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Israel’'s Passover

Editors Journal

""Let the children of Israel also keep the passover at his appointed season.”—Numbers
9:2

No feast has more significance than the ancient Passover rites of Isradl. The feast has kept
dive in Jewish minds not only the ddiverance from Egypt in days of old but the ever-
present redlity that their God has been with them and will ultimately ddliver them at the
precise hour he has determined.

In Old Testament times, this favored nation of God dipped into the practices of idolatry
again and again. Y &, reptitively, once they turned their hearts to him, Jehovah would
ddiver hispeople.

During their captivity in Babylon in the days of Nebuchadnezzar, their Situation looked
hopdess. But again, after aperiod of punishment “to fulfill threescore and ten years' (2
Chron. 36:21), God raised up Cyrus, king of Persia, who issued a decree that the Jews
could not only return to their native land but could build atemple there (Ezra 111, 2).

Still alonger diaspora faced them after their two defeats by Romein A.D. 70 and 135.
For nearly two thousand years they wandered from country to country. Y et, in the last
120 years we have seen the Jewish people return to their homeland from al the nations of
the earth. The horrors of the Holocaust did not stop but rather accelerated the return. The
united efforts of their Arab neighborsfailed to prevent the modern exodusto Isradl.

A Deeper Meaning

For the Chrigtian this holiday has a degper meaning. On the eve of the Passover in the
year A.D. 33 Jesus of Nazareth partook of his "last supper" on the last day of his earthly
life (Luke 22:1). When the medl was finished he introduced a new ceremony asthe
antitype of the Jewish Passover by bringing forth the emblems of bread and wine,



introducing them as pictures of his flesh and his blood. The Apostle Paul zeroed in on the
meaning of this ceremony to the Chrigtians with the smple statement, "Even Christ our
passover is sacrificed for us' (1 Cor. 5:7).

Many Chrigtians celebrate this event annualy, participating in ceremonia bread and
wine, not only to remind them of the great sacrifice culminated at Cavary but dso of
ther invitation to be co-participants with Chrigt. "'Is not the cup of blessng which we
bless a sharing in the blood of Chrigt? Is not the bread which we bresk a sharing in the
body of Christ?' (1 Cor. 10:16 NAYS).

Thisissue of THE HERALD takes a closer look at the various detailsin the origind
passover ceremony, as ordained by God, and draws lessons from them for the Chrigtian
life

The centrd theme of |sradl’ s Passover was the daying of alamb, sprinkling its blood on
the doorposts and lintels of their houses, and then partaking of its flesh and bitter herbs.
The article, Behold The Lamb of God, examines the symbolism of these eventsin depth.

Another feature of the Passover was the removing of dl leaven from the houses of the
|sradlites and the preparation of unleavened bread for the feast. These issues are treated in
two articles entitled Cleaning House and A Little Leaven.

With Staff in Hand takes a closer look at the haste with which Isragl wasto edt the
origina supper and the other preparations that they were to make to demondtrate their
fath actualy being ddivered from Egyptian bondage that night.

Although only the firstborn children of |sragl were passed over by the deeth angdl, a
larger passing would occur. The fleeing nation was ddivered from the pursuing

Egyptians by "passing over" a sea of reeds on dry ground. The account of thisisfound in
Exodus 14 and is investigated in the verse by verse Bible study entitled, God Divideth the
Sea

So important was this ceremony, God changed the entire structure of the Hebrew yeer.
The ddiverance occurred in what would be normally consdered the beginning of the
seventh month of their year. Subsequently this month would be considered the first
month of ardigious year. The sgnificance of thisis caled to our atention in the "Echoes
from the Past,” The Beginning of Months.

These articles examine features of the type, to be replaced by an antitypicd memorid,
commemorating not the death of alamb but of the real Deliverer foreshadowed by that
lamb, Jesus of Nazareth. This new memorid would use new symbols, bread and wine.
The article, Eat Thy Bread, Drink Thy Wine, sets forth the Old Testament antecedents for
these New Testament symbols.



The concluding article, Where isthe Lamb?, looks a a different, though related, event. It
relates the Story of the offering of 1saac as a sacrifice on Mount Moriah by hisfather
Abraham.

Thisisaspecialy sacred season to many Chrigtians. We desire that each of us examine
our own selves and thus eat and drink in aworthy manner of the symbolsillugrating this
great deliverance, not only for the Chrigtian but ultimately for every member of the
human race (1Cor. 11:27-29).



The Passover Lamb

Behold the Lamb of God!

""The next day John seeth Jesus coming unto him, and saith, Behold the Lamb of God,
which taketh away the sin of the world."—John 1:29

Richard Kindig

Jesus identified John the Baptist as being among the grestest prophets (Luke 7:28). After
al, God granted John the unique honor of introducing the Messiah to the nation of Isradl.
Consdering dl the metaphors John might have used to describe Jesus to his people, he
settled on only one: alamb. "Behold the Lamb of God . . ."

Many Pictures of The Lamb

Abd’ s acceptable sacrifice was the best lamb of his flock. When Abraham walked toward
Moriah, he expressed his faith that God would provide the lamb for the sacrifice; and of
course he did. At the greatest persond cost to himsdlf we can imagine, he ddivered up

his own son. In Isaiah’s most passionate prophecy of Messianic suffering and sacrifice,

he twice uses the figure of alamb to depict the innocence and meekness of our Redeemer
(Isa 53:7).

When the glorified Jesus ddlivered his reveation to the Apostle John, he again used the
lamb as a prominent figure. The victorious "lion of the tribe of Judah,” who doneis
worthy to unlock the seven sedls of God's plan, is presented not as warlike and awe-
ingpiring but as "allittle lamb having been dain" (Rev. 5:6, based on the meaning of the
origind Greek word for lamb, Strong’ s#721). The blood, which is declared to be so
efficaciousthat it can purify individua followers of Jesus of thelr persond dns, isthe
blood of the Lamb that was dain before the foundation of the world (Rev. 13:8; 7:14).

To the early church, the lamb was the most fitting symbol of their Savior and Lord. "In
very old sepulchers the lamb stands on a hill amid the four rivers of Paradise, or inthe
Baptist’s hand. It sometimes carries amilk-pail and crook to represent the Good
Shepherd. In the 5th century it is encircled with animbus. . . . In the 6th century it bearsa
gpear. . . . In 692, the council of Trullo ordered the image of the Savior to be substituted
for theLamb."1

This fascination with the lamb, and the hypocritical way in which the gpogtate church
coupled ashow of piety with its warlike tendencies, is reveded in the symbols of
Revdation, chapter 13. There, the crude and repulsive beast which represents the
bombastic early manifestations of gpostate Christendom gets a new lease on lifefrom a
lamb-like two-horned beast. We are not to be fooled by the soft outward demeanor: it Htill
gpesks "like adragon” and has consderable power to deceive. The true sheep will follow
Jesus voice; and they are thus pictured in Chapter 14:1, standing with their shepherd, the



Lamb, on Mount Zion! Thedainlamb . . . what is there about this unfortunate yet
victorious cregture thet is so compeling?

The Central Value of Sheep

Fird, let uslook at the nature of lambs. From Abel onward, sheep have been of great
importance, the most valuable of al God's cregtures. All the patriarchs kept them. They
provided meet, milk, leather, and wool. Their skins were used to keep wine, to make tents
and hats and pillows. Even their horns were used, to store water and create music. A blast
from aram’s horn announced redemption, worship, and freedom.

Of dl the domesticated animals, the lamb touches the hearts of many. The average lamb
weighs as much as a baby—about 7 pounds at birth. Its cry isjust like that of a human.
Children are often drawn to alamb like no other barnyard baby animal. In digpostion a
baby lamb is much like a puppy—energetic, playful, endearing. On the occason when a
lamb’s mother lacks milk or dies, adiligent shepherd can raise the orphan by bottle
feeding. Such alamb becomesa"pet," because it follows the children about the yard or
even into the house. A lamb’sloydty and playfulness strike aresponsive cord in the
children who carefor it.

The Passover Lamb

When God began to prepare Isragl for freedom from Egyptian bondage, he crafted a most
dramatic and memorable experience with lessons lasting for thousands of years. Central

to the plot is not one lamb but tens of thousands: every family that wished to be delivered
had to select and eat alamb.

The parts of speech chosen to describe the selection process in Exodus 12 indicate the
bonding experience each family would undergo. In verse 3, each family istold to "take to
yoursdves alamb." At that point the little animd is anonymous, personless. The family is
to plan ahead during the next few days and consider their appetite compared to the size of
the animd they will be consuming. If they think their household will have extrato share,
they are indructed to invite their next-door neighbor. It is now "the lamb™—a specific,
measurable sacrifice whose efficacy as afeast can be "counted” (verse 4). By the
fourteentth day, however, each family has bonded to this household pet; and so God
refersto it next as"your lamb" (verse 5). Thislamb is by now eating out of the children’s
hands, it has been given an endearing name, it lays on their bed. Asthe gppointed timeto
takeitslife draws near, there isincreasing anguish a the loss. "How can Abba kill our
lamb?’

In every house, the fina day before the night of Passover becomes atime for sober
reflection. "We are davesin Egypt. We are heirs of gracious promises. By God's decree,
our eldest child will bekilled by the destroying angd if we do not sacrifice thislamb. Our
lamb isnot just amed to fill our bellies, heis our passport to freedom, and our
deliverance from death." Especidly would the bittersweet vaue of the lamb be felt by the
firstborn in each family; the lives of asbling, a parent, an uncle, or a cousin were hinging



upon the family’ s obedient observance of God' s commands. Thoughts of persona
unworthiness would mingle with sentiments of gratitude and hope as the impact of this
unmerited subgtitution would sink in. We catch this persond sense of the grim
importance of the lamb in Paul’ swords. "Chrigt, our pesach (pascha lamb) is sacrificed
for us' (1 Cor. 5:7).

Christ Died for OUR Sins

The figure of the lamb forces our attention to the persond dimension of Christ’s sacrifice.
The Ransom, inits smplest sense, involves the exchange of Chrigt for Adam, and Paull
bails it down to one righteous act in atonement for one willful act of disobedience (See
Companion Bible comment on Romans 5:18).

The Passover sacrifice, by contragt, calls our attention to the many individua acts of
disobedience and hardness of heart for which Chrigt suffersin his role as the world's
Redeemer. Each household sdlects, becomes acquainted with, and ultimately kills and
eats its own persona lamb. Paul emphasizes this agpect of Chrigt’s sacrifice in Colossans
2:13,14. He refersto the writing nailed to Jesus' cross; customarily it contained the
charge of wrongdoing for which the condemned was being punished. Yet, to beaking is
not asin worthy of degth. Paul implies that what should have been written in three
languages above the dain lamb’'s head were OUR many individud offenses. In Galaians
1:4 he brings out this thought again: "who gave himsdf for OUR Sns”" He gave himsdf to
be the instrument used by God to remove sin from our hearts.

Martin Luther, in his commentary on the book of Gaatians, makes much of that smple
phrase, that Jesus was put to death for OUR Sns.

"[Jesus gave] HIMSELF! For what? Not for a crown, not for a kingdom, not for our
holiness and righteousness, but, for our sins. These words are very thunderclaps from
heaven againg dl kinds of unrighteousness. . . . Our sins are taken away by no other
means than by the Son of God delivered unto death. With such gunshot and artillery must
al other notions be destroyed, dl doctrine of merit, works, and superstitious ceremonies.
For if our sns may be taken away by our own works, merit, and satisfaction, what needed
the Son of God to be given for them. But seeing he was given for them it follows that we
cannot put them away oursalves. . . . Our Snsare o gredt, so infinite and invincible, that
it isimpaossible for the whole world to satisfy for one of them. And surely the greatness of
the ransom (namely, Christ the Son of God) declares.. . . that we can neither satisfy for
an, nor have dominion over it. The force and power of snis set forth, and amplified
exceedingly by these words, ‘which gave himsdf for our Sins’”. . .

"The whole world is thus affected, especidly they that would be counted more holy and
righteous than others . . . These confess with their mouths thet they are snners, and that
they daily commit sins. . . but [by their actions they seem to imply] that they are ableto
put [their Sns| away by their own works, yes, and besdes dl thisthey will bring their
righteousness and deserts to Christ’ s judgment- seet, and claim the recompense of eterna
life for them at the Judge' s hand.



"Let uslearn here of Paul to fully and truly believe that Christ was given, not for feigned
ans, nor for smal, but for great and huge sins, not for few but for many; not for
conquered sins (for no man can overcome the smalest sin to put it away) but for
invincdblesns

"Hold this fast, and suffer not thysdf to be drawn away by any means from this most
sweet definition of Chrigt, which rgjoices the very angelsin heaven: that isto say, that
Chrigt isno Moses, no lawgiver, no tyrant, but a mediator for Sins; afree giver of grace,
righteousness, and life: who gave Himsdlf, not for our merits, righteousness, and godly
life, but for our sins. .. . Heis no caster-down of the afflicted, but araiser-up of those that
are fdlen, amerciful reliever and comforter of the heavy and broken-hearted.”2

We cannot compare our Sins to those of other brethren—not if we want to accept Jesus
sacrifice on our own behdf. If we want to have a glimpse of how great our Sns arein
God's eyes, we need only look at the precious price that God used to atone for them.

"Firstborns' Are Only the First

The Passover demondirates another feature of God' s redemptive program: the shedding
of the lamb’s blood set apart a specia class among the entire nation that God was saving
—the firstborn. These were made precious, not by their actions or bdiefs, but by God's
decison to treat them specialy, in advance of their brethren. After the night had passed,
and the miraculous nature of their deliverance became apparent, these firstborn ones
became the leaders and benefactors of their people. Paul applies this picture to the church
of Chrigt: "the church of the firstborn, [whose names are] written in heaven™ (Heb.

12:23).

This Passover symbolism is one of the strongest proofs we have that Christians saved in
this age are not the only group who benefit from the blood of the Lamb. "He that
overcometh, and keepeth my works unto the end, to him will | give power over the
nations, and he shdl shepherd them with agtaff of iron . . . even as| received of my
Father. . . . Hear what the spirit says to the churches' (Rev. 2:26, 27, 29).

Yes, God ddivers every firstborn who abides under the blood and eats of the feast. But in
the morning, the entire netion starts its journey; and on the third day, after Satan takes his
last stand and is swept away by the waters of the Red Sea, the church of the firstborn
sharesits victory from death with the res of its family. Thisistruly "good tidings of

grest joy, which shdl betoALL PEOPLE!"

