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Then from that day forth they took counsel together for to put him to death. . . . But the
chief priests consulted that they might put Lazarus also to death.—John 11:53; 12:10

Two deaths and two restorations to life form a parenthesis for the closing experiences of
Jesus of Nazareth upon this earth. When he performed the miracle of bringing Lazarus
back to life, Jesus sealed his own death sentence. The die was cast. All that remained was
for the dramato be played out to its conclusion.

So determined were the Jewish priests to arrange his death that Jesus found it prudent to
withdraw until the due time for his desth at the Passover celebration. " Jesus therefore
walked no more openly among the Jews; but went thence unto a country near to the
wilderness, into a city called Ephraim, and there continued with his disciples' (John
11.54).

When he returned, less than aweek before his crucifixion, the pace of events picked up.
These days provided aroller-coagster of emotions. From the heady start with afeast in
honor of the Lord and his anointing by Mary, through the triumpha entry where he was
proclaimed "king of the Jews' by athrong strewing pam branches in his path, to his
assertive expulsion of the money-changers from the temple precincts they were seeing
Jesus take charge in an uncustomarily bold manner. Then events took a solemn turn.
Mystified by his conduct at the Last Supper, where he played a servant’ s role in washing
ther fegt, they waked with him the familiar moonlit steps to the Garden of Gethsemane,
only to witness there his betraya and arrest. In uncharacteristic and illegal manner they
saw arush to judgment that ended with their Master crucified on Cdvary'shill likea
common thief.

The events are only too familiar to dmost every Chrigtian. They evoke both the emotions
of sadnessfor his crud sufferings and joy for the redemption his death provided. Above
al, the heart isfilled with gratitude for the greatest gift of al time, a gift that ultimeately
provides the opportunity of life for every man, woman, and child who has ever lived.



The Last Week

That was "the week that was." More space is spent on the closing scenes of the Magter’s
life than on any other portion. The gospe accounts combine to give an immense amount
of detall to the events of these few days. These are the events we commemorate in this
edition of THE HERALD.

On Tueday, April 2, many Chrigianswill join in asmple ceebration, as Jesus
commanded, "in remembrance of me" (Luke 22:19; 1 Cor. 11:24, 25). For sometime
prior they will meditate upon those events of nearly two thousand years ago. Hopefully
the articles in this journd, one covering each day of that week, will be helpful in this
meditation.

In Hosanna to the Son of David the author treats the gppreciation shown Jesus—first by
his followers a the supper in Bethany with the anointing of his fet, then in the morning
by the people meeting him as he rides, like aking, into Jerusalem on a donkey.

Thefollowing day his authority is emphasized in the happenings chronicled in the article
The Cleansing of the Temple. With uncharacteristic aggressveness, he drives the
profiteers from the Temple. Like the Isradlites of Old Testament times, he cleanses his
Father’ s house of dl leaven, especidly that of maice and wickedness.

Find indructionsfor his disciples are given the next day as they begin to grope with the
redity of his departure (though they knew but little of what it would mean.) In Qur
Lord’s Great Prophecy he answers their questions as to what sgnswould portend his
presence and the end of the age.

These hectic activities earn awdl-deserved time of quietness with his followersto
prepare himsdf for the ordedls thet lie ahead. Thisday istreasted in A Day of Rest.

Now the intense opposition begins to solidify as we contemplate the familiar story of the
Lagt Supper, the wak to Gethsemane, the trid, and findly, the crucifixion in This is the
Day the Lord Hath Made.

The confusion, sorrow, uncertainties, and anxieties of the Sabbath day are chronicled by
Fasting in the Bridechamber, in sharp contrast to the following day when the women
hastening to the tomb were given the glad news, "He isrisen." The author of The Day of
the Resurrection shows the grand climax to the week where their intense sorrow was
turned into everladting joy.

The concluding aticleisthe "Verse by Verse Bible Study,” Jesus. Qur Rock and Our
Rod, looking at the seventeenth chapter of Exodus, where Christ is pictured.

May this Memorid Season berich for each of us as we continue to contemplate, not only
the death of Christ on our behaf but the privilege of sharing in his sufferings so that we
may aso participate in the joys of hisreign.



Sunday-Monday, Nisan 10

Hosanna to the Son of David

And they that went before, and they that followed, cried, saying, Hosanna; Blessed is
he that cometh in the name of the Lord: Blessed be the kingdom of our father David,
that cometh in the name of the Lord: Hosanna in the highest—Mark 11:9, 10

By Ernest Kuenzli

One of the mogt stirring episodesin our Lord Jesus' brief life and ministry occurred just
four days before his death. On the tenth day of Nisan (called Abib before the Babylonian
captivity), Jesus, the Son of God, came in triumpha processon to Jerusalem and to the
Jewish people as their Messiah, their king and savior. While our Lord' sfollowers and a
number of the Jewsrgjoiced at his arrival, the nation and its leaders rgjected him; asa
result, the nation lost its opportunity to then become the spiritua seed of the Abrahamic
promise, the kingdom of priests and holy nation promised by Moses (Gen. 22:17; Exod.
19:5-6; John 1:11).

The Passover

The firg scripturd mention of the tenth day of Nisan occurs with another gtirring event—
the Passover. The Passover took place more than one thousand years before our Lord
Jesus death, and yet the Scriptures link these two events together as type and antitype.
Prior to the Passover, the descendants of Jacob had been dwdling in Egypt for nearly 430
years, the last years under hitter servitude and bondage to the Egyptians (Exod. 1:14).
God raised up Moses and sent him unto the Isradlites as their ddliverer. Through Moses
God poured upon the Egyptians nine different plagues to force Pharaoh to release the
|sradlites, so they could serve him in the wilderness. Nine times Pharaoh saw the plagues
removed and refused to release the Isradlites. It would take one more plague, the daying
of the firg-born, to release them. In preparation for the tenth and final plague, God
established the religious cdendar for the Isradlites. He decreed Abib (Nisan) asthe
beginning of months and instructed that, on the tenth day, they were to select amale lamb
of the first year, without blemish, and separate the animd from the flock until the
fourteenth day; then between the two evenings, they were to kill the lamb, sprinkle its
blood upon the lintel and doorposts of their dwelling place, roast the lamb and then
consume the entire anima that night (Exod. 12:1-14).

On the tenth day the lamb whose blood would protect the first-born was chosen,
separated from the sheegp and goats, and brought into the household where it was kept
until dain. From a practical standpoint, the lamb taken into the household was given only
water to purge its digestive system. Thiswas necessary S0 that the entire lamb including
its entrails could be roasted with fire and then fully consumed during the passover night.
The Lamb of God



All of this pictured what was to happen many years later, when Jesus would present
himsdf to the same nation as their savior, the lamb of God which taketh away the sn of

the world (John 1:29). The perfect man Christ Jesus, holy, harmless and undefiled,
separated from sinners was pictured by the unblemished Passover lamb (Heb. 7:26). Heis
the antitypica passover lamb, dain not only on our behdf, but on behdf of thewhole
world of mankind (1 Cor. 5:7; 1 John 2:2).

On the tenth day of Abib, A.D. 33, Jesus gpproached Jerusdlem. The scripturestell us
about our Lord and his disciples got to Bethphage from Bethany, at the crest of the mount
of Olives, gpproximately 2 miles from Jerusalem, "then sent Jesus two disciples, saying
unto them, Go into the village over againg you, and straightway ye shdl find an asstied,
and a colt with her: loose them and bring them unto me" (Matt. 21:2). The disciples
followed Jesus' indruction, found the animas and untied them. When questioned by the
owners of the animals, the disciples responded with Jesus' words, "the Lord hath need of
him" and they were dlowed to take the animas (Luke 19:33-34).

Zechariah’s Prophecy

This gpecid entrance into Jerusalem fulfilled a prophecy found in Zechariah 9:9:

"Reoice greetly, O daughter of Zion; shout, O daughter of Jerusalem: behald, thy king
cometh unto thee, heisjugt, and having sdvation; lowly, and riding upon an assand a
colt thefoal of an ass" Zechariah's prophecy described the tradition of the kings of Israel
riding to their coronation on an ass. Previoudy, our Lord had resisted the disposition of
some of the people to take him by force and make him king (John 6:15). Now, however,
under the divine plan, the due time had come for Jesus to offer himself as king to the
Jews and thus fulfill God's promise to that people that his favor should be to the Jew first
(Rom. 1:16).

Our Lord Jesus fulfilled every element of Zechariah's prophecy. He came unto the Jews
asajug, or righteous, perfect man, having kept the law, doing only those things which
pleased his heavenly Father (John 8:29). Asthe Apostle Paul statesin Hebrews 4:15, our
Lord was without sin. Jesus also came to the Jews with salvation. Jesus plainly declared
to the Jews that he was the bread of life, that he would give his flesh for the life of the
world; and except they would eat of the flesh of the Son of man and drink his blood, they
would have no lifein them (John 6:51, 53-54). Findly, Jesus was meek and lowly of
heart (Matt. 11:29). He humbled himsdf, first to give up his glory as a spirit being and be
made flesh and then further became obedient unto degth, even the death of the cross
(Phil. 2.7, 8). He did not present himsdlf as the Jews expected, a conquering generd to
liberate them from the Roman yoke. Instead, he presented himself as their passover lamb
to liberate them from their bondage to sin and dezath.

Once the animas were found, the disciples accompanying Jesus (and a number who had
come up from Jericho and had witnessed our Lord’s power and teachings enroute to
Jersualem) took amore active role in the day’ s activities. The disciples placed their
garments upon the animals, set our Lord upon the ass and then the entire group began to
pay our Lord homage as a king in the customary manner for their day. They spread their



outer garmentsin the way for his beast to tread upon and began plucking grass, flowers,
and branches of palm trees and strewing these also in the way (Luke 19:36; Mark 11:8).

This group, with our Lord at the head, proceeded toward Jerusalem and along the way
met a multitude coming from the city, looking to meet Jesus and Lazarus, whom Jesus
had raised from the dead. Upon meeting the L ord, this group turned and became a
vanguard, shouting like the rest, "Hosanna to the Son of David." And so our Lord Jesus
was preceeded and followed by avery great multitude of people crying, "Hosanna,
Blessed is he that cometh in the name of the Lord, Blessed be the kingdom of our father
David, that cometh in the name of the Lord; Hosannain the highest” (Mark 11:9-10).

Hosanna!

The expression of those proclaiming our Lord's entrance into Jerusalem, "Hosannato the
Son of David, . . . Hosannain the highest," refers to Psalm 118:25, where the psamist
writes. "Save now, | beseech thee, O LORD." More than just an expression of adoration, it
was a plea by those present that the Lord Jesus save them; save them from the oppression
of the Romans and restore the kingdom to Isradl (Luke 24:21; Acts 1:6). Our Lord's
followers had seen Jesus mighty works and were looking forward to the day when the
Old Testament prophecies and our Lord' s statements concerning the kingdom would be
fulfilled. No doubt they had in mind the glory Israel enjoyed a the height of thelr

kingdom. Little did those individuas redlize that our Lord Jesus salvation would far
eclipsethe glory of Isragl under David and Solomon and would insteed restore the earth
and the human family to the glory of perfection enjoyed by our first parents before they
snned.

When the multitude cried "Hosanna to the Son of David,” they were describing Jesus as
their king, as one of the royd line of David. When the Pharisees present in the multitude
heard this, they complained to Jesus to rebuke his followers for proclaming him as king.
Jesus, knowing Zechariah's prophecy should be fulfilled, refused. He countered that if
the multitude had not shouted and proclaimed him king, the very stones would have cried
out to fulfill Zechariah's prophecy (Luke 19:39, 40).

When the procession reached the top of the Mount of Olives and the city of Jerusdem
came into view, Jesus halted the procession and wept over the city, saying "O, that thou
hadst known, even thou, at this day, the things which are for thy peace! But now are they
hidden from thine eyes . . . because thou knewest not the time of thy vistation” (Luke
19:41-44). While the multitude that accompanied him proclamed him king, Jesus did not
consder this group to represent the nation. Instead, Jesus clearly indicated that the Jewish
nation, as represented in their leeders, would regject him.

Because of their blindness and failure to recognize the time of their vidtation, the Jews
were |eft desolate and cast off from divine favor for a"double” a period of disfavor
equivadent to their earlier period of favor. Jerusdlem was laid leve with the ground and
not one stone of their temple was |eft upon another (Luke 19:43, 44).



Only aremnant of the Jewish people were in the proper condition of heart to accept Jesus
astheir Messiah during hisfirst advent. The remainder of the spiritud seed of the
Abrahamic promise, church of the firgt-born, the body of Christ, would be selected from
among the gentiles.

The god of our Lord' sjourney was Jerusalem, the Holy City. Once he arrived, Jesus did
not go to Herod' s pal ace to take possession of his throne nor to Pilate' s palace to demand
recognition from the Roman authorities for his kingdom. Instead, as the Messiah, he went
to his Father’ s house, the temple. No doubt the temple was crowded with Jewish pilgrims
who had come to worship the Lord and observe the Passover. The appearance of Jesus
and the multitudes who followed him crying "Hosannaiin the highest" led to even greater
commotion. The scribes and Pharisees, while full of anger, were powerless to stop our
Lord. Later, at the temple, Jesus began to exercise his kingly authority. He expelled those
who had violated the temple by sdlling doves for offerings, changing money, and making
aprofit by taking advantage of the Jewish pilgrims from other lands (Luke 19:45, 46).
Rather than violating the law, our Lord was authorized under the Law, aswas any Jew, to
use as much force as necessary to maintain the sanctity of the temple.

Three Aspects

This triumphant procession into Jersuaem can be viewed from three aspects. Firg, to the
followers of Jesus and the multitude, it was a grand occasion, a moment of triumph. Here
was the great prophet, who had the power to heal the sick and raise the dead, presenting
himsdlf to the Jewish nation as their Messiah, their king. The group was full of

enthusiasm and hope, expecting thet the longed-for blessings upon Israel were about to be
redlized. They had grest faith that Jesus would make himself and them invincible against

al enemies and fulfill dl the glorious promises foretold by the prophets. The disciples

did not understand and seemed to have forgotten our Lord' s words concerning his need to
go to Jerusalem to be condemned by the scribes and Pharisees, to be scourged and
crucified by the gentiles and then rise the third day (Matt, 20:17-19; Mark 10:32-34;
Luke 18:31-34).

