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Who now rejoice in my sufferings for you, and fill up that which is behind of the
afflictions of Christ in my flesh for his body’s sake, which is the church.—Colossians
1:24

Footstep followers of Jesus are varioudy cdled "the church,” "the body of Chrigt," and
"the bride of Chrigt." One author has traced over 100 titles of Christ and his church. Each
of these titles emphasizes a different fegture of the close and intimate relationship that
exigts between Jesus and his followers.

In the symbol of "the body of Christ" we see the close intertwined relationship between
the two. Asthe "head,” Jesus does the planning and the church fulfills his desires. The
"body" rdaionship dso shows the variety of functions which are delegated to different
followers.

The picture of the Bride lays stress on gill another aspect of the spiritud bond between
Jesus and hisfollowers. Here the aspect of love and the anticipation of a bride for her
beloved come to the fore. Thisilludration aso highlights the unity of Chrigt and his
church, for this spiritud marriage is based on the same matrimonid law given to Adam
and Eve "Therefore shal aman leave his father and his mother, and shal cleave unto his
wife: and they shdl be oneflesh” (Genesis 2:24).

But it is as the "church” that we note the religious connection between the two. The
followers form the congregation with their Master astheir teacher. The Greek word
trandated "church" in the New Testament is ecclesia. This word has the significance of
"to cdl out," denoting a classthat is especidly sdected to do a certain work. Paul putsit
smply in Hebrews 5:4, "No man taketh this honor unto himsdlf, but he that is caled of
God, aswas Aaron.”

The Bible clearly teaches that the present age is the time for the selection and testing of
this church. Thistraining is preparatory for afuture work of assgting Chrigt in the
uplifting of the human race to perfection and eternd life.



The atidesin thisjournd relate specificdly to God' s dedling with this specid class.

We open with atreatise entitled God'’s Purpose for the Church, showing how its selection
isfor God's ultimate purpose of bringing together in him dl things, both of which arein
heaven and on earth (Ephesians 1:10).

The forma opening of the Chrigtian walk begins with an outward confesson of faith
andcommitment to Christ. Aswith Jesus and his disciples the commitment to do God's
will andoffer onesdf asaliving sacrifice is expressed through the symbol of baptism.

The origin and use of this symbol form the subject matter of the second article, Buried in
Water.

The third subject to be treated, under thetitle Declaring the End from the Beginning,
examinesthe biblica concepts of God' s foreknowledge and predestination.

The next article, Making the Church Righteous, 100ks & the process by and through
which God can ded with imperfect beings as though they were actualy perfect creatures.

Sanctification, the setting apart for aholy work, isthe next topic. In Duties of a Holy
Priesthood, the author shows how God' s dealings with the priesthood of ancient I1sradl
form a picture of his dedlings with the church, the bride of Chridt.

Though appreciative of dl the grace of God extended to the church during the present
lifetime, the red expectation of Chrigtiansisto be glorified with their Lord and live with
him forever in the heavens. It isthis resurrection that isthe topic of The Deliverance of
the Church.

Thefind aticleisour usud monthly verse-by-verse Bible study feature. Entitled Unity
with Diversity, this month’s study |ooks at the fourth chapter of Ephesians, sometimes
cdled the Condtitution of the Church.

Wetrust that this series of articles will be edifying to al true Christians who are cdled to
be a part of this dect class and that, through faithfulness in well-doing, they may make
their "cdling and dection” sure (2 Peter 1:10).



Unifying All in Christ

God's Purpose for the Church

He has made known to us his hidden purpose—such was his will and pleasure determined
beforehand in Christ—to be put into effect when the time was ripe: namely, that the

universe, all in heaven and on earth, might be brought into unity in Christ—Ephesians
1:9,10 (New English Bible)

Richard Doctor

Today nearly al mankind wander without purpose on the parched ground of dienation
from holy things. What peace the most troubled souls will know when through our
assistance they willingly come back to be held in God's embrace! (Psam 91:4) While
changing sinful habitsis never asmple or painless process, part of our purpose as
members of Chrigt’s body isto reconcile those lost through sin to God, seeing them
return to him with songs of joy. Beyond this, as living gonesin God's temple, we shdll
enjoy an ungpeakable closeness with our bridegroom and Jehovah for eternity (1 Peter
2:5; Ephesans 2:22). Then dl shall appreciate our Savior’ s sacrifice in pouring his soul
out unto desth that "al in heaven and on earth, might be brought into unity.” It isonly
then that Christ Jesus "shall seethe travail of his soul and be satisfied” (Isaiah 53:11).

God' s purpose for the church once was hidden. Developing a church—the body of Christ
—isfar from the mogt sraightforward method to bring dl things on earth back into unity
with God. Certainly "the church" was an unfamiliar concept to the Jewish nation in Jesus
day. It was hidden wisdom. Y et if the church’s purposeis so that "al in heaven and on
earth, might be brought into unity in Christ," a new question appears. After al, except for
Jesus, which of us directly knows anything about heaven? Are we to think that heaven
needs the heding minidry of Chrigt?

Keenly aware of our perplexity, Paul describes God' s purpose as a mystery: "[He] made
known unto us the mystery of hiswill, according to his good pleasure which he hath
purposed in himsdf" (Ephesians 1:9).