The Lesson of Christian Unity

When the blood of the lamb was shed for us, and by faith we partook of al of it in our
home, we became part of God' s family. Our humanity makes us "sheep of his pasture”
(Psa. 100:3), but our participation in the feast makes us doubly "his sheep" and able to
render holy service of our own (John 10:1-16).



This participation in the flock of God that we enjoy is another forceful reminder of the
unifying arrangement of the Passover itsalf. When each Jewish father put his hand to the
lamb’s neck to sacrifice it, the family was not permitted to set forth from the house again
until the destroying angel had passed over. As the blood drained into the shallow basin or
hollowed door-threshold, each member of the house became in avery red sense "blood-
bought." Using pure hyssop branches, the father leaned out the door and dipped the blood
and daubed it onto the lintel and side pogts of their entrance. To leave would imply not
only coming out from "under" the blood sprinkled above their head, but aso to trample
the blood at the threshold under foot.

Why did God choose an innocent lamb? Why did he decree that it must become part of
our family before we dit its throat and et its flesh? Because we must never forget the
absolute innocence, loveliness, and tenderness of the victim who is put to desth for our
sns. And we must aways remember that WE are the ones who kill the lamb and benefit
from its merit. The life we gain, and the liberty we enjoy as sons of God, comes at the
expense of the most precious lifein the universe. Let us therefore keep the feast, not with
malice and wickedness but with sincerity, humility, and truth.

Behold the Lamb of God, who takes away the sin of the world. Not only Adam’s sin, but
my sdfishness and hardness of heart; my laziness and pride; my unbelief and perverted
judgment. For us he was dain, and because of his merit we can come boldly to the throne
of God' s grace, to obtain mercy and find grace to help in time of need (Hebrews 4:16).

1. MccClintock and Strong, Cyclopedia of Biblical Theological and Ecclesiastical Literature, "Lamb", Vol.
5, p. 206.

2. Martin Luther, Commentary on Galatians, Erasmus Middleton trans., (Kregel Publishing House, 1959),
pp. 11-14.



Leaven—A Symposium

Cleaning House

""Seven days shall ye eat unleavened bread; even the first day ye shall put away leaven
out of your houses: for whosoever eateth leavened bread from the first day until the
seventh day, that soul shall be cut off from Israel."—Exodus 12:15

Contributed

As shadows lead to the objects that cast them, so the pictures and shadows of the Old
Testament were especidly arranged for us by our loving Father to illustrate and teach
lessons that will stand as a grest monument of love and care to dl God' s creatures
throughout eternity. But to us, his Son’s beloved bride, and ultimately to al mankind
were these lessons especialy designed, and that from before the foundation of the earth.
The whole of the universe speaksto this principle: the heavenly bodies, nature, anima,
plant life, and even the peoples of various nations.

This principle is especidly demondrated in the festivals and celébrations and rituds
contained in them that were given to ancient Isragl. An explicit example of thisisleaven
Initsinherent characterigtics it becomes afitting illustration of corruption, decay, and
death in al its various aspects. Leaven, or yeadt, exists as awild part of the natura
environment and is found on plants, animas, and in the soil and is dispersed through the
ar and water. Leaven is an ingdious substance that permeates the environment and aters
everything with which it comesin contact. Thus the proverbid saying, "alittle leaven
leaveneth the whole lump" (1 Cor. 5:6; Gd. 5:9). Ultimately, the only thing that will

arest its spread isfire. In the scriptures, leaven is used to symbolize only that which is
evil.

Sin in the World

Sin entered the world through Father Adam’ s disobedience; and since man’s expulson
from Eden into the unfinished parts of the earth, he has had continua contact with death
and its con comitants, symbolized by leaven. And man has been unable to halt its spread
mentaly, moraly, and physicaly. The ground out of which hisfood is now grown must
be tilled with difficuty to sustain life. Plants that had medicind properties previoudy—
prolonged life and hedlth in Eden—are no longer efficacious and certain evil powers
work againg man, dwarfing his menta and spiritud faculties, symbolized by leaven that
permesated the very air and water so necessary for life. Satan, the prince of the power of
the air and his cohorts, the falen angels, contaminated the waters of God' s truth through
the crestion of counterfet religious systems.

The world before the FHood, ruled and guided by angelic beings, was an example of
leavening forces a work. In just 1656 years after Adam was created, the world had
become so debased and depraved that it was necessary for God to rid it of its evil



influences. After the flood, as the world' s population grew and spread over the earth, the
leaven of decay and corruption rgpidly set in again with the ad of its spiritud leader
Satan, until the earth (society) is now in such agtate of affairsthat it must be thoroughly
cleansed of the evil by the fire of God' s jealousy in thisday of wrath (Zeph. 3:8).

Even though leavening forces have been active snce man'sfdl, leaven did not come to
typify Sn, corruption, and decay until the Mosaic law, "For until the law Snwasin the
world: but Snisnot imputed where thereisno law, . . . ." "For | was dive without the
law once: but when the commandment came, sin revived and | died’ (Rom. 5:13; 7:9).

Removing All Leaven

At the indtitution of the Passover the |sraglites were ingtructed to search diligently
throughout their households for leaven in any form—bones, crugt, everything, before they
could egt the Passover lamb. The search was not merely superficid but every dark corner
had to be inspected for fear that one piece might be missed. This task was undertaken
diligently because any leaven eaten during the Passover season was punishable by degth.
Once found, it was burned to thoroughly purge it from among them.

To the Chridtian, this thorough searching of the house represents alifetime commitment

of sacrifice to purge evil tendencies from his anful nature. As amember of Adam’srace
and cdled to be the bride of Chrigt (see Lev. 23 [the church symbolized by the leavenin
the two wave loaves offered at Pentecost]) he must conform to the likeness of Chrigt.
This means that every dark corner of the heart and mind must be exposed to the searching
light of God's word to reved our hidden leaven. It is often difficult and painful to see
oursalves aswe redly are, to face these ugly aspects of our characters without hauteur or
feeble rationdizations and then to spend our energiesin rooting and purging them
thoroughly from our being.

Leaven mug daily be kept from our door by straining out dl impurities, seeing that they
do not enter our hearts or thoughts. The result of permitting them to remain will work to
our defilement to a grester or lesser degree.

The neglect of cleansing leaven from our hearts can have very destructive effectsin
ourselves and in our brethren. Since leaven has such a penetrating and diffusing power, it
can quickly spread to others. A little envy, alittle mdice, alittle anger, alittle hatred, and
alittle strife may leaven our hearts completely and in a comparatively short time turn

new nature into acid bitterness. Moreover, the leaven is not likely to be confined to one
but spread to others, leavening the entire lump. Whoever finds any of these atitudes
lurking anywhere in their heart should both by diligent effort and prayer cleanse himsdlf
from the leaven of corruption that he might be completely filled with the fruits of the
spirit: meekness, gentleness, patience, long suffering, brotherly kindness, love, that these
things might be in him and abound (2 Tim. 2:21-24).



Unleavened Bread

Once leaven was purged from the Isradlites’ houses they could est the Passover lamb
with unleavened bread. The first Passover, with its antitypica symbology, the antidote
for sn and death, was pictured in unleavened bread. Jesus in his purity was "the bread
from heaven.” On the night of his death, Jesus particularly spelled out the meaning and
antitype of the unleavened bread when he said, "take, eat; thisismy body" (Matt. 26:26).
"I am the living bread which came down from heaven: if any man eat of this bread, he
shdl live for ever: and the bread thet | will giveismy flesh, which | will give for the life
of theworld" (John 6:51). We are ingtructed to eat or feed on this bread, the antitypical
body of Chrigt; by doing thisin faith, we appropriate to oursdves hislife, dlowing usto
become holy and perfect in God' s Sght. Thus we may join with him in becoming a
blessing to the world of mankind.

Unleavened bread a so represents truth and its influence, as leavened bread represents
fase doctrines and their effects. Jesus warned his disciples of the "leaven of the Pharisees
and the Sadducees," and even of Herod. At firgt his disciples misunderstood and thought
him to mean that they had neglected to provide for their tempora needs, but they quickly
redlized that he was talking about doctrina hypocrisy. The Pharisees were the holy
among the Jaws and those who sat in Moses' sedt; by thistime in history thelr
interpretation of the law had been intermingled with human traditions (later codified in
the Tamud), which made dl sck and poisoned the minds of the people who received it
(Matt. 23:15). They had strayed so far from the origina law of Moses that the leaders,
and consequently the people, were unable to recognize their Messiah. The Law, a
schoolmaster to lead them to Christ and to gresat glory, had been replaced by their
traditions and, ultimately, led them to nationa desth and destruction.

Even today the worst kind of hypocrisy is seen among modern pharisaical classesthat
presume to represent themselves as Christian but whose every act isin oppostion to the
principles of God's law, the prophets, and Chrigt’ s teachings. Where this spirit prevalls,
righteousness and justice are perverted and the people are impoverished and mordly and
Spiritudly wesk.

Avoiding Hypocrisy

Today as Christians, we must be congtantly vigilant to avoid not only doctrina hypocrisy
but aso doctrind corruption. We must be free from hypocrisy and remain doctrinaly
pure and in tune with the great Shepherd. Wolves may enter the flock (Acts 20:29; Matt.
7:15), spreading their perfidious leaven, but we mugt "try the spirits' and discriminate
between doctrines presented as truth—even if their surface claim seems reasonable. The
pure truth of God’'s Word is able to make us "wise unto salvation” and, asthe Apostle
says, "is ufficient, that the man of God may be thoroughly furnished unto every good
work” (2 Tim. 3:15-17).

From this standpoint we readily see the force and meaning of the Master’ s declaration
that at hisreturn he would gird himsdlf and come forth and serve his people and that he



would send forth at the hands of his servants things both new and old from the
gtorehouse, "mest in due season,” restoring doctrineslong lost.

Leaven Adulterates Truth

In Matthew 13:33 we have an illugtration of how leaven can thoroughly adulterate the
truth. Here the history of the church during the Gospe age is summed up in one verse.
Origindly the Lord provided ample food (truth) for his people as symbolized in the three
measures of med. In the eating and digesting of this food the Lord’ s people would
become strong in the Lord and in the power of his might.

Gradually awoman arose, afalse church, represented in Revelation as a harlot, and as
"that woman Jezebd." This system obtained greet power over the three measures of medl
provided for God's household and proceeded to mix therewith the leaven of her own
impurity. Asaresult dl the family food, al the holy doctrines were contaminated with

her false doctrines—nothing was left pure and clean, as handed down origindly by the
apodtles. The faith once ddivered to the saints was distorted out of dl semblanceto its
origind smplicity; the hope set before usin the Gospd was changed to another hope
entirely, unlike the origind; the spirit of the Lord, love, was perverted to a Hfish love of
creeds of men and human inditutions. All Christendom became spiritudly sick, because
of this adulteration in its food supply. (Compare with Rev. 6:1-8; and the messages to the
seven churches of Revelation 2 and 3.)

The Apostle Paul in 1 Corinthians 5:6 dso used the ingidious properties of leaven to
represent immora practices. He chastised the church at Corinth for allowing gross
immordity to go unchecked. He referred to this sin as leaven and further explained that
leaven, unless hdted, can go on to infect the remaining members of the church by
"leavening the whole lump." If not purged, the spiritud hedlth of dl the brethren and the
teachings of the truth are in jeopardy. Our standard is one of righteousness and anything
lesswill have a destructive effect on the name and cause of Christ (1 Cor. 5:11-13).

Aswe renew our consecration at this Memoria season, may we each resolve to daily
purge out the old leaven so that we may become avital part of the new lump. Thus,
everyday will be atrue feast of unleavened bread, and we will be meet for the Magter's
use now and into the future, blessing not only our fellow man but al beings that will ever
be created (Psa. 45:17).



Leaven—A Symposium

A Little Leaven

""A little leaven leaveneth the whole lump.""—Galatians 5:9
Contributed

The picture of Jesus as alamb emphasizes the benefit we dl gain from our Lord's
sacrificein the area of persond sins. It isa picture of an innocent subdtitute, a price
applied before God on our behdf . . . something that we could never do for ourselves, no
matter how conscientious and obedient we may become. The picture of the leaven, on the
other hand, emphasizes our own role in removing sin from our thoughts, words, and
deeds.

To understand the picture of leaven, we must first focus on the scriptural symbolism of
bread.

In the Bible, bread is used to depict the provisions God makes for our sustenance. From
time immemorid, bread has been known as "the staff (support that we can lean on) of
life”

God provides the raw materias of bread: the water, soil, sun and seed. Man prepares the
ground, plants the seed, fertilizes, tends, weeds, then harvests and combines the grain
with other ingredients to make an edible and digestible product. The entire process
represents a partnership in which God provides the ingredients and the recipe and man
does the work.

When the nation of Israel wandered in the wilderness, they were unable to plant and
harvest grain, so God demonstrated his power and mercy by providing manna, the bread
from heaven. Even here God enlisted the cooperation of the people: it was their
respongbility to gather the manna each day.

In the pictures of bread presented in the tabernacle, the priests had regular duties of
preparation and presentation of the bread on the table of shewbread. The spiritua
sustenance of the priest thus required diligence; their food, like the light of the
candlegtick, was perishable. Only in the Most Holy was the bread permanent: the golden
pot of mannain the Ark of the Covenant in the Most Holy represented life which God
provides, and in this case the incorruptible, immortd life to which the "Christ of God" is
helr.



Leavened and Unleavened Bread

Bread can be made with or without leaven. Y east causes bread to rise, increasing its
volume without increasing its weight. What, then, does leaven signify? Why did God
permit it most of the time but prohibit its use during Passover?

Paul is quite dear in 1 Corinthians 5:7, 8 that leaven symbolizes sin: "madice and
wickedness." Its opposte, bread without leaven, may therefore typify a pure life of
"gncerity and truth.”

Two Hebrew words are used to depict leaven: seor, yeast, which comes from aroot
meaning "to swell"; and chametz, leavened bread, which comes from a Hebrew root
meaning "sour.” A third Hebrew word, matzah, refers to unleavened bread and literdly
means "sweet"—the opposite of sour. All three words are used in Exodus 13:7:
"Unleavened bread [matzah] shdl be eaten during the seven days, and there shall not be
seen with thee fermented bread [chametz], and there shdl not be seen with thee leavened
dough [seor] in dl thy borders."

God was very serious about this prohibition: a pendty of death was attached to anyone
who ate leaven at thistime (Exod. 12:19).