Second, to Herod, Pilate, the chief priests, scribes and Pharisees, thiswas merely a parade
of afanatica leader and hisignorant followers. Herod and Pilate had no fear that Jesus
and his unorganized followers were any chalenge to their authority and power. However,
the Jewish religious |eaders were concerned that the fanaticism of Jesus' followers would
spread and bring down upon them and their nation the wrath and further oppression of the
Roman authorities. They were concerned that Romans would come and take away both
their place and their nation (John 11:48). And so they counsdled together to apprehend
our Lord and have him killed. Despite his many miracles and the words of God which he
spoke, none of the chief rulers accepted him as the Messiah. These who boasted in God
and the law, who considered themsalves a light to them which are in darkness and aguide
to the blind, crucified their Messah—in ignorance (Rom 2:17-20, 23; Acts 3:17).

Third, Jesus and dl the holy angels rejoiced in the procession as an important step in the
outworking of God’ s divine plan of the ages. It was the prelude to our Lord' s greater



triumph through the sacrifice of himsdlf: his resurrection from the deed, being highly

exdted by God, given a name above every name, that a the name of Jesus every knee
should bow, of thingsin heaven, and thingsin earth, and things under the earth (Phil 2:9-
10). Asachild of God, we share thisview of our Lord’ striumpha entry into Jerusdem.



Monday-Tuesday, Nisan 11

Cleansing the Temple

Matthew 21:12-13; Mark 11:15-18; Luke 19:45-48; John 2:13-22

And Jesus came out from the temple, and was going away when his disciples came up
to point out the temple building to him.—Matthew 24:1 (NAV)

Contributed

The building was magnificent to behold— the embodiment of pride for the Jew of Jesus
day—the temple. The Rabbis thought of Jerusdlem in glory: "Theworld islike unto an
eye. The ocean surrounding the world is the white of the eye; its black isthe world itsdf;
the pupil is Jerusdem; but the image within the pupil isthe sanctuary” (Jerusalem and
the Temple, Alfred Edersheim, p. 39).

Where did this temple come from? Why did it rank so highly in the eyes of the Jewish
people? What role did the temple play in the last week of Jesus ministry?

The Third Temple

Herod the Grest was respongible for the congtruction of the greet temple in Jerusalem.
King Solomon had built the first temple(1Kings5-8), which was destroyed when
Jerusadem fdl to Babylon nearly 600 years before Jesus time. When the exiles returned
from Babylon, a second temple was built under the leader Zerubbabd . The books of Ezra
and Nehemiah describe the building of thistemple. Zerubbabe’ s temple had been an
eyesore and shame to many from the day it was built. The aged men among the returned
exiles wept when they compared Zerubbabe’ s temple to the glory of Solomon’stemple
(Ezra3:8, 12). Vadly inferior and diminished in beauty, Zerubbabd’ s temple had

become defiled by wars, greetly decayed, and impaired.

Herod undertook the congtruction of a magnificent—even opulent—third temple on the
same ste, partly to win favor from the Jews and partly to augment his dready well-
deserved reputation as the builder of outstanding public and private edifices. Herod
shocked the people by telling them that the temple Zerubbabel, constructed centuries
before was too small. Piece by piece the old gave way to the new temple. By the time
Jesus entered Herod' s temple that last week of his ministry, the new congtruction had
been going on for forty-9x years. It would not be completed until shortly before Titus
would come and destroy its beauty once more, dong with the rest of Jerusdem in A.D.
70.

On Mount Moriah a thousand foot square areawas cleared. A nearly 600 feet high
supporting wall was built from the base of the mountain to support the landfill needed for
the large court area, the Court of the Gentiles. Along the court’ s boundaries, cloisters



were built, roofed with cedar and supported by multiple rows of Corinthian columns.

Each marble monolith was so large that three men could barely join hands around it. In
this main court were the booths of the money-changers, who for the convenience of
pilgrims changed foreign coins into those acceptable by the sanctuary. Here, too, were the
gdls where one might buy animasto offer in sacrifice. There were rooms or porticos
where teachers and pupils met to study and discuss Hebrew and the Law. There were the
noisy beggars familiar to Orienta scenes. Crowds entering for the Passover swelled the
population of Jerusdem to over three million (7he Jewish World, Will and Arid Durant,
p. 37).

In the center of the Court of the Gentiles was a smaler court, separated by afour foot
high partition. Only Jews could enter the area called the Court of Women. Marble dabs
written in both Greek and Latin warned any gentile thet if he went any farther he did so
under the threet of deeth.

Still further in the center of the temple areawas the Court of Israel, where only Jewish
men were alowed. Indde this areawas the Court of the Priests, where only priests were
permitted. Steps led through bronze doors seventy-five feet high and twenty-four feet
wide, above the doors a beautiful golden vine. Through the bronze doors, accessble only
to priests, was the temple proper, built entirdy of white marble with a gold-plated facade.
The interior divided into two rooms. The Holy contained the golden candlestick, the
incense dtar, and the table of shewbread; but in the Most Holy there was nothing
whatever —the Ark of the Covenant having been lost or hidden centuries earlier.

Now after forty-six years of congtruction, Herod' s temple was a magnificent sght to
behold. For its splendor the Jews dmost forgave the Corinthian columns of the porticoes
and the golden eagle thai—defying Jewish prohibition of graven images—symbolized the
power of Judea s enemy and master, Rome, at the very entrance to the temple. The
people were proud of this great shrine, which ranked among the marvels of the
Augusdtinian world. At the Antonium, in the corner of the temple grounds, the Roman
garrison watched over the templé€' s proceedings, ready to pounce upon any evidence of a
Jewish problem that might develop. The leash upon the Jewish people was grasped firmly
in the hands of Rome.

The Sadducees

The Sadducees controlled the priesthood, temple rituas and finances, while the Pharisees
lived mainly in the towns of Pdestine. The Sadducees controlled the synagogues and,
therefore, the education of the average Jewish family. They primarily came from the
arigtocracy, in contrast to the Pharisees, who were from the lower, middle, and artisan
classes. With the respongbilities of the temple came the governing of the business that
took place within itswadls. The rates of exchange and commissons for the
moneychangers must have been well known by the priests as were the other business
transactions. Sadducees were few in number. Although not every priest was a Sadducee,
every Sadducee was a priest. The Sadducees dominated the Sanhedrin during Herodian



rule and cooperated closely for politica and socid reasons. The rebuilding of the temple
and their freedoms stemmed from that dliance.

The Court of the Gentiles was the least sacred area of the temple grounds. Here temple
business was transacted. The items bought and sold pertained to the sacrifices. Quite
possibly, however, the traffic extended to dl kinds of trading, giving rise to much
confusion, noise, and contention. To the sober and sincere the trading was an exceedingly
improper atmosphere for the temple of the Lord, yet nothing was done by the prieststo
correct the Stuation.

Money-changers

Judea was subject to the Romans. Money in current use was of Roman or Greek origin
embossed with images of pagan deities. Such coins were not acceptable as a gift to God
or as payment of the annua temple tax. The acceptable coin was the shekd of the
sanctuary. The last coinage of these wasin 140 B.C. These shekels were quite scarcein
our Lord’sday and sold at a premium. Money-changers, like the bankers of today,
exchanged these coins. When exchanging coins brought to the festivals by pilgrims from
far countries, the moneychangers could manipulate the exchange rates, often ashigh asa
twelve per cent profit. They could reedily abuse their position during the times of major
fedtivas

The enormous Jewish rdligious establishment of synagogues, the temple, Levites and
priests was supported by an €l aborate system of offerings and taxes. Offerings were
sheep, cattle, doves, and grain a the various festivas or in fulfillment of individua vows.
Thefirg-born mae of each species, including afamily’ s firs-born son, was to be given

to the priests. The son could be "redeemed” for a set fee. Sometimes the offerings were of
money or of valuable pieces of gold or silver work. Such offerings were put into
receptacles in the temple court known as the treasury. The Law required offeringsto
equa a"tithe" or atenth of a person’s gain. Understandably, what should be considered
"gan" became amatter of extengve litigation and regulation.

Every mae who turned twenty was required to pay an annud "temple tax,” an amount
equd to ahaf-shekd. Thistax had its originsin atax that Moses levied on dl maes after
acensus, when he sought precious metals for the materiasin the tabernacle (Exodus
30:13; 38:26).

Close to three million Jews paid the temple tax. Add to this the harvest offerings; the
pieces of mest from 300,000 lambs sacrificed a Passover; the sin offerings which
occurred daily; the heavy offerings of wedlthy families; the sale of animas and birds for
sacrifices (guaranteed unblemished on temple grounds). It seems that the finances passing
through the temple coffers were enormous indeed and ever growing.

In the Chamber of Utensils was a great store of gold and slver vessels used in worship
services. Funds in the Chamber of Secrets were secretly handed to the "poor of good
family.” Private individuals, too, could bring their money to the treasury for safekeeping.



Operation of this remarkable enterprise required competert, detailed adminigtration. The
preservation and security around such an accumulation of wedth must have required the
watchful eye of many Levite guards, but the ultimate protection was the sanctity of the
temple.

A Good Week for Business

The scene is set for the last week of Jesus ministry—crowds—noise—business
transactions —the dishonest taking advantage of poor pilgrims —the animas—the non
religious affairs surrounding the temple area—the utter lack of reverence and decorum
bordering the house of the Lord.

" And they come to Jerusdlem: and Jesus went into the temple, and began to cast out
them that sold and bought in the temple, and overthrew the tables of the moneychangers,
and the seats of them that sold doves; And would not suffer that any man should carry

any vesd through the temple. And he taught, saying unto them, Isit not written, My
house shall be cdled of dl nations the house of prayer? but ye have made it a den of
thieves. And the scribes and chief priests heard it, and sought how they might destroy

him: for they feared him, because al the people was astonished at his doctrine. And when
even was come, he went out of the city."—Mark 11:15-18 (Cf: Maitt. 21:12-13 and Luke
19:45-48.)

Thiswas not the firgt time Jesus had entered the temple under such conditions. He had
been here for other feasts. He came here with Mary and Joseph as a boy. But thistime
was different. He had entered the city of Jerusdlem asaking and for thisreason it is
believed that dl four gospel accounts refer to the one event near the end of hisminidtry.
Thetiming of his triumphant entry and its prophetic implications for the end of the
Gospel age in our day directed his actions and respongbilities. He now clamed the right
to cleanse the temple area, something that reflected directly upon the priests who had
alowed the atmosphere of the temple to become so irreverent.

The actions of Phinehas (Num. 25) set a precedent for the responsibility of each Jew to
cary out the work of the Lord in assaulting any crying offense which disgraced the Lord.
While this responsibility existed, apparently no other Jew had attempted such an unusua
display. The chief priests heard of Jesus' actions and wanted to stop him, but they were
afraid because the multitude was astonished at his teaching. The people hung upon his
words. With Jesus much was said in few words. . . "It iswritten, my house shdl bea
house of prayer for al nations' (Mark 11:17). As others would note, "Never man spake
like thisman" (John 7:46). The blind and the lame came to Jesus and he hedled them. The
priests watched helplesdy at the wonderful things Jesus was doing. They heard the
dedfening cries of the children, "Hosanna to the son of David" and they were sore
displeased (Matt. 21:14, 15). The Sadducees did not want any one person to spoil their
profitable arrangement with the civil government.

Therefore the chief priests and the Pharisees convened a council, and were saying, "What
are we to do? For this man performs many signs. If we let him go on thus, everyonewill



believe in him, and the Romans will come and destroy both our holy place and our
nation." ( John 11:47, 48; RSV).

Strange as it seems, the priesthood, in corrupt times, has continually spearheaded
oppaosition to reform. Were they afraid that others would see they were no better than the
money-changers or profaners of the temple? Did they fear that their system would be
overturned if true worship to God was restored? Did they fear the Romans? No wonder
they were sore digpleased. An Antitypical Cleanang

Asan event shortly preceding his crucifixion, the cleansing of the temple finds an

antitype in asmilar work at the end of the Gospel age. Thisisthe time for casting out
from the spiritual temple—his body (I Cor. 3:17), the consecrated church—those who are
unworthy to be of that body. The worthy ones, in contrast, are correspondingly blessed.

The scourge of smdl cords was afit symbol of the harmonious doctrines accomplishing
thistask. In thistime of deansing, Sfting and purifying the temple of God, none will be
permitted to remain whose purpose isin any way to make merchandise of God' s holy

things
The Merchandising of Religion

Intelligent people—not necessarily limited to the Christian community—have long

noticed the merchandising of religion. Everything possible is hedged about with

pendlties, prohibitions, and limitations. The people are led to beieve that they can present
nothing acceptable to God except through their priesthood. Catholics are expected to pay
for every birth and infant baptism; they are expected to pay for every service, that they
may participate in the blessings of the common mass. They are expected to pay for
marriages, funerds, prayers, as wel asthe privilege of being buried in holy ground.
Payments for privileges extend to those who wish to pay for loved ones that have died.
This has been afitting counterpart of our Lord's day, making merchandise of the temple

things

The Protestants have aso carried merchandising to their congregations with strong
appedls for donations which accompany membership. Promotiond items offered on
televison are intergpersed with pleas to support missionary projects, hospita's, crusades,
and buildings. Fund raising projects in church buildings— bingo games—bake sales—
rummage sdes—to whatever extent any of these use religion as abusiness to collect
more money from the people, they become merchandizing that Jesus condemned that day
in the temple. Chrigtian people have been blessed by their response to the numerous
demands nevertheless, the principle is wrong. Whatever is given to the Lord should be
voluntarily given, with love for him, with adesre to render unto him the firg-fruits, the
best of al we possess—time, influence, and money.



The Temple of His Body

"Dedtroy thistemple and in three days | will raiseit up” (John 2:19). The Jews demanded
of our Lord by what authority he set up so high a standard as he required of them in the
cleansing of the temple. He answered them as noted in the above text. It was adark
saying of our Lord and few understood the meaning. The Jews thought he was speaking
of the glorious temple of Herod under congtruction for forty-six years. They were
incensed a him, and we recdl that this was one of the charges againgt him afew days
later. They took hiswords as blasphemy of the temple, that he could raise it up againin
three daysif it were destroyed.

Jesus spake of the temple of his body. The disciples evidently got the thought that he
referred to hisfleshly body as the temple of God and supposed that his prediction was
fulfilled three days after his crucifixion. But the Lord spoke of the temple of his body—
his church —of the temple of which the Apostle Peter wrote, that we as living stones are
built together upon Christ for a habitation of God through the Spirit. The thought that
Jesus was referring to his fleshly body would imply that his fleshly body would be raised
from the tomb and would contradict his own satement in John 6:51, "My flesh | give for
the life of the world." And Paul confirmsthis by saying, "Though we have known Christ
after the flesh, now know we him so no more" (2 Cor. 5:16).

