11,19; 16:18.

It isfrom the pardld account in Luke's gospd that the full implication of this as atime when
the fact of Chrigt's presenceisto dawn upon the minds of men is found.

"For ASthelightning, (ASTRAPE) that lighteneth (illuminates) out of the one part under
heaven, shineth unto the other part under heaven; SO shdl dso the Son of Man be IN HIS
DAY ."(Luke 17:24).

Here then isaplain intimation that this metgphor predicates a period of time - the day of the
Son of Man - likened to anaturd day in so far asthe analogy of dawn, meridian, and sunset,
are concerned. It becomes easy to appreciate why the trandators of the Revised Version, as
well as such students as Robert Y oung, Joseph Bryant Rotherham, Dr. Wilson in the
"Emphatic Diaglott,” and more recently the trandators of the "Concordant” verson, dl

concur in rendering the Greek word "parousia” which istrandated "coming” in the
Authorized Verdgon, by the English word "presence.” It is the use of the word "coming"
which has beclouded thought on the subject. Whilst men held the conception of a catastrophic
ariva of the Lord Jesus Christ which would be the sgnd for a twenty-four hour day of
judgment and the dissolution of dl things terrestrid, there could be no other meaning than the
traditional one gpplied to the word "parousia” When the red object of our Lord'sreturnis
seen, and the necessity for a comparatively lengthy period of time for the accomplishment of
the things associated with his return is appreciated, the true meaning can be applied to the
word with afull understanding of its Sgnificance. In this connection the following

abbreviated extract from the gppendix to J.B. Rotherham's trandation of the New Testament
will be read with interest.

"In this edition the word "parousid’ is uniformly rendered "presence.” The difficulty
expressed in the notes to the second edition of thisN.T. in the way of so0 yielding to this



weight of evidence asto render "Parousid’ dways by presence lay in the seeming incongruity
of regarding "presence " as an event which would happen a a particular time and which
would fal into rank as one of a series of events. The trandator Hill fedls the force of this
objection, but is withdrawn from taking his stand upon it any longer by the reflection that
after dl, the difficulty may beimaginary. The parousia.... may, in fine, be both a PERIOD,
more or less extended, during which certain things shall hgppen; and an EVENT coming on
and passing away as one of a series of Divine interpogitions. Chrigt israised as afird fruit -
that is one event. He returns and vouchsafes his "presence, " during which heraiseshisown -
that is another event, however large and prolonged; and findly comes another cluster of
events condtituting the end. Hence, after dl, "presence ™ may be the most widely and
permanently satisfying trandation of the looked for "parousia™ of the Son of Man".

The commencement of his presence, then, the earliest time at which it can be said thet the
long-promised Second Advent has become an accomplished fact, is to be discerned by the
dawning of agpiritud illumination in the minds of the"Watchers' -- the early-risers -- an
appreciation, not only of the object and manner of the Second Advent, but aso of the outward
sgns, in the affairs both of the Church and the world, which betoken that the "DAY of the

Son of Man" has actualy begun.

Asif to dressthistruth, Jesus ended this remarkable statement with a fourth metaphor,
equaly arresting in its strangeness. "'For wheresoever the carcass is, there will the eagles be
gathered together. "(Matt. 24:28).

Travdersin Israd have often remarked on the keenness of sight which characterizes the
severd species of eagle and vulture which formerly abounded, and are till to be found, inthe
country. Vivid descriptions have been written of occasons when abeast of burden hasfdlen
by the wayside, and dthough a second previoudy the sky has been clear in every direction,
the anima has hardly become till when far in the heavens gppears ablack speck - then
another, and another - birds of prey traveling with incredible speed to the victim their
marvelous power of vison has reveded to them. Thusin drawing attention to that
predominant characterigtic of the eagle which stamped it out above al other denizens of the
ar, our Lord inculcated alesson which must be inddibly impressed upon the mind if Chrigt's
presence in its early stagesis to be discerned.

"WATCH therefore; for ye know not what hour your Lord doth come. "(Matt. 24:42).

Asthe eagles can seg, asit were by supernatura sight, their prey afar off and come, firgt in
ones and twos, and then in greater numbers to the centre of attraction, so must the disciples of
Chrigt, watching for his coming, expect to see the evidences with a Sight which is superior to
the natural, and come quickly in concert with others who aso have seen. Hence the congtant
exhortation to watchfulness - not a continua gazing into the physica heavens and an anxious
scanning of every cloud that drifts across the sky, lest it be the one which shall cleave asunder
to reved the returning Lord with his attendant angels. Nothing so materid asthat. Thecdl is
to spiritud watchfulness, that a clear understanding of the manner of Christ's manifestation
may pave the way to afull and complete acceptance of the redity of his presence when that
fact isrevealed.



That many are to be obliviousto his presenceis clearly indicated in the likening of the day of
the Son of Man to the day of Noah and the day of Lot. In each case the smilarity lay in the
ignorance of mankind &t large to the fact that there stands one among them whom they know
not.

"For, just as the days of Noah, SO will be the presence of the Son of Man; For asthey werein
those days that were before the food, feeding and drinking, marrying and being givenin
marriage, until the day Noah entered into the Ark; and they observed not, until the food came
and took away dl together, so will be the presence of the Son of Man. " (Matt. 24:37-39 -
Rotherham).

With each of these comparisons there is repested the exhortation to WATCH. Thedlusonis
taken from the function of watchmen upon the city wals, dert to report every new and
unusud occurrence before the city dwellers could possibly have become aware of such. The
watchmen first saw the dawn, they hailed the approach of deliverers when the city was
besieged, they becamein every respect the symbol of the nation's watching and waiting on
the things of God and communion with Heaven. Hence we have in the glowing words of
Isaah:

"l have set watchmen upon thy walls, O Jerusdem, which shdl never hold their peace, day
nor night. " (Isaiah 62:6). "How beautiful upon the mountains are the feet of him (the
watchman) thet .... sayeth unto Zion “Thy God reigneth." (Isaiah 52:7).