We need to remember that a mystery is something revealed to those initiated in the secret
wisdom of Christ; amystery is not something confusing. The church is here to develop
clear thinking and witness to God' s love through Jesus. I1ts members are to be ablessing
to each other even now and so fulfil the law of Chrigt (Gddians 6:2). Amazingly they are
here to labor as "workers with him" to see God' s will fully accomplished (2 Corinthians
6:1).

"Unity" Means Putting on Christ

Many Chrigtians and heathen are willing to suffer, die, or endure whatever sacrificeis
required for their clan, rdigion, nation, and their concept of "unity.” Even more are



willing to inflict suffering and deeth on others with whom they are in conflict regarding
any of these, again in the name of "unity."

Unity in Chrigt, the purpose of the church —God's "mystery"—stands apart and reproves
these works of darkness. Chrigt’s spirit of sober mature judgment has no part in our falen
religious passons. The rebuke of Jesus to James and John when the Samaritans dighted
them on their journey to Jerusdem isjust as forceful today: “When his disciples James

and John saw this, they said, Lord, wilt thou that we command fire to come down from
heaven, and consume them, even as Elias did? But he turned, and rebuked them, and said,
Y e know not what manner of spirit ye are of. For the Son of man is not come to destroy
men’slives, but to save them. And they went to another village" (Luke 9:54-56).

How quickly we take offense a the red and imagined insults of life! How chalenging

and narrow this way iswhen our purpose as unifiers grasps our lives. What need to
develop character-likenessto Chrigt, that we might shine forth the spirit’s graces
(Matthew 13:43). On one Side we need to have our doctrina swords sharpened against
the whetstone of continued study in eager preparation to defend truth: "For the word of
God is quick, and powerful, and sharper than any two-edged sword, piercing even to the
dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the
thoughts and intents of the heart”" (Hebrews 4:12).

Y et when these erring ones are turned from their blindness, they will need the heding of
Chrigt and the church. Christ and the church are partnersin providing the needful healing
love. From this perspective we can see the profound depths of wisdom in the words of
Jesus. "But | say unto you, Love your enemies, bless them that curse you, do good to
them that hate you, and pray for them which despitefully use you, and persecute you; that
ye may be the children of your Fether which isin heaven: for he maketh hissunto risson
the evil and on the good, and sendeth rain on the just and on the unjust” (Matthew
5:44,45).

Paul showed the practicd badancing of the narrow way in his ministry. When informed of
the open sinin Corinth, he unhesitatingly passed judgment: "For | verily, asaosent in
body, but present in spirit, have judged dready, asthough | were present, concerning him
that hath so done this deed” (1 Corinthians 5:3).

Later reports on the effect of this rebuke reached Paul, and he just as swiftly applied
heding bam: "Sufficient to such aman is this punishment, which wasinflicted of many.
So that contrariwise ye ought rather to forgive him, and comfort him, lest perhgps such a
one should be swalowed up with overmuch sorrow. Wherefore | beseech you that ye
would confirm your love toward him" (2 Corinthians 2:6-8).

A narrow way indeed is the course of wisdom Paul walks in this matter. But his purpose
isaways clear: "[that] dl in heaven and on earth, might be brought into unity in Chrigt.”

"We know that dl things work together for good to them that love God, to them who are
caled according to his purpose’ (Romans 8:28). God' s wisdom purposes that the church



be molded by struggles with sin so that the life experiences of the members of this body
might be used for the "hedling of the nations." These are both the bold threads of the
church’'s heroic experiences as well as those foundation threads of day-by-day living

from which God weaves the tapestry of the church’s collective experience and
communion. Jesus endured al the injustices of life while radiating God' s love because of
his clear focus on his purpose. Paul tells us that the prospect of future joy set before Jesus
enabled him to endure the cross and to despise the shame: "L ooking unto Jesus, the
author and finisher of our faithy who for the joy that was set before him endured the cross,
despising the shame, and is set down &t the right hand of the throne of God" (Hebrews
12:2).

What isthisjoy if not the"blessng of dl the families of the earth"? The Lord has given
us the word of reconciliation that we serve as ambassadors of Christ (2 Corinthians 5:18-
20).

Fore-Knowledge Is Not "Fore-Experience"

As ambassadors, what is the church’s purpose regarding dl things in heaven? Jehovah
has al foreknowledge. He foreknew the character of and need for the church before the
foundations of the world (Ephesians 1:4). Y et our loving heavenly Father’s heart aches
for the cregtion’ s falen state. Scripture forcibly shows that possessing foreknowledge is
not to be confused with "fore-experience.” Foreknowledge does not lead to emotiona
distance and detachment: "And God saw that the wickedness of man was grest in the
earth, and that every imagination of the thoughts of his heart was only evil continudly.
And it repented the LORD that he had made man on the earth, and it grieved him at his
heart" (Genesis 6:5,6).

The depths of man’simbaance and depravity, particularly in the service of fasereligion,
is capable of even going beyond what God wishes to consder in his heart: "For the
children of Judah have done evil in my sght, saith the LORD: they have set their
abominations in the house which is caled by my name, to pallute it. And they have built
the high places of Tophet, which isin the valey of the son of Hinnom, to burn their sons
and their daughtersin the fire; which | commanded them not, neither came it into my
heart" (Jeremiah 7:30,31).

If even the heavenly Father with al fore-knowledge finds the actua experience with Sn
painful, whet of the angels? Clearly they are longing to understand the things revedled to
the church—"which things the angels desre to look into" (1 Peter 1:12). Lucifer wasa
glorious being and aleader in heaven with whom the angel's worked during the great ages
needed n shattered many long-term relaionships. Lucifer’ sfal from heaven left awake
of grief and pain. While God' s will has dways been done in heaven, even in heaven the
healing of wounded heartsis needed.