In due time, his glorious church, the new creation, will in the first resurrection come forth
aglorious temple of God, compaosed of living stones and filled with the glory of God.
Thiswill be on thethird day dso. If we consder the 6,000 years past as being six days of
agreat week and the Millennid Age as the seventh day or year period, then we find it
was early in the fifth of these days that our Lord was sacrificed. Many of his followers
suffered likewise during the fifth day, through the sixth and into the seventh day. We are
into that seventh day and soon the entire body of Christ will be completed and perfected.
Then the great temple of God will be completed—raised on the third day—ready for the
great work of the Millennia age—the blessing of dl the families of the earth. Through
that work dl may have the opportunity of coming into full harmony with God and

gaining the blessng—eternd life.



Tuesday-Wednesday, Nisan 12

Our Lord’'s Great Prophecy

""As he sat upon the mount of Olives, the disciples came unto him privately, saying,
Tell us, when shall these things be? And what shall be the sign of thy presence, and of
the consummation of the age?" (Matthew 24:3, AV, Wilson Diaglott)

By David Rice

It had been along and labored day. Rarely had our master experienced such intense
confrontation. Many hours earlier, as he entered Jerusdlem this last day of his public
minisiry, his authority had been publicly challenged. Later he confuted the Pharisees,
Sadducees, and Herodians who were sent to trgp him in hiswords. Still later he publicly
condemned the Phariseesin a series of "woes' decrying their hypocrisy. His most severe
rebukes had only just passed hislips (Matt. 23:29-33), when he added these solemn and
chilling words. ". . . upon you may come dl therighteousblood . . . from Abd . . . unto.. .
. Zacharias . . . All these things shdl come upon this generation. O Jerusdem, Jerusdem,
thou thet killest the prophets.. . . Behold, your house isleft unto you desolate .. . . Ye shall
not see me henceforth, till ye shal say, Blessed is he that cometh in the name of the
Lord." With this he withdrew. They saw him no more until his arrest.

His disciples were confused. The condemnation of the Pharisees probably did not
surprise them. But there was something in these closing words that did not well comport
with their views of the imminent establishment of Messiah’s Kingdom. Perhagps their
confusion caused them to remark on the splendid buildings about them as they |eft the
temple—as though to suggest that the judgments just uttered could not imply the wasting
of dl this magnificence. Jesus reply was not reassuring. " There shdl not be left here one
stone upon ancther, that shal not be thrown down." (Matt. 24:2)

The Disciples’ Questions

We know not what discusson may have filled the time as they passed from Jerusalem
eastward, through the Kidron valey and up the dope of Mt. Olivet. Asthey paused to
rest in the declining day, it was clear the Lord' s words were still the focus of their
thoughts. They inquired of Jesus, "when shal these things be" that you speek of ?"What
will be the sign of thy presence, and of the consummetion of the age”’ (Diaglott) when
you "come in the name of the Lord" as you mentioned?

These smple questions touched issues beyond the knowledge of those who framed them.
Certainly the end of the Jewish polity did come on that generation, as Jesus predicted.
But not until the close of the Gospel age will the enemies of Jesus fully acknowledge

him: "Blessed is he that cometh in the name of the Lord." And of the passage of that age,
these disciples knew nothing.



Our Lord’s Response

It is not surprising therefore that our Lord' s response includes |essons agppropriate to the
conclusion of both ages. This directly leads to one of the puzzling aspects of the prophecy
—digtinguishing which parts goply to which age. Another rdated difficulty is

determining the precise narrative of Jesus' reply, for the records of hisresponsein
Maithew, Mark and Luke differ somewhat. We will consider this second issuefirg.

Comparing Matthew, Mark, and Luke

Matthew 24, Mark 13, and Luke 12, 17, 21 are the pertinent chapters. In Luke we find
parts of the narrative in three different chapters, and the context of each impliesthey were
on different occasions. The occasion of Jesus leaving the temple (found in both Matt. 24
and Mark 13) isfound only in chapter 21 of Luke.

Also, we natice that Mark’ s record is more limited. For example, we find two portions of
Matthew’ s record missing in Mark: (1) verses 37-41, 28, (2) verses 43-51. Then we
notice these portions of Matthew are dso missing from Luke 21, though they do appear
elsawherein Luke, namely in chapters 17 and 12 respectively.

Thus the two parts of Matthew 24, which Mark 13 omits, are parts Luke implies were
gpoken at other times. This alows the inference that Matthew augmented Jesus' reply
with words Jesus spoke on other occasions (topicdly related to the issue at hand) or that
Jesus uses the same words on more than one occasion. Naturdly, these portions have
some vauable lessons. However, for brevity we will restrict our discusson to Mark’s
narretive.

Mark 13

Let us return to the firgt difficulty mentioned above—ditinguishing which portions of

Jesus reply gpplied to which ages. A variety of possibilities exist. Some expositors
conclude that the whole pertains to only the close of the Jewish age; others appesar to take
an oppodte view, goplying nearly dl of our Lord' s reply to the Gospel Age and its close.

Perhaps the true key isfound in this comment on Matthew 24:15-22 and Mark 13:14-20:
"whileit . . . had atypica application to the trouble in the end of the Jewish age, its. . .
maost important application belongs to the trouble with which the Gospd age terminates’
(The Béttle of Armageddon, page 570). Two reasons for this conclusion are especialy
tdling.

(1) Though the "abomination of desolation” (Mark 13:14) did have afulfillment in the
Roman armies which seged the haly city, it is clear from Daniel’ s prophecies and
Revelation’ s reference to them that there was also an "ABOMINATION THAT MAKETH
DESOLATE in nomind spiritud Isragl; which was set up in power representetively in
Papacy." (The Battle of Armageddon, page 571, see paragraphs 2, 3)



(2) Three apostles—Peter, Paul and John —refer to this prophecy when speaking about
our Lord's second advent and the consummation of the church’s hopes, which come at
the end of the Gospd Age. Here are the citations. Peter: 2 Peter 3:4 refersto the "promise
of hisparousia,” evidently drawn from the mentions of "parousia” in Matthew 24. (Cf, 2
Peter 3:10 with Matthew 24:43, "thief in the night.") Paul, in 1 Thessadlonians 4:15, 16
mentions a shout, voice, and trump at the Lord's parousia. (Compare Matthew 24:31,
"with atrumpet, and agreet voice' [AV margin]. Cf. 1 Thessdonians 5:2 with Matthew
24:43.) John, in Revdation 1.7 speaks of his "coming with clouds' (Cf. Mark 13:26 and
Matthew 24:30).

Therefore, we do not think the prophecy has a double application. Asis generdly true
with prophecy, the immediate fulfillment is the more precise of the two. The second is
the more important and far reaching. Let us now examine both fulfillments.

The Prophecy Applied to the Close of the Jewish Age

Mark 13:5-8. Fase Christs did appear (Acts 5:36, 37), also assorted distresses,
earthquakes, famines and battles. But these were not the end, only "the beginnings of
sorrows' which would later climax in the destruction of Jerusaem.

Mark 13:9-13. During thisintervening period the saints would give their testimony amid
much persecution and affliction. Nevertheless, the gospel was preached through gpostolic
and other labors throughout the civilized world.

Mark 13:14-19. Later Jerusdlem would be seged by the desolating Roman armies,
bringing atime of intense digtress on the people. The famine and internd anarchy of this
blesk period are legend. There would come an opportunity for flight. This came when
Vespasian withdrew hislegonsin A.D. 68 to return to Rome and claim the throne.
However, flight during this respite required faith and awillingness to suffer the pains of a
refugee. Better had they taken refuge before the Roman standards had taken position
around the city again—but now at least flight was urged as their last and only remedy. It
would be dl the more difficult for those with children, and yet more painful if during the
winter season. In those days would be great distress and affliction. "The sugpension of the
war in Judeaduring 69 . . . was of little avail to the Jews. . . fierce ruggles for mastery
gtill continued among the insurgents in Jerusalem. [Josephus| charges the rebd leaders
with terrible enormities, of which the chief victims were the people of Jerusdlem.”
(Ancient Empires, Newsweek’ s Milestones of History, page 151)

Mark 13:20. Had not the Lord intervened, the opportunity for this difficult flight would
not have come. But for the eect’ s sake he did intervene, so that they were not swept
away in the carnage which followed. The word "shorten” here is not sustello, "to contract,
shorten” (Vines), but koloboo, "to cut off, amputate’ (Vines). It well describes what the
Lord did to the days of the Sege—he cuit it off, he sopped it, to dlow atime for flight.



Mark 13:21-23. Do not be surprised if this criss brings many claims of Messah— here,
there or another place—do not believe them, even if their daims are attended by signs
and wonders. The crisiswill not be resolved. "Behold, | have foretold you dl things.”

Mark 13:24-26. Now the worst comes. "'In those days, after that tribulation™—the
affliction of verse nineteen—"the sun shdl be darkened, and the moon shall not give her
light, and the stars of heaven shdll fall, and the powerstha are in heaven shdl be

shaken." Thisisvery much like the language of Isaiah when he symbolized the collgpse

of ancient Babylon (Isa. 13:10). Here it represents the collapse of Jerusaem in a dreadful
carnage. The temple was burned, the city destroyed, the people dain—the light of Judaea
was extinguished and her rulersfdl in mighty ruin. Thus was the great power of their
reglected Messiah made known (cf. Matt. 10:23).

Mark 13:27. But his eect would be spared, gathered, and blest. Indeed, in the aftermath
of these judgments, the gospd banner would go forth with even greater brightness.

Mark 13:28-37. Asthetime of these events would not be foreknown, it would require
dertness to watch the advancing signs, to grasp the import of events as they unfolded.
The dimax would indeed come within that generation, so the matter was urgent.
Therefore, "take ye heed, watch and pray: for ye know not when thetimeis. . . and what
| say unto you | say unto dl, Watch."

The Greater Meaning for the Gospel Age

Mark 13:5-8. Many would "come in my name'—great Jezebel and her daughters—and
would deceive a great many. Wars, famines, pestilences, persecutions and earthquakes
would come—and are not these the very symbols Revelation recordsin sedls two through
sx to mark the troubles of the Chrigtian age”? But these troubles are only preliminary to
the end—only the "beginnings of sorrows."

Mark 13:9-13. During this age the saints would give their tetimony amid much
persecution and affliction. Nevertheless, the gospel would spread throughout the world
before the end would come.

Mark 13:14-19. When you see the Christian abomination "spoken of by Danid the
prophet” standing where it ought not (2 Thess. 2:4), flee Judeg, "flee to the mountains.”
For "as the mountains are round about Jerusalem, so the Lord is round about his people.”
Heis the refuge we seek as we flee Christendom. Flee when you see the abominations, all
"that Sgh and that cry for dl the abominations that be done in the midst thereof" (Ezek.
9:4). Theflight will be difficult. Pray that it be not in the winter time but in the more
favorable summer time of harvest.

Mark 13:20. The Lord will cut short the forces gathering for the last debacle—hewill
"hold back the four winds' to dlow the flight of the saints, until their seding is complete.



Mark 13:21-23. Do not be surprised if during the harvest time of flight many new voices
rise, daming great things and new indghts —Mormonism, Spiritualism, and Chrigtian
Science—even if they are attended by the sign of good works. These are not the answer.

Mark 13:24-26. Thefind demise of organized Chrigtianity will indeed come. The
powers of this age will collgpsein afearful climax, bringing ruin where once stood
imposing magnificence. Thus will the great power of the new King be demonstrated to
the world—thus "shdl they see the Son of man coming in the clouds with great power
and glory."

Mark 13:27. His elect would be spared, gathered, and blest. They are gathered from "the
uttermost part of the earth to the uttermost part of heaven,” out of every part of
Christendom, before itsfdl (cf. Zech. 2:6, 7). Afterward, the kingdom of Christ would
spread with increasing splendor throughout the earth (cf. Luke 21:31).

Mark 13:28-37. Asthetime of these events is not foreknown, the saints through the age
would require aertness to watch the advancing signs, to grasp the import of events as
they unfolded. Therefore, "take ye heed, watch and pray: for ye know not when the time
is...andwhat | say unto you | say unto dl, Watch."

Thus have we watched, thus have we seen, thus have we acted. We are living in the very
days of harvest, and the Lord beckons al who have the ear to hear, "Come out of her, my
people, that ye be not partakers of her sins, and that ye receive not of her plagues’ (Rev.
18:4). Let us appreciate our present privileges. Let us appreciate present truth. Let us
appreciate our commisson to extend the call—"flee to the mountains'—to the Lord, and
his kingdom. Now is not the time to dack our hand, dim our interest, or dull our fervor.
Now isthetimeto be zedousin his service,



Wednesday-Thursday, Nisan 13

A Day of Rest

Let us labor therefore to enter into that rest . . . Hebrews 4:11
By Michael Brann

Perhaps no other single week of our Lord Jesus earthly experience was asfull of drama
aswas his last week. Looking ahead, the Lord realized how many goas he must yet
accomplish. Aswe look at the Bible record, we see that Jesus kept a very busy schedule
indeed. Knowing that he was to come to Jerusalem for the express purpose of dying made
him keenly aware of the events remaining to be played out in order for the scriptura
predictionsto be fulfilled. He full well knew these would be his last days with his
gpogties and disciples. This would be the time to give them last minute ingtructions and
words of encouragement.

Thereis no particular accounting of his activities on Nisan 13 in the scriptures. The

gospd account is that he abode the night in the mount of Olives (Luke 21:37, 38). Some
of the events associated with these last days are difficult to pinpoint as to the exact day he
did this or that. Furthermore, there is no specific mention made of his retiring in Bethany.
However, we think theideaiis plausible. Other commentators have likewise suggested a
gap in the record where no specific incidents are recorded for this Nisan 13. It thus seems
likdy that he spent this day quietly communing with his heavenly Father and afew of his
beloved disciples.

In A.D. 33, Nisan 13 would have been the equivaent of our Thursday, thus it was not a
Sabbath day nor any specid rdigious occasion caling for aday of rest. Just three days
prior, Jesus made a dramatic entrance into Jerusalem, the crowds laying palm branchesin
his path with agreat ded of fanfare. The next two days were spent openly teaching in the
temple and meeting with dl the people. Also, we are given accounts of verba skirmishes
with the religious leaders, and the casting out of the money-changers in the temple itself.
Jugt as this momentum was building to a dimax, he chose to remove himsdf from the
scene.

Why Did Jesus Rest?

The question naturdly arises as to why Jesus would choose to rest in the middle of such a
busy and momentous time. Two reasons will be given.

It ssemsthat Jesus very noticeable disappearance from Jerusdem and subsequent
retirement called specid attention to the fact that his public ministry was now completed.
"I have glorified thee on the earth: | have finished the work which thou gavest meto do”
(John 17:4). Of course, he had to complete the plan by dying on the craoss, but hismisson
to the lost sheep of the house of Isradl, gathering out of them those who were |sradlites



indeed, was complete. Those who manifested sheep-like qudities would be attracted to
him, while those who manifested goat- like qudities were sedled in their minds to oppose
the Lord and his plan asit was then unfolding.