The Sourness and Swelling of Sin

Sourness and swdlling: these are the two mgor results of Sn. Sinis sour. It produces dl
the bitterness of life: hurtfulness, damage, bad fruitage. And behind every sin thereisthe
tdl-tde sweling of pride. The swelling propensty of leaven dearly illugtraiesthe
deceptive qudity of pride: insde our own mind we sumble from sdf-importance, sdif-
exdtation, vanity, "thinking of oursalves more highly than we ought.”

Thoughts lead to words: "swelling words of vanity." Sins become more contagious
because the swelling disposition of spiritua pride presents an inflated, deceptive show of
righteousness that often upstages the more meek, less poised presentation of the Lord's
fathful (2Cor. 3:12, 10:7-18). Christendom on earth has been dominated throughout its
history by the proud, the boastful, and the deceptive, who gppear to be larger spiritualy
than they are (Rev. 2:13-15, 19-20).

"Purge Out the Leaven'in the Congregation

In our sef-centered culture persond self-examination prior to the memorid feest is
important. But in the context of Paul’ s discussion about leaven in 1 Corinthians 5, just as
in the Jewish observance in each household, the primary emphasis seemsto be the
removal of grass sin from the group.

In the 1 Corinthians 5 passage, a man called a brother had been guilty of fornication. Paul
is shocked by the church’s sense of complacency about the incident. Perhaps the
members of the ecclesiafdt that their tolerance of his actions was asign of love and



maturity, but not so to the Apostle Paul. He emphatically used his gpogtolic authority to
do what the ecclesa should have done and disfellowshipped the errant believer. "Do you
not know that alittle leaven leavens the whole lump?' Just asin natural sourdough bread,
the infecting agent spreads until every bit of the dough is laced with bitterness and
swollen with false pretensions. Concerning ecclesias, Paul implores them to take action
againg clear-cut public examples of fornication, idolatry, covetousness, extortion, railing,
and drunkenness of those who claim to be members of the ecclesia If no action is taken,
ther fase liberdity will have the effect of dlowing worldly and ungodly contamination

to damage the church of Chrigt.

The example Paul recordsin 1 Corinthians 5 was firm ingtruction and the ecclesa at
Corinth obeyed Paul and disfellowshipped the Snner in their midst. The intended effect

of such action is not punishment but the recovery of the sinner through acknowledgment
of the sin, repentance from the error, and forgiveness by the injured brethren. Possibly the
1 Corinthians 5 tory had a happy ending in 2 Corinthians 2:5-8, where Paul states,
"Sufficient to such aman isthis punishment, which was inflicted by the mgority; so thet
contrariwise you ought rather to forgive him, and comfort him, lest perhaps such aone
should be swallowed up with overmuch sorrow. Wherefore | beseech you, that ye should
confirm your love toward him."

Paul is quite clear that the church should never set out on acampaign of judgmentdiam, a
witch-hunt to find and expose the Snnersin itsmidst. The god is "spesking the truth in
love' (Eph. 4:15, 31). If we want to enjoy the blessings of peace and spiritua prosperity
which accompany God' s favor, it isimperative that the smple, clear standards of
discipleship are upheld with humility and courage (2 Tim. 2:2, 14).

Two cautions: (1) Paul warns againg self-righteousness, by assuring us that any sin that
can be found in the world may be conquered by the love of Chrigt (1 Cor. 6:9-11).

(2) Subtle ostracism should not be used if there is a person in the midst about whom there
are doubts or with whom there is disagreement. That isthe worldly way. Instead, we
should be open with those whom we believe to be acting below biblical standards, and
honest- hearted confrontation (sometimes privately, sometimes publicly: Matt. 18:15-17;
2Tim. 4.1, 2; 1Tim. 4:13-16, 5:1, 19-20, 6:17) is one of the scriptural tools to be used to
keep communication above-board and the love-feast pure and unfeigned (Jude 4,12, 16-
19).

Three Kinds of Leaven: ""Beware"

Jesus warned us to beware of three distinct kinds of leaven. In Luke 12:1, he warns us of
the "leaven of the Pharisees," which he defines as hypocrisy. Hypocrites was the Greek
term used for the profession of theatrica acting. At that time, actors would wear a mask
to depict the public sentiments they desired to project. Behind the weeping mask, the
hypocrite could be laughing. Or behind the laughing mask, he could be crying. As Jesus
pointed out, anything other than letting your yea be yea or your nay redly mean nay is
evil (Matt. 5:37).



We should not attempt to bypass an issue in order "to avoid sumbling the brethren.”
Rather, we should be open about what is happening in our lives. "Confess your faults one
to another, and you will be heded" (James 5:16). If we do not, we should not deceive
oursalves. As Jesus said in Luke 12:2, there is nothing covered that will not be revealed.
The hidden sentiments of our heart will be exposed.

Another type of leaven that Jesus warned of, as ditinct from the leaven of the Pharisees,
isfound in Mark 8:15: "the leaven of Herod." Though Jesus does not daborate, he may
be cdling attention to and warning againgt the sin of worldliness, power, or political
compromise. "Love not the world, neither the thingsin the world. If any man love the
world, the love of the Father isnot in him" (1 John 2:15; John 15:18). The Jude text cited
earlier (Jude 16) seems to indicate that some of the destructive forcesin the church would
demongrate partidity and distort truth "because of advantage.” Thisisthe worldly spirit,
which puts short-term persona gain ahead of principles such as judtice, love, and
impartid brotherly affection. The sins of Balaam and Cain (Jude 11) seem to be smilar
manifestations of the leaven of Herod.

Thethird kind of leaven Jesus warns us of is "the leaven of the Sadducees and Pharisees’
(Matt. 16:11,12). Here, our Lord focused not on their hypocrisy but on their doctrine—
their teachings. In one sense, any fase teaching is sin; but because the Pharisees and
Sadducees shared very few doctrines, we think the "leaven” Jesus spoke of had more to
do with the thought processes they used in arriving &t their false conclusions. Jesus
identified at least five such perversonsin the Pharisees and Sadducees teaching: (1)
They put their traditions ahead of the Word of God (Mark 7:3-13). (2) They emphasized
the outward rather than the inward (Matt. 23:23, 25; 15:11). Thisislegdism: "the letter
kills, the spirit giveslife" (2 Cor. 3:6). (3) They limited the grace of God, which had the
effect of discouraging the humble whom God cared about most, while eevating the
outwardly acceptable and proud (Luke 18:9-14). (4) They placed burdens upon their
hearers that they themsalves did not bear (Matt. 23:4). (5) They strained out gnats and
swalowed camels. they were inconsstent in their reasoning and application of principle
(Matt. 23:24, 14-22).

Examining Ourselves

The most important part of spiritua leaven-remova for the Christian is that which we do

in our own heart (1 Cor. 11: 23-31). Paul warns us not to be sdf-deceived. (Note the three
kinds of sdf-deception Paul warns of in 1Cor. 6:9, 15:33, and in Gd. 6:7.) Let us not

focus on thelong list of outward actions commited which do not quite pass inspection.

Also, we arein danger of settling into years of spiritua mediocrity if we habitudly

compare ourselves with those around us (2 Cor. 10:12). Instead, the holy Scriptures are
our standard. Let us compare oursalves to that perfect mirror (James 1:15-27) and
examine the root causes of the horrifying sins reved ed—serious defects in our

fundamenta attitudes, habits of thought, vaues, and character.

We will need to dlow God to remake us, purging the root causes of sn (Rom. 12:1).
Principles of love and justice must, by active submission and active obedience, be



alowed to replace the weeds of fleshly thinking that make up our lower nature. (Note the
series of replacement activities called for in Eph. 4:17-32, and the positive thought and
action suggestionsin Phil. 4:4-9.)

The task is daunting, but not hopeless. We are not attempting to make oursaves worthy
of God'slove and eternd life. Rather, we are attempting to do our part of the
sanctification process. God works in us, both to will and to do his good pleasure. Like the
saw, we only need to rest in the carpenter’ s hands and allow the cutting to proceed. The
workmanship isthe Lord's, and the glory belongs to him.

A Joyous Feast

Passover, and the ceremony surrounding it, is afeast. God meant it to be ajoyous
cdebration. It ill isfor the Jews to this day. Though it is appropriately mixed with sdif-
examination and conscious effort to remember painful experiences of oursdves and
others, the bottom line should be ajoyous celebration of past blessngs and future
hopes—high hopes, representative of the only read human story ending with, "and they all
lived happily ever after."

We rgjoice that though we have leaven in our houses it can be removed; and if we are
having trouble removing it, we have our heavenly Father who will "search uswith
candles'1 (Zeph. 1:12) until we see the leaven in our hearts. We rgoice that God pictured
the imperfection of our little offering in the fact thet the "wave loaves' offeredin

Leviticus 23 demondtrate that both the church and great company contain the leaven of
an—and yet by God's grace (through Christ) they are acceptable sacrifices to him! (See
Lev. 23:9-22, ep. vs. 17.)

Wergoice tha thereisawilling sacrificial lamb provided for us, and we have the
privilege of feagting upon that lamb. We rgjoice that even now, though troubles surround
us and Satan’s minions are pursuing us, we have escaped the dark night of Egyptian
davery. We are headed for the Promised Land. Our leader, Jesus, is at the head of the
column. All our provisons are in place—the food, the raiment, the shoes, and the animas
we will need to sacrifice in worship to the Lord. All we need to do is put one foot in front
of the other and keep moving forward in the Lord’ s way!

May each of us give thanks and praise to God for the glorious deliverance he has
provided. Have a blessed Memorid!

1. Thisisareference to the ancient Jewish tradition of having the father of the household ceremonially
inspect the household after the mother did the cleaning in preparation for Passover.



Ready for a Journey

With Staff in Hand

"And thus shall ye eat it; with your loins girded, your shoes on your feet, and your staff
in your hand; and ye shall eat it in haste: it is the Lord’s passover. For I will pass
through the land of Egypt this night, and will smite all the firstborn in the land of
Egypt, both man and beast; and against all the gods of Egypt I will execute judgment: 1
am the Lord."—Exodus 12:11-12

Michael Costelli

When Jehovah God freed the | sradlites from Pharaoh’ s heavy-handed treatment, he
furnished them with specific ingtructions on how to prepare for the departure. Their
indructions included the preparation of a sacrificia lamb and the ditribution of its shed
blood on the door posts and the lintels for dl of the firstborn who would expect to escape
the death angel. They were instructed to prepare and eat the Passover |lamb with great
sobriety and anticipation of a swift departure from the land of Egypt. They were to et it
"with . . . loins girded, shoes on your fegt, and . . . g&ff in hand; and ye shdl edt it in

hagte, it is the LORD’S passover."”

Isradl had long been under the bondage of the Pharaohs in Egypt, unjustly endaved. It
had not been so during the kinder days of Joseph’s adminigiration and the rulership of the
next few Pharaohs. Providentia overruling saw to it thet the |sraglites would grow and
develop and gain nationd strength in the land of Egypt. The twelve tribes remained intact
and united, not disintegrated into other lands where they might have had an abode. No
socid intercourse appears to have developed between Israglites and Egyptians.

They were directed to the land of Goshen described as™ . . . in the best of theland, in the
land of Rameses, . . ." (Gen. 47:11). The Hyksos kings were on the throne of Egypt &t this
time, having previoudy invaded the land. The Egyptians hated them. Joseph was favored,
and likewise his people, by the Hyksos pharaoh; this preserved the Hebrews from
asociaing with Egyptians and faling into their idolatry. We can reedily seethe
providentia sgnificance of this historica Stuation in opening the way for the sojourn of
Isradl into Egypt. Here the words God had declared to Abraham were fufilled—that his
seed would be out of the promised land for aperiod (Acts 7:17-19; Gen. 15:13-14).

Genesis ends with the promise of adying Joseph that “God will surely visit you, and
bring you out of thisland in the land which he swore to Abraham, to Isaac and to Jacob"
(Gen. 50:24-25).



Types and Shadows

Old Testament types were furnished for examples to the Chrigtian. "Now al these things
happened unto them for ensamples. and they are written for our admonition, upon whom
the ends of the world are come" (1 Cor. 10:11). The night of the Passover represents the
night of the Gospd age (Psa. 30:5). Naturd Israel represents spiritua 1sragl—the church
of the Gospel Age. Pharaoh in the Land of Egypt represents Satan, the god of thisworld,
and his oppressive action againgt the body of Chrigt throughout the Gospel age. Moses
represents Jesus Christ: "The Lord thy God will raise up unto thee a prophet from the
midst of thee, of thy brethren, unto him ye shall hearken;" (Deut. 18:15, Acts 3:22). The
Passover lamb daying represents the sacrificia deeth of Chrigt to save the world from
Adam’s sin and restore it to an opportunity of life everlasting. The Death Angdl
symbolizes the condition of desth from which the spiritua firstborn (the church) only
(Heb. 12:23) are saved during the Gospel age. The spreading of the blood on the door-
posts and lintels pictures the blood of Jesus Christ saving the church from Adamic
condemnation of death during the Gospel age.

Clearly the mobilization of gpproximately 2,000,000 Israglites (counting women and
children, Exod. 12:37) was a serious logistical concern. The confusion in Egypt caused
by the ten plagues, which climaxed in the degth of dl unprotected firstborn, permitted
aufficient time and opportunity for Israel to organize and depart. The record tells us that
they "borrowed jewels' (Exod. 12:35). These, however, were not loans, but gifts—
payment of debts for accumulated generations of dave labor. God commanded the
Egyptians to supply the Isradlites necessities and even some luxuries for their trip (Exod.
3:21-22; 11:2-3). After the plagues, the Egyptians feared the Hebrew people (Exod.
12:33).

The Israglites were instructed to be dressed and ready to go in the morning after partaking
of the Passover the evening before. Promptness and attention to detail would mark the
successful Isradite in his or her escape from bondage. God' s ingtructions to his people
throughout the ages have been marked with sufficient clarity and economy of words that
have meant life and hedlth to the hearer and doer of that word (Deut. 4:1; 6:1-2; 8:1).

The expressions "having your loins girded and your shoes on your feet and your staff in
hand" picture the individua’ s complete preparation for along and arduous journey. The
specific utterance which we will examineis"gaff in hand.”

Staff: For Standing

Theidiom "gaff in hand" or "staff" occurs in eeven books of the Old Testament.
Strong’ s Concordance defines the Hebrew word for staff, magquelah, "to germinate a
shooat, i.e. agtick (with leaves) for walking, striking, guiding, rod, Saff."