Purposed for God’s Praise

"That we should be to the praise of his glory, who firgt trusted in Chrigt” (Ephesians
1:12).

Though the hymn of Paul and Silasin prison (Acts 16:25) has been logt, throughout the
gospe agethisfina eement of a"purpose for praise” repeatedly has strengthened the
church. One gtirring example is the reformation hymn "Now Thank We All Our God" by
Martin Rinkart. This hymn was a product of the pain and suffering from the brutd Thirty
Years War (1618-1648). At the age of thirty-one Rinkart arrived as the pastor in his
native town of Eilenberg as the dreadful carnage was sarting. Because Eilenberg was a
walled city, it became arefuge for the desperate from far and near. Throughout these war
years savera waves of deadly pestilence and famine swept the city as the various armies
marched through the town, leaving behind death and destruction. The Rinkart home
served as arefuge for the afflicted, even though it is said that Martin Rinkart often had
difficulty providing food and clothing for his own family.

At the height of the plague of 1637 Rinkart was the only remaining miniter, often
conducting as many as forty to fifty funera services daily. Y e, amazingly he composed
gxty-9x hymns and wrote religious plays. During the closing years of the war Eilenberg
was overrun by invading armies on three different occasions. With these occupations
came the demand for alarge tribute payment from the already impoverished people.
During the third occupation, it is said that the commander refused even to consider
Rinkart’s request for alowering of the levy. The pastor turned to his humble parishioners
and sad, "Come, my children, we can find no mercy with man; let us take refuge with
God." On hisknees Rinkart led his parishionersin prayer and in the Singing of this
familiar hymn. Like the jailer for Paul and Silas, this demondration of spiritud fervency
S0 moved the commander that he reconsidered and lowered the demands*

What apurpose! Through us the word of reconciliation is witnessed. Anticipating
setbacks and contradictions, our minigtry of unifying—that ultimate blessng—must be
kept in view. Let us sanctify our trids that they might prepare us for God' s purposein
thisministry of unification to the praise of our Father’s manifold wisdom in the ages of
ages.

* Adapted from Kenneth Osbeck, 101 Hymn Stories, Kregel Publications, Grand Rapids, 1982



Now Thank We All Our God

Now thank we dl our God, with heart and hands and voices,
Who wondrous things has done, in Whom this world regoices,
Who from our mothers arms has blessed us on our way
With countless gifts of love, and il is ours today.

O may this bounteous God through al our life be near us,
With ever joyful hearts and blessed peace to cheer us,
And keep il in grace, and guide us when perplexed;
And freeusfrom dl ills, in thisworld and the next.

—Martin Rinkart



Baptism

Buried in Water

Do you not know that all of us who have been baptized into Christ Jesus have been
baptized into his death? Therefore we have been buried with him through baptism into
death, so that as Christ was raised from the dead through the glory of the Father, so we
too might walk in newness of life.—Romans 6:3,4*

Len Griehs

Baptism in the Bible islikened to burid in water. As suggested by our themetext, it isan
externd rite symbolizing buria and resurrection to anew lifein Chrid. It isone of Sx
things mentioned in Hebrews 6:1-3 as "fird principles’ or more literdly, "dementary
rudiments.” The remova of bodily defilement by water served to illudtrate the cleansing
from ritual and spiritua uncleanness. While baptism itsdlf is not mentioned in the Old
Testament, water as a symbol played akey part in God' s lessonsfor his covenant people.

There are many spiritud applicationsto thisbiblica symbol. In some instances, water isa
picture of the holy spirit of God that brings refreshment and enlightenment; sometimes it
isused asabarrier or test that one must pass through to receive God' s blessing, as when
the children of Isragl crossed the Red Sea

It isno surprise that biblical cities were dways located near awater source. Many
important cities of the Bible were even named for their water source: Beersheva, Beeroth,
Beardim (Beer meaning "wel") or Ein Gedi, Ein Gannim, Ein Roge (Ein meaning
"gpring”). Additionaly mgor biblica events took place athe water source of important
cities: the pool of Gibeon (2 Samud 2:13); the pool of Hebron (2 Samud 4:12); the pool
of Samaria (1Kings 22:38).

One of the most satisfying sources of water was a pring, dso caled a“fountain” in the
Bible. It breaks forth to the surface from underneath the ground, so it provides a codl,
refreshing drink. Even today, Soring water is one of the main sources of delight to anyone
who isthirgty. In the encounter between Jesus and the Samaritan woman (John 4:1-26),
Jesus contragts the water of the well with his message which he likens to spring weter:
"But whoever drinks of the water that | will give him shal never thirgt; but the weter that

| will give him will become in him awd| of water springing up to eternd life”

Water Connected with the Messiah

Jesus used the comparative image of water and savation to make a profound statement
about his ministry. The occasion was on the last day of the Feast of the Tabernacles
recorded in John 7. As part of the feast, there was a daily drawing of water from the Pool
of Siloam by the priests. They carried the pitcher from the pool to the Temple Mount
while the people cheered, played music, and blew trumpets. It was taken to the west Side



of the dtar and poured into a slver basin which had holesin the bottom. The water
poured out around the atar. According to Jewish tradition, this was to represent three
things: 1) amemorid of the water provided for their ancestors during the wilderness
wanderings; 2) the forthcoming rains that provided refreshment after the long, dry season
in lsradl; 3) the outpouring of the holy spirit a the coming of Messiah.