From that day forward, he confined his remaining time to hisfaithful followers,
indructing them in things which must shortly come to pass and his plansfor sending
them the comforter, the holy spirit, during his subsequent absence. Down through the
Gospd age until thisday, our Lord’ s focusis on hisfathful disciples—feeding, guiding,
protecting, and sustaining them. Once his body members have been completed and
gathered to himsdlf, he will turn his full attention to ministering to the generd public:
restoring them from death and al its encompassing effects; giving them an opportunity to
receive him; dl the willing and obedient may share in everlaging life on the earth.

The Sabbath Rest

Thisrest reminds us of asmilar rest mentioned in Genesis 2:1-3, "Thus the heavens and
the earth were finished, and dl the hogt of them. And on the seventh day God finished his
work which he had done; and he rested on the seventh day from dl hiswork which he
had done. So God blessed the seventh day, and sanctified it, because on it he rested from
al hiswork which he had done in creation” (RSV). When the last of the crestive days
was finished, God rested. In other words, Jehovah God turned over the outworking of
crestion to his Son, the Logos or Word of God. Jehovah alowed sin and evil to spread.
He did not use his mighty power to restrain the evil nor to lift humanity out of it except to
place hiswork into the trustful hands of the Redeemer to finish it.

Jesus’ Rest, An Example

A second suggestion as to why Jesus may have chosen thistime to rest wasto set usan
example. We are confident that one priority he would never choose to leave undone, or
forget to do, was to rest. We are not speaking of the necessary type of rest requisite after
expending physica vitdity. Oftentimes, Jesus chose to forego thiskind of rest in
exchange for continuing the work given him. Jesus always made time to commune with
his heavenly Fether. It was his custom, his daily habit, his joy. Knowing the days were
short and the crucia hour of hisimpending death lay before him, he redized the vaue of
this communion for grace to help.

Jesus had in these last severd days intended to ingtruct and teach his specid pupils, not
just knowledge of parables and end time prophecies but character lessons as well. What
better or more vauable and pragmatic lesson could he have taught than the privilege of
resting by faith in God! When the pressures of life closein about us, when troubles afflict
and worries press hard upon us, let us note the example of the Lord by taking time to
quietly reflect on hisleadings of the past and of his promises to uphold and sustain us, to
give us sufficent grace for our hour of need.



There Remaineth a Rest

Hebrews 4:1-11 discusses the need for the saints to enter such arest, suggesting the key liesin the
exercise of faith in the promises of God. Isragl did not enter into this rest because they failed to
exercise such faith. Paul continues by saying in verse 12, "For the word of God is quick, and
powerful, and sharper than any two edged sword, piercing even to the dividing asunder of soul

and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the

heart." In other words, the promises held forth in the scriptures have the power to allow us to

enter into a complete rest by faith in them. By these we are not only enabled to overcome the
weaknesses of the flesh, but to become partakers of the divine nature (2 Peter 1:4)!

The scriptures are overflowing with such promises. It is good to choose one or two specific ones
at atime and think upon them and claim them as specid gifts from the Lord to you, such as
Matthew 11:28-30: "Come unto me, al ye that |abor and are heavy laden, and | will give you rest.
Take my yoke upon you, and learn of me; for | am meek and lowly in heart: and ye shal find rest
unto your souls. For my yoke is easy, and my burden is light;" and Isaiah 41:10, "Fear thou nat;
for I am with thee: be not dismayed; for | am thy God: | will strengthen thee; yea, | will help theg;
yea, | will uphold thee with the right hand of my righteousness.”

Perhaps it was at this time while Jesus was in Bethany that Judas was meeting with the religious
leaders, investigating how he might capitalize on information he could provide on the activities of
Jesus. One lesson for usisto redlize that "our adversary the devil" is dways on the alert and ever
vigilant seeking to devour the footstep followers of the Lamb. Knowing that such a powerfully
evil and wicked being is congtantly seeking to do us spiritual injury would nearly make us faint
were it not for the fact that "greater is he that isin you, than he that isin the world" (1 John 4:4).
"He will not suffer thy foot to be moved: he that keepeth thee will not dumber. Behold, he that
keepeth Israel shall neither dumber nor deep” (Psa. 121:3, 4).

An Active Rest

Asafinal consideration of this Nisan 13 day of rest, we redlize that, for Jesus, resting did not
mean inactivity or idleness. He was actively seeking the Father’ s guidance. Just as, though
Jehovah God rests, he has not been inactive al these six thousand years. A being of such
meagnitude would not be idling his time away. He must be active in some domain of his vast
universe, perhaps planning and preparing eternity for his spiritual and human beings to inhabit.
As Jesus said, "My Father worketh hitherto, and | work™ (John 5:17). Likewise, since our Lord's
completion of his earthly work, we are confident that he is actively engaged in gathering and
preparing his body members, fitting them to occupy a specia place in his kingdom.

Let us aso be active during our rest of faith. Let us aways be seeking to know and do the will of
God, never thinking about taking a vacation from doing those things which are pleasing to him,
nor allowing the flesh afew momentsin the pursuit of power or pleasure.



Thursday-Friday, Nisan 14

Thisisthe Day the Lord Hath Made

This is the day which the LORD hath made; we will rejoice and be glad in it—Psalm
118:24

By Richard Kindig

If ever therewas atimein Jesus earthly life when he could have felt justified in thinking
about himsdlf, it was this night—Friday, Nisan 14. His disciples had been arguing again
about who the Master would choose to be greatest in the kingdom which now seemed so
close. And Jesus had other burdens as well: the trauma of the cross, and the joy of
redeeming the world. Not a detal of the immense task before him escaped his perfect
mind.

The Last Supper

In this emotionally charged atmosphere Jesus and his disciples arrived at the upper room.
With no women or children present to serve the water to the guests, the disciples may
have looked around awvkwardly for avolunteer to play the role of servant.1 Perhaps Jesus
rose slently, asis customary in today’ s Paschd hand washing service, and not only held
the ceremonid water pot, but actualy washed the feet of his men.

This act was most astounding. Only moments before, Jesus followers had been so
sdfish. Now they were forced to accept menia service from their Lord. Y et Jesus gave
no hint of indignation. Insteed, we are told he "loved them unto the end.” Ashe
considered what it must have taken for Jesus, the Cregator and Heir of the Universe, to be
able to so meekly give such an abject demongration of humility, John seized on the fact
that Jesus must have drawn strength from his own relaionship of trust in the heavenly
Father: "knowing that the Father had given dl thingsinto hishands . . ." (John 13:3). Yes,
it was Jesus persond experience with God that gave him the dignity and humility to

resch ever degper into his heart for the infinite springs of divine love. On the eve of his
own darkest hour, Jesus finds something that his disciples need and suppliesit.

The men did not bresk the silence until impetuous Peter blurted out, "L ord, dost THOU
wash MY feat?" It seemed s0illogica for the Son of the living God to be so humbled. Yet
the lesson is unmigtakable: Jesus politely insisted, over Peter’ s protests, that unless Peter
submitted to Christ, and accepted this gift of love, he could be no part of his body (John
13:12-17; see dso Matt. 25:31-46). Every gift comesfrom God, and al wecando is
attempt to pass his gifts on to others. (Cf. James 1:17; Matt. 5:45; John 7:38.)



The Betrayer Identified

After the feet were washed Jesus commented to them, "you are not dl clean.” He was
dluding to Judas. In John 13:18, he quoted David' s lament in Psdm 41:9—"He that
eateth bread with me has lifted up his hed againg me" Later Jesus stated explicitly: (vs.
21) "Truly, truly . . . one of you shal betray me."

John, leaning againgt Jesus' bosom2whispered, "who isit Lord?" Jesus quietly whispered
to John, "heit is, to whom | sall give amorsd, when | have dipped it." Thiswould most
likely have been the bittersweet mixture of charoseth3 and horseradish, carried to the
palette on a piece of unleavened bread. The moment had great sgnificance; for we are
told that as he chewed that morsel from Jesus, Judas heart was filled with Satan’s spirit.

The lesson should not be logt In times of peril, brothers are in a unique position to hurt—
or help—each other. As Jesus prophesied in a passage that seems to point with specid
force to the ends of the Jewish and Gospel ages, "brother SHALL deliver up brother to
death" (Matt. 10:21). Let us pray that we be delivered from such temptations.

Judas left a Jesus urging about 9:00 p.m.4 It isinteresting that the disciples assumed

that Judas was supposed to buy something "againgt the feast” (John 13:29). Thisindicates
that they gtill expected the band to celebrate the main Passover feadt at the time of the rest
of the nation, on Nisan 15.5 They till had no idea that this unusual Passover seder they
were holding was the only feast they would observe that year.

After Judas |eft, Jesus began to tell them what to expect. "Now isthe Son of Man
glorified . . . whither | go you cannot come" (John 13:33). Jesus now gave the men a
"new commandment:” thet they love each the other as Jesus loved them—with
unswerving commitment based on the fact that the Father had chosen them (John 17:6).
And he predicted that this sort of love would be the characterigtic which would
distinguish his disciples from other men: not their claimed love of God; not their
righteousness, not their knowledge—but their love of one another. John later reinforced
the importance of lovein 1 John 3:10-19. He asserts that love, active amongst us, isan
evidence that we are "of the truth."

But that night, the message about love did not get through. They were till pondering
Jesus earlier words about leaving them. Peter asked: "Where are you going?. . . Why
can | not follow you now? | will lay down my life for you." Here Jesus did something
wonderful: he helped Peter get through the coming trid by stating camly that Peter
would fail. Jesus could have scolded Peter and made him fed guilty about his upcoming
falure, but Jesus did not place upon Peter a burden he could not shoulder. He smply
accepted the fact that Peter would fail—and gave alittle prophecy about the time of that
falure, so that when it occurred, it would become an experience that would strengthen
Peter’ sfaith. He was showing Peter that confidence in the flesh will not sugtain our faith.



The Good News Emphasized

The disciples were troubled by this bad news of the departure of their master. Y et Jesus
quickly consoled them. "L et not your heart be troubled. Y ou believe in God. Believe dso
inme"

These were devout men. They identified God as their Creator. Jesus now urged that they
believe dso in him. Asthe Son of God, Jesus carried the Father’ s authority. The disciples
had seen this fact through Jesus' miracles and gracious words. Jesus wanted them to see
that hourly, daily, they could trust him—their friend, their brother, their co-worker (See
John 14:2-4).

Thomas was alogica man, and he had a question: "L ord, we do not know where you are
going: how can we know the way?' Jesus answer is profound: "I am the way."

The New and Living Way: Symbolized by Our Lord’s Memorial

THE BREAD: Breed, the staff or support of life, has from ancient times been a symbol
of living truth, the word of God which sustains us and upholds dl things. The Hebrew
word for Leaven, chometz, means "bitter" or "sour." It isafitting symbol of sin, which
brings bitterness to life and distorts or corrupts truth. The Hebrew word for unleavened
bread, matzo, means "swest, without sourness—sgnifying life without Sin. In another
sensg, it symbolizes the Word of God personified—"The Truth"—Jesus. Significantly,
matzo has dways displayed burn marks and pierce-marks.

At thisjuncture Jesus introduced an important lesson to his disciples. "Take this bread.
Eat it. Thisismy body, which is broken for you' (Matt. 26:26).

THE WINE: It was cusomary in the Jewish observance of the Passover inour Lord's
day to partake of four glasses of wine. The wine was red, and was diluted for the
Passover Memorid with hot water. Thusit srikingly symbolized blood.

The firgt two cups were taken with prayer and thanksgiving earlier in the dinner. But the
third and most important cup was cdled "The Cup of Redemption (Sdvation)" or "Cup of
Blessng," and it was served immediately after dinner. "Drink ye dl of it," Jesussaid. The
lesson for each of usisthat until we (by faith in his aionement) et hisbody and drink his
blood, we have no lifein us.6

At this point (Matt. 26:29) Jesus announced that he would skip the fourth cup tonight.
Thethird cup, the "cup of salvation,” would be the last for the evening. The fourth cup,
cdled the "Cup of Acceptance’ or the "Cup of Elijah," would be reserved until "I drink it
anew WITH YOU in my Father's kingdom" (author’ s emphasis—when the antitypica
Elijah is complete!



The Closing Song

Between the third and fourth cup, asong was dways sung. It wasthe "Hillel" taken from
Psalms 115-118, and since on this night Jesus had already announced there would not be
afourth cup, this hymn became the last event of the Last Supper.

One of the verses referred to what Jesus had just done with hisdisciples: "'l will take
(accept and drink of) the cup of salvation, and cal upon the name of the LORD" Psalm
116:13.

The Way to Gethsemane

With the sounds of Halldujah Hill echoing in their ears, the disciples wended their way
toward the private garden among the olive groves where Jesus liked to come; "the olive
press.”

It was on thislong walk that Jesus reassured his disciples of his nourishment and his
Father's cultivation (John 16:12). It all seemed so confusing to the disciples. Repeatedly
Chrigt explained his departure and aosence, until finaly the disciples assured him that

they understood (John 16:29-30). But Jesus knew, and warned them, that as yet therr faith
was very fragile. So he did the most important thing he could do, besdes the cross: he
prayed for them, and for us (John 17).

Jesus’ Response to Troubles

The pace of the evening was getting quicker. Jesus was concerned as he contemplated the
rigors of the cross, the weightiness of his task, and the weakness of hisdisciples faith.

We can learn much from Jesus actions. Firgt, he was aware of histrue fedings and did
not choose glossy wordsto expressit: "My soul is exceeding sorrowful, even unto degath.”

Jesus also asked his closest disciples to share with him in the hour of trouble. He was
therefore not agtoic heroic figure but a brother, a companion who sought the help of
othersjust as he earlier extended help. One important reason for this mutua sharing is
that it is the process by which we dl bear fruit (John 15:16).

While Jesus was sorrowful "even unto death,” he did not succumb to depression. He
turned to the heavenly Father in prayer. He asked for ablessing in harmony with the
Father’ swill. While the Father’ s answer was, as Jesus knew and expected, that the trial
must gill be undergone (Luke 22:42), yet God il provided reassurance (Heb. 5:8; Luke
22:43). Since the disciples were groggy and unresponsive to Jesus need of
encouragement, God sent an angel. The more severe our trids, the more demanding our
tasks, the more we need to come before God with thanks and with requests. We are never
aone.



The Allegory of Barabbas

Asareault of Jesus trid that morning, another man whose trial was aready past, went
free— and Jesus was probably put to death on that man’s cross. Barabbas, an
insurrectionist—a rebd leader who had been found guilty of murder and sentenced to
desth by crucifixion—Ilanguished in a Roman dungeon on the evening of Nisan 14. His
name means "son of the father," and as such, he pictures Adam, the only other human son
of the Father. What did Barabbas do? The same thing Adam did: he rebelled and was
deserving of desth. In the course of events that night, Barabbas found himsdlf liberated
by asurprisng exchange; ajust man for the ringleader of arevolt. What a striking
corroboration of the Ransom!