"Thy watchmen ... shdl see, eyeto eye, the Lord returning to Zion. "(Isaiah 52:8 Margalis).

The second coming of the Lord Jesus Chrigt is manifested, then, as the dawn; aredlization of
the fact of his presence discerned at first only by those who are spiritualy minded and able to
appreciate fully the outward evidences which witness to this truth. That gppreciation grows
stronger until atime comeswhen, asin amoment, the redlization of his presence penetrates to
a deeping world and awakens dl men to "look upon him whom they have pierced,” and to
"mourn for him" (Zech. 12:10) as the sunlight of his presence floods the world. But thet
belongs to the time of meridian day, and not to early dawn.

Asthe light thus sweeps over the world and men redlize and accept the fact that a new power
has taken control of earth's affairs, resplendent in the heavens will be seen that " Sun of
righteousness’ which brings life and heding to the nations. ""For he must reign, until he hath

put dl enemies under hisfeet." "The last enemy that shdl be destroyed is death.” (1 Cor.
15:25-26). It isthen that Christ the King presents the restored and perfected human race, in
possession of arecongtructed and beautified earth, to the Eterna Father, that God may be all
indl. (1 Cor. 15:28).

The Messanic reign runsits dlotted course and comesto its close like the sun, which, setting
in ablaze of glory over the western seais S0 sartlingly reminiscent of those prophetic words
of old "The earth shdl befilled with the knowledge of the glory of the Lord asthe waters
cover thesea " (Hab. 2:14.) The key to this whole sublime picture liesin the word



"presence’. The coming of the Lord, no longer amomentary nor even a twenty-four hour
event, but a period during which dl the varied phases of his Second Advent find their place
and reach their consummeation, will conclude with avery red fulfillment of the words spoken
to Zechariah "At evening time it shdl belight. " (Zech. 14:7).

The metagphor is atrue one. The radiance which emerges from the east is to shine even unto
the west before it has fltly completed its picture of the day of Christ. And in thet glorious
sunset of the end of Chrigt's parousia restored humanity will enter upon an eternity of "ages of
glory" spent in exploring to the farthest limit the wonderful potentiaites of sinless manhood.



Chapter 3- VOICE OF THE ARCHANGEL

"The Lord himself shdl descend from Heaven with a shout, with the voice of the archangd,
and with the trump of God, and the dead in Christ shall risefirst" (1 Thess. 4:16).

The New Testament speaks of three distinct aspects of the Second Coming. Each aspect
presents a section of the work which our Lord isto accomplish at his Advent and each
employs adifferent set of symbols to describe the characteritics of that aspect of the work.
Each phaseisworked out on this earth as the stage, not necessarily smultaneoudy adthough
to some extent they do overlap. Taken together as awhole, they condtitute the events of the
Day of his Presence, the period which He himsalf described as "the days of the Son of Man”.

A brief survey of the position shows that Christ returnsfirg to reved himself to his own, who
have been inteligently watching and waiting for his Advent, to resurrect the "deed in Chrigt”
of past ages who have been laid aside waiting for this moment, and to "change” the living
ones who experience the time of the Advent from earthly to heavenly conditions. Thisis
associated with what, in the parable of the Wheeat and Tares, and in the vison of Rev. 14, is
cdled the "Harvest of the Age" in which the prime purpose of the period between the Firgt
and Second Advents, the devel opment and gathering to heavenly conditions of the Chrigtian
Church, is accomplished.

The second is that which pictures the Lord as corning to bring man's admittedly

unsatisfactory domination of earthly affairs to an end and establish his own righteous and
beneficent adminigration, the long-promised Millennia kingdom of peace and prosperity, in
its place. This, described in somewhat somber symbols such as the downfal of "greet
Babylon" and the end of the "kingdoms of the earth”, covers the period in which the returned
Lord, unseen to mortd eyes, is so manipulating and overruling the schemes and actions of
men that, at the last, when the world isin its extremity, men are ready to accept his oversight
and abandon dl further attempts to govern aworld whose problems have grown too grest for
them to solve.

The third aspect is of brighter hue and speaks of the Lord's open manifestation to al mankind
when al oppostion to his Advent has ceased and men are ready to listen to the "voice that
gpesketh from Heaven'. Thisisalater stage of the Advent, and becomes true only when the
gathering of the Church is an accomplished fact and the evident failure of men to control the
disruptive forces which are increasingly threstening ordered society on the earth has caused
them to cry out, in the words of Isaiah, "thisis our God; we have waited for him, and he will
save us. We will be glad and rgoice in his salvation”.

Thefirgt subject to examine, therefore, is that which most closaly concerns the Church of
Christ. The Apostle Paul, writing to the Thessdlonian Chrigtians, |eft on record for dl time a
vivid description of the manner in which our Lord & his return would be manifested to "them
that look for him" (Heb. 9:28).

"The Lord himsdf shdl descend from Heaven with ashout. " This clearly spesks of the actud
point of time a which our Lord's Presence becomes an accomplished fact. It isto be signded



by a"shout." The Greek word is an unusud one, "Keeusma," used nowhere elsein the New
Testament and evidently ddliberately selected by Paul to convey a meaning which could not
be conveyed in any other way. In New Testament days sea-going vessdls (gdleys) were
propelled by rowers, sometimes as many as three or four hundred men being thus employed
inasngle ship; and to ensure that these men pulled in unison, an overseer known asthe
"Kdeudtes' sood in acommanding position on the ship and gave a regular intervals, in
unison with the rowing, a cry which was caled the "kdeusma.” Thiscal urged the men to
sustained effort, directed their work, and so became a shout of combined authority, direction
and encouragement. Thisiswhat isin the mind of . Paul. He describes the descent of Christ
to direct and supervise awork, to take authority over that work, and to encourage to great
effort. To use amore modern illustration, He takes up his position as the captain on the
bridge, and proceeds to direct the first great work of his Presence.