John records in chapter 7 that Jesus stood up in the temple at the end of this week of
cdebration and sad: "If anyoneisthirsty, let im come to me and drink. He who believes
in me, asthe Scripture said, "From hisinnermost being will flow rivers of living weter.’
But this he spoke of the spirit, whom those who believed in him were to receive; for the
Spirit was not yet given because Jesus was not yet glorified." Some of the people
therefore, when they heard these words, were saying, "This certainly is the Prophet.”
Others were saying, "Thisis the Christ." The outpouring of water was thus a symbol
Jesus used in connection with himself.

Water as a Cleansing Agent

Arguably the picture of water that tiesit most closaly with our subject of baptism is that

of cleansing. The priests and people were ingtructed to wash their clothes, wash their
hands, and immerse themselvesin amikve, akind of ceremonid bething, to purify
themsdves Thiswastrue for dally living aswell asfor serviceto the Lord in the

tabernacle and the temple. Washing with water thus became symbolic of the remova of
sn. Psam 51.7 says, "Cleanse me with hyssop, and | will be clean; wash me, and | will

be whiter than snow." Thisis areference to Numbers 19:18, where hyssop was dipped (or
baptized) in water before it was used. It isthis Jewish ritud practice of mikve that helps

us understand why baptism was used as part of John'sand Jesus minidry.

The laver which stood in the court of the tabernacle in the wilderness was used for
ceremonid washing by both the priests and those who came in contact with unclean
things (Exodus 30:17-21) Its purpose is described in Exodus 40:30. "He placed the laver
between the tent of meeting and the dtar and put water in it for washing.” Paul likens
Chrig’ s separation and cleansing of the church to the ceremonid cleansing of the laver:
"s0 that he might sanctify her, having cleansed her by the washing of water with the
word" (Ephesians 5:26).

During the consecration of the Jewish priesthood detailed in Leviticus 8, the priests were
first washed, then anointed, and then atoned for and separated by animd sacrifices.
Following the sacrifice, a burnt offering was made and Moses filled the hands of priests
with the sacrifice. The deansing, though outward and upon the flesh, did not actualy
remove their defilement. But the ideas associated with the cleansing of the flesh were
detailed in order to teach the lesson of defilement due to Sn. Accessinto the tabernacle
was conditiona upon the ceremonid baptism or cleansing of the flesh & the laver
(Leviticus 8:6; Exodus 30:20; 29:4).

In 1 Corinthians 10:2, Paul says that the children of Israel "dl were baptized into Moses
in the cloud and in the sea.” Following their separation from Egypt, the |sraglites passed



through the Red Seawith the cloud of Jehovah's presence above them. Thiswas afitting
illugtration of the concept of baptism and shows the difference between amere
ceremoniad cleansing and the broader application of baptism. Following this experience,
the children of Israel were separated from the world and were dedicated to God through
his servant Moses. They became identified with him.

Peter speaks of those "who once were disobedient, when the patience of God kept waiting
in the days of Noah, during the congtruction of the ark, in which afew, thet is, eight
persons, were brought safely through the water. Corresponding to that, baptism now
saves you—not the remova of dirt from the flesh, but an appeal to God for agood
conscience—through the resurrection of Jesus Christ" (1 Peter 3:20,21). Just as Noah and
his family were separated from the world when the ark was submerged in water, so those
who are baptized are symbolicaly cleansed from sin and brought into anew lifein

Chrig.

The children of Israel and Noah' s family were separated from their former lives and
rased to anew life. The water was a symbol of this separation that occurred because of
their association with the one providing the way of sdvation (Moses and Noah).

John’s Baptism

The children of Israel gained freedom through baptism in the seaand cloud. They
baptized themsdves to Moses and severed their ties to Egypt. John wasthefirst to
introduce baptism by another: "John aso was baptizing in Aenon near SAim, because
there was much water there; and people were coming and were being baptized” (John
3:23).

Why did John baptize? Firg, it was for the purpose of confesson of Snsunder the law:
|sradlites needed to be washed, or ceremonidly cleansed. "They confessed their sins and
they were being baptized by him in the Jordan River, as they confessed their Sins'
(Matthew 3:6). Second, it was unto repentance, the prime requisite for Isragl’ s blessng.
Since the days when water was used as part of the consecration ceremony for Aaron and
his sons (Exodus 29:4), washing had been performed by the person. The priest washed
himsdf a the laver. The defiled clothes were to be washed by the man himsdf (Leviticus
11:40). Naaman dipped himsdlf in the Jordan (2 Kings 5:14). That practice changed with
John; he did the baptizing.

Our theme text says "we have been buried with him." To bury anything, or plant
anything, it is necessary for the body or seed to be covered by dirt. To be baptized, it is
necessary to be covered by water. The word baptism is not a trandation from the Greek,
it isatranditeration of the Greek word baptizo, which meansto dip, to immerse, to sink.
Theword occursin various forms, but al come from the root bapto which primarily
means "to dip.” In the Greek Old Testament, known as the Septuagint, the rendering of
Leviticus 11:25 reads, "Whoever carrieth any of their carcasses shal wash [baptize] his
clothes, and be unclean until evening.” Here we see that clothes, submerged under the



water to be cleaned, are "baptized." In the Greek language, the language of the New
Testament, baptism meansimmersion.