All Were Guilty

Jesus trid demongtrates that he was unworthy of death. Because no sins could be
ascribed to him, he died under the accusation that he was the king of the Jews—atrue
gatement! Paul states that the charge nailed to his crossis our sins. The cross graphicaly
demongtrated that dl the world stands guilty before God.

Fird, there were the disciples. They knew Jesus, witnessed his miracles, and believed in
him. They had left dl to fallow him. They were the hand- picked future leaders of the
world, and yet as men the events of the night proved that they were utterly unworthy of
the honors to which they were heir.

The High Priest and his servants occupied a position of sacred trust as the representatives
of God upon earth. Y et they came to symbolize al those who have sold out for earthly
power. They did not even pay faith the compliment of hypocrisy—everyone a the time
knew that they did not believe in the resurrection, the spirit world, or the power of
miracles. They were willing to cooperate with whoever could help them aitain power.

The Pharisees represented al who attempted, with piety and dedication, to obey God. We
should not peg them as merely formalists. They treasured God's Word. They studied
prophecy and knew much about the Messiah—even prayed daily for him to come. Y et
they failed because their knowledge and righteousness, compared to that of other men,
tricked them into an unteachable state of mind.

The duty of the Roman soldiers was to obey orders, to punish maefactors, to make war
or keep the peace. They went well beyond the call of duty in mocking and persecuting
Jesus. They scourged him so severely that he was unable to carry his cross. Though his
garments may gtill have borne the aroma of perfume from Mary’ s kindness, they
cdloudy divided them amongst themselves and made a game of stedling his robe.

Herod claimed to want to see a miracle. He pretended as though some dramatic act would
make a believer out of him. Jesus knew otherwise; and s0 he bore Herod's mocking in
dignified slence.



Pilate was the natura man, the man of the world. He was repulsed by the transparent
envy of the sanctimonious scribes. He was impatient with the rdligious technicdities of
the devout. He was shocked at the screaming of the rabble, and the hard-heartedness of
those who roused them. As a practica man, Pilate could not understand Jesus
unwillingness to defend himself. While he bdlieved Jesus innocent, and hiswife' s dream
made him nervous, the more important factor for him was the security of his career. To
avoid rocking the boat, Pilate bowed to political pressure.

Only the women, perhaps, did not fail. Mary had spent ayears wages, and her treasure or
dowry at that, to show her devotion. The women stood by, braving the crudeness of the
riffraff and the humiliating tragedy of the cross to weep for him. Only the women were

out at sunrise, to anoint his body while the male disciples huddled in the upper room. The
women were aso the first to believe in his resurrection, and the first to obediently declare
it to others. And yet it remains clear that, even if our faith and obedience were as nearly
perfect as that of those women, it is il true as Paul stated, that our Snswere nailed to

his cross.

The Humiliation of the Cross

Roman crucifixion was designed to be a public humiliation, afrightful terror that no one
would voluntarily endure. It was reserved for rebdlious daves, vicious criminds,
insurrectionists, and other enemies of peaceful society.

According to archaeologica evidence, the large nails used to impae crucifixion victims
were driven through the wrists. The weight of the body, hanging by the wrists, would
have made breathing shalow and speech quite difficult.7 Inhaing could only be
accomplished by pulling the body up by the arms, and by pushing up from the Smilar
wound in the feet. According to the doctors, the nails would have severed the median
nerve to the hands—each breath only permitted by arotary movement that would have
resulted in "excruciaing jolts of fiery pain in both ams."

Seven Statements from the Cross

Mogt of Jesus' time on the cross was gpparently passed in silence. But seven times during
that six hours Jesus opened his mouth and spoke.

1. "Father, forgive them, for they know not what they do" (Luke 23:34). Though
perhaps spurious, it appears likely that the text is authentic. Therefore, Jesus' first words
were aprayer to God for mercy toward his persecutors. Why? Because that was why
Jesus died—to seek and to save that which was lost. Jesus' blood spoke peace, and
God—himsdf severdy pained by the anguish of his Only-Begotten—no doubt heard and
appreciated Jesus prayer.

2. "Woman, behold thy son . .. Behold thy mother." Provison was made for his
mother (John 19:26, 27). Jesus next act on the cross was to discharge his responsibility
to his widowed mother. Jesus placed her under John’s watchful and loving care.



3. "Verily I say unto thee this day, thou shalt be with me in Paradise" (Luke 23:39-
43). Confronted by a glimmer of faith, Jesus encouraged the thief with a promise of the

future kingdom.

4. At around 3:00 p.m., Jesus exclamed: "My God, My God, Why hast thou forsaken
me?" (Reciting Psdm 22.) This statement was not |ost on the devout Jews who were
present. They would have recited this popular song in their heads, and undoubtedly called
to mind many amazing prophecies now being fulfilled before thar eyes: the dividing of

the garments, the obvious description of a crucifixion, etc. Thiswas the only time Jesus
ever addressed the heavenly Father as "My God.” If Jesus wasto be tempted in al points
aswe are, he mugt surely experience the distance from God which seems so normal to us,
most of the time. But God had not forsaken Jesus; by the darkness and disruption of the
Passover ritua over a the temple, he was dready showing his acceptance of the Son's
sacrifice.

5. "T am thirsty” (John 19:28). As Jesus considered the prophecies of his desth, he no
doubt remembered the prophecy in Psadm 69 about his thirst and the vinegar which was
offered. The only way to fulfill this prophecy was for Jesusto tdl the bystanders of his
thirs— and he now did so.

6. "It is finished' (John 19:30). After he had drunk the vinegar, Jesus had completed
every prophetic fulfillment. He now took the words that expressed his triumph directly
from the last verse of Psalm 22.

7. He"cried again with aloud voice" "Father, into thy hands I commit my spirit."
Jesus had triumphed. Despite the absence of any fedlings of communication from God,
Jesus continued to trust him who judges righteoudy(Maitt. 27:50; Luke 23:46).

While Jesus earthly life was ebbing away, there was confuson on the temple mount.
God had smitten the land with darkness, and no doubt the efforts to daughter upwards of
250,000 lambs was encountering difficulty. Then, when Jesus expired a 3 p.m. the vell
of the temple was torn asunder. Imagine the confusion of the priests and the fearfulness
of the people! No wonder that within months, some of that confusion had given way to
reconciliation; for we read that "a great company of the priests believed" (Acts 6:7).

And what of the others who failed their "trid" as above described? The Lord' s brethren,
after Jesus' appearance to James, were converted. Severd of the Roman soldiers
believed; anumber of Priests and Pharisees; and thousands of the Jews answered the
Lord's cal within afew short years. Jesus died for dl; his death made victory possible
for every man who does not fall to repent of even the most heinous crimes. In duetime,
after the "high cdling” is complete and the message of the crossis testified to the entire
world, "every knee shdl bow" to the one whom God has gracioudy given a name above
every name (Phil. 2:.8-10; 1 Tim. 2:4-6).

"The Day" of his crucifixion will result in "The Day" of hisreign!



Friday-Saturday, Nisan 15

Fasting in the Bridechamber

And Jesus said unto them, Can the children of the bridechamber mourn, as long as the
bridegroom is with them? but the days will come, when the bridegroom shall be taken
from them, and then shall they fast—Matthew 9:15

By Carl Hagensick

It was the saddest day of their lives. For over three years they had followed the Galilean.
Their hopes had been high. They had seen his miracles. They had watched him confound
the greatest leaders of hisday. They had heard his teachings. They had walked with him
back and forth from Gdlilee to Jerusdlem on many occasons. This was the Messiah. They
were convinced. "We trusted that it had been he which should have redeemed |srad™
(Luke 24:21). Now he was dead, crucified like acommon thief at "the place of askull”
(Maitt. 27:33), on the busy city road where passers by could gawk at him and mock him.
It was the saddest day of their lives.

Therest of Jerusdlem wasin afestive mood. It was thefirst day of the Feast of Passover.
Celebrants had streamed in from throughout the land. News quickly spread among them.
"Jesus of Nazareth has been crucified.”" There was much rgoicing in meeting old friends
and relatives. The sound of singing could be heard throughout the streets of the city, but
there was little joy in the hearts of the smal group that had followed Jesus.

The Bible does not tdll us much about the events of that day; but we know the character
of those who followed Jesus, and it is not hard to imagine their fedings. Despite their
loss, they would be partaking of the feast of Passover, abeit with a heavy heart.

This feast was distinct from the dinner they had eaten in the upper room. The Passover
fedtiva ran for an entire week. It not only commemorated their deliverance from
Egyptian bondage but it was aso an occasion for thanksgiving for the Spring crops. How
their minds must have gone back over that earlier med and the strange events following.

Their Master had told them that the bread and the cup were in remembrance of his death,
but they had hardly anticipated it so soon. His mood in the preceding months had been
increasngly somber; he left them many hints that he would die, but they were loathe to
believe them. They could il fed the tension of Gethsemane—the gentle chiding of

Peter, James, and John for not being able to stay awake and watch with him one hour.
The sudden noise of the guards who came to arrest him; the bitter redlization of betrayd
in the traitorous kiss of Judas, the ensuing scuffle with Peter’ s sword thrugt, severing the
ear of Mdchus, Jesus command to put back the sword and then his hedling the wounded
man. In fear they had fled—including Peter who sought to observe the trid before
Cagphas from a safe distance. They would have heard the testimony of John regarding
the final hours on the cross and the concluding triumphant words, "Father, into thy hands



| commend my spirit . . . Itisfinished!" (Luke 23:46; John 19:30). Now they felt done,
somehow abandoned, bewildered, and confused.

The Passover

The band of followers had heard and read the accounts of the original Passover, but they
would have had only the dightest concept of its real meaning. Soon they would learn that
the death of their leader, which they mourned that day, was not only necessary in God's
plan, but that Christ was the real Passover lamb. In fifty long days, when the feast of
Pentecost would come, they would begin to redlize that they were part of the antitypica
firstborn who would be saved by coming under the blood.

Astime would go on they would appreciate that not only were the firstborn saved on that
miraculous night in Egypt, but that this was only the precursor for the ddiverance of the
entire nation. They would come to understand that the ddliverance of the followers of the
Nazarene was not an end in itsdlf, but was dso a harbinger of the salvation of the entire
world of mankind. Although they had been bred deeply in their Jewish heritage, they
would aso comprehend eventudly that Jesus death was not only needed for their
sdvation and that of their people, but that even gentiles would be included in the
resurrection guaranteed by Christ’ s degth. This was the promise of the future. But today
was today, and today they were sad.

A Day of Bewilderment

The night must have been a deepless one for many of them. The events of the preceding

day had gone by at alightning pace. Insteed of seeing their Lord fearlessy confound his

opponents, they saw him meekly bowing his head in acceptance. "As a sheep before her
shearersis dumb, so he opened not his mouth” (Isa. 53:7).

The day was aday for discussion. The closest followers of the Master were used to living
day by day. They went where Jesus went. They sought alwaysto be by hissde. When
they had questions they knew where to go for answers. Now they were done. Their
leader had died; they were dlill dive. Sorrowful or nat, life must go on. Some would
decide to go back to ther fishing businesses. Some determined to wait awhile for further
developments. Others who had fled when Jesus was arrested spent the day in nearby
villages. Confusion and sorrow were the common bonds that connected them.

It was aday for prayer. Never had they needed divine guidance more than at the present.
Jesus had told them that whatever they asked the Father in his name would be granted
(John 15:16). Now they must learn to rely on that power. How persond those prayers
must have been! How fervent!

New Dimensions

Abovedl, it was aday for adjustment. Never again would they tread the dusty roads with
the one they had come to dearly love. Y et never was Jesus as close to their Sdesas he



would be in the daysthat lay ahead. He had said, "L o, | am with you dway, even unto the
end of the world [Greek aion, age]”" (Matt. 28:20). He would dways be "this same Jesus,”
yet he would aways be different. They would need to adjust to these necessary changes.

They had loved to see his visage, to be cheered by the sight of him as he addressed the
multitudes. Now they would have to adjust to an invisble Christ. He would be just as
redl, but not as manifest. This would take some preparation time. Just such a preparation
they were to be having the next forty days, as he would appear miraculoudy in their
midst, some times even behind closed and locked doors.

They had been used to a parochid Christ, one who had cautioned them, "Go not into the
way of the gentiles, and into any city of the Samaritans enter ye not" (Matt. 10:5). Soon
they would be sent not only to Samaria but "unto the uttermost parts of the earth” (Acts
1:8). They would need to follow his unseen leading wherever they might go.

Ther cusom was to follow unquestioningly, looking to Jesus for making the many
decisonsthat are required for daily living. Now they would have to think for themselves.
They would need to sort out principles and gpply them. They would not aways do so
correctly, asin the choosing of Matthias to replace Judas as an gpostle (Acts 1:15-26), but
they would learn through their mistakes to "rightly divide the word of truth (2 Tim. 2:15).

They were comfortable with Jesus. Now they would have to work with anew forcein

therr lives, the holy spirit. The giving of that spirit at Pentecost (Acts 2) must have been

as surprising to them as it was spectacular to any onlooker. Even though he had bidden
them await the arriva of the spirit (Acts 1:4-8), yet they must not have comprehended

these words any better than his earlier satements regarding his desth.

There was much to learn! There seemed littletimeto learn it dl! Their Madter tried to
prepare them for this very hour by saying, "All ye shal be offended because of methis
night: for it iswritten, I will smite the shepherd, and the sheep shdl be scattered. But
after that | amrisen, | will go before you into Galilee™ To Gdilee they must go. But that
was tomorrow—today it was time to mourn and wonder.

Children of the Bridechamber

The followers of Jesus are caled to be his bride. They are dso likened to virgins awaiting
the bridegroom (Matt. 25:1-10), to guests at awedding (Matt. 22:1-12), to servants
waiting for their Lord to return from awedding (Luke 12:36), and in our theme text to the
"children of the bridechamber.” Thereis no inconsgstency in these smiles. They are eech
separate and digtinct pictures. They are dl true. Each points to a unique feature of
likeness.

The expression "children of the bridechamber” isa Greek idiom. It is related both to the
expressons "virgins' in the parable of the wise and foolish virgins and "friend of the
bridegroom" in John 3:29: "He that hath the bride is the bridegroom: but the friend of the



bridegroom, which standeth and heareth him, rgjoiceth gresatly because of the
bridegroom’ s voice: thismy joy therefore is fulfilled.”