What that work involves may be discerned from an examination of related Scripture. Rev.
14:14-16 spesks of one like unto the Son of Man coming to earth upon awhite cloud,
crowned with agolden crown and wielding asharp sckle. A cry is made that the harvest of
the earth is ripe and ready to be regped. Scriptura analogy points unerringly to the parable of
the whest fidd in Matt. 13:24-30. The inspired explanation of that parable given by Jesusin
Matt. 13:37-43 of the same chapter states that the field is the world, the good seed are the
children of the Kingdom, and the tares are the children of the Evil One. Both are to grow
together until the harvest. When the harvest is come, the Chief Regper will say to his servants
"Gather ye together firgt the tares, and bind them in bundles to burn them; but gather the
whest into my barn"'. There isto be no attempt a separation until the Lord of the harvest is
present, with his sickle, and gives the word. The harvest is definitdly stated in the same
parable to be the "end of the Age'-the same period for which the disciplesin Matthew
Twenty-four desired to know the Signs.

The harvest, then, takes its place as one of the events comprising the end of the Age, and
requiring a definite pan of time for its accomplishment. It is clear dso that the harvest
commences with the presence of the Chief Regper, He, as it were, leading by cutting the first
ripe wheat. Much in this reminds one of the solitary phrasein | Thessalonians, "And the dead
in Chrig shdl risefird. " Thein-gathering of the children of the Kingdom pictured by

ripened whest will surdy commence with those who have dready "rested from their labors.”

This"kdeusma' will obvioudy not be aliterd shout heard by the literd ears. It is spiritudly
discerned, and its evidence will be the manifest fact that awork is proceeding in the Chrigtian
world which corresponds to the parable of the harvest of wheat and tares, supported by such
evidence of the declining power of the "kingdoms of thisworld" asto judtify the assumption
that the end of the Ageisat hand. It will be of such a nature as to induce great encouragement
to the "Watchers' and an incentive to greet activity on behdf of the "gospd of the Kingdom.”
(Matt. 24:14). It must definitely imply direction and oversight of awork in Chrisendom
which has not been done previoudy, and it must be closely associated with dl thet the
Scriptures reved concerning the condition of the Church of Christ upon earth - to whom
adonethe "shout" can be audible - in the closing years of their experience.



The "shout," therefore, should be understood as indicating that the time of our Lord'sreturn is
marked by arecognition that the Harvest of the Age is commencing and that the fina
separation between wheet and taresis in progress. As apositive "sign” to the Watcherswho
areliving during that period this "shout” is one of conviction as well as encouragement, and
congtitutes one very definite outward evidence of the "parousid’.

The second dlusion describing this eventful time is Paul's reference to "the voice of the
archangd."

Judaidtic tradition knew seven archangds. Urid, Raphael, Raquel, Michadl, Saragad,
Gabrid, and Remid. They were consdered to be the specia commissioners of God to watch
over his creation and to each was dlotted a specific duty. The archangel to whom was
entrusted the protection and defense of the people of Isragl was Michael, and here the
Scripture becomes luminous when the various references to Michae, the only archangel
mentioned in the Bible as such, are remembered. In the book of Danidl Michad isthe
gpiritud prince of Igradl. In Revelation heis shown in symbol asleading the forces of

Heaven, while Jude mentions an occasion upon which he contended with the devil over the
body of Moses. To Paul's readers, then, the expression in Thessalonians could bear one
meaning only - the voice of the archangd indicated that the prince of Isradl, the protector of
God's people, the One who should "stand up " at the Time of the End (Dan. 12:1) wasin the
act of arriving. The traditionary conception of Michadl the archangel as the prince of Israel
findsitsredity in Chrig, the great protector who comes to save his own.

The voice of the archangel isthus not alitera voice sounding upon the air and perceived by
the naturd ears, it followsthat, like the "shou," the discernment of this voiceis a piritud
matter. Those who by an understanding of the "signs of the times' perceive thet the call has
gone forth to engage in the regping work of this Gospd Age harvest are the ones who hear the
voice of the archangd.

Thethird Sgnd given by Paul in his metaphor isthe "trump of God". Thisidea of amighty
trumpet herdding the wonderful events which close this Age and usher in the future day of
blessing is very prominent in the New Testament. To a people such as the Jews, familiarized
in their ancient history with the use of the trumpet to announce a going forth to war; to herad
the feast days; and the year of Jubilee, when the land had rest and al men were restored to
their inheritance, this must have been a very apt symbol. The last trumpet, the one which
announces and declares Chrigt the coming King, which informs al men of the greater Jubilee,
"Times of Redtitution .... gpoken by the mouth of dl his holy prophets snce the world began
(Acts 3:21), and sounds the Sgnd for the Battle of the great day of God Almighty (Rev.
16:14) isindeed a momentous one. Like the other symbols; it is not aliteral trumpet blast as
Isradl heard at Sinai (Heb. 12:19) but its spiritua counterpart; a clear and definite
proclamation making known throughout the world that the Time of the End has come, that the
Lord has descended from Heaven to set up his Kingdom, and that the good tidings for all
people are about to be declared in very truth. The fulfillment of this symbol must certainly be
looked for in such aworld-wide proclamation, commencing with the redization and
declardtion that the Harvest of the Age has commenced and continuing with increasing
enlightenment and diligence in testifying to the Kingdom on the part of those who have



themsdves heard this trumpet. The revelation of Truth concerning Christ's mission and the
Divine Plan, once commenced in this fashion, will continue and extend until in the full glory
of the Millennid Kingdom, it shal become true thet "al shdl know me from the least of

them to the greatest of them.” (Jer. 31:34). Hence the trump of God commences to sound a
the time of the Lord's descent from Heaven, and continues so to sound until al men have
heard its message. During the whole period of the parousiaits notes will penetrate to the
minds of men with "good tidings of good”. (Isa. 52:7-8).