Of course the water did not wash away their sins nor could it secure forgiveness for them.
That could only come by the absolution from sin through the death of Jesus. The

margina rendering of Mark 1:4 reads, "John did baptize in the wilderness, and presch the
baptism of repentance unto the remisson of sins.™ John’swork was thus a preparatory
work unto the true deliverance that would come from baptism into Chrigt.

Baptism into Christ

Water baptism would likely have fallen out of use wereit not for Jesus being immersed a
the beginning of his ministry. Had Jesus not been immersed, the ritua might have seemed
nothing more than an extenson of the Jewish faith. Jesus said, "1 have a baptism to
undergo, and how distressed | am until it is accomplished!” (Luke 12:50). Shortly after
this Jesus asked two of hisdisciples, "Are you able to drink the cup that | drink, or to be
baptized with the baptism with which | am baptized?' (Mark 10:38). Jesus was plainly
indicating hisrea baptism was not the one that he had received at the beginning of his
minisiry but was redly hisimmersion into the will of God and ultimately submisson

unto desth. From this we see that water baptism was merely the outward sign of the
beginning of his mission to the cross. The disciples may not have understood Jesus
words at the time, but later they would follow him into degth as witnesses to his power
and resurrection. John’s words verify this broader gpplication of the concept of baptism:
"This is the one who came by water and blood, Jesus Chrigt; not with the water only, but
with the water and with the blood. And it is the Spirit who bears witness, because the
Spirit isthe truth” (1 John 5:6).

Linked together with Jesus through a baptism into his death, a bdiever is anointed with
the spirit which provides anew life in Chrigt. This baptism into Christ’s death means a
close association with him, putting on his characterigtics. Just as Jesus dected to do
God s will, so those who are baptized into Christ walk in the same path by accepting him
as a persond redeemer and transforming their lives through consecration and dedication
to his cause.

Christian Baptism

Jesus water baptism marked aturning point in hislife. The Wilson Diaglott rendering of
Matthew 3:15 reads, "it is becoming us to establish every ordinance.” This expressesthe
true meaning of Jesus water baptism, and consequently of hisfollowers. In coming to
Jordan and going underneeth the water, then rising again, Jesus was doing something that
was more than just a cleanaing. His submission to baptism by John was so hisfollowers
could understand the rlationship of this smple act to their own lives and their standing
before God. When they in turn came to be baptized, they would understand it was a
symbol of therr life of consecration unto desth.



In our theme text Paul tells us that baptism has nothing to do with deansing and
everything to do with death. However, he assures us that out of that desth comes eternd
life. The one going into degth, symbolized by immersion in water, isreceived into life by
the one who is baptizing. Just as the Isradlites and the family of Noah were forever
separated from their old life, those who follow Christ into baptism are separated forever
from the interests of the world and its interests. Just as Christ was raised from the dead,
so those baptized into Chrigt dso rise in newness of life. Although the new lifeislived in
the world, those raised are no longer part of it. They have become citizens of the future
world in which sn and sckness are no more. Thisiswhat Paul means when he says, "For
by one spirit we were dl baptized into one body, whether Jews or Greeks, whether daves
or free, and we were al made to drink of one spirit” (1 Corinthians 12:13).

* |In thisarticle all texts are from the New American Standard Bible unless otherwise indicated.



Predestination

Declaring the End from the Beginning

Remember the former things of old: for I am God, and there is none else; I am God, and
there is none like me, declaring the end from the beginning, and from ancient times the
things that are not yet done, saying, My counsel shall stand, and I will do all my
pleasure.—lIsaiah 46:9,10

Carl Hagensick

Entrepreneurs often seek venture capitd to begin a new enterprise. To obtain funding
from potentia investors, they must submit a detailed business plan. Thisplan
demongtrates how clearly they have thought through their proposas. It details their
potential product or service, includes amarket survey to show the demand for what they
have to sdl, names their management team, and outlines ther initial start-up costs plus
the ongoing cods of operation. An important part of this plan itemizes how many people
they need in each department—manufacturing, shipping, sades, accounting, etc.

God aso has such aplan. It is contained in the Bible and shows the forethought he has
given to "Project Earth.” He predicts the end product: a perfect human race, with billions
of diverse individuas endowed with their own free will, choosing to voluntarily livein
compliance with his laws and in harmony with each other.

He has predetermined alocation for this race and shows the progressive stages necessary
to prepare this locale for human habitation (Genesis 1). He foretdls the costs of achieving
his ends, both in terms of the suffering consequentid to sin and the ultimate cost to
himsdf of thelife of his only son. He determines the time necessary to reach his

objective: 7,000 years. He developed contingency plans dlowing for the conquest of
challenges to reaching his objectives. All in dl, the Bible is a marvelous example of a
thoroughly well-thought-out plan for not just the creetion of the human race with
provisons for its sustenance, but for the recovery of man from the introduction of sin and
evil. God's plan even uses this experience with sin and its consequences for the ultimate
good of his cregtion.

Jesus Christ Is the Center of This Plan

The cross of Cavary stands at the crossroads of history. The entire plan of God for the
savation and development of the human race centers around this one moment. The degth
of Jesus and its effect on man iswell stated by the gpostle Paul: "For since by man came
death, by man came a so the resurrection of the dead. For asin Adam al die, even s0in
Chrigt shdl dl be made dive' (1 Corinthians 15:21,22). The equation of salvetion is

clear: as one man, Adam, earned the penalty of deeth because of his disobedience, so the
obedience of one man, Jesus, reverses that penaty so dl might live. Adam'’ s disobedience



necessitated the death of Jesusto offset the pendty. That is what the Greek word
trandated "ransom" in the Bible means: a price to correspond; an exact equivaen.