In the latter verse John the Baptist refers to himsdlf as "the friend of the bridegroom.” He
uses that term as we would use the word "best man" today (see Nelson's Bible
Dictionary). The "virgins' were the femae members of the wedding party and "the
children of the bridechamber" were the mae members. The term "children” isfrom the
Greek huios, meaning, literdly, "sons™ Theidiom isabit more direct than merdy "bridd
party.” In first advent times a Hebrew child was known as a teknon, "child," until about
the age of twelve when, after a ceremony similar to the Bar Mitzvah of today, he became
a huios. Thislatter term conveyed not only the concept of an older child, but one who
copied the parents and sought to be in their likeness. Thus "the children of the
bridechamber" implies those who enter fully into the spirit of the oncoming wedding and
partake fully in the joys of the bridegroom.

Thiswas certainly an apt description for the followers of Jesus during his lifetime when
they could not yet be the "bride," because the holy spirit had not yet come upon them.
They could rgoice to bein his presence and they did so. But now, on the fifteenth of
Nisan in the year of our Lord 33, they no longer had the bridegroom in their presence.
Now they laid asde the rgjoicing clothes of the wedding and put on the garment of
SOrrow.

Fasting

Not only did they mourn but our theme text indicates that they also "fasted.” Nelson's
Bible Dictionary comments on fasting: " Going without food or drink voluntarily,
generdly for rdigious purposes. Fasting, however, could aso be done for other reasons.
It was sometimes done as asign of distress, grief, or repentance. The law of Moses
specificaly required fasting for only one occason—the Day of Atonement.”

There are many examples of the fasting over grief in the Bible. There was a seven day

fagt after the burid of King Saul and his sons (1 Sam. 31:13; 1 Chron. 10:12). David
fasted after hearing of the death of Jonathan and Saul (2 Sam. 1:12), and Nehemiah fasted
when he heard that Jerusdem lay in ruins (Neh. 1:.4). For seventy years there were
commemordive fagts in the fifth month, when the Sege of Jeruslem was begun, and in

the saventh month, when the city fel to the Babylonians (Zech. 7:5).

Abstaining from food is no easy task at the best of times but, as anyone who has been on
adiet can tedtify, it ismod difficult when dl around you are feasting. Such was the case
with the disciples. They began this spiritud "fast” on one of the great "feast days' of
|srad, the first day of the seven day feast of Passover. Nor did their "fagt” only last one
day, nor yet the entire seven days of the feast, nor even the biblical forty days, it wasa
"fad" that would last for nearly two thousand years, until the return of the bridegroom.



Looking Forward

That sober Saturday was not merely a day of looking backward. Now, despite their great
loss, they needed to look forward. Their long-range plans had not yet materidized. They
deduced from Jesus words in Matthew 26:32 that he wanted them to return to Gdlilee
(the home of the remaining eleven apostles). First, however, they wanted to pay their

find respects at the tomb of their beloved Magter.

Because it was the Sabbath they could not go without the city on the fifteenth of Nisan.
Thiswould be ther first order of business on the morrow. Three of the women had
purchased sweet spices, probably between the time of the crucifixion and sundown on
Friday. They prepared these for placing on his body on Saturday <o thet, fird thing in the
morning on Sunday, they would go to the tomb and anoint him (compare Mark 16:1;
Luke 23:56; 24:1).

Even though Nicodemus had aready seen to the procurement and use of some 65 pounds
(aGreek "hundred pound weight™) of embaming spices [John 19:39, 40)] these three
devoted women wanted to add their portion as well.

Thus it was with the degpest of love they mingled the spices, and with them their tears,
for one last expresson of their devotion. The deven, 4ill troubled in mind, ended the day
by settling down for another uneasy deep, dso planning to vist the tomb. They would
probably plan to complete the feast in Jerusdlem (for they were faithful Isradlites) and
then return to their homesin the north.

They had been unprepared for the sad events of the previous day. Little did they know
that they would meet anew surprise for which they were equaly unprepared . . . inthe
morn.

On the morrow they would hurry forth to the tomb of their beloved Lord. And they would
findit . .. empty!



Saturday-Sunday, Nisan 16

Early inthe Morning

Early on the first day of the week, while it was still dark, Mary Magdalene went to the
tomb...— John 20:1

By Tim Thomassen

It is noteworthy that awoman had the digtinction of being the first to be made acquainted
with our Lord' s resurrection. It has been suggested that the feminine mind is activated
more by intuitive faith than andytica faith. A case can dso be made that thisillugtrates a
woman's tender sympathy.

Possibly Mary loved much because she had been forgiven much (Luke 7:47). Mary
Magddene was at one time possessed by evil spirits. However, once released from their
control, she became afaithful and loya follower of Jesus.

Mary went while it was dill dark, in the dawn of the day. This dawning may beautifully
picture the church’s resurrection time in the trangition between the Gospel age and the
Millennium. "God iswithin her, she will not fal; God will help her a breek of day" (Psa
46:5). Itisin this Millennid morning the saints are changed in the first resurrection (see
Psa. 30:5; 1 Thess. 3:13; 4:16; 1 Cor. 15:51, 52; Rev. 20:6).

The resurrection Sunday was so dramatic and significant that the early church began to
commemorate it (Acts 20:7). Intime, the first day of the week came to replace the Jewish
Sabbath, rooted deeply in Jewish law. The Jewish feast of Pentecost would shortly give
way to the Chrigtian Pentecost.

There are many interesting points associated with the resurrection of Jesus. One hasto do
with the spices. Luke' s account mentions that “the women took the spices they had
prepared and went to the tomb” (24:1).

We learn from this that Mary Magdalene was not done, but was the first on the scene.

Since embalming was not practiced by the Jews, it would appear that the spices were
brought as an act of devotion and love to anoint the body of Jesus. These concerned and
compassionate followers of the Master obvioudy had no expectation of Jesus
resurrection.

The women who figure prominently in the resurrection storiesillustrate dramaticaly the
love that does not end with death. They loved Jesus beyond the end. They endeavored to
demondirate the last respect that could be paid. How greet is our love for our Lord?



A Great Surprise

Onthisjourney of faithfulnessthey encountered a greet surprise. "Faithfulness has away
of running into surprises.”" Sometimes the unexpected occurs. Indeed, as the hymn
phrasesit, "God moves in amysterious way his wonders to perform; He plants his
footstepsin the sea and rides upon the storm.”

"They found the stone rolled away from the tomb, but when they entered, they did not
find the body of the Lord Jesus' (Luke 24:2, 3). A tomb's entrance was ordinarily closed
to keep vandds and animals from disturbing the bodies. This sone, however, had been
seded by Jewish authorities for a different reason. The chief priests and the Pharisees had
petitioned Pilate to secure the tomb so that Jesus disciples could not steal the body and
then tell the people that he had been raised from the dead and Filate told them to st their
own watch. (Matt. 27:62-64).

However God sent his angel to remove the obstacle! Should this come as a surprise?
Certainly not, for "dl things are possible with God" (Mark 10:27). "L et the wicked
forsake his way and the evil man histhoughts. Let him turn to the LORD, and he will have
mercy on him, and to our God, for he will fredy pardon. ‘ For my thoughts are not your
thoughts, neither are your ways my ways,” declares the LORD. ‘ As the heavens are higher
than the earth, so are my ways higher than your ways and my thoughts than your
thoughts" (Isa. 55:7-9).

Removed was the stone that man had placed. This stone can well illustrate human efforts,
ignorance, superdtition, unbelief, safishness, hatred, cruelty, jealousy, pettiness, doubt,
fear, bitterness, and injustice. We may sometimes view these barriers as insurmountable.
Y et our wise, loving, and powerful Lord can and will abolish these hindrancesin due
time for the first resurrection. Let us not forget that we "must suffer the darkness of night
to welcome the coming of dawn.”

He Is Risen!

L uke continues the gtory: "while they were wondering about this, suddenly two menin
clothes that gleamed like lightning stood beside them. In their fright the women bowed
down with their faces to the ground, but the men said to them, Why do you look for the
living among the dead? He is not here; he has risen! Remember how he told you, while
he was till with you in Gdlilee: * The Son of Man must be delivered into the hands of
ganful men, be crucified and on the third day beraised again’ Then they remembered his
words' (24:4-8).

The two men dluded to were no doubt heavenly messengers. Just as the announcement of
Jesus' hirth to the shepherds induced fear, so these women became frightened. Fear was
as natura areaction then asit istoday.

The women were asked a poignant question, "Why do you seek for the living among the
dead? He is not here: heisrisen!” This question has as much relevance now as ever. The



living Lord is not to be found embamed in creeds and rituas, nor in pious ordinances
(Col. 2:20-23). But he can be found in our most holy faith (Jude 20), in hope that does
not disgppoint us (Rom. 5:5), and in "sincere love" (2 Cor. 6:6).

The women were reminded of their Lord’ s announcement that he would be taken by
snful men, crucified, and then raised on the third day. One wonders how they could have
forgotten. But words do not dways sink in until something dramatic takes place. Do we,
on occasion, have to receive shock treatment before we snap and come to our senses?

The Disciples Hear the News

"When they came back from the tomb, they told al these things to the deven and to dll

the others. Mary Magdaene, Joanna, Mary the mother of James, and the others with them
told thisto the gpostles. They did not believe the women, because their words seemed
like nonsense. Peter, however, got up and ran to the tomb. Bending over, he saw the
grips of linen lying by themsdlves, and he went away, wondering to himsdlf what had
happened” (Luke 24:9-12).

The mgority of the disciples fdt the story was nonsense, but Peter and John decided to
check it out for themsdlves (John 20:2, 3). The net result was that Peter "went away,
wondering to himsdlf what had happened" (Luke 24:12), while the other disciple"saw
and bdieved" (John 20:8). In John 20:9 we reed that "they ill did not understand from
scripture that Jesus had to rise from the dead." Does the voice within you ask, "How
could they be so dense? What more would it take to convince them?”

The Role of the Holy Spirit

Perhaps we minimize the Sgnificance and role of the holy spirit in our lives today.
Without the holy spirit’ s illumination we would be just as ignorant. Praise God for the
help of the holy spirit!

In conclusion, | chalenge mysdf and you to answer afew questions. Firs, isthe
resurrection merely an interesting story or historica fact? Has its repeated reading and
sudy become meaningless and ritudigtic, like other things that we do on a continuing
basis?

Looking forward to the future, are we confident of our own resurrection?. . . of the
resurrection of mankind in general? Are these beliefs part of our mind set or do we have
doubts or second thoughts? If we died and were resurrected "in the twinkling of an eye,”
would we wonder what happened or be surprised?

In John 20:30, 31, we read: "Jesus did many other miraculous signsin the presence of his
disciples, which are not recorded in this book. But these are written that you may believe
that Jesus isthe Chrigt, the Son of God, and that by believing you may havelifein his
name." Believing is not only the precedent to the life to come, to be attained &t the
resurrection, but it is aso aforerunner to a proper life in the present time. "We bdlieve



that Jesus died and rose again and so we believe that God will bring with Jesus those who
havefdlen adegp in him" (1 Thess. 4:14). "And without faith it isimpossible to please
God, because anyone who comes to him must believe that he exists and that he rewards
those who earnestly seek him" (Heb. 11:6).

Chrigt was victorious and thus arose from the grave. If we are faithful we shdl likewise
"be like him, for we shdl see him as heis. Everyone who has this hope in him purifies
himsdf just asheispure’ (1 John 3.2, 3).

NOTE: All scriptures used in this article are from the New International Version.



Foreshadows of the Messiah

Jesus. Our Rock and Our Rod

[Israel] did all drink the same spiritual drink: for they drank of that spiritual Rock that
followed them: and that Rock was Christ.—1 Corinthians 10:4

A verse by verse Bible study in Exodus 17

The Old Testament is replete with types and shadows of the crucifixion of Christ. The
most notable, perhaps, are the sacrifice of Isaac by Abraham and the raising up of the
brazen serpent in the wilderness. However, there are many other picturesillugtrating the
same event. Two of these are found in the seventeenth chapter of the book of Exodus. In
this chapter we find two of the trids the |sradlites endured during their wilderness
wanderings—the testing at the waters of Meribah and the battle with the Amalekites at
Rephidim.

The Setting—Verse 1

And all the congregation of the children of Israel journeyed from the wilderness of Sin,
after their journeys, according to the commandment of the LORD, and pitched in
Rephidim: and there was no water for the people to drink.

While the term "wilderness of Sin" seems such afitting name for this wilderness,
consdering the ains of Israd during their wanderings, thisis not an appropriate use of the
word. Here Sin is the name of an Egyptian city and of the surrounding wilderness.

Rephidim has not been positively located, nor is even the derivation of the name agreed
upon by scholars. Nelson' s Bible Dictionary definesit as "refreshments” implying an
oas's, while Strong's Concordance gives it as "balusters,” supports, suggesting alocation
between high dliffs. McClintock and Strong's Encyclopedia lists both possibilities.

An oass would make a logica stopping place for the Isradlite camp; if Moses chose the
spot, he might not have known that the water supply was dried up. However, Moses was
not the one to choose the encampment. They had been led there directly by God through
the medium of the "cloudy pillar" (Exod. 13:21, 22). Certainly God would have known
that there was no water & the Site of the encampment.

One could logicaly ask why God led them into alocation where there was not the
necessary suppliesfor survival. The answer is smple. The needed water supply was
there. They just could not seeit. He who brought them there was amply able to care for
them aso. Asthe familiar adage phrasesit, "His grace will not lead us where his power
cannot keep us."



The Complaint—Verses 2 and 3

Wherefore the people did chide with Moses, and said, Give us water that we may drink.
And Moses said unto them, Why chide ye with me? wherefore do ye tempt the LORD?
And the people thirsted there for water; and the people murmured against Moses, and
said, Wherefore is this that thou hast brought us up out of Egypt, to kill us and our
children and our cattle with thirst?

The sn of complaining and murmuring was Isradl’ s abiding weskness. Their Stuation in
Egypt had been none too comfortable. As daves they were an oppressed people. Y et they
found the conditions of their deliverance more intolerable than the conditions of their
bondage.

On five different occasions in the Pentateuch they are spoken of as "murmuring” againgt
Mases. Only once the biblica God accuses them of "murmuring aganst me' (Num.
14:29). In truth, as Moses says here, "Why chide ye me? wherefore do ye tempt the
LORD?" Maoses was only the representative of God. God was the hidden director of their
wilderness path. n asmilar vein God confronts the "miserable comforters' of Job with

the charge "ye have not spoken of me the thing that isright” (Job 42:7).