Now it should be noted that with the sounding of this trumpet certain events are associated.
Paul in 1 Cor. 15:52 declares that "the trumpet shal sound, and the dead shall be raised
incorruptible, and we shdl be changed”. Againin | Thess. 4:16-17 he says "the Lord shall
descend from heaven ..... with the trump of God, and the dead in Christ shdl risefirgt. Then
we which are dive and remain shdl be caught up with them in the clouds to meet the Lord in
the air". Taken together, these Scriptures indicate that while the "last trump” is sounding,
there will be aresurrection of the dead in Chrigt and a change from earthly to spiritud
conditions for those who, being Chrid's, are dill "dive and remain” at the time of his
Presence.

The close association of these words with the act of descending from Heaven might well
judtify the view that the dead in Chrig, or, asthey are sometimes termed, the "deeping
saints," are resurrected as the first work carried out by our returned Lord. Thisresurrection is
not to human form and environment, but to spiritua nature and into the spiritud world, a
clothing upon with "our house which isfrom heaven ™ (2 Cor. 5:2). That those thusraised are
brought into persona association with the Lord Chrigt is evident; it is thus that Paul's own
wish ‘for the returning and being with Chrigt” (Phil. 1:23 Diaglott) becomesredlity. Thereis
no assumption that those thus raised commence their reign with Chrigt until He himsdlf has
edtablished his Kingdom and begun to reign, it being dready admitted that Chrigt returnsto
earth for the purpose of "taking his great power" (Rev. 11:17) that He may "in duetime"
commence hisreign. It is sufficient, therefore, at the moment to gppreciate that the "risen
sants' will from the time of their resurrection "be with Chrigt”.

Were the Second Advent but the work of a moment, this primary raising of the degping ones
would involve an immediate and smultaneous "change’ of dl the remaining members of
Chrig's church on earth, and the instant cessation of hiswork among the saints of this Age.
Thisisthe belief hdd by many Chrigtians, epecidly by those accepting the twenty-four' hour
catastrophic view of the ending of thisworld, and within these limitsis perfectly logical. It
fails, however, to take into proper account the Gospel Age harvest and the three-fold
character of the Second Advent previoudy referred to. Once it is gppreciated that the
"Presence" occupies acertain period of time during which various events occur relative to the
winding up of earth's affairs and the introduction of the new Kingdom, it iseasier to
understand that a possibility exists for some of the "saints' to continue living during this

period of time whilst the events of the presence of Christ are proceeding. This gives awider
and more significant meaning to Paul's words "We which are dive and remain . The dead in
Chrig areto rise first. Then we which are dive and remain are to be changed. Thereis no
necessity for that change to be smultaneous-provided that dl who become Christ's do in fact



experience their change before the day comes when, resplendent in the heavenly glory "the
righteous shine forth as the sun in the Kingdom of their Father " (Matt. 13:43).

These gatements in Thessalonians, then, should be interpreted as symbols expressive of that
spiritud discernment upon the part of Chrigt's disciples which enables them a the time of his
Advent to redize the fact. He comes to encourage, to direct his work, to proclaim his coming
Kingdom, and to gather into their spiritual home al who have become members of his Body -
the "Bride of Chrigt". By the close of this"Harvest" period the "Generd Assembly and
Church of the Firg-born ™ (Heb. 12:23) will have become aredlity, and with the cessation of
overt resstance to the incoming era of peace and justice the stage will be st for that
stupendous scene when "then shdl gppear the sign of the Son of Man in heaven, . . . . and
they shdl see the Son of Man coming in the clouds of heaven with power and grest glory ™
(Matt. 24:30).



Chapter 4 - IN FLAMING FIRE

"The Lord Jesus shal be reveded from heaven in flaming fire, taking vengeance on them that
know not God " (2 Thess. 1:7-8).

One of the aspects of the Second Advent is the superseding of what the Scriptures call "the
kingdoms of thisworld”, with dl their imperfections, by the benevolent rulership of Chrig,
reigning in the heavens. This, of course, involves the dimination of every form of injustice,
oppression, violence and s0 on, which iswhat every ordered system of government now
exiding attempts to achieve, but fdls consstently on account of human frailty. In the day of
Chrig'sreign these things will be done away, and al men will be wdl stisfied with their
passing. But because this change for the better does involve the passng awvay of many forms
of evil the Scriptures do portray the Lord as coming in this sphere of his Advent for the
purpose of judgment and retribution, as a destroyer rather than a preserver.

The whole setting of what are cdled the "catastrophic” Scripturesimplies an outwardly
spectacular work, an epoch of destruction of evil things and powers, preparatory to the setting
up of that whichisto be, in the words of Zephaniah, the "desire of dl nations’, - the earthly
kingdom of God. For this reason the descriptions of this phase of the Advent are cast in the
form of fiery dedtruction, severe judgment, the judgment of God upon evil things which,
because they are evil, must now pass avay and be no more. The "flaming fire" is a metaphor
to denote the utter consumption and extinction of al that is opposed to the righteousness of
God and would be out of place in the new order of peace and safety now about to dawn on the
world. This passage in 2 Thessdonians, lurid asit gppearsto be, isin redity a poetic
expression of the Millennid work of our Lord going on throughout that Age, directed to the
dimination of dl an and the concomitants of sn and such, if any, as prove obdurate in their
refusal to turn from their evil ways, so that a the end Divine cregtion is cdlean and "dl that

hath breath shdl praise the Lord". The "flaming fire" will have done its work.