One familiar use of adaff isan ingrument to asss in sanding erect. One can well
imagine the conditions of traveling through the difficult environment of the Egyptian and
Sina Desarts; it is easy to see where along, wooden rod would be invaluable for support.



A gaff would be handy to resist the wind forces of an abrupt desert sand storm. Leaning
upon a gaff would provide vauable moments of rest and relaxation from the rigors of
travel.

As Chrigtians, we are reminded to confidently stand in our faith in our heavenly Father
(Rom. 5:2). Our standing is that favored position as sons of God which we enjoy through
the shed blood of our Master and Savior Jesus. Additiondly, while we stand, we". . .
rgjoice in hope of the glory of God." This hope is built on the exceeding great and
precious promises (2 Peter 1:4) given us by the Father that we will behold his glory asthe
Son does behold his glory. We have aforetaste of the immensity of the glory of God.

In 1 Corinthians 16:13, we are admonished to "stand fast in the faith”, to be like men—
srong. We areto do dl thingsin love. Elsewhere we are encouraged to "stand fast,
therefore in the liberty wherewith Chrigt hath made us free, and be not entangled again
with the yoke of bondage.”

In Ephesians 6:13 a wardrobe for the successful Chrigtian soldier isgiven to us.
"Wherefore take unto you the whole armor of God, that ye may be able to withstand in
the evil day, and having done dl, to stand. Stand therefore, having your loins girt about
with truth, and having on the breastplate of righteousness; and your feet shod with the
preparation of the gospd of peace; above dl, taking the shidd of faith, wherewith ye
shall be able to quench dl the fiery darts of the wicked. And take the helmet of sdvation
and the sword of the Spirit, which isthe word of God: . . . ." Thiswardrobe is analogous
to lsrad’ sjust before their departure from Egypt. The smilar language of "loins girded,
your shoes on your feet, and your staff in hand” are gtrikingly smilar to the implements
given in Ephesians 6. Israel was commanded to be properly attired and ready to go—so
should we. It isimperative that we learn how the armor isto be appropriated and
maintained in our wak with the Lord. We start, therefore, with our loins girded about
with truth. Jesus told us that we would know the truth and the truth would set us free.
This liberty about which we have just spoken is a precious feature of our faith and should
be carefully guarded as we "keep our hearts with dl diligence for out of it are the issues
of life" We should watch and pray—ypray aways that we not enter into temptation by
becoming spiritudly lethargic.

The parable of the wise and foolish virgins reminds us that it is possble and, yea, even
probable that many will deep, flagging in their Christian zedl. We wear the breastplate of
righteousness, having our sins covered by Christ’ s precious blood. Our feet are shod with
the gospd of peace aswetel dl with whom we have contact about the divine plan of our
heavenly Father to bring peace on earth in away never before experienced by man. In
faith, we quench dl the fiery darts of the wicked one since we are confident that
regardless of what our Father may permit, we will not fdl if we do these things (2 Peter
1:10).

Jesus commanded his followers upon their departure into the ministry that “they should
take nothing for their journey, save agtaff only; no scrip, no bread, no money in ther
purse” (Mark 6:8). Asthetext goeson, it is clear that Jesus is not concerned about the



mundane matters of food and dress as it rdates to the advancement of his Father's
kingdom. Jesus admonition isto "seek ye firgt the kingdom of heaven" and al mundane
necessities will be supplied for the execution of our respongibilities.

Staff: Sword of the Spirit

The Hebrews in the desert went forth with staff in hand led by Moses; the Chrigtian
amilarly goes forward through the desert of this world's condition with the sword of
gpirit in hand, led by Jesus Christ (John 1:17). In the Ephesians account, al implements
of the armor are set for defense while the sword of the spirit gppears to be an implement
of offense. Truth is not a passive but active characterigtic asthat "shining light, that
shineth more and more unto the perfect day" (Prov. 4:18).

Moseswidded his"rod" in Exodus 4:2 in an authoritative and combative fashion. Here
theword "rod" isfrom the Hebrew matteh, (Strong' s #4294), and is e sawhere trandated
saff (Gen. 38:18, Isa. 9:4, 10:5, 15, 24, 14:5, 28:27, 30:32). Jehovah directed Mosesto
use his gaff to convince Hebrews to "believe that the Lord God of their fathers, the God
of Abraham, the God of Isaac and the God of Jacob hath appeared unto thee." Later, the
rod of Aaron, upon becoming a serpent, swallowed the serpents which developed from
the rods of Pharaoh’s magicians. This beautifully pictures how the truth will consume and
replace error and darkness. Satan will wage a strong war and prove to be aformidable foe
but will ultimately be destroyed in the process (Heb. 2:14). Truth, the word of God, is
"sharper than any two-edged sword." It exposes error before God and theworld and isa
discerner of the intents of the heart (Heb. 4:12). We are symbalicaly reminded of the Son
of man of Revelation 1:13 walking in the midst of the seven candlesticks, out of whose
mouth "went a sharp two-edged sword.” Truth demands that we abandon preconceived,
erroneous notions, especialy concerning the nature and plans and purposes of our God
and his Son Christ Jesus. Many seeds of error have been sown concerning these basic
truths so asto distort and even prevent the truth from becoming known to many of the
world' sinhabitants (Matt. 13:25).

Staff: Support, Comfort, Rest

One of the most popular scripturd verses on this subject isfound in Psams 23:4, "thy rod
and thy gtaff they comfort me." Theword "rod" in Psaims 23 is taken from #7626. The
rod and staff of Psalms 23:4 provides both correction and protection. David says that
athough he is waking through the valey of the shadow of death (Adamic condemnation
and deeth), he fears no evil because he is comforted with the word of truth that his
heavenly Fether has given.

The earthly shepherd uses his gaff to carefully and lovingly direct his sheep into an area
of protection and nurturing. A close relationship devel ops between the sheep and the
shepherd. Sheep come to recognize the familiar tones of their master’ svoice and are
unwilling to respond to others. Jesus, the good Shepherd, exercises his pastord care with
the spiritua gaff of his truth and its many faceted ministry to the sons of God (Heb.

7:25). A foretaste of the glory to come and a glimpse into our heavenly Father’splan is



more than ample to sustain us through the night of this Gospe age. We sorrow not as
those who have no hope and look forward joyfully to the morning of the Millennid dawn.
It is not necessary for usto know al the details of its inauguration, but it is sufficient thet
we are familiar with its concepts 0 beautifully expressed in holy scripture (2 Cor. 4:16-
18). Hdldluyjah! What a Savior!

Staff: Authority, Rulership

Thewriter to the Hebrews mentions "staff" in regard to Jacob's dying request. In
Hebrews 11:21 (Diaglott) Benjamin Wilson comments that Joseph’s "rod" was higher or
his power was greater than al others; consequently Jacob worshipped God on account of
the height of Joseph’s power. The King James trand ation renders the word "rod" (from
Strong’ s #7626), meaning "rulership.” God'srulership in our livesisacomfort to us.

Summary

Thus we have seen how the walk of the consecrated man or woman of God istypified in
that ancient trek of the Israglites out of Egypt into the promised land. We see that the Saff
or rod utilized by Moses, Aaron and others in making this journey beautifully typifiesthe
gaff of authority, comfort, protection, confidence; al of which are derived from an
abiding faith in an eternd God who cannot lie (Titus 1:2). We can rest surdly in that "He
who has begun agood work in us, will perform it unto the day of Jesus Chrigt" (Phil.

1:6). Let us go forth wielding our gaff in hand in an authorized manner to honor and
glorify our heavenly Father and obey Jesus Chrigt. Let us, like the ancient Hebrews,
"walk in newness of lifé" carrying our "st&ff in hand,” enabling us to go forward in our
Chridian journey.



A Second Passing Over

God Divideth the Sea

"But I am the LORD thy God, that divided the sea, whose waves roared: The LORD of

hosts is his name."—Isaiah 51:15

Verse by verse Bible study in Exodus 14

Passover isthe oldest continually observed holiday in history. For over three thousand
years |sradlites have used this day to recount their ddiverance from bondage in Egypt.
The form of observance from that which God ordained in Exodus 12 has changed, but the
remembrance of that marvelous ddliverance is annually renewed.

While the term "passover” raes particularly to the saving of the firstborn children of
Isradl from the death angd, there were two other "passings over” which are dso
commemorated. Thefirg of these, which we will investigate in thisarticle, isthe
"passing over” of the Red Sea by the Hebrews afew days after leaving their Egyptian
homesin Gashen. Then there was the dill larger "passing over” of the intervening desert
thet lay between Egypt and the promised land, a"passing over” that was extended forty
long years because of their lack of faith.

The Setting—Verses 1 to 4

"And the LORD spake unto Moses, saying, Speak unto the children of Israel, that they
turn and encamp before Pi-Hahiroth, between Migdol and the sea, over against
Baalzephon: before it shall ye encamp by the sea. For Pharaoh will say of the children
of Israel, They are entangled in the land, the wilderness hath shut them in. And I will
harden Pharaoh’s heart, that he shall follow after them; and I will be honoured upon
Pharaoh, and upon all his host; that the Egyptians may know that I am the LORD. And
they did so.”

There were three trade routes connecting Egypt with their trading partners to the east.
The"Way of the Philidtines’ (or Via Maris, "the way of the sed"), hugged the shoreline of
the Mediterranean as far as present day Td Aviv before turning northeastward to Assyria.
The "Way of Shur" was so named for the "shur or great wal of Egypt, along fortified
wall separating ancient Egypt from the deserts to the east. Thisroad pardleled the Via
Maris some thirty milesto the south, going through the trading center of Beersheba.
Further south, the "Way to Arabia’ followed aline of oases due eastward to the copper-
rich area of Agaba, from whence it entered into present-day Saudi Arabia.

When the Isradlites began their journey to Succoth (Exod. 12:37), it appeared that they
would take the "Way of Shur." However once assembled they took a sharp turn
northward crossing the "Way of the Philistines” and camping to the west, between Bazal-
Zephon and P-Hahiroth. Some writers suggest that P-Hahiroth is not a place name, but



should be trandated as a topographica description, "the mouth of the gorge.” Here they
were surrounded by the tal wals of a great gorge with a""sea of reeds’ in front.

Evidently Pharaoh had his spies following the fleeing | sraglites. They reported back that
the Hebrews gppeared to be logt in the wilderness, not following any of the well-traveled
roads, and now encamped in a gorge with impassable water in front of them. It was a
perfect stuation for Pharaoh to recapture his dave labor and once again bring them into
bondage.

However, asin so many other instances, what appears to be wise strategy on the part of
the enemies of God's peopleisredly part of Jehovah's overruling providence for them.
Thelittle word "for" which opens verse three shows thet it was God' s intent from the
beginning to take this route in order to lure Pharaoh into the battle.

Although most trandations credit God with "hardening” the heart of Pharaoh, thisis not
the only sense of the Hebrew word chazag (Strong’ s #2388). The usual meaning of the
word, according to the lexicon of Brown, Driver, and Riggs, is "to strengthen." Probably
here the thought of the word isto firmly set Pharaoh's heart to do what he had aready
determined to be done.

The ultimate purpose, however, of this entire maneuver was not o much to destroy the
Egyptian army asto clearly demonsgtrate once and for al the superiority of 1sradl’s God to
that of their oppressors. This had been the special mark of each of the plagues preceding
the Exodus, each successive plague exposing a different god of the Egyptians.

We are to remember, too, that these ingtructions God gave to Maoses and not to al of
Isradl. Asthe leader of the people and one well accustomed to the desert, he would have
found it strange to take the route by which God led them. God, however, informed Moses
that the purpose was to entrap Pharaoh and his hogts. " Surdly the Lord Gob will do
nothing, but he reveaeth his secret unto his servants the prophets’ (Amaos 3:7).

The Pursuit—Verses 5Sto 9

"And it was told the king of Egypt that the people fled: and the heart of Pharaoh and
of his servants was turned against the people, and they said, Why have we done this,
that we have let Israel go from serving us? And he made ready his chariot, and took his
people with him: And he took six hundred chosen chariots, and all the chariots of
Egypt, and captains over every one of them. And the LORD hardened the heart of
Pharaoh king of Egypt, and he pursued after the children of Israel: and the children of
Israel went out with an high hand. But the Egyptians pursued after them, all the horses
and chariots of Pharaoh, and his horsemen, and his army, and overtook them
encamping by the sea, beside Pihahiroth, before Baalzephon."

The pursuit begins. The army of Pharaoh seems unreasonably smdl. An Egyptian chariot
carried three men: the charioteer, who seldom fought; a soldier to protect the charioteer;
and one soldier to fight the enemy. Thus the entire force of the Egyptiansis



approximately 1800, sent out to bring back nearly two million fleeing daves. It was
evidently congdered sufficient, however, snce the | sraglites were unarmed and used to
being in subjection and therefore timid to challenge authority. There may aso have been
other foot-soldiers, not mentioned in listing the number of chariots. Jogpehus dams that
Pharaoh was accompanied by 200,000 horsemen and 50,000 footmen.

Israel’s Reaction—Verses 10 to 14

"And when Pharaoh drew nigh, the children of Israel lifted up their eyes, and, behold,
the Egyptians marched after them; and they were sore afraid: and the children of
Israel cried out unto the LORD. And they said unto Moses, Because there were no
graves in Egypt, hast thou taken us away to die in the wilderness? wherefore hast thou
dealt thus with us, to carry us forth out of Egypt? was not this the word that we did tell
thee in Egypt, saying, Let us alone, that we may serve the Egyptians? For it had been
better for us to serve the Egyptians, than that we should die in the wilder ness. And
Moses said unto the people, Fear ye not, stand still, and see the salvation of the LORD,
which he will shew to you to day: for the Egyptians whom ye have seen to day, ye shall
see them again no more for ever. The LORD shall fight for you, and ye shall hold your
peace.”

How quickly confidence turnsto fear when thereisalack of faith! Marching out with a
"high hard,” they now quiver in fearful foreboding. Asin any traumetic experience,

therein liesatest. There was atwofold reaction by the |sraglites. The sense of the Hebrew
isthat some cried unto the Lord (v. 10) while others cried unto Moses (v. 11). The former
properly resorted to prayer, the latter to murmuring. The former saw the cloud leading
them onward, the latter saw merdly a man who seemingly had made afatd leadership
mistake.