They "thirsted” for water. The statement seems dmost redundant. If there was no water it
isonly naturd that they would "thirst."” Maithew Henry, in his Commentary seemsto
capture the essence of their complaint: "If they had no weater to drink, they must needs
thirgt; but this intimates, not only that they wanted water and felt the inconvenience of

that want, but that their passion sharpened their appetites and they were violent and
impatient in their desire; their thirst made them outrageous. Naturdl desires, and those
that are mogt craving, have need to be kept under the check and control of religion and
reason."

From complaint sprang demand, "Give us water to drink." They were demanding it, asif
it were a debt Moses owed them. They had been supplied manna (16:15), now they must
be supplied with water. Both were gifts from God, neither was an obligation owed them.
How often we, too, begin regarding God' s graciousness as an indienable right and,

teking it for granted, dack in our continual thanksgiving for the bounties the Lord has
provided.

The Solution—Verses 4 to 7

And Moses cried unto the LORD, saying, What shall I do unto this people? they be
almost ready to stone me. And the LORD said unto Moses, Go on before the people, and
take with thee of the elders of Israel; and thy rod, wherewith thou smotest the river,
take in thine hand, and go. Behold, I will stand before thee there upon the rock in
Horeb; and thou shalt smite the rock, and there shall come water out of it, that the
people may drink. And Moses did so in the sight of the elders of Israel. And he called
the name of the place Massah, and Meribah, because of the chiding of the children of
Israel, and because they tempted the LORD, saying, Is the LORD among us, or not?"



The geography of this verse is puzzling. Maoses was commanded to go in the company of
at least some of the elders of Isradl to Horeb where he would find arock which, once
smitten, would issue forth sufficient waters for the people to drink and be refreshed.
Horeb is called the "mountain of God" (Exod. 18:5) and was the spot where Moses was
first addressed by the Lord at the burning bush (Exod. 3:1). It isusudly identified with
Mount Sinai where the Law was given. However, Isragl does not break up camp at
Rephidim to move to Sinai until Exodus 19:2. The two are thought to be about one day’s
journey from each other.

The most logica solution to this problem is to assume that Horeb does not refer to a
single mountain but to arange of mountains, which separated Rephidim from Mount
Sna. Mosssis gpparently led to the pass leading through these mountains where heis
shown the rock heisto smite to produce the needed water.

In gpplying the picture we have one sure starting point. The Apostle Paul definitely
identifies the rock that produced the water— "and that Rock was Christ" (1 Cor. 10:4).
The"amiting" of the rock rdatesto hislife of trids and crucifixion (Isa. 53:4). Jesus
refersto himsdf asthe fountain of living water in his discusson with the Samaritan
womean at thewell (John 4:10).

Speeking poticdly in his"Song of Ddliverance," Moses likens this water to "honey and
oil" (Deut. 32:13). Honey is generdly recognized as a picture of the high calling of the
church, while the ail isthe fruit of the olive tree. Paul likens the olive tree to the
Abrahamic covenant in Romans 11, into which al men, both Jew and gentile, will
eventualy be grafted. For Isradl this water was life producing for both the firstborn and
the entire netion. Likewise Christ’s desth is effectua in producing both those who will
receive the heavenly and the earthly salvation—the "sand and the stars' of the Abrahamic
promise.

The next stop of Israel was a Mount Sinai where they received the law. The location of
the rock at Horeb suggeststhat it was a the boundary between Rephidim, the site of their
trids, and Sina, the "mount of God;" thisimplies an experience a the crossroads
between the present permission of evil and the new law covenant of the future. Thisisthe
location of the cross of Chrigt. It formsthe lega bridge from the death sentence to the
resurrection of the dead.

This miracle was to be specificaly performed in the sight of the eders of Isradl o that
there would be witnesses. Any suspicion of Maoses finding a hidden well and faking the
miracle was thus precluded.

The renaming of the Site to Massah and Meribah was as atestimonia againgt the
murmuring of the people. These names are derived from the words of Moses' question in
verse two, "Why chide ye with me? Why tempt ye the Lord?' Massah is a Hebrew word
based on the root word trandated "tempt" in this verse while Meribah is a name from the
root trandated "chide." Men chide or quarrd with fellow men, but it is God whom they
are puiting to the test, or proving. God seeks to be taken by faith and believed and not put



to the test. Isradl was demondgtrating alack of faith in the care given by their God and for
this they were chastised.

Battle with Amalek—Verses 8 to 10

Then came Amalek, and fought with Israel in Rephidim. And Moses said unto Joshua,
Choose us out men, and go out, fight with Amalek: to morrow I will stand on the top of
the hill with the rod of God in mine hand. So Joshua did as Moses had said to him, and
fought with Amalek: and Moses, Aaron, and Hur went up to the top of the hill.

The Amalekites were a branch of the family of Esau and related to Eliphaz, one of the
comforters of Job. They dwelt in the southern Sinai and apparently were a marauding
tribe seeking to pillage and loot the Isradlites. According to Deuteronomy 25:16, 17, they
followed behind the migrating nation and attacked the feeble and poor in the rear of the
procession. This battle was undoubtedly to stamp out this annoying threat. The battle
evidently occursin alowland, for Mosesisto be clearly visble on the heights above
where he goes with Aaron and Hur.

The choice of lieutenants for Mosesis an interesting one. Aaron is readily identifiable as
Moses brother and, at thistime, the high priest designate. Hur is not so easy to identify.
He was obvioudy prominent, for he and Aaron were put in charge of the camp when
Moses went up into the mount (Exod. 24:14). He was the cousin of Elisheba, wife of
Aaron (Exod. 6:23; Num. 2:3), and Nashon, father-in-law of Rahab and ancestor of
David. Tradition has him as the brother-in-law of Moses and husband of Miriam. He was
aso the grandfather of Bezded, the chief craftsman of the tabernacle. Thusin Aaron and
Hur we see the uniting of the priestly and kingly functions of Isradl.

The Banner—Verses 11 to 13

And it came to pass, when Moses held up his hand, that Israel prevailed: and when he
let down his hand, Amalek prevailed. But Moses’ hands were heavy; and they took a
stone, and put it under him, and he sat thereon; and Aaron and Hur stayed up his
hands, the one on the one side, and the other on the other side; and his hands were
steady until the going down of the sun. And Joshua discomfited Amalek and his people
with the edge of the sword.

Joshua led the battle, but Moses was the red hero. Aslong asthat great leader held his
rod stretched out in his hand the |sraglites were winning, but when his arms drooped the
battle went againgt them. The setting is vivid. While the bettle rages bel ow, the slhouette
of Moses with the outstretched rod, supported by the leaders of the priestly and kingly
houses, became the banner under which victory would be wrought.

The presence of two to strengthen him suggests that the rod was stretched out between
his hands, with one man supporting each sde. To the soldiers below the silhouetted form
of Moses, gtting on the rock with the rod going from side to sSide, formed the shape of a
cross. Is not the cross of Christ the banner under which we, especidly the poor and



feeble, gain the victory. They are the ones with whom Chrigt identified: ""Come unto me,
al yethat labour and are heavy laden, and | will give you rest" (Maitt. 11:28); "Blessed
are the poor in spirit: for theirsisthe kingdom of heaven” (Matt. 5:3); ". . . they that are
whole need not a physician; but they that are sick™ (Luke 5:31). All our victoriesarein
him: "But thanks be to God, which giveth us the victory through our Lord Jesus Chrig”
(1 Cor. 15:57).

Memorials—Verses 14 to 16

And the LORD said unto Moses, Write this for a memorial in a book, and rehearse it in
the ears of Joshua: for I will utterly put out the remembrance of Amalek from under
heaven. And Moses built an altar, and called the name of it Jehovah-nissi. For he said,
Because the LORD hath sworn that the LORD will have war with Amalek from
generation to generation.

Victories are not to be forgotten. In this case there were two memorias. An account of
the battle was written in abook and an dtar was built nd given the name Jehovah-nisd,
Jehovah our bamer. Thisisaso true for the Chrigtian. Lives may be full of conflucts and
struggles. Some end in defeat; more will result in victory as the banner of Christ crucified
is kept before the mentd vision. These successes are not to be forgotten, but to be
commemorated in gppropriate ways to remind us of the power that isin our Savior.

Our memorias may take the form of atestimony, or aletter to afriend, or anentry ina
diary, or apoem. All of these will be incentives to greater endurance next time. Thiswas
one of the grest weaknesses of Isradl in the wilderness. As David so aptly putsit, "They
soon forgat hisworks; they waited not for his counsd” (Psa. 106:13).

In contrast, may our atitude be that "Thisis my infirmity: but | will remember the years

of the right hand of the most High. | will remember the works of the LORD: surdly | will
remember thy wonders of old. | will meditate dso of dl thy work, and talk of thy doings.
Thy way, O God, isin the sanctuary: who is so great a God as our God?' (Psa. 77:10-13).



The Last Week of Our Lord's Ministry

(with Texts and Articles for Each Day's Reading)

Arranged from Contributed Material
'TRAVELING TOWARD JERUSALEM

Matthew 20:17-28; Luke 18:35-43; 19:1-10
R3362 -- "Only the Humble Shdl be Exated"
R3847 -- "Thy Fath Hath Saved Thee"

JESUS CAME TO BETHANY

Mary anointed our Lord. Matthew 26:6-13; Mark 14:39; John 12:1-8. These three
accounts record the same episode. John's gospd gives usthe timing -- the evening after
the close of the day Nisan 9, which had turned into the Jewish day Nisan 10.

R2447 -- "A Bottle of Spikenard, Very Costly"

R3534 -- "Perfume Very Precious'

NISAN 10, MONDAY (SAT., MARCH 30, 1996)

Sdlection of the Lamb. Triumphant ride into Jerusalem, ;pam branches strewn, visit to
temple. Exodus 12:3-5; Matthew 21:1-11; Luke 19:29-44; Psalms 8:2.

R2745 -- "Hosannal Blessed IsHe That Cometh”
R2146 -- Column 2, para. 2, Selection on day 10
R3837 -- "Hosanna In the Highet"

R3850 -- "Coming in the Name of the Lord"

NISAN 11, TUESDAY (SUN., MARCH 31, 1996)

Cursing of thefig tree, cleanaing of the temple. "The scribes and chief priests ... sought
how they might destroy him: for they feared him™" (Mark 11.:18).

R4122 -- "Cleanang the Temple"

R5503 -- "Barren Fig Tree -- Defiled Temple'

R5920 -- "Lesson of the Blighted Fig Tree'



NISAN 12, WEDNESDAY (MON., APRIL 1, 1996)

Mark's account (chap. 11) distinguishes the days more clearly than Matthew's. On this
morning (the day after the cursing of the fig tree), the disciples marvelled that it had so
quickly withered and "dried up from theroots' (Mark 11:20). As Jesus waked in the
temple the chief priests, scribes, and eders challenged his authority. Many parables were
given on this day. Pharisees, Herodians, and Sadducees tried to catch him in hiswords.
Seven "woes' were pronounced on them and a chilling doom on Jerusdem. In the closing
hours of the day Jesus spoke our Lord's great prophecy to his disciples (Matthew
21:23-26:2; Mark 11:20-14:1).

R1982 -- "Paradle of the Vineyard"
R3852 -- "Teaching with Authority"
R3000 -- "Yearly Reckonings, Spiritud Accounts’

NISAN 13, THURSDAY (TUES, APRIL 2, 1996) The disciples made ready the
Passover, which was eaten after sx ocock on Thursday. Mathew 26:17-30; Luke
22:7-71; Luke 22:24, strife among the disciples, John 13:1-17, he washed their feet.

R3542 -- "Washing One Another's Feet”

R3551 -- "I Pray for Them"

R4167 -- "Our Lord Betrayed and Denied"
R3885 -- "With Sirong Crying and Tears'
R2467 -"The Lord Betrayed'

R2469 -- "The Great High Priest Arraigned"
R2773 -- "Gethsemane -- Watching and Praying"
R5331 -- "Test of the Apostles and Its Lesson”
R1801 -- "The Agony in Gethsemane"

NISAN 14, FRIDAY (WED., APRIL 3, 1996) The day of crucifixion. Let us keep very
close to our Lord during this day, remembering what he endured and entering into it as
fully as possible. Matthew 2627; Exodus 12:6.

R3895 -- "As Deceiversand Yet True"

R3369 -- "How and Why Christ was Crucified"
R3366 -- "Choose Ye This Day"

R2315 -- "A Look &t the Crucified One"

R2473 -- "He was Numbered with the Transgressors’
R1815 -- "Chrig Died for the Ungodly”

R3560 -- "The Grestest Event of History"



NISAN 15, SATURDAY (THURS,, APRIL 4, 1996)
Chrigt in the tomb. Firgt day of unleavened bread.
Exodus 12:14-20; Leviticus 23:5-8.

R1366 -- "An Ancient and Interesting Document”
R2453 -- "I Am the Way, the Truth, and the Life"
R2455 -- "He Shdl Give Y ou Another Comforter”
R3900 -- "In the Cross of Christ | Glory"

R5640 -- "The Blood of Sprinkling of the Passover"
R5869 -- "Thoughts on the Memoria Season”

NISAN 16, SUNDAY (FRI., APRIL 5, 1996)
The Resurrection. Offering the shesf of the firdtfruits.
Matthew 28:1-10; Leviticus 23:11-13; Luke 24:1-26.

R3903 -- "HeisRisen, Even ashe Sad"
R2476 -- "Now is Chrigt Risen fromthe Dead"
R2800 -- "Communing with the Lord"

R1823 -- "The Wdk to Emmaus’

R5415 -- "Jesus Himsdf Drew Near"

R3563 -- "I Am Alive Forevermore"



News & Views

Readers Speak Out
Dear Brethren of the Herad,

Greetingsin our Savior's name. | continue to enjoy your magazine. While not dways
agreeing with al the thoughts expressed, they are dways stimulating and generdly
uplifting. May our Father give you a gregter portion of his spirit.

Dan Anas, Fenton Michigan

| enjoy every copy of the Herald and look forward to its coming to my home. Just
enjoyed reading again "An Admonition for the New Year" by Br John T. Read. Many
times we enjoyed having him in our home. | love the pieces "Echoes from the Pedt,” as
well asdl of the others. May God's rich and bountiful blessing continue to be with you -
each and every one.

Alta Wolfengerger, Weatherford, Texas
Dear Friends,

The Herald has improved dramaticdly, congratulations! I'd like to see more articles on
Pastor Russdll, or written by him, and aso information on Bible Student history and
current Bible Student activities.

Jonathan Ross, Sunnyvale, California

Bible, Student Activities

Editor's note: Most readers should be familiar with the Bible Fellowship Union in England, publishers of
the Bible Study Monthly. Brother A. O.. Hudson (now in his 90's), one of the principles of the Bible
Student movement in England and long-time editor of the Bible Study Monthly, sent the editors of the
Herald aletter on the status of the Bible Student movement in England. We found it extremely interesting
and asked Br. Hudson for permission to printitin THE HERALD. We trust our readers will be moved by it
aswell. Itisprinted initsentirety, and only edited for clarity.