There are many Scriptures which spesk propheticaly of this same time when the greed and
sn and sdfishness of mankind has brought the world into its Armageddon, atime of trouble
from which there can be no escape except by the coming of the Messianic Age. That thistime
of trouble is the natural result of man's own course and conduct since creation does not make
any difference to the fact that amightier hand than that of man is guiding and overruling

these events for man's ultimate good.

It should be clear then that the "Michad, the great prince who standeth for the children of thy
people" of Dan. 12, who "stands up" and gives the signd for the greet time of trouble; the
"Son of Man" of Dan. 7 who comes to the Great Assize of the Most High and the fires of
judgment, to receive royd power over the resurrected and restored human race; the mighty
angd of Rev. 18 who isreveded in fiery glory from heaven to announce the downfdl of

"great Babylon", antitype of the literd Babylon of twenty-five centuries ago, with the
consequent ruin of the military and commercia magnates of the earth resulting from the
collapse of world order; the coming of the Lord to make an end of the anti- Christian power of
2 Thess. 2 by "the spirit of his mouth and the bright shining of his presence"; the appearance
from Heaven of the "Rider on aWhite Horse " leading the armies of Heaven to engagein



combat with the armies of earth, are dl different symbolic representations of the same event
described in Thessalonians as the appearing of the Lord in flaming fire to take vengeance on
"them that know not God". It isto be feared that the trandators of the English Authorized
Versgon, believing, as did dl men in the seventeenth century, in the twenty-four hour Day of
Judgment with the hopeless condemnation of al snners without opportunity for repentance,
and the burning up of the earth as a place no longer fit to endure, led them, unwittingly
perhaps, to present the Situation in perhaps more drastic fashion than the avowed mission of
Jesus "to seek and save them which are lost” would redlly warrant. If these passages, are
interpreted as what they redlly are, flights of gpocayptic poetry depicting the expected events
of the "Last Days' in terms of signd catastrophic happenings in past history, a much more
informative picture can be drawn.

That picture will be something like this. The arriva of the Lord from Heaven is coincident
with atime in which the human race is facing a complete breskdown of its governmenta
systems, its economic and socid order, and the preservation of its environment. Jesus likened
it to atime of worldwide war, socid unrest, famine, pestilence, dl on a hitherto
unprecedented scale. The position will be as described by him in the words ™ upon the earth
digtress of nations with perplexity, men 's hearts failing them for fear, and for looking after
the things coming on the earth” (Luke 21:25-26), after which He declared "and then shdll they
see the Son of Man coming in the clouds of heaven, with power and greet glory ". This latter
remark associates the vison of Danid 7, in which the Son of Man is pictured as coming in
the dlouds to supersede dl human forms of government by his own empire of righteousness
and peace, with the very condition of things which admittedly is characteristic of the world
today. The consuming of the "Man of Sin" by the spirit of the Lord's mouth (2 Thess. 2:8)
will dready bein progress, and the period immediately following his arriva will witness its
progressive consumption and eventud destruction by the "bright shining of his presence’.
Therewill dready have been awidespread proclamation and understanding of the "truth now
due' on those features of the Divine Plan which had previoudy been hidden by the theology
of the Dark Ages, and this understanding will have helped in the consuming of the Antichrist,
by the"spirit of his mouth”, and anticipate the expresson in Rev. 18:1-8 where, says John, an
angd "came down from heaven, and the earth was lightened with his glory. And he cried
mightily with a strong voice saying, Babylon the great isfdlen, isfdlen ..... Therefore shdl

her plagues come in one day, death and mourning, and famine- and she shal be utterly
burned with fire, for strong is the Lord God who judgeth her”. The picture is based on the
victory over the Babylonians and the capture and fal of the city of Babylon by the Persansin
the 5th century B.C., when Babylon, the unquestioned military and commercia master of
Biblica lands was dispossessed and conquered by the risng power of Perga. In harmony
with this historicd pardld the 18th chapter of Revelation goes on to picture in detail how,
firg, the kings of the earth-leaders in the olden days of their military forces - lament and
bewail the catastrophic end to their sovereignty; next, the merchants of the earth "weep and
mourn over her, for no man buyeth their merchandise any more"; ‘for in one hour so greet
richesis come to naught". In other words, the world's economic and financia system bresks
down irretrievably under the impact of the world Stuation which they themsdves have
cregted. Findly, "every shipmaster and dl the company in ships, and sailors, and as many as
trade by sea, stand afar off, and cried when they saw the smoke of her burning, saying, what
city islike unto this greet city. Alas, das, that grest city, wherein were made rich al that had



shipsin the sea by reason of her codtliness, for in one hour (in amoment, aoruptly) is she
made desolate . No better picture of the utter failure of a world-wide economic system could
be drawn.

The completion of thiswork of the supersesson of the rule of man by the rule of God, to the
satisfaction of dl right-thinking men, forms the subject of the vison of Rev. 19, in which our
Lord, in the guise of amilitary leeder riding awhite horse, his forces behind him, engagesin
combat with the kings of dl the earth and their armies. The ensuing victory of the forces of
Heaven introduces the Millennium and "the new heaven and the new earth " of chapters 20
and 21, in which "the dwdling of God iswith men, and He will dwdl with them, and they
shdl be his people; and God himsdf shdl be with them, and be their God. And God shdll
wipe away dl tears from their eyes, and there shall be no more degth, neither sorrow, nor

crying, for the former things are passed away "

Beit noted that in dl these passages, fire is the symbol used to denote the utter destruction to
which every evil or unrighteous or unjust practice opposed to the principles of the Divine
kingdom are devoted. Thereis no suggestion anywhere that human beings are thus destroyed;
the reference is conagtently to the powers, the ingtitutions, the systems of human affairs
which are dien to the incoming Kingdom of Righteousness. All must go, before that
"judgment in righteousness' (Acts 17:31) which God has ordained, can begin.