God, however, had dready covered the eventudity of human sin even before the first
snful act was committed. God had aready appointed a redeemer even before sn and
death struck down the human race. The apostle Peter speaks of the effectiveness of Jesus
blood, ating that the giving of this blood "was foreordained before the foundation of the
world" (1 Peter 1:20).

The gpostle Paul, moreover, asserts that it was not only Jesus, but a spiritud class caled
"the church" who were selected "before the foundation of the world." Note hiswords.
"According as he hath chosen usin him before the foundation of the world, that we
should be holy and without blame before himin love' (Ephesians 1:4). It isthis pre-
selection process which the Bible cdls.. . .

Predestination

"For whom he did foreknow, he aso did predestinate to be conformed to the image of his
Son, that he might be the firstborn among many brethren (Romans 8:29). The subject of
predestination has been debated among sincere Chrigtians of dl faiths. The debate centers
around three areas: 1) to what extent God chooses to exercise his powers of
foreknowledge of the future; 2) whether he exercised predestination in the cases of
individuals or only of classes of people; and 3) how predestination interacts with man's
free mord agency or free will.

There are two Greek words in the Bible concerning this subject: proginosko and proorizo.
The former means to have knowledge beforehand, the latter deals with an action based on
that knowledge.

W. E. Vinein Expogtory Dictionary of New Testament Words writes of proorizo,
trandated predestinated: "This verb isto be distinguished from proginosko, "to

foreknow’; the latter has specia reference to the persons foreknown by God; proorizo has
gpecid reference to that to which the subjects of his foreknowledge are “predestinated.””

Professor Vincent in his New Testament Word Studies, speaking of proginosko, says. "It
does not mean “foreordain.’ It signifies “prescience,’” not “pre-eection.™ Vincent then
gppends this footnote: "Thisis the Smple, common-sense meaning. The attempt to attach
to it the sense of pre-election, to make it include the divine decree, has grown out of
dogmétic congideraionsin the interest of arigid predestinarianism. The scope of this
work does not admit a discussion of the infinitesma hair-splitting which has been

goplied to the passage, and which isas profitless asiit is unsatisfactory.”

Thus it would appear that "foreknowledge® (proginosko) relaes to the knowledge that
certain individuds or classes would be needed to perform certain services, and
predegtination (proorizo) refersto the qudifications of those selected to fill these

positions.



As entrepreneurs predict the necessity for the work to be accomplished in carrying out a
proposed enterprise, God' s foreknowledge of his overal plans and purposes foresaw the
need for certain functions to be carried out to achieve the desired result. Asan
entrepreneur draws up the job descriptions for the needed workers, so God predestinated
that those serving him in various ways must undergo certain pecific training to fit them

for their respongbilities,

Classes Foreknown by God

Jesus and his church are not the only ones spoken of in the Bible as "foreknown."”
Speaking of naturd Isradl of his own day the apostle Paul writes, "God hath not cast
away his people which he foreknew [proginosko]" (Romans 11:2).

In fact God' s foreknowledge and pre-planning for his human creetion is so complete that
Paul said on Mars Hill, "Known unto God are dl his works from the beginning of the
world" (Acts 15:18). Foreseeing the need of angel's, God made angels. Foreseeing awork
for the natura seed of Abraham, God arranged for their necessary training experiences.
Foreseeing the need for leadership of his ancient people he "raised up” judges and
deliverers for them (Judges 2:16; 3:9). Later he arranged for prophets to ddliver his
message to his people. Even the selection of their enemies was pre-arranged so asto give
them the necessary chastisements. When Jesus was crucified, it was at the hands of those
whom God foreknew: "Both Herod, and Pontius Pilate, with the Gentiles, and the people
of Isradl, were gathered together, for to do whatsoever thy hand and thy counsdl
determined before [proorizo] to be done" (Acts 4:27,28).

Foreknowledge of Individuals

Not only groups of people, but divine foreknowledge isindicated in the case of certain
individuds in the Bible who were prepared for their role while yet in their mother’'s
womb:

Jeremiah: "Before | formed theein the belly | knew thee; and before thou
camest forth out of the womb | sanctified thee, and | ordained thee a
prophet unto the nations' (Jeremiah 1.5).

Apostle Paul: "But when it pleased God, who separated me from my
mother’ swomb, and caled me by his grace’ (Gaatians 1:15).

A smilar referenceisfound in Isaiah 49:1, though the primary reference gppearsto be
propheticaly applied to Jesus as |srad’ s Messiah. It is unclear whether these verses refer
to Isaiah dso, as a prototype of the nation’s Messiah.

Another example of God' s intentions to dedl with a gpecid servant inthewomb is
Samson. When the angd announced his birth to Samson’ s mother, he gave specid
indructions, saying: "For, lo, thou shat concelve, and bear a son; and no razor shal come



on his head: for the child shdl be a Nazarite unto God from the womb: and he shal begin
to ddiver Isradl out of the hand of the Philistines’ (Judges 13:5).

It was dso, while twins were in the womb of Rebekah, that the manner of their birth and
their destinies were prophesied. Even the heathen king Cyrus was cdled by name and
spoken of asthe Lord's"shepherd” years before his birth.