How short ismemory in times of distress Had not Moses been the instrument of God in
plague after plague, ultimately freeing them of years of enforced davery? They distrusted
Moses from the gart. "Was not this the word we did tell theein EQypt?' Yes, they had
complained there aso. When Moses' pleadings with Pharaoh brought forth the edict to
make bricks without straw, they had said, "The LORD look upon you, and judge; because
ye have made our savour to be abhorred in the eyes of Pharaoh, and in the eyes of his
servants, to put asword in their hand to day us' (Exod. 5:21).

The direction they were given to "stand gill" was not a direction to idleness but to
resoluteness of purpose. The Revised Standard version correctly trandates it as"stand
firm." Do not be swayed by the seeming impossibility of your circumstances. Have faith
in God. He who has led thee thus far will leed thee further.

Moses assured the people that if they would trust God in this newest of along series of
confrontations it would be the last time they would need to face the dreaded Egyptians:
"ye shdl see them again no more for ever." The victory wasto be such amanner asto
both reved to the Egyptians that Jehovah was the superior deity and to show the Isradlites
that any ddiverance would not be by their own acumen or power. To put the closing



words of this section into colloquid English, "Do not worry. Quiet down. God will fight
for you."

Go Forward—Verses 15 to 18

"And the LORD said unto Moses, Wherefore criest thou unto me? speak unto the children
of lsradl, that they go forward: But lift thou up thy rod, and stretch out thine hand over
the sea, and divide it: and the children of Isragl shal go on dry ground through the midst
of thesea. And |, behold, | will harden the hearts of the Egyptians, and they shdl follow
them: and | will get me honour upon Pharaoh, and upon dl his hogt, upon his chariots,
and upon his horsemen. And the Egyptians shdl know that | an the Lord, when | have
gotten me honour upon Pharaoh, upon his chariots, and upon his horsemen.”

"Go forward!" These were the marching orders. The lifting of Moses' rod was to
symbolicaly provide the power to separate the waters of the sea ahead so that the
Isradlites could go through dry shod. Seeing their captives escape, the Egyptians would
plunge in efter them.

The New American Standard version trandates verse 25, " And he caused their chariot
wheds to swerve, and he made them drive with difficulty; so the Egyptians said, Let us
flee from Israd, for the LORD isfighting for them againgt the Egyptians.”

This suggests that perhaps their heavier chariot wheels would soon become bogged down
in the mud, as would their horses' hooves. Thus mired down, they could go neither
forward nor retreat to the rear. They had little choice but to watch in horror as the waters
rolled back over them and they drowned. Thus did Jehovah vindicate himsdf and
demondtrate to the Egyptian people who was truly God.

The same command has dways been the word of God when his people are surrounded by
difficulties. It remains so0 today. "Go forward!" If our hearts will truly "stand firm" in

their resoluteness to serve our God, then our trust will continuein its determination to do
S0 no matter how formidable may seem the barriers ahead or how powerful our fears seek
to have their pardyzing effect.

Deliverance—Verses 19 to 29

""And the angel of God, which went before the camp of Israel, removed and went
behind them; and the pillar of the cloud went from before their face, and stood behind
them: And it came between the camp of the Egyptians and the camp of Israel; and it
was a cloud and darkness to them, but it gave light by night to these: so that the one
came not near the other all the night. And Moses stretched out his hand over the sea;
and the LORD caused the sea to go back by a strong east wind all that night, and made
the sea dry land, and the waters were divided. And the children of Israel went into the
midst of the sea upon the dry ground: and the waters were a wall unto them on their
right hand, and on their left. And the Egyptians pursued, and went in after them to the
midst of the sea, even all Pharaoh’s horses, his chariots, and his horsemen. And it



came to pass, that in the morning watch the LORD looked unto the host of the
Egyptians through the pillar of fire and of the cloud, and troubled the host of the
Egyptians, And took off their chariot wheels, that they drave them heavily: so that the
Egyptians said, Let us flee from the face of Israel; for the LORD fighteth for them
against the Egyptians. And the LORD said unto Moses, Stretch out thine hand over the
sea, that the waters may come again upon the Egyptians, upon their chariots, and upon
their horsemen. And Moses stretched forth his hand over the sea, and the sea returned
to his strength when the morning appeared; and the Egyptians fled against it; and the
LORD overthrew the Egyptians in the midst of the sea. And the waters returned, and
covered the chariots, and the horsemen, and all the host of Pharaoh that came into the
sea after them; there remained not so much as one of them. But the children of Israel
walked upon dry land in the midst of the sea; and the waters were a wall unto them on
their right hand, and on their left."

There were five stepsin the deliverance process. (1) the cloud moved from over the camp
of lgrad to ther rear, hiding the movements of Isradl from the Egyptians. (2) A strong

east wind drove back the waters of the sea. It is therefore probable that the canyon walls
of the gorge stretched from north to south, the winds pushing the waters to the right and
left so that they formed awall on both Sdes of the fleeing Isradlites. (3) A sufficiently
wide passage was opened up for some two million Israglites with their herds and their
belongings, to pass through dry shod. (4) The pursuing Egyptians soon found their

chariot whedl's bogged down. Some fed that the Hebrew text suggests that the surging of
the horses actudly pulled the whedls off the chariots, so that they were forced to evacuate
and flee by foot. (5) Findly a sudden let-up in the wind caused the waters to fal back

into their naturd channdss, thus completely overwheming the Egyptians.

Moses part in the dramawasto hold forth hisrod. It is not that this rod divided the sea
by itsdlf but thet it became the command to the winds to do so. In like manner, having
crossed, the cessation of the winds came again at the holding forth of Moses hands (v.
27). The force of the winds would not only divert the waters but, blowing al night, would
somewhat dry out the land beneath as well.

It ssems amazing that wind from the east sufficiently strong to part the waters of the sea
would not hinder the crossing of the seaas wll. If the passage were from west to east the
|sralites would be running directly into the face of the wind and if their passage were
from north to south there would be such a strong cross-current asto make it difficult if

not impossible to stand upright. Thus it would seem that the wind was a closdy

controlled force and not attributable to an ordinary blast.

A possble dlusion to this crossng of the Red Seaisfurnished in Job 26:12: "He divideth
the seawith his power, and by his understanding he smiteth through the proud [Hebrew,
Rahab, a symbolic name for Egypt (see Psa. 87:4; 89:10; Isa 51:9)]. This indicates that
the crossing of the Red Sea was prior to the time of Job.



The Aftermath—Verses 30 and 31

"Thus the LORD saved Israel that day out of the hand of the Egyptians; and Israel saw
the Egyptians dead upon the sea shore. And Israel saw that great work which the LORD
did upon the Egyptians: and the people feared the LORD, and believed the LORD, and
his servant Moses."

The returning waters washed up on shore the dead Egyptians. Not only did this assure
|sradl that the opposing army had been, indeed, completely defeated but it may have dso
provided aready supply of weaponry which they would need for their subsequent
wilderness battles againgt the Amorites and other foes. God is a great economist. One
action may have many sde effects. A pardld to thiswasin Isradl’s modern six-day war
of June 1967. Isradl had been running short of iron for their smelting of copper at Eilat.
After thewar, their supplies were replenished with the tanks and other war equipment of
the demolished Egyptian forces.

Now, with renewed vigor, they could again march forward "with high hand." The song of
Moses and the dance of Miriam in chapter 15 demondtrate their new-found courage. B,
das, it was not to last long. Over the next forty years they were to be brought repetitively
face to face with hardship and overwhelming odds. Repetitively they succumbed to the
spirit of fear. They tried not only the patience of Maoses but that of God himsdf. Asa
result most of the people who left Egypt were not to achieve their goa and enter the
promised land. Y et this did not annul the promises and power of God. Forty years later
their descendants did inherit it, conquer it, and dam it for their own.

Thisisthe sad lesson of the Exodus. Thisisthe lesson to which Paul refersin 1
Corinthians 10:11, 12: "Now dl these things happened unto them for ensamples: and they
are written for our admonition, upon whom the ends of the world are come. Wherefore let
him that thinketh he standeth take heed lest hefdl."

Y et, God had a grander purpose in mind. That was a purpose that would not fall. He
would take of this people of Isragl and prepare them for future work. Out of their mids,
some 2000 years later, would come Jesus of Nazareth. He would sdect, initidly from the
Jewish people and adding Gentiles, a people who would become the "new heavens' of
his kingdom. And he will till take, in some near future point of time, another faithful
remnant of Isradlites to form the "new earth of this kingdom.

This, the prophet declares, was the redl reason for dividing the seaand bringing Israel
through dry shod. "The captive exile hasteneth that he may be loosed, and that he should
not diein the pit, nor that his bread should fal. But | am the LORD thy God, that divided
the sea, whose waves roared: The LORD of hogtsis hisname. And | have put my words
in thy mouth, and | have covered thee in the shadow of mine hand, that | may plant the
heavens, and lay the foundations of the earth, and say unto Zion, Thou art my peopl€"
(Isa. 51:14-16).



Future Crossings

On three future occasions were there to be crossings of water beds dry shod: Isragl wasto
end their wilderness wanderings as they began them, crossing another body of water on
dry ground. Thistime it would be the passage over Jordan into Canaan. Severd centuries
later two prophets, Elijah and Elisha, were to cross that same river on dry ground. One of
them, Elisha, wasto part the waters afina time before returning dry shod to the west

bank of the stream.

On dl of these occasions one of the chief lessonsisthe passing over of the death
sentence. And that is just the relationship the crossing of the Red Sea had to the Passover
afew days prior. Asthe Passover was to picture the deliverance of the "firstborn,” the
"church of theliving God," from the desth sentence, o the passing over of the Red Sea
was to picture the ultimate and subsequent deliverance of the whole world of mankind
from the clutches of desth. Then they will be trained, tested, and tried to see whether they
have the proper faith to claim the "promised land” of eternd life.



Echoes from the Past

The Beginning of Months

"And the Lord spake unto Moses and Aaron in the land of Egypt, saying, This month
shall be unto you the beginning of months: it shall be the first month of the year to
you."—Exodus 12:1, 2

Reprinted from THE HERALD of December 15, 1931

Many are the lessons of scripture that emphasize the thought of the completeness of the
change that takes place in those who become God' s children and who are inducted fully
into hisfamily. The word "converson” isavery good one as gpplied to one in the act of
turning from the life of sn and the world to that of righteousness and the service of God.
It is defined as "the act of turning or changing from one state or condition to another, or
the state of being changed.” As the course of sin and the course of nature under the
present conditions of the fal are contrary and in opposition to God, so the process of
getting into harmony with God means arever sd of the accustomed order. It means, in
fact, the introduction of anew order into life.

Real Life Only in God

When God visited his ancient people in Egypt and began a dispensation of dedlings with
them as his peculiar people, he indituted through Moses a very interesting change in the
order of time. The ordinary or civil year was rolling on in its usua course when the Lord
interrupted it in reference to his people, and in so doing, taught them the lesson of anew
experience—that of the beginning of anew order or erain company with him. Their past
history and experience was to be regarded as a blank. Salvation, deliverance, was to mark
the firgt advance of red life with him. We ask, is not this bit of history in Isradl
suggestive of some important lessons applicable to spiritud 1srael?

"Thisteachesaplain truth," says an interesting writer commenting upon the incident. "A
man'slifeisredly of no account until he begins to walk with God, in the knowledge of
full salvation and settled peace, through the precious blood of the Lamb. Previousto this,
heis, in the judgment of God, and in the language of Scripture, ‘dead in trespasses and
gans’ ‘dienated from the life of God.” Hiswhole history is a complete blank, even
though, in man’s account, it may have been one uninterrupted scene of bustling activity.
All that which engages the atention of the men of the world—the honors, the riches, the
pleasures, the attractions of life, so caled—all, when examined in the light of the
judgment of God, when weighed in the balances of the sanctuary, must be accounted as a
dismd blank, aworthless void, utterly unworthy of aplace in the records of the holy
spirit. ‘He that beieveth not the Son shdl not seelife’ (John 3:36). Men speak of ‘seeing
life’ when they launch forth into society, travel hither and thither, and see dl that isto be
seen; but they forget that the only true, the only red, the only divine way to ‘seelife isto
believe on the Son of God."



Life Begins at the Cross

The naturd man, ignorant of the experiences of the life of God, cannot be expected to
gppreciate this viewpoint. Such an one supposesthat “red life)" lifein the sense of redly
being interested in living, ceases on becoming a Chrigtian in truth and redlity, not merely
inanomind or outward sense; while the word of God teachesthat it is only aswe come
to know him that we can redly see life and taste of genuine happiness. "He that hath the
Son hath life' (1 John 5:12). And again, "Happy is he whose transgression is forgiven,
whose sinis covered.” Continuing, the above writer says.

"We get life and happiness only in Chrigt. Apart from him al is deeth and misary, in
heaven' s judgment, whatever the outward appearance may be. It is when thisthick vell of
unbelief is removed from the heart, and we are enabled to behold, with the eye of faith,
the bleeding Lamb, bearing our heavy burden of guilt upon the cursed tree, that we enter
upon the path of life and partake of the cup of divine happiness—allife which begins a
the cross and flows outward into an eternity of glory—a happiness which each day
becomes deeper and purer, more connected with God and founded on Chrigt, until we
reach its proper sphere, in the presence of God and the Lamb. To seek life and happiness
in any other way is vainer work by far than seeking to make bricks without straw.”

Nothing Satisfying But in Christ

The Adversary seeks to kegp men in ignorance of the life of fellowship with God. His
methods are legion; he has avariety of ways of dluring the human mind to keep up the
mead rush after the world and its illusive bubbles. "The enemy of souls spreads agilding
over the passing scene, in order that men may imagineit to be dl gold. He setsup many a
puppet show to dicit the hallow laugh from a thoughtless multitude, who will not
remember that it is Satan who isin the box, and that his object isto keep them from
Chrigt, and drag them down. Outside of Chrigt “dl is vanity and vexation of spirit.” In
him aone true and eternd joys are to be found; and we only begin to live when we live
in, live on, live with, and live for him. * This month shal be unto you the beginning of
months; it shal be the first month of the year to you.” The time spent in the brick kilns
and by the flesh pots must beignored. It is henceforth to be of no account, save that the
remembrance thereof should ever and anon serve to quicken and deepen their sense of
what divine grace had accomplished on their behalf."