Simultaneoudy with the "Harvest", then, this work of Divine judgment proceeds. In Rev. 14
itisshown asa"Harvest" of the "Vine of the earth”, avintage of the unrighteous ways of

man, cometo its fruitage in parald with the wheet harvest which pictures the fruits of
righteousness. It has its commencement a the same time, the moment of our Lord's arrivd,
and both harvests must be completed before the find scenes of the "Days of the Son of Man”
can be enacted in readiness for the universd manifestation to al men of the redlity of the
Advent, so e oquently described in the words "and then shdl they see the Son of Man coming
in the clouds of heaven with power and greet glory . Thisisthe find event in the Advert;
from then onwards "every eye shdl see him" in the glory and power of his Millennid work.



Chapter 5 - HISAPPEARING

It isabasic principle that those who are Chrigt's are to be "changed” from earthly to heavenly
life, to be with Chrigt their Lord, at atime prior to his revelaion to the world, in order that
they may be reveded "with him", to the world, at the time of his gppearing to dl men. The
"two-gage’ Advent, asit was cdled in the early part of the 19th century, isthe framework
within which this process takes place. The "shout”, the "voice of the archangd", the "trump of
God", are dl phases and aspects of this earlier sage, when, asin the days of Noah, the smile
used by our Lord in Matt. 24, the forces which are to bring the old world to an end are
gathering force and impetus under the guiding hand of the Lord, aready bringing the world to
that point where dl men will redlize and accept the fact, and his "appearing” become redlity.
In the meantime, and whilst the kingdoms of thisworld, by reason of their own policies and
actions, are declining to their fdl, and the progressive despoliation of the planet itsdf is
threatening the continued existence of humean life, the Lord is engaged in another important
feature of the Advent. That festure is the resurrection change of "the Church”.

Onceit isredized that the call and destiny of dl committed Chridiansisthat in the fter life
they shdl initidly become agents and missionaries for the converson of a1 men, past and
present, from whatever of separation and dienation of God may be their condition, and thelr
full atainment of perfection of character and consequently reconciliation to and communion
with God, the special position of the Church at the Advent becomes clear. It isnot just a
question of the righteous being taken away to heavenly fdicity and all the rest cast off and
consigned to everlasting woe. Thelast chapter of the Bible (Rev. 22:17) contains a stirring
invitation "The Spirit and the Bride say, Come, And let him that heareth say Come, and
whosoever is athirg, let him come. And whosoever will, let him take of the water of life,
fredy ". Thisisan invitation issued, not only by the returned Lord, but dso by his Church,
his"Bride", to dl mankind to accept and profit by the opportunity of eternd lifewhichitis
the purpose of the then newly inaugurated Millennid Age to offer every man. And this
demands that when at last "his appearing” is an accomplished fact his Church will be
manifested with him from the heavenly world. Their earthly lives will have been finished and
they will dready have participated in the "First Resurrection” (Rev. 20:4, 6).

St Paul makesthisclear in 1 Cor. 15:51-52 where he distinguishes between the resurrection
of those of the Church who have passed into death before the Advent and those who are il
living at the time of its impingement upon the world. "We shdl not dl deep, but we shdl al
be changed, in amoment, in the twinkling of an eye, a the last trump; for the trumpet shdl
sound, and the dead shdll be raised incorruptible, and we shall be changed”. He further
eaborates thisin 1 Thess. 4. where he specificaly sates that the "living" ones shdl not
precede those who are "adegp”. The dead in Chrigt shdl risefirg; then those living at the
time of the Advent will follow them "and so shdl we ever bewith the Lord", so thet dl are
with him in the heavenly state when & lagt He, with them, is manifested to dl men and the
fact of the Advent is universdly recognized and accepted. The reference in Corinthians to the
necessity of being "changed'™-appearing ingantaneoudy in a different form and different
world, "in the twinkling of an ey€’, and in Thessdonians to being "caught up” -
ingantaneoudy trandated to another place - is reflected from Paul's own ingstence that flesh
and blood cannot inherit the eterna world. The erstwhile terrestrid being becomes acdestid



being at this moment of resurrection, the earthly body being left behind and the individua
awaking to conscious perception of existence in the celestia world in acelestid body adapted
to that world. The cessation of conscious human lifein thisworld isfollowed a once by
conscious celegtid lifein the other.

So the stageis &t for the find scenesin the drama of the trandfer of rule from the kingdoms
of thisworld to the Millennid Kingdom of Chrigt. Thisiswhereit beginsto be true that the
world of man in generd will begin to "see the Son of Man coming in the clouds of heaven
with power and grest glory” as Danid hasit in his noteworthy 7th chepter deding with this
sametime. It issgnificant thet in that chapter the find judgment upon the evil | powers of
earth is aready in progress when the Son of Man is thus seen advancing to take his power and
commence his reign. This high-lights the fact that athough the Church will have been
resurrected to heavenly conditions there are ill some find features of the termination of
man's dominion to be worked out before the world-wide manifestation of the returned Lord
can take place. And the most spectacular of those features will be the development and
manifestation of the destined nation which isto be thefirdt to hall and accept the returned
Lord.