In this broad array of individuas who have been both foreknown of God and prepared by
him for specid functions, there is ample evidence that God not only has the ability, but
aso uses that ahility, to prepare certain people for pecific functions even before their
birth. However, this does not imply that he interferes with that person’s free mora

agency.
Free Moral Agency

The term "free moral agency" describes the freedom each individua has to make and
carry out his own decisons—whether they be for good or for evil. Some honestly
question whether such freedom can exist in view of specific prophecies of how certain
individuals would act before they were even born.

God works with contingency plans. The principle of this concept is found in Jeremiah
18:7-10, "At what instant | shall spesk concerning a nation, and concerning a kingdom, to
pluck up, and to pull down, and to destroy it; if that nation, againg whom | have
pronounced, turn from their evil, | will repent of the evil that | thought to do unto them.
And at what ingtant | shall spesk concerning a nation, and concerning a kingdom, to build
and to plant it; if it do evil in my sght, thet it obey not my voice, then | will repent of the
good, wherewith | said | would benefit them."

It wasin harmony with this principle that Jonah could make the unconditiond prediction
that Nineveh would be destroyed in forty days and yet, since they repented, God chose
not to carry out that punishment at that time (Jonah 3:4,9,10).

While Jeremiah spesks only of nations, the same principle apparently works with
individuas aswell. Even though Saul of Tarsus was cdled from his mother’ swomb and
commissioned to play a specid role in the Christian church, he was not compelled to
accept that commission or even to remain faithful to it, once embarked upon. Paul
remarks of the continuous necessity to keep his body in subjection "lest that by any
means, when | have preached to others, | mysdf should be a castaway” (1 Corinthians
9:27).

Another expresson of this principleisin the words of Mordecal to Queen Esther when he
cals upon her to intercede with King Ahasuerus to save the Jewish people from the plot
of Haman. "Then Mordecal commanded to answer Esther, Think not with thyself that
thou shdt escagpe in the king' s house, more than dl the Jews. For if thou atogether
holdest thy peace a thistime, then shall there enlargement and ddliverance arise to the
Jews from another place; but thou and thy father’ s house shall be destroyed: and who



knoweth whether thou art come to the kingdom for such atime asthis?' (Esther 4:13,14).
If Esther had not accepted the chdlenge, it would not have changed God' s predetermined
will that the challenge be faced; he would have raised up another ddliverer.

An example which perhgps shows this harmony between predestination and free mora
agency isfound in the Lord’ s greeat prophecy. There a prediction is made that when the
Lord returns there would be a"wise and faithful servant” to give the appropriate spiritua
food to the "household.” The promiseis given to that servant that he would be made ruler
"over dl hisgoods" However the next verse shows God' s contingency plan: "But and if
that evil servant [the same servant, if he should take awrong course of action] shdl say in
his heart, My lord delayeth his coming; and shal begin to amite his fdlow-servants, and
to eat and drink with the drunken; the lord of that servant shall come in a day when he
looketh not for him, and in an hour that he is not aware of, and shal cut him asunder, and
gopoint him his portion with the hypocrites: there shal be weeping and gnashing of

teeth” (Matthew 24:48-51).

Thisis how predegtination is balanced with free mora agency:

1. Foreknowledge determines the personnel needed to bring about the
maximum reults in the plan of God.

2. Predestination sets the qudlifications for those positions and makes
arrangements for the training of individuas to fit those postions,

3.Free moral agency isthe factor that determinesif any given individua
shdl eventudly accomplish the roles which are st forth.

Predestination in the Christian Life

The apostle Paul relates these concepts of foreknowledge and predestination to the
Chridtian in Ephesians 1:4-6: "According as he hath chosen usin him before the
foundation of the world, that we should be holy and without blame before him in love:
having predestinated us unto the adoption of children by Jesus Christ to himsdlf,
according to the good pleasure of hiswill, to the praise of the glory of his grace, wherein
he hath made us accepted in the beloved.”

In this text we note that the choosing is not of the individud, but of any who would be"in
him," desiring to be "holy and without blame before him in love." Then he proceeds on to
the position for which such attributes of character quaify: "unto the adoption of children
by Jesus Chrigt to himsdlf."

Thisisin line with the same apogtl€ s words in Romans 8:29,30: "For whom he did
foreknow, he dso did predestinate to be conformed to the image of his Son, that he might
be the firstborn among many brethren. Moreover whom he did predestinate, them he also
cdled: and whom he cdled, them he d<o judtified: and whom he judtified, them he dso
glorified."



In this passage he focuses even more findy on what characteritics this foreknown class
must achieve. They must be "conformed to the image of his Son." Jesus becomes the
model for the entire "Chrigt class." Asthe top sone of apyramid contains dl the angles
of the whole structure and is aminiature pyramid itsdlf, so Chrigt formsthe ided
prototype for dl who would be"in him."

Having foreknown the need for such a class to work with Christ and having st forth the
qudificationsfor al who would fill that office, it is the responghility of gpplicantsto live
up to those standards to the best of their ability. While such sterling attributes are not
attainable to imperfect mortas, they are reckonedly so through judtification: "For if there
be firgt awilling mind, it is accepted according to that a man hath, and not according to
that he hath not" (2 Corinthians 8:12).

God has done his part. He has mapped out the course for us even "before the foundation
of theworld." Whether we attain the end of that course depends upon the degree to which
we, through his sustaining grace, acquire those predestinated conditions. "Be thou faithful
unto degth, and | will give thee the crown of life" (Reveaion 2:10).