Old Testament Support for New Testament Symbols

Eat Thy Bread, Drink Thy Wine

""Go thy way, eat thy bread with joy, and drink thy wine with a merry heart; for God
now accepteth thy works."-Ecclesiastes 9:7

Carl Hagensick

Noting the findity of degth, Solomon in this passage encourages the enjoyment of life
whileit isavallable. Y et his philosophy is digtinctly different from thet of the Epicurean:
"Eat, drink, and be merry; for tomorrow we die." Rather he is recommending gaining the
maximum from human experience while we are yet dive. Hiswords are not that different
from those of Jesusin John 9:4, 5, "I must work the works of him that sent me, whileit is
day: the night cometh, when no man can work. Aslong as| am in theworld, | am the
light of theworld."

In Ecclesiastes 9:8- 10 the writer advises wearing clothing of hgppiness, living joyfully
with one' s mate, and being usefully employed with those tasks which come to hand. He
isnot describing the life of the lazy doven but the proper productive life of aworthy
individud.

Bread and Wine

Bread and wine are frequently joined in the Old Testament as symbols of afull and
complete life. They are pictures of hospitdity (Jud. 19:19). They were traditional
offeringsto God (1 Sam. 10:3). They were blessings bestowed by aking (2 Sam. 6:19).
They formed the main sustenance of life (2 Sam. 16:1, 2). They were features of a
promised land (2Kings 18:32). The psalmist well describes their worth in Psaim 104:15,
"Wine that maketh glad the heart of man, and oil to make his face to shine, and bread
which strengtheneth man’s heart.”

The New Testament adds an entirely new dimension to these two symbols. They become
the symbal of Chrigt’s life and degth. He himself introduces them in this new role at the
last supper: "And as they were eating, Jesus took bread, and blessed it, and brake it, and
gaveit to the disciples, and said, Take, edt; thisis my body. And he took the cup, and
gave thanks, and gave it to them, saying, Drink ye dl of it; For thisismy blood of the
new testament, which is shed for many for the remisson of ans' (Matt. 26:26-28).

In this study we will examine the connection between the Old Testament use of these
terms and the sgnificance given them in the New Testament.



The Passover

The God-given symbols of the ancient Passover ritesin Isragl were not bread and wine
but bread and lamb, with bitter herbs. Wine was undoubtedly a part of the medl, for a
beverage was an essentia part of the medl. It is thought this traditiond cup of wineis
referred to in Luke 22:17 where it is distinguished from "the cup after supper.” However
it is not mentioned in Exodus 12, in the giving of the Passover law, and hence cannot be
viewed as an dement of the typical picture. When Jesus introduced the eements of the
Memorid of his death after the Passover med, in effect he maintained the picture of
unleavened bread but substituted the symbol of wine for the Pascal lamb.

Melchizede k

The firgt usage of this combination of bread and wine isfound in Genesis 14:18-20 when
Abraham returns victorioudy from ddivering Lot from his captors. On hisreturn heis
met near Jerusalem by Melchizedek, the king of Sdem. Of thiswe read: "And
Meélchizedek king of Salem brought forth bread and wine: and he was the priest of the
most high God. And he blessed him, and said, Blessed be Abram of the most high God,
possessor of heaven and earth: And blessed be the most high God, which hath ddlivered
thine enemies into thy hand. And he gave him tithes of dl.”

Bread and wine are introduced as the symbols of the Me chizedek priesthood. It was
prophesied that the Messiah would be of this priesthood: "The LORD hath sworn, and will
not repent, Thou art apriest for ever after the order of Melchizedek" (Psa. 110:4). This
theme is developed in the seventh chapter of Hebrews, where the author shows the
superiority of this priesthood to that of Aaron. There he recounts the experience of
Abraham and Méd chizedek, showing that the great grandfather of Levi (and by
implication, Levi aso) condgdered Me chizedek the great high priest. He usesthis
argument to show that while Jesus could not, by lineage, lay clam to the priesthood of
Aaron, he could claim an even higher priesthood, that of Melchizedek.

Thefact that itisan "order” of priesthood shows that neither Mechizedek nor Jesus were
destined to be the only ones of the order. While the "high priest” of this order is Jesus, his
followers, his body, are a'so members of the same "order.”

The superiority of this order to that of Aaron lies not only in the fact that Abraham paid
tithesto Melchizedek. It was to be an order where succession was not based on
genedogy: "Without father, without mother, without descent, having neither beginning of
days, nor end of life; but made like unto the Son of God; abideth a priest continualy”
(Heb. 7:3). The expression "without father, without mother" is not to be taken in its most
literd sense. Rather it is an idiom meaning that his parentage was not the cause of his
succession. In an ancient list of Assyrian kings, alineis appended to one particular group
of rulers "dl of these are without father and without mother.”1 Thisis further borne out
in the Greek word trandated "without descent.” Instead of meaning "childless” Thayer’'s
Lexicon defines the term: "of whose descent there is no record.” The process of sdlecting
this order is done, not by parentage, but by the selection of God himself.



The superiority of the Mechizedek order is aso shown because neither the beginning nor
end of hislifeisrecorded. This leads to the conclusion that this priesthood isto be
without end, "continually,” forever, a permanent priesthood. The Melchizedek priesthood
would not pass away as did the Aaronic when the Romans destroyed the genedlogica
records in the destruction of Jerusaem.

Joseph in Prison

The next time the Bible refers to the dements of bread and wineisin an Egyptian prison
cdl. In this instance we do not see the words "bread and wine," but two people who are
directly related to these two products—a butler, or cupbearer, and a baker. The account is
found in the fortieth chapter of Genes's, "And Pharaoh was furious with histwo officids,
the chief cupbearer and the chief baker. So he put them in confinement in the house of the
captain of the bodyguard, in the jail, the [same] place where Joseph was imprisoned”

(Gen. 40: 2, 3, NAS).

In thisincident we find that Joseph had been made awarden in the prison. The two
imprisoned men each dreamed one night and were troubled over their dreams. Joseph
interpreted the dreams for them, predicting the future of the two men. He said to the
cupbearer, "Y et within three days shal Pharaoh lift up thine head, and restore thee unto
thy place: and thou shdt ddiver Pharaoh’s cup into his hand, after the former manner
when thou wast his butler. But think on me when it shal be well with thee, and shew
kindness, | pray thee, unto me, and make mention of me unto Pharaoh, and bring me out
of thishouse" (vs. 13, 14 KJv). For the baker, the prediction was far lessrosy, "Y et
within three days shdl Pharaoh lift up thy head from off thee, and shdl hang theeon a
tree; and the birds shdl eat thy flesh from off thee. And it came to passthe third day,
which was Pharaoh'’ s birthday, that he made afeast unto al his servants: and he lifted up
the head of the chief butler and of the chief baker among his servants' (vs. 19, 20 Kv).

Here, asin other placesin the life of Joseph, we see pardlds between thet noble life and
the life of Jesus. As Joseph stood between the server of wine and the maker of bread, so
Jesus at the last supper is found with the symbols of wine and bread. Asthe fina

judgment of the Lord was to comein three days time, a his resurrection; so the judgment
of these two prisoners would come from the mouth of Pharaoh in three daystime. As
Jesus was to be hung on a cross, so the baker was to be hung on atree, the first prototype
of such an execution given in the Bible.

Thereis perhaps dso another digtinction between these two symbolsthat is shown in this
gtory. The cupbearer isto live, while the baker isto die. When Jesus introduced the
symbols of his Memorid to the disciples he used these words. "And asthey did eat, Jesus
took bread, and blessed, and brake it, and gave to them, and said, Take, eat: thisismy
body. And he took the cup, and when he had given thanks, he gave it to them: and they
al drank of it. And he said unto them, Thisismy blood of the new testament, which is
shed for many. Verily | say unto you, | will drink no more of the fruit of the vine, until

that day that | drink it new in the kingdom of God" (Mark 14:22-25).



The bread was his body. This he was soon to give for the life of the world. But the cup,
which was his blood, he would drink with them "new in the kingdom of God." Asthe
baker in the story of Joseph wasto die, so the bread element in the symbols of Jesus was
to be completed on the cross. Asthe cupbearer wasto live, so the wine dement of Jesus
was to have renewed fruitage in the kingdom of God. There are remarkable pardlds
between the two events.

Wisdom Ceries in the Streets

The eighth chapter of Proverbsis an ode to wisdom. But it is more than that. The wisdom
mentioned hereis personified in the person of the Logos, the Son of God. Of him it says,
"The LORD crested me at the beginning of hiswork, the first of his acts of old. Agesago

| was set up, at the first, before the beginning of the earth” (Prov. 8:22, 23 RSV; Cf. Rev.
3:14). Then, in poetic prose, the text proceeds to show the sheer delight of the Father and
his Son in the creation of the earth.

This theme carries forward into the ninth chapter where wisdom interacts with the beings
he has created. He appedls to them to forsake the paths of foolishness and vanity and
follow him. His message to them is given in verses four to six, "Whoso issmple, let him
turn in hither: asfor him that wanteth understanding, she saith to him, Come, egt of my
bread, and drink of the wine which | have mingled. Forsake the foolish, and live; and go
in the way of undergtanding” (Prov. 9:4-6).

It isworth noting that the two words trandated "understanding” in these texts come from
two different Hebrew words. While the latter oneis correctly trandated, the first isfrom
the Hebrew leeb, usudly trandated "heart." The writer of Proverbsis not addressing his
remarks to people devoid of comprehension, but to the same class Jesus refers to in the
first of his begatitudes, "Blessed are the poor in spirit for theirsis the kingdom of heaven”
(Matt. 5:3). One of the definitions that the Lexicon of Brown, Driver, and Riggs gives for
the word trandated "smpl€"’ is"open minded.” Thus, we suggest that Proverbs 9:4, 5
could well be trandated, "Whoever is open minded [or naive, NAS], let him turn in here,
To those who are poor in spirit sheissues the invitation, Come, egt of my bread, and
drink of the winewhich | have mingled."

With this preface, we can see once again the paralel between the symbols bread and wine
in the Old Testament and the significance Jesus gives to them at the last supper.

Shortly before that event Jesus had been petitioned by the wife of Zebedee to permit her
two sons, James and John, to St at his side in the kingdom. He addressed them with a
smilar petition to that given in the Proverbs text, "But Jesus answered and said, Y e know
not what ye ask. Are ye able to drink of the cup that | shdl drink of, and to be baptized
with the baptism that | am baptized with? They say unto him, We are able. And he saith
unto them, Y e shdl drink indeed of my cup, and be baptized with the baptism that | am
baptized with: but to St on my right hand, and on my left, isnot mine to give, but it shal
be given to them for whom it is prepared of my Father" (Matt. 20:22, 23).



Thisistheinvitaion he holdsforth to his footstep followers in the Gospd age. He il
says to those who are of a smple and open mind and who are poor in spirit, "Drink of my
cup; eat of my bread; be baptized with my baptism; share in my sufferings that you may
sharein my glory.” What a beautiful invitation! Dare any turn it down?

Eat and Drink with Joy

With such prospects how can we help but eat and drink with joy. As our theme text says,
"Go thy way, edt thy bread with joy, and drink thy wine with amerry heart; for God now
accepteth thy works' (Ecdl. 9:7). What aprivilegeit isto live in the time when such
meager works that we do can be counted in with his great sacrifice. As the Apostle Paul
expressed it, "At an acceptable time | hearkened unto thee, and in aday of salvation did |
succor thee: behold, now is the acceptable time; behold, now is the day of salvation™ (2
Cor. 6:2 ASV).

Returning to the wise man, we read in Ecclesastes 9:8, "L et thy garments be dways
white; and let thy head lack no cintment.” Although he is using the figures of white
garments and an anointed head to express the joyfulness of the preceding verse, they are
aso apt figures to complete the concepts of partaking of the bread and the wine.

Along with the Chrigtian’ s acceptance in his partaking of the bread and the wine, heis
given the white garment of judtification. This gift bearswith it the responghility of
maintaining its whiteness, its purity. This he does by seeking to live alife in harmony
with God's principles and being quick to seek forgiveness when he notes that he has
fdlen short of thisided.

At the same time he receives an anointing, an authorization to preach God' sword of
peace and reconciliation to dl men (Isa. 61:1-3). Thisanainting is not o much one he
recavesindividually, but rather he comes under the anointing of his head, Christ Jesus.
Thisis beautifully shown in the anointing of Aaron as high priest of Isradl. It isto this
picture that Psalms 133:1- 3 refers. "Behold, how good and how pleasant it isfor brethren
to dwell together in unity! It is like the precious ointment upon the heed, that ran down
upon the beard, even Aaron’s beard: that went down to the skirts of his garments; Asthe
dew of Hermon, and as the dew that descended upon the mountains of Zion: for there the
LorD commanded the blessing, even life for evermore.”

May the symbols of the Lord’ s body and his blood be an ever dearer memoria of the
commitments we have made to follow in his footsteps, to drink of his cup, to est of his
bread, to maintain our judtification, and to come under his anointing.

1. Arno Toebel, " An Assyrian King List at Khorsabad," Journal of Near Eastern Studies, Vol. 1 (1942), pp.
247-306; 460-442; Vol. 2 (1941) pp. 56-93.



The Trial of Abraham

Where Isthe Lamb?

"And Isaac spake unto Abraham his father, and said, My father: and he said, Here am
1, my son. And he said, Behold the fire and the wood: but where is the lamb for a burnt
offering?"—Genesis 22:7

Excerpted from a discourse by Robert Seklemian

The Lord God loved Abraham, and called him away from country and kindred. Abraham
loved God, and obeyed him in al things, ingantly and completely. God made many
promises to Abraham and his seed. These promises were most generous and substantital
and of wide scope. They involved such sweeping expressons as, "l shal make of thee a
great nation” (Gen. 12:2); "In thee shdl dl the families of the earth be blessed” (Gen.
12:3); "I will make thy seed asthe dugt of the earth” (Gen. 13:16); "I am thy shidd and
thy exceeding greet reward” (Gen. 15:1); "Tell the stars, if thou be able to number them;
so shdll thy seed be" (Gen. 15:5).

Jehovah God and Abraham conversed directly together asintimate friends. They talked
fredy and frankly and hid nothing. The Lord said on one occasion: "Shal | hide from
Abraham that thing which | do; seeing that Abraham shdl surely become a greet and
mighty nation, and al the nations of the earth shal be blessed in him? FOR 1 KNOW HIM . .
" (Gen. 18:17-19) [emphasis added)].