"Long time since your letter but | have been fully occupied as you may guess with the
reorganization of our activities over here, which has occupied aterm of years, but is now
nearly complete. | had gotten so used to our increasing field of activitiesthat | did not
redize what was going to be involved. Since our entire team was packing up together, all
being of roughly smilar age, it meant an entirely new team. That has not been easy, but
within afew more months | shal have more time on my hands than have had for many
years.



"Our own annud head count of classes and brethren makes gloomy reading so far asthe
UK is concerned. We are down to seven organized class mesetings with atotal normal
attendance of 75. Tota number of brethren nominaly associated together is 200 plus 50
of the LHMM (Layman's Home Missonary Movement) who sill keep themsdlves
largely doof athough becoming less rigid. Compared with our 246 classes and 4,500
brethren in the independent "breakaway" movement herein 1931, there seemsto have
been a dide. Between 1903 and 1925 so many came in; most of these came to the end of
the way between 1950 and 1970. There has been a marked diminution since 1970. The
elders at the London Tabernacle told we teenagersin the 1910's that we lads would see
this happen-they were right.

"However, have you noticed thet there isamarked increase in interest in the Truth in the
eastern sector - Eastern Europe, Siberia, India. Roberts, guiding star of the LHMM in the
UK, hasjust returned from a European tour and has addressed conventions of 400 to 500.
He tells me there are 5000 brethren in Poland, most LHMM*, and asimilar number in the
Ukraine. | reed of aLHMM convention in Siberia, of dl places, of 800. They believe that
the High Calling was closed to new entrants in 1918 and that the last ones passed into
heavenly glory by 1954 and that these today will see the Millennium inaugurated and hall

it with enthusasm. Their officid expectation is that everything seems running grictly
according to plan (except the dates) and that Brother Russdll will be shown to have been
not very far wrong.

"There is not much doubt that the entire Bible Student movement asinitiated and carried
on for many yearsis petering out. Y ou have the same signs as do we. Sixty percent of our
two hundred brethren look for a future advent without a preiminary parousa. Some
expect quite alurid literalness to the advent: blood and thunder smilar to what was
believed in the seventeenth century. Unfortunately, an increasing proportion of the Bible
Student population is accepting the idea of apersond holy ghog, the trinity, spesking
with tongues, and miracle heding.

"Asfar asthe work of the Bible Fellowship Union, we note an increasing interest on the
part of the Chrigtian public in our message. Eighty percent of our UK readership is not of
the Bible Student fellowship; indeed most are unaware of our movement. Very few of
these "publics,' as we cal them, ever ask about a meeting where these things are
discussed. Mogt of the churches here run study groups in halls or houses and we have
found that some of these use the articles from the Monthly as subjects for discusson. The
number of these exceeds the number of our classes, which gives some food for thought.
There is one Salvation Army mgor who takes a quantity of literature to distribute among
his entire congregation; a Baptist church puts six copies of each issue of the Monthly on
its church bookstd| for the interested to take away; a Pentecostd theologica seminary
places acopy of each issuein itslibrary for the use of students-quite often we get aletter
from one that says he finished at the school and wants to subscribe persondly. In India,
the head of an evangelical body trandates articles for reproduction in his bi-lingud
meagazine which has a dirculation larger than our Monthly. This same group reads
contents of the Monthly on broadcasts twice aweek over a station which reaches dl of
Eagtern Asa Presently, this person istrandating our booklet "The Coming of the King"



into hislanguage for wider circulation. All of this activity has led us to wonder if Brother
RusHI's origind ideg, to disseminate his findings among the denominationd churches, is
now what the movement isreverting to a its end.

"Thereis no doubt that we are now in the middle of atime of change and we do wdll to
recognize the fact and find our placein it accordingly. Our latest booklet, a 100-page
publication titled "Paradise on Earth," tregts in detail the coming Millennid Age. It was
rather costly to produce and is not intended for indiscriminate circulation, but for those
likely to be serioudy interested. We will send acopy to Jm Caudle for officia
notification to the PBI and will be available free”

With Sncereloveto you dl inthe Lord,
Albert O. Hudson

* Of the three Bible Student movements registered in Poland, the LHMM isthe middie in
sze-Editor

Around the World

Jerusalem

The Holy City'sfina political digoostion remains one of the sorest points of Mideast
peace negotiations. Debate rages over how best to Preserveits Place as a uniquely
historic Place a sacred monument and a modern city. One key is the continued ban on
facing new buildings with any thing but the classc locd stone. Its stones remain the key
to reveding 4ill-hidden secrets. A recent Isragli attempt to reconstruct part of a seventh
century Omayyad paace adjoining the Temple Mount sparked protests from Jews and
Mudims aike. Orthodox rabbis argue that the palace was built with Temple stones tossed
from the mount when the Romans destroyed it and that their use to rebuild is a double
sacrilege. Mudim leaders say the excavations disturb ancient graves and fear it isdl the
precursor to an archaeological invasion of the Temple Mount. It has become known
irreverently asthe "war of the sones and bones."

(U.S. News & World Report, 12/18/95)

Israel

Isradl and Syria have smdl delegations attending peace negotiations on Maryland's
Eastern Shore. The god for the negotiations is a peace agreement, not just between |sradl
and Syria but between Isradl and the rest of the Arab world, in which partnership would
supplant ahaf century of enmity. Israel would evacuate the Golan Heights, a strategic
promontory looming over northern Israel and the Sea of Galilee and an important source
of water seized from Syriain the 1967 Mideast war, in exchange for a peace treaty that
would include diplomeatic recognition, open borders and trade. Such an arrangement



would effectively end the Arab-1sradli conflict, which has been afact of lifein the Middle
East ancethe creation of the Jewish state in 1948.

(Washington Post, 12/28/95)

The progpect of peaceis fundamentaly changing the traditional greet power rivary in
the Middle East. The treaties signed between Israel and Egypt, Jordan, and the
Pdegtinians have generated billions of dollars of potentia dedls. Most Arab countries are
now ignoring a boycott, which for years prohibited many companies from doing business
with Isragl. European countries are trying to raise their profile in the Middle East after
laying low for years. France sgned an accord with Jordan providing for joint war games
and technicd assstance, aswdl as French training of Jordanian army and air force
personnel. The European Union is going to head the team of International observers
overseeing Pdegtinian dections. For the U.S,, this means anew way of dealing with the
Middle East. "Europe would not like to see the U.S. being lessinvolved in the region,”
says Bernard Bgjolet, French ambassador to Jordan. Competition between the European
Economic Community and U.S. for large jobs in the Middle East remains intense.

(Wall Street Journal, 11/95)
Ukraine

The Russian Orthodox Church and two Ukrainian nationdist churches are contesting
whether Ukraineisadigtinct nation or part of Russia. While independence for the nation
was declared in 1991, the conflict over the leadership of the millions of orthodox
believers continues. Bishops and priests have switched alegiance from one church to
another and back again, sometimesin hopes of advancing careers. Supporters of rival
churches have fought street battles over church property. With the Ukraine, the Russan
church represents about haf of the world's 170 million Eastern Orthodox believers. Since
1992, two independent Ukrainian churches have chalenged Russan authority, winning
priests and members. Relations between the two churches are very antagonidtic. In
November, the leaders of the Ukrainian church said they would work with the Moscow-
gppointed primate in Kiev to form a united Ukrainian church.

(Washington Post, 11/18/95)
China

A New Y ork-based human rights organization asserts .that thousands of children have
died in Chinas gate-run orphanages from deliberate starvation, medica mapractice and
gaff abuse. Human Rights Watch said it was impaossible to obtain the full number, but
reported "The brutd trestment of orphans in Shanghal, which included deliberate
garvation, torture and sexua assault, continued over a period of many years and led to
the unnaturd desths of well over 1,000 children between 1986 and 1992 dlone.” Human
Rights Watch took much of its report from the testimony and medical records of Chinese
physician Zhang Shuyun, who fled Chinalast year after an unsuccessful campaign to



expose abuses at the Shangha Children's Wdfare Inditute. "There is compelling
evidence that these astonishing deeth rates are the result of a deliberate policy to
minimize Chinas population of abandoned children, many of whom have been bornin
violation of the country’s family plamning regulations and are sometimes physicdly or
mentaly handicapped,” the group said in a news release accompanying its report.

(New York Times, 1/5/96)

Archaeolgy
Among the discoveries that strengthen the Bible's claim to historica accuracy:

1-1n 1979 Isradli archaeologist Gabrid Barkay found two tiny silver scrollsinsgde a
Jerusalem tomb. They were dated to around 600 B.C., shortly before the destruction of
Solomon's Temple and the exile into Babylon. When scientists unrolled the scrolls, they
found parts of the Book of Numbers etched into the surface, proving the Old Testament
was copied long before skeptics believed it was even written;

2-1n 1986 severd lumps of clay caled bullae which had been bought from Arab dedlers,
were discovered to have impressons ssamped into them from the sedl of Baruch, son of
Neriah, a scribe who recorded the doomsday proclamations of Jeremiah. Another bore the
sed of Yerahed, son of King Jehoiakim's son. This again confirmed the existence of
biblical characters,

3-1n 1990 Frank Y urco, an Egyptologist from Chicago used hieroglyphic cluesfrom a
sone known as the Merneptah Stele to identify figuresin a Luxor wal relief as ancient
|sradlites. The stele was dated to 1207 BT and celebrated a military victory by the
Pharaoh Meneptah over the Isradlites, suggesting Israel was a distinct population more
than 3000 years ago;

4-1n 1993 Avraham Biran of Hebrew Union College and Joseph Naveh of Hebrew
Univerdaty announced the discovery of an inscription bearing the phrases "House of
David' and "King of Isradl." The writing was dated to the ninth century B.C. and
described avictory by aneighboring king over the Isradlites,

5-1n 1994 the French scholar Andre Lemaire reported a"House of David" discovery in
the mogt extensive inscription ever recovered from ancient Palestine. Lemaire spent
seven years studying the stone in the Louvre and reconstructed a missing letter to decode
the wording, which verifies another ninth century B.C. reference to David's dynasty.

(Time, "Are the Bible's Stories True?" 12/18/95)



Science

New techniques are accderating gene mapping. The project ismoving to itsfina
sequencing stage, to build on genetic and physical mapsto spell out dl three billion
letters of the human genetic code. "Ninety-eight percent (of the human genome) will have
been read out within five to 10 years," says Eric Lander, director of the Whitehead/MIT
Centre. Geneticigts say thet al geneswill be available on sets of CD-Roms (or whatever
replaces them). The focus will then switch to gene dynamics -discovering how 100,000
genesinteract and communicate to regulate the whole human being, in Scknessand in
hedlth, as it develops from embryo to old age. Gene theragpy-giving patients new copies of
defective genes will then be possible. Genomics will provoke enormous socia and ethica
concerns, ranging from protection of genetic privacy in individuds to the protection of
genetic diversity in mankind againgt excessive pressure to diminate "bad” and promote

(Financial Times, 12/19/95)

Science istesting the hedling power of prayer. Researchers a the Univeraty of Arkansas
are studying whether human muscle cells respond to prayer from afar. A group of doctors
a Temple Universty is about to begin astudy of the effects of prayer on 150 infants at
risk of death from neonatd problems. The U.S. Nationd Ingtitute of Hedlth, which never
looked at the issue before, is gponsoring a study being conducted at the University of
New Mexico on the effects of Catholic, Protestant and Jewish prayer on alcoholics and
drug abusers. Bdieversin prayer ingst that the current sudies are legitimate quests
rooted in Albert Eingtein's theories that matter and energy are interchangesble. If "people
are matter they can interact on an energy basis in endeavors such as prayer,”" says Danid
Benor, apsychiatrist and hedling researcher in England. The academic interest in prayer
received a boost in the mid-1980's when cardiologist Randolph Byrd recruited a group of
born-again Christians to pray in a study of 393 coronary patients at San Francisco
Genera Hospital. Results reported in the Southern Medica Journa showed thet the
prayed-for group was much less likely to require antibiotics or develop fluid in the lungs.
No one who was prayed for needed breathing machines, while 23 in the control group
did.

(Wall Street Journal, 12/95)
Christendom

Among theologicaly libera Chrigtians, amovement is afoot to rewrite hymnsto
recognize the influence of such sweeping socia changes asfeminiam, environmentalism
and multiculturdism. The 1.5 million-member United Church of Christ offered evidence
that its new hymna, containing some of the boldest revisons yet of traditiona sacred
lyrics, has become a strong sdller. "The New Century Hymnd™ has sold nearly 190,000
copies. More than just old English words like "theg" and “thou," but aso replacing words
like"men" with "people" and to alarge degree, traditionad masculinetitlesfor God. The
109-year-old hymn, "Lead On, O King Eternal” has been revised as"'Lead On Eternd



Sovereign.” The older "Dear Lord and Father of Mankind" appearsin the new hymnd as
"Dear God, Embracing Humankind." A church spokesman said that the committee has
debated the hymns one by one, including whether to replace such words as "blindness’
when those words appeared as metaphors for sin or evil.

(New York Times, 1/6/96)

Book Review
The Day Chrigt Died. Jm Bishop, Harper Press, 357 pages.

Most biographies about Jesus death are "put downs' on the life of Chrigt-pseudo-
scholarly sensationdizing that has tried to recreste Jesus in the author's image depending
on the fad in vogue the year of publication. Some of the pictures drawn have been of

Jesus asthe Radical Revolutionary, Jesus as the Passover Plotter, Jesus as the Happy
Husband, Jesus as the Superdtar, or Jesus as the Master Magician. The Day Christ Died is
areverent gpproach which does not try to remove the supernatura out of the life of Jesus.
Miracles stay as miracles; Sgnsremain Sgns. It isarefreshing look at the times of Jesus
centered around the historica setting of Rome and Jerusdem. Although categorized as
fiction because of the narrative style, the book is true to the accounts of Matthew, Mark,
Luke and John relative to Jesus activities. Bishop confesses to taking afew libertieswith
the biblica record, not contradicting it, but supplying certain e ements of what most

likely happened in order to keep the narrative blocks of scripture. Importantly, the book is
not just arecord of the last twenty four hours of Jesus life, but contains much "flashback™
material which sets the background for the Jewish and Roman world of Jesus day. The
Bible Student will find it particularly refreshing that Jm Bishop was not trained as a New
Testament scholar and thusis not clouded by seminarian philosophy and theology;
however, Bishop confesses to believing that Jesus is the second person of atrinity. That
belief does not cloud his historical accounting and he writes the narrative for a non
sectarian generd audience. This book isagood adjunct for reading during the memoria
Season.
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