Itisacardind principle of the Divine Plan that in addition to the Christian Church in heaven,
poised as it were to enter upon its mission of world conversion, thereis aso to be a dedicated
nation on earth, qualified and ready to work in conjunction with that Church to achieve this
end. That nation, as verified by dl Old Testament prophecy in addition to New Testament
doctrine, isIsrael. Not the Isradl of the present day, taking its place as one of the kingdoms of
thisworld, partaking of the policies and methods common to those kingdoms, but an Israel
derived and developed from the existing nation but devoted to the Lord God and fully
dedicated to his purposg, its policies and methods those of the celestial world rather than of
this. That purified and renewed Israd must have - will have - renounced the defensive and
offensive wegpons and the commercid and socid practices of this present world-order and
will be relying entirely upon the power of God for its defense againgt aggresson and for the
dimulus they will need to go forward into their dlotted destiny. The old hitorica examples

of Sennacherib's siege of Jerusalem and the Moabite/Edomite invasion of Judah in the days of
Jehoshaphat (2 King 19; 2 Chron. 20) are foreviews and examples of the quiet faith in which
Isradl of thelast dayswill avow itsfaith in, and proclaim the imminence of, the open
manifestation of the Lord from Heaven, accompanied by his Church, and face, undisturbed,
the onset of the powers of this world determined to crush, at itsinception, this chalenge to
their policies and power.

The 38th and 39th chapters of Ezekid describe thislagt effort to resst the incoming kingdom
of righteousness. The prophet took as the background to his picture the memorableinvasion
of the Middle East by Scythians from Siberia afew decades before his own day. Swarming
down from the north, they overran Assyria, Syria, Isragl and Judah, being brought to a halt
only upon reaching the borders of Egypt. For ten years they held those landsin thrdl, and
then returned and vanished as suddenly as they had come. So, said Ezekiel, shdl it bein the
latter days. Isragl will be a peaceful and prosperous nation, having renounced al materid
means of defense. "1 will go up to the land of unwalled villages, to them thet are at rest, that
dwell ssfely, dl of them dwelling without walls, and having neither bars nor gates, to teke a



spoil and to take aprey ... upon the people that are gathered out of the nations ... that dwell in
the midst of the land". (Ezek. 38:11-12). So the 9th century Scythians under Gagaiatheir
chieftain (Gog in the Old Testament), a people from the far corners of the earth previoudy
unknown to Isragl, became the symbol of the entire modern world, to its farthest recesses,
uniting to diminate the earthly people of the Lord, with al their principles of jugtice and
benevolence and right dedling, from the face of the earth, in the endeavor to preserve their
own sdfish interegts.

The rest of the story relates how the people await the coming of the host in complete faith that
God will ddiver - and He does. Without lifting afinger themsdlves, they see the enemy host
fade away and be no more. The 14th chapter of Zechariah describes the same events and
indicates, as does Isaiah in his 66th chapter, that those would-be marauding peoples, so far
from being literaly decimated in this conflict, become the subjects of missonary endeavor

and conversion to Chrit, when back in the countries from which they came, at the hands of
the very nation they sought to destroy.

Thisisthe point of time at which the powers of Heaven actively intervene in the affairs of the
world. Mankind at large is unbelieving and oblivious to the unseen presence and power of the
returned Lord, overruling the preiminaries to the winding up of the Agein the completion

and gathering of the Church, the development and preparation of the holy nation Israd, the
bringing the wars and famines and pestilences, the socid and commercid maneuvers of this
dying world, into focus a one culminating point which the Scriptures cal Armageddon. This
isthe point at which men have to pass from their state of unbdlief and indifference to
redlization and acceptance of the fact that the Lord Christ hasindeed and in fact assumed the
sovereignty of the world. The evidences will be too patent to ignore or refute. Thisisthe
point when the Lord'swords in Métt. 24 have thar fulfillment, "They shall see the Son of
Man coming in the clouds of heaven with power and great glory”. And more than that, they
will accept him with acclamation. Says Isaiah, speaking of that event, "It shdl be said in that
day, Lo, thisis our God; we have waited for him, and he will save us. Thisisthe Lord; we
have waited for him; we will be gdad and rgjoice in his savation (Isa. 25:9).

Isthis"seeing" to be with the physical or mental Sght? In past centuries the Lord was
visudized descending maestically from the upper skiesin adearly visble human body-
whether in 1st Century or 20th Century clothing has never been clearly defined, - surrounded
by ahdo of glory and atendant angels with trumpets, to take his seat on an earthly throne to
conduct the Last Assize. The purpose as well asthe nature of the Advent has been discerned
and defined much more clearly since then, and the process of judgment to be more far-
reaching than at one time was understood. He comes, not to condemn without hope but to
"seek and save that which waslost ", so that the old twenty-four Day of Judgment, (which, it
has been caculated, requires that the Lord would require to pronounce his judgment on some
two hundred and seventy thousand men or women in every second of timein that twenty-four
hours), developsinto a thousand year Millennium in which dl have known Chrigt only
imperfectly or have never known him a al will be reached with the Gospd, and, if they
respond, will be brought to a condition of acceptance with him and of eternd life. The
"seeing" him is therefore something much more vitd than the ocular response to avisible
object. The patriarch Job, after his harrowing experiences following aformerly blameless and



prosperous life, did say "1 have heard of thee by the hearing of the ear, but now mine eye
seeth thee " (Job. 42:5). The Book of Hebrews says of Moses that "he endured, as seeing him
whoisinvisble" (Heb. 11:27). Our Lord gave hisflesh for the life of the world (John 6:51)
and snce his resurrection is no longer human, but is "the Lord that Spirit”, restored to the
glory He had with the Father before the world was (2. Cor. 3:17; John 17:5) and therefore
incapable of detection by human ocular organs. He did though appear trangently after his
resurrection in various human forms to facilitate communication as did angelic beingsin Old
Testament times. The question islargely academic -- we do not know what additional powers
of perception appertain to the perfection of human nature when restored to the likeness of
God which men do not possess today. We do not see Satan the enemy, banished from
Heaven, but active in the earth, but we know that he is here. We do not see our Lord during
this preliminary period prior to his revelation to the world, but we know that He is here. We
do not see God, "whom no man has seen, nor can see™ (1 Tim. 1:16) but our communion
with him is none the lessred on that account. But there is still much that we do not know.