Y es, they knew each other well. It was a close acquaintance. So it was not altogether
surprising that, one day, after God had made one of his promisesto Abraham, that
Abraham frankly said to God, "Lord God; what wilt thou give me, seeing | go childless?"
(Gen. 15:2). In other words, "These promises you have so gracioudy given me presume
descendants. How can you make of me agreat nation if | have no children? How can my
name be greet if there is no son to perpetuate it? How can dl the families of the earth be
blessed in meif thereis only my own brief lifespan in which to accomplish it. My wife,
Sarah, is barren and cannot have children. Lord God, what wilt thou give me seeing | go
childless?" A Seed Promised

Then God told him plainly: ™Y ou shdl indeed have a child, of your own flesh and of
Sarah's, and you shdl cal his name Issec.” Then he gave him amost important promise:
"1 will establish my covenant with him [Isaac] for an everlasting covenant, and with his
seed after him" (Gen. 17:19). The promised seed and dl the blessngs were to come
through ISAAC—not through Eliezer, not through Ishmae, but through ISAAC.

In due time I saac was born. He was the only child of Abraham by his beloved wife Sarah.
An only child is aways precious, but 1saac was doubly precious to Abraham and Sarah
because he was born in their old age. They had wanted a child for so long and now it was
here! They lavished dl their love upon him. Hagar and 1shmadl were sent away by God's



gpprova, and on that occasion God reiterated his promise: "In Isaac shdl thy seed be
cdled" (Gen. 21:12).

Abraham’ s joy was great. He now had that which he desired most. The most high God,
the Creator and ruler of the universe was his intimate friend. He had great materid wedlth
of slver and gold, flocks and herds, and servants. He had a devoted wife whom he loved
dearly. And now he had afine son who was the heir of dl the wonderful promises that
God had made to him, in whom was wrapped up the hope of the world! Isaac grew up to
be a handsome lad, a delight to his father and mother, obedient and considerate, fully
returning their greet love for him. Life seemed perfect.

Orders to Kill

Then, one day, Abraham heard God' s voice cdling his name in the old familiar way. He
loved these talks they had together. He eegerly answered: "Behold, here | am!™ And God
sad (Gen. 22:1, 2), "Take now thy son, thine only son Isaac, whom thou lovest, and get
thee into the land of Moriah, and offer him there for a burnt offering upon one of the
mountainswhich | shdl tdl thee of." Abraham was stunned! He could scarcely bdieve
his eard Thiswas aterrible thing that God was asking: to kill his own son! How it must
have wrenched his heart. All his dreams and plans and high hopes came crashing down
upon him. But, though he loved his son, as his own soul, he loved the Lord God with dl
his soul. There was no question about his obeying—no asking why or pleading with God;
only prompt and complete obedience.

He probably could not bring himself to tell the boy’s mother. He would want to spare her.
Why cause her anguish before it was necessary? She would only protest and try to
dissuade him, and that would only make things harder because he could not be dissuaded.
After dl, she could not know the Lord God as completely as he did—he who had
frequent conversations with God.

So Abraham got up early in the morning, probably while Sarah was ill adeep, to
commence the three-day journey to Mount Moriah. First he may have cut wood for the
sacrifice, and every blow of the axe would have cut his own heart. Then he asked his
beloved son, Isaac, to accompany him on atrip into the wilderness to make a sacrifice to
the Lord. Together with two household servants and apack animd, they started out.

It must have been a heart-breaking journey for Abraham and his anguish of soul must
have shown in hisface and manner. It is said that man’s greatest love is sdf-love and his
grongest animd indtinct is sAf- preservation. But the Bible tells us that a greeter love than
thisis possible: to lay down on€'slife for afriend. Abraham’slove for Isaac was
undoubtedly of this superior qudity, and this high degree of sengtivity would make his
suffering even keener. Issac must have noticed his father’ s burden, and, asaloving and
dutiful son, must have been extra solicitous of hiswelfare, doing little things for his
comfort on the journey.



The three days journey would give Abraham time to meditate and try to rationdize God's
command, to reason things out. Although he was determined to obey without question, he
would naturdly try to find the answer in his own mind. Again and again he would go

over the facts and try to evauate them. And the essentia facts were these: God had made
him many promises which could be redlized only through his seed or posterity; these
promises were given before he had a son; findly, ason was born to him in amiraculous
manner and he was told by God himself to name him Isaac; he was aso told by God
himsdlf that this same I saac was the seed through whom the promises must come; God's
promises are absolutely certain of fulfillment and they must be fulfilled through I ssec;

and now he wastold to offer up Isaac as a burnt offer ing, to kill his only beloved son,
and lay him on the wood of the dtar, to et fire to the wood and burn the body to ashes!
To put it smply: God had said Isaac would live to have children. Isaac did not, as yet,
have children. I1saac was required to die before having children. These were the factd!

The Answer of Faith

To onelacking faith they made no sense. But Abraham had faith to a superlative degree,
and to him there was only one answer, and that answer was clear: Isaac was to be raised
from the dead!

Thiswas an amazing conclusion to draw. At that time there was no precedent
whatsoever. At that time no one had ever been raised from the dead. Now if one had
believed such athing in the days when Elisha awakened the widow' s son (1 Kings
17:22), or a the time Elisha awvakened the Shunamite' s son (2 Kings 4:35), it would have
been easier to bdieve that the dead could live again. Or if one had seen Jesustake the
hand of Jairus' little dead daughter and gently raise her to life (Mark 5:42), it would have
been amore natura conclusion to draw. Or if one had been with Jesusthat day at Nain,
when he took compassion upon a poor widow, whose only son lay in his coffin, and said
"Weep not," as he ddlivered the boy dive into his mother’ s hungry arms (Luke 7:13); or
that day in Bethany when Jesus himsalf wept, his tender heart responding to the grief of
Mary and Martha, and then, with amighty display of power he summoned four-day-dead
Lazarus from the tomb (John 11:44); or if one had seen Jesus die in agony on the cross
and then had the glorious experience of walking and talking with the same Jesus dive—
we can conceive that one who had seen such things could believe that 1saac would be
raised from the dead. But Abraham had no such examplesto go by! Not one! He trod
totaly unexplored paths. By an absolute reliance upon God, by sheer unwavering faith,
adone and unaided by any other human, he reached out beforehand and grasped the most
staggering truth: "There shdl be aresurrection from the dead.”

On the third day of the journey they came within sight of the spot designated by God for
the sacrifice. Halting the caravan and tdling his servantsto wait for them, Abraham took
the bundle of wood he had brought for the burnt offering and loaded it upon the back of
his son Isaac. Here is something which is ordinarily beyond our understanding. To make
Isaac himsdlf carry the wood by which his own body would be burned is an unappeding
ideato us. The only way such an act could be justified is by Abraham'’ s absolute belief



that al would be wdll, that no permanent harm would come to the boy, that there would
be aresurrection, and that he would live again.

Abraham’s Prophecy

Then Abraham took a knife and the urn of live cods saved from their last campfire and
they started out. They would walk the last few steps done together. But Isaac has a
guestion to ask hisfather. "Father,"” he said. "Heream I, my son," Abraham answered.
Then Isaac said, "Behold the fire, and the wood; but whereisthe lamb for the burnt
offering.” Then, with what sounded like an evasive answer but was redly a grand
prophecy, Abraham replied, "My son, God will provide himsdf alamb for the burnt
offering” (Gen. 22:8).

"So they went, both of them together, and they came to the place God had told him of."
What was so specia about this particular place? Why had the Lord required them to
journey three weary days to this wild and remote spot? The answer shows how perfectly
God haslad his plans, with what minute detail he knows the end from the beginning.
Long centuries afterward, in the time of Solomon, this spot probably became the site of
the temple, and perhaps the place where | saac was bound became the exact location of
the Brazen Altar.

The Faith of Isaac

We read in Genesis 22:9, "And Abraham built an dtar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the wood." Abraham bound Isaac
his son. At this point Abraham could no longer keep his burdensome secret from I saac.
Why? Because | saac could not be bound againgt hiswill! At this time Abraham was
about 125 years old and Isaac was a vigorous young man in histwenties. In any case,
Abraham would not want to bind Isaec againgt hiswill even if he had been physicaly
ableto do so. Thiswasthusatrid, not only of Abraham’sfaith, but of Issac’s as well.
Thiswas Isaac’ s firgt recorded opportunity to make adecison for God, to demongrate
his worthiness to inherit the grest promises of God by his submission to the will of God.
Abraham undoubtedly revealed to |saaac the commandment he had received to offer him
up as aburnt offering and, of course, he would dso tell Isaac of the wonderful conclusion
he had come to, of his unshakable faith that |saac would be raised from the dead. Asa
loving, humble, dutiful son, Isaac completely submitted himsdif to his father’ swill and
dlowed himsdf to be bound upon the wood of the dtar. Isaac’ s act of complete
submission to his father, even unto death, sands as a brilliant jewd in recorded human
experience.

The Supreme Test
Now came the supreme test of Abraham’s obedience to God. With the dtar made, the

wood arranged in order upon it, with Isaac bound and laid upon the wood, the fateful
moment could no longer be ddlayed, "And Abraham stretched forth his hand, and took



the knife, to day hisson” (Gen. 22:10). From the human standpoint, whét tragic words
these are!

Then we read the next three verses, "And the angd of the Lord called unto him out of
heaven, and said: Abraham, Abraham. And he said, Heream |. And he said, Lay not thine
hand upon the lad, neither do thou any thing unto him: for now | know thet thou fearest
God, seeing thou hast not withheld thy son, thine only son from me. And Abraham lifted
up his eyes, and looked, and behold behind him aram caught in athicket by hishorns:

and Abraham went and took the ram, and offered him up for a burnt offering in the steed
of hisson.”

Can you imagine the rdlief that Abraham must have felt? Even with his amazing faith the
sorrowful load on his mind had been continuous and heavy for three days! Now it dipped
away and his heart was filled with joy! Isaac had been as good as dead; and Abraham,
instead of getting Isaac back literdly from the dead as he had confidently expected to do,
got him back figuratively from the dead. Asit is summed up in Hebrews 11:17-19, "By
faith Abraham, when he was tried, offered up Isaac: and he that received the promises
offered up his only begotten son, of whom it was sad, that in Issac shdl thy seed be
caled: accounting that God was able to raise him up, even from the deed; from whence
aso hereceived himin afigure”

God’s Oath

When the ordeal was over the Lord spoke to Abraham again. Even ordinary speech from
God is an awesome thing. When, during the Exodus, God sounded his voice from the
mountain, the |sraelites were terrified. They begged Mosesto tak to God privately, and
then speak to them, saying, "let not God speak to us, lest we die" (Exod. 20:19). The
plain, unadorned word of God is firm and absolutely sure, and Abraham believed this
abovedl men. It iswritten in Isaiah 55:11: " So shal my word be that goeth forth out of
my mouth: it shal not return unto me void." But the way God spoke to Abraham now
was not with ordinary speech. It was most extraordinary. On this occasion, God actudly
took an oath.

In old time courts of law, before testimony was taken, awitness was required to take an
oath to swear to tell the truth. When he took this oath his hand rested upon the Bible, the
word of God. Thus even the civil authorities tacitly admitted to the absolute truth and
trustworthiness of God'sword that there is no higher standard upon which to base an
oath. Testimony given after such an oath was consdered to be the truth and was so
recorded. It ended al argument.

But if God's plain word is aready the perfect standard of truth, then why did God on this
occasion take an oath to support his word? No one asked him to. No one doubted his
word. Abraham had amply demonstrated that he believed God. In fact, he believed God
s0 thoroughly that it was "accounted to him for righteousness.”



God was 50 pleased with Abraham, so ddighted with his unquestioning obedience which
even the perfect man Adam lacked, so gratified by his unshakable faith maintained under
the severest test possible that he emphasized his word, his promise to Abraham, to the
superlative degree, by his oath: "And the angel of the Lord caled to Abraham out of
heaven the second time, and said, By mysdlf have | sworn, saith the Lord, for because
thou hast done this thing, and hast not withheld thy son, thine only son, that in blessing |
will blessthee, and in multiplying | will multiply thy seed as the stars of heaven, and as
the sand which is upon the sea shore; and thy seed shall possess the gate of his enemies.
And in thy seed shdl dl the nations of the earth be blessed; because thou hast obeyed my
voice' (Gen. 22:15-18). Thus we find the great God of heaven making a covenant, an
unconditiona oath-bound covenant, with a man.

It iswritten that without faith it isimpossible to please God (Heb. 11:6). It followsthen
that with faith it is possible to please God. With the astounding faith Abraham displayed,
it is possible to please God very much indeed! Not that we can ever attain the degree of
faith Abraham had, but we can follow him in this matter (Heb. 6:12, 14, 16-19).

Aswe reflect upon the events associated with the time when Christ our Passover was
crucified for us, let us dso remember both Abrahany sfaith and his son’strust in his
father and in his God. May we each continue to develop such afaith and trust.



News And Views
PBI News
Annual Meeting

The 1997 annud meeting of the Pastord Bible Indtitute, Inc. will be held on July 25,
1997, at Claremont College near Los Angeles, Cdifornia The meeting will precede the
generd convention of Bible Students which isto begin at the same location on July 26.
Anyone desring more information on the annua meeting, or the generd convention,
should contact the Ingtitute Secretary, Michagl Nekora, 1425 Lachman Lane, Pacific
Palisades, CA 90272. (310) 454-5248; E-mail: nekora@aol.com

New Secretary

Richard Evans has asked to be relieved from his secretaria duties for the Pastora Bible
Indtitute. The new secretary is now Michael Nekora. His addressis given in theitem
above. Thefilling of booklet requests will be delayed until our supplies can be trandferred
to the new secretary. We ask for your understanding during any such delays.

The Herald on Tape

Each issue of THE HERALD magazine is nhow available on audio cassette tape a a cost
of $4 per issue (set of two tapes) or $24 per year. Send in your order to the secretary of
the PBI: Michael Nekora, 1425 Lachman Lane, Pacific Palisades, CA 90272 .

Bible Student News
Charles T. Russell Biography

Pastor Charles T. Russdl's ministry ended just over 80 years ago. Since then virtudly al
who knew the Pastor have passed on. Even those who knew those who knew him are
passing away.

In the past 20 to 30 years a new generation has come into the Bible Student movement
who have heard little about the early work, the zedl, the dedication, the sacrifice, and the
enthusiasm and excitement about the early years. As aresult many have fdt a bit
detached from their heritage and others have believed the rumors published about Bro.
Russl, while till others have grown lukewarm.

A group of brethren have begun to write a book about Bro. Russl's life and ministry and
how the Bible Student movement came into being. The committee who will oversee the
project are: Owen Kindig, Paul Mdi, James Parkinson, Rolando Rodriguez, and David
Stein. Among those providing assistance and advice to the project are: Carl Hagensick,
Brian Kutscher, Michael Nekora, and David Rice.



If any of our readers have printed materia, newspaper clippings, letters, stories,
anecdotes, or picturesthat relate to the period from the 1850's to the 1930's, the
committee would be interested in receiving photo copies of these. Do not send originds
and please enclose your address and phone number with each. Send theseto C.T. Russdll
Biography, ¢/o Paul Mali, 638 Pequot Ave., New London, CT 06320.

Around the World

South Africa

Anglican Archbishop Desmond Tutu of Cape Town asked American church leadersto
devote the same effort they put into dismantling South Africas apartheid regime into
helping the nations of Africaand other Third World countries find rdlief from crippling
foreign debts. Tutu recalled the biblica principle of Jubilee: All property that was sold or
leased in the previous 49 years reverts back to its origina owner every 50th year. "It is
the biblicd thing that says everything belongs to God. Y ou acknowledge that by

returning things to people to give them a chance of starting afresh. Those burdened by
debt, you set them free. The Internationad Monetary Fund and the World Bank celebrated
their Jubilee last year, and some of us said, "Hey, hereis an opportunity for you! How
about gpplying the Jubilee principle?' he concluded.

-EP, 12/31/96 President Nelson Mandela said his government would not tolerate
extremist political groups which used violence to pursue their ams. He issued the
statement as fear grew of increased racid and religious tension following a series of

bomb attacks near Johannesburg and Cape Town. One of the bombs damaged the
entrance to amaosgue, indicating that it may have been amed a Modem People Againgt
Ganggterism and Drugs. Mandela expressed fear that over-reaction to the bombings
would continue to spark aspiral of counter-violence. The government under Mandela has
been accused by world leaders of giving in to reactionary blackmail and abandoning the
drive to change the country's policies with regard to housing, health, education, black
empowerment and the narrowing of the apartheid wage gap

-Financial Times, 1/7/97

Algeria

Algerian guerillas killed 18 people in a village 60 kilometers from Algiers The massacre
is pat of a wave of resurgent violence under Ahmed Ouyahia, the prime miniger. He
ingsted that terrorism had been defeated and had been reduced. However, the massacre in
the village of Douaouda followed the killing of 16 people in Ben Achour, south of
Algiers. The Idamic Sdvaion Army, amed wing of the Idamic Sdvaion Front,
diganced itsdf from the Killing, dthough it waned France and other western

governments againgt lending financid support to the Algerian regime.



Geneva
Algerian News Agency, 1/6/97

Representatives from 140 countries gathered in November for a two-week meeting with
the am of strengthening a globd pact banning biologica wegpons, amid warnings that
the risks of germ warfare and terrorism are increasing. Since the last conference in 1991,
Russa and Irag have admitted to possessng biologicd arms and there are suspicions that
development programs ae continuing. Aum Shinrikyo, the Japanese sect which used
chemicad agents in a deadly attack on a Tokyo subway last year, was dso trying to
develop a biologica wegpons capability. There are clams that it sent a team to Zaire to
help with an Ebola outbresk in 1992 with the objective of collecting a sample of the
virus. According to a 1993 report by the US inteligence, China, Iran and Syria aso
possess biologica wegpons and Egypt, Taiwan and Libya may have them.

-Financial Times 11/26/96
Russia

Iran will take ddivery soon of its third Russanmade submarine, strengthening its control
over ol export routes through the Gulf. The sde highlignts how Russa is rgoidly
re-emerging as a serious force on the world ams market. Russds defense minigter,
Zinovy Pak, confirmed that arms sdes had exceeded $3 hillion in 1996 and predicted
they would triple over the next few years Weden officds have grown increasngly
damed a the willingness of former Soviet dates to sdl ams to undable regions.
"Russa currently appears to be cynicdly sdling ams purdy for financid reasons and
thereislittle or no foreign palicy input at dl," said one western defense expert.

-Moscow News Bureau, London, 1/7/97
Science

Scientigts at an underground laboratory are seeking clues to the faie of the universe. At
the Gran Sasso Underground laboratory west of Rome, Germany's Max Planck Inditute
for Nucler Physcs is usng inherently low radiaion background to determine if
subatomic particles cdled neutrinos have mass. If they do, ther densty could indicate
whether the universe is expanding fast enough to prevent it from collapsing by crushing
down on itsdf.

-Financial Times, 12/2/96



Christendom

The World Council of Churches has accused Nigerids military regime of widespread
oppression in oailrich Ogoniland . The accusations were made in a 106 page report
compiled by the organization following a vidt last year to Nigeria, where nine Ogoni
leaders were executed. "A quiet date of Sege prevals even today on Ogoniland.
Intimidation, rape, areds, torture, shooting and looting by the soldiers continue to
occur,” says the report. During the 1900s, 170 million people have been killed by date
action. This estimate excludes soldiers.

--Auschwitz: 1270 to Present, by Robert Jan van Pelt and Deborah Dwork

The Chrigian Codition, a conservetive Chrisian public policy organization, reported in
December that it raised nearly $27 million during 1996, an increase of 36 percent over
the previous year. The funding comes from an estimated 1.3 million members. A mgor
expense during the year was the preparation and didribution of an estimated 46 million
voter guides for the November éection in the U.S,, distributed to some 126,000 churches.
The organization has come into difficulty of late with the chdlenge of its tax-exempt
daus, because of its politicd pogtion in deding with issue-oriented voter education
meterid.

Associated Press, 12/13/96

The Catholic Church is enjoying a new openness with the Communist nation of Cuba,
and the Pope may soon consider avigt to theidand nation.

Associated Press 11/17/96

Five of Great Britan's most eoquent preachers gathered recently in London for a
"preach-off.” The Rev. William Andeson, a 65year-old Roman Catholic from
Aberdeen, Scotland, won the Preacher of the Year Award from the ecumenical College
of Preachers. The event is desgned to rase preaching sandards throughout Greet
Britain. Findists were chosen through unannounced vidts to churches, and participated in
a find compstition, ddivering 10-minute sermons before a congregation and pand of
judges. Anderson described his winning technique: "You need dncerity, claity and one
or two jokes. Y ou have to makeit light, otherwise boredom setsin.”

-London press 12/31/96
|srael

Editor's note: Much has been written about the recent conflict of the Israglis and the
Pdedtinians over the infamous tunne incident in Jeruslem. Due to the daily change of
eventsit isimpossble to discuss much here and have it be current. We confine the
comments to the one citation which follows, which seemsto place the entireincident in

its proper perspective.



The tunnd incident shook the Middle East peace process to its very foundations. The
Western media portrayed |sradl as a belligerent aggressor muitilating Paestinian rights.
The United Nations aso jumped on Israel for upsetting the peace process. The charge
was that, by opening the tunndl into the Via Dolorosaiin the Old City, Jews had
threatened the foundations of a-Agsa mosque on the Temple Mount. Some media caled
ita"crimeagang Idam.”

However, the opening of the tunndl represented no threet to the Mosque. The excavation
was a narrow passage running aong the base of the Western Wall outside the Temple
Mount. The door that was opened on the Via Dolorosa was about as far from the a-Agsa
as a person can get within the OId City. In fact, some Arab shopkeepers near the new
door were delighted, as it meant increased tourigt traffic into the area.

It was obvious that the outburst was a carefully orchestrated event by the Pdestinians. It
garted when a group of Mudim militants began dropping rocks and stones on the
worshippers a the Western Wall. Then there was a firebomb which killed six Isradis a
the smdl religious ste a Nablus. Those responsible were not "children of the ones' as
was reported by the press. These people were onamisson.

Although not reported by the press, it iswel known that Mudims have been building a
new mosgue on the Temple Mount for about a year, at the area known as Solomon's
Stables. When Mudim workers began building the mosque, they totaly disregarded the
fact that many Jewish artifacts under the Temple Mount would be compromised. The
courts ordered them to stop the illegd congtruction. Mudim officids ignored the order
and continued to build the new mosque. Although they expressed deep concern over the
building, Jews did not take up arms or even attack the Mudims.

The red issuefindly surfaced in the frustration of Palestinians over the adminidration's
refusa to reward the Paestinians with more territory. That isthe critica issue that Prime
Minister Netanyahu asked the media to examine. He pleaded for them to get the facts
before legping to the conclusions to make deadlines. What they hed flirted with was a
holy war that al would pay for dearly. It appears that we could have been very closeto
great fire had not the new Prime Minigter reigned in those who cried for retdiation.

-derived from several sources, including "Israel, My Glory, "
DecemberlJanuaryl1996/1997

Jews who want to place awritten prayer into aniche in Jerusdem's Western Wall can
save themsdvesthe arfare to Israd by filing a prayer through the Internet. Thewal is
the last remnant of the Jewish Temple destroyed in 70 A.D. Severd years ago some
enterprising |sradli created a "fax-a-prayer” service. Now the Virtua Jerusalem has taken
the service to the next level by establishing a"send-a-prayer” site on the World Wide
Web. Computer users can e-mail their prayers to the company, which prints them and
takes them to the wal-dl for free.



Associated Press 11/17/96

The problem of Jerusalem could be the trigger for aMiddle East in turmoil, observes
Mohammed Hassanein Helkd, the leading Egyptian commentator and former Nasser
intimate. "The springboard for anew series of revolutionsin the Arab world could come
as only Arafat could surrender Jerusdlem.” "Don't open the religiousissue,” he says, "this
will give new legitimacy and mativetion to the Idamic fundamentaissin Paestine. The
PL O holds the most important card in the Arab world because Pdestine has Jerusdlemin
it

-Jerusalem, by Dore Gold.

While Palegtinian Arabs seek independence, Y asser Arafat is creating a centralized,
inefficient and corrupt regime. Lacking lega and indtitutiona congdraints to secure

human rights, the PLO is coming to resemble other middle Eastern regimes. It has been
widedly reported in the internationa press and by Arab human rights activists that the
authority engages in kidnapping, torture and arbitrary arrests. Sixty percent of Gazals
population is under 19 years old. This has created hordes of unemployable young who are
eager to join any fray for profit and fun, contributing to extremism and fanaticism, which
the PLO channels againgt Israd.

-Wall Street Journal, 10.7/96

Israeli ultra- orthodox rabbis have been campaigning to remove Gil Kopatch, a popular
comedian, from the radio. Mr. Kopatch has been giving a satirical interpretation of the
weekly Bible reading recited in synagogues. The rabbis claim they have the monopoly

over the interpretation of the Torah. They want the Isradli Broadcasting Authority to take
away Mr. Kopatch'stime dot. To make the Torah accessible, Mr. Kopatch uses dang and
dreet language. Since the mgority of Isradli Jews have not the time to study the Torah

full time, the radio believes the comedian isfilling aneed. e.

-Financial Times, 12/96

Discovery is afast-spreading religious seminar that purports to offer scientific proof that
God exigts. "l waked in a secular atheist and walked out believing that the Torah had

been handed down by God to Moses on Mount Sinai, said Deborah Grayson, 24-year old
graduate student at Columbia University. Discovery is put on by a nonprofit
Jerusalem-based group of rabbis. Their mission isto persuade secular Jews to observe
Judaism. They have put about 60,000 people worldwide through the seminar since 1987.
Discovery teachers point to computer analysis of the Torah and say that God hid codesin
the text to foretdll future events. They treat the Torah like aword-search puzzle, looking

a every other letter Skipped or an equa number of places between Ietters.

-Wall Street Journal, 11196



The Japanese company Marubeni Corporation may invest as much as $300 million to
build a cement plant in the Negev desert. The Tokyo-based company is attracted by the
deposits of ail shdeinthe area

-Bloomberg News Service, 1/6/97

Switzerland's government, faced with mounting pressure and threats by Jewish
organizations to boycott Swiss banks, said it wants to speed up compensation for
Holocaust victims. The Swiss banks have been under pressure for months to give more
information about money that was transferred there after the Second World War. A joint
commission set up by the Swiss Bankers Association and Jewish organizationsis led by
former U.S. Federal Reserve Chairman Paul Volcker and is charged with investigating
how much money belonging to Holocaust victimsis sill held by Swiss banks. Another
commisson is examining the accounts of the former Nazi regime, which purportedly
transferred gold to the centra bank of Switzerland following the Nazi demise. Last yesr,
Union Bank of Switzerland Chairman Robert Studer described the amounts belonging to
Jewish survivors of the Holocaust held by banks as "peanuts,” causing outrage abroad
and drawing criticiam a home. Isradl Singer, secretary general of the World Jewish
Congress reported that a recently declassified document from 1946 showed that the Swiss
held $865 million worth of looted assets, including art, jewelry, and melted gold teeth of
Holocaugt victims.

Bloomberg Business News, London, 1/5/97,1/7/9:



Book Review

Babylon, Revised Edition, by Joan Oates, Thames and Hudson, New York, 216
pages.

"Babylon the Grest, Mother of Harlots and the Abominations of the Earth'-the
description in Reveation reads, telling of the false Chrigtian empire that John likensto
the Universal Empire of Danid's day. What was it about that empire that made it so
comparable to the fase church system that was established during the Gospd Age?Itis
not easy for Bible students to picture the lurid vison of Ancient Babylon given by John.
This book will help. The ancient city known by the world for its Hanging Gardens-one of
the Seven Wonders of the Ancient World-is probably best known by Bible readers as the
place of Jawish exile which began with the captivity in 586 B.C. However, the prominent
place John givesit in his prophetic utterance as the residing place of anti- Chrigt, should
make dl Bible Students eager to learn more about the ancient city, which modern day
Iraq hopes to restore.

In this highly acclaimed account, brought up to date for the revised edition, Oates
describes the rise of Babylon from Sargon of Agade to Hammurapi, the greet |aw-giver
under whom in the 18th century BC the city firgt attained pre-eminence. She chartsthe
progress under his successors, and details the greatest period of the empire during the
reigns of Nebuchadnezzar and Nabonidus in the 6th century BC. Of particular interest is
the account of its decay and final abandonment as the Greeks and Persans turned
Mesopotamiainto a battleground. Serious students may find much materia for
comparable studies with the descriptionsin Ezekid and Revelation of the casting down
of Babylon the Grest at the end of the current age. Over 137 illudirations outline this
complete history.

Nevus & Views Editor: Len Griehs
141 Westbrook Ave., Feasterville, PA 19053. (215) 953-9935; E-mail
(irwhiz@aol.com)
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