Especidly isthis true with respect to our understanding of the nature of the ceestia world.
Mediaeva theology had no difficulty. Heaven was on a golden floor in the upper skies not
too far away and there the Most High sat on ajewded throne ruling al creation with an
attendant choir of angels rendering everlagting anthems of praise. Any ideaof purpose, of
progress, of change, of continuing achievement, was absent. Heaven was a completely static
condition of unalloyed peace and contentment. Whether the human spirit, implanted by God
at the beginning, ever seeking fresh things to discover and fresh fields to conquer, could be
satisfied with an eternity in which nothing new was ever discovered and nothing new was
ever done may be open to question. It was Fred Hoyle, the noted astronomer, who in his
agnogtic days once said of the future life "All that the Chrigtians have to offer meisan
eternity of frudration . Modern knowledge of the Divine Plan and the Divine purpose for
humanity can save us from that. Whatever the nature of the celestia world and wherever its
"geographica” location it must be a gpohere of life and of being in which thereis till progress,
continuing increase in knowledge and continuing achievement. "'Eye hath not seen nor ear
heard, neither hath entered into the heart of man, the things which God hath prepared for
them that love him". So, in thinking of the Advent, or of our Lord in the fullness of time,
"coming" from "ther€’ to "here’, we must abandon the purely earthly, materid ideaof a
physica and visible descent through earth's atmosphere from some point in physical space
where the Deity sits on an eternd throne and from which He superintends dl things.

Thisvisble universeis not the only sphere of life. The convictions of many testify that there
isaworld of living inteligence above and beyond the physicd, not perceptible by any of the
human senses but a red world neverthdess. Sometimesiit is called the spiritud world and its
citizens spiritud beings because it lies beyond the bounds of man's senses, and sometimes the
ceestid world because it lies beyond the bounds of man's geography. Our own universeis an
atomic gtructure built up from ninety-two eements, ranging from hydrogen the lightest to
uranium the heaviest - discounting afew heavier man-made ones - which, by chemica
combination with each other, form al known substances, and powered by radiated energy
vibrating at rates between a hundred thousand times a second and many many millions,
technically cdled the "dectro-magnetic spectrum’. Everything in this universe obeys the laws
st by this atomic structure and this energy range; what may lie outside of these, we do not



know and as men will never know since dl our knowledge is derived from observationa
instruments which themsdves are constructed from these atoms and can respond only to these
energy vibrations. Our information regarding the celestid world comes to us through the
Bible, the revelation of God, creator of both this world and that, supplemented alittle in our
own day by the reasoning of men whose deegpening knowledge of the physicd world is
enabling them vaguely to see what possibilities may concelvably lie beyond it. At a
conference of high level United States physicists in 1967, during adiscussion on the
problems of detecting life in space, it was said that we may no longer ing s that life can only
be manifested in materia bodies such as ours, bodies of micro-cdlular sructure; thereis no
certainty that an entirdy different form of life Sructure is not possible. At arather earlier date
another atomic physicist, appearing in a B.B.C. feature, referred to the possible existence of
other universes dependent on other forces not capable of interaction with our own, so that
they might conceivably exist, so to spesk, on a different wave-length and be quite
imperceptible to us dthough present in redlity dl the time. Firsoff, in "Life beyond the earth ™
(1963) suggeststhat there is "no reason why longer or shorter wavelengths' (than those of the
€l ectro- magnetic spectrum which govern al the phenomena of our universe) "could not form
the basis of sensory perception .... we cannot be sure that there are no other forms of vibrant
energy that could be so used. .. "Modern scientific thought no longer denies the possibility of
world which isarea world but beyond our powers to perceive, inhabited by living
intelligences who themsdlves cannot be perceived by man but can make their presence
known, and communicate directly, to the human brain.

There are sufficient unknown quantities in the equation to justify care not to be too dogmetic
in the details of Chrigt's coming. That He comesfirdt to gather his Church to glory is
fundamentd. That He comes a atime when the entire world by reason of its own sdlfishness
and greed and godlessnessis rushing into self-inflicted destruction isforetold in the
Scriptures. That atime comes when the fact that He has taken control of earth's affairs to the
satisfaction of every right thinking person so that it can truly be sad that every eye can see
him is aso 0 definitely stated that this must clearly be the climactic point of the Advent and
the commencement of the de facto reign of the Lord over the nations cannot be disputed.
Somewhere within this varied program of happenings comprising the Second Advent there is
apoint which meetsthe individua believer's conception of the entire process, and if, asis
inevitable, some can see one aspect best and another, another, there can be no doubt that
when al these things have come to pass every lover of the Lord will be supremdy satisfied
with the outcome. There will be no disharmony then.

Elihu, that young Arab philosopher of nearly four thousand years ago, wiser beyond his
years, voiced sentiments (Job. 37:21-23) worthy of bearing in mind when the implications of
the Advent are consdered. For we know <o little of that which is the other sde of the Vall.
But we do know that God is greet, that He plans for the ultimate well-being of al mankind in
an eernity of contentment and fulfillment. And the Second Advent is the means by which
that erawill beintroduced. Elihu must have glimpsed something of thet in hisvison of the
Deity.

"And now men cannot behold the bright light in the skies, for the light isnot visbleto all. It
shines afar off in the heavens, as that which isfrom himin the clouds. Out of the north a



golden light cometh; upon God is fearful plendor. From the north come the clouds shining
like gold; in these greet is the glory and honor of the Almighty. We do not find another his
equd in strength. The Almighty, whom we cannot find out, excellent in power, and injustice,
and abounding in righteousness. He will not afflict. Wherefore men should reverence him,
and the wisein heart will reverencehim ™.

The End
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