Justification

Making the Church Righteous

Therefore being justified by faith, we have peace with God through our Lord Jesus
Christ—Romans 5:1.

What does it mean to be justified? Thisis a question that has been pondered by biblica
scholars for dmost 2,000 years. Y e, to the spirit begotten, our theme text provides the
beautifully smple key of the pathway to approach God. An understanding of judtification
provides many ingghts into the harmony and beauty of God's plan.

What isjudtification? The word means to be "maderight” or "meade righteous.”
Righteousness means being perfectly right, judtification has to do with being made right.
Vines Expository of New Testament Words defines judtification as "an acquitta from
guilt." Judtification comes from the same root as the lega term "justice.” We might
gopropriatey think of being judtified as being "legdly righteous.” Thislegd standing
provides the only basis at the present time for arelationship with God. Falen man can
only be made righteous through the merit of Jesus Christ which was gpplied for the falen
children of Adam. Only through this mechanism can mankind be made right in God's
sight.

Why islegd righteousness necessary before one can have such ardationship? The key
lieswith father Adam who was perfect and righteous when God walked with him in the
garden. God gave Adam a smple commandment: "Buit of the tree of the knowledge of
good and evil, thou shdt not eat of it: for in the day that thou eatest thereof thou shalt
surdly die" (Geness 2:17). The measure of Adam’ s righteousness was based on the
smple proposition obey and live, disobey and die. Because Adam willfully disobeyed
God' s commandment (1 Timothy 2:14), he and dl of his seed have had to live under the
pendty of death. God imposed arighteous and just penaty upon Adam and dl his
progeny. We know God cannot dedl with unrighteousness. Thus an immovable barrier
had been erected between God and mankind because of the corruption caused by the
willful sn of aman who was created perfect. Asaresult snce Adam'sfal, dl flesh
(except for Christ) has been imperfect and unrighteous.

How could mankind escape the endless spird of death and destruction? God had aready
pronounced his sentence upon mankind and it was not possible for God to revoke or
change this judgment. Mankind was forced to learn the painful lesson of the exceeding
anfulness of 9n. However, because of the merit of Christ’s sacrifice (a perfect life given
for aperfect lifelog, cdled a"ransom” in 1 Timothy 2:6), an avenue for redemption was
opened through the resurrection of the dead. Thisis why the son was the Father’ s delight
when he sad, "Heream I, send me" (Isaiah 6:8). Just as father Adam caused the degth
pendty to be imposed upon the whole human family, Chrigt’ s willing sacrifice provides a
mechanism to redeem al mankind. Only a perfect being who was separate from God
could accomplish the task of removing the degth penalty upon Adam and hisrace and



providing away for mankind to beredeemed from the power of the grave. If Jesus were
merely an extenson or a part of Jehovah God, it could not be legdly accomplished. Thus
Christ’s sacrifice provided an "acquittal from guilt” on behdf of his church and later on
behdf of the world. Thus we see how the separation of the Father and the son, and the
ransom, play an integrd part in understanding judtification.

God loves each and every human who ever lived. We cannot imagine the sorrow and pain
that God experienced when Adam fdl. We can only get someidea of thisfeding when
we observe the grief of parents when their children go astray. God not only provided a
mechanism to rescue his precious creation, but fully authorized his son to execute this
plan for their redemption. Thisisreveded in Isaiah 53:11 where the heavenly Father
provides his remedy for dedling at the present time with the church: "By his knowledge
the righteous one, my servant, will justify the many, as hewill beer ther iniquities’
(NAS). Not only did God provide this mechanism for their redemption, he empowered
this Righteous One to judtify those whom he had chosen. The gpodtle Paul affirmsthisin
his |etter to the Gaatians where he tells us "that God would justify the heathen through
fath" (Gaatians 3:8). It is clear God has empowered his son to justify and redeem.

The whole purpose of judtification is to make the members of the church legdlly righteous
so they can come back into a relationship with God. Our flesh is not actudly righteous, it
is legdly righteous through the merit of Jesus Chrigt. Pastor Russdll wrote: "Our
justification, represented by the "Wedding Garment,” put on when we are accepted of the
Lord, covers not the New Cresture, but merely the flesh, which islegaly reckoned dead,
sacrificidly. In other words, jutification does not signify a process of being made right,
but aright condition dready attained. The putting on of the "Wedding Garment’ signifies
our entrance into the family of God as members of the church; the putting of it off would
mean our rejection of the grace of God, and would imply second deeth.” (Reprints, page
5960)

Elsawhere the concept of the wedding garment is referred to as the robe of righteousness.
Without it, imperfect and unrighteous men could have no relationship with God. Thisis
affirmed in the parable of the wedding garment when the man who was not wearing a
wedding garment is cast out. "Then said the king to the servants, Bind him hand and foot
and take him away, and cast him into outer darkness; there shall be weeping and gnashing
of teeth. For many are called, but few are chosen" (Matthew 22:13,14). This aptly
illustrates that God does the choosing and it is God who judtifies.

The robe of righteousness is provided not to cover the New Cregature for it is aready
perfect. It isthe flesh that requires judtification or legd righteousness. The robe covers
our unrighteous flesh in the same way that a coat covers anatural body. Should a
consecrated believer ever remove the garment, come out from under the righteousness of
Christ and persondly reect the ransom, second death would be the result. The apostle
explains "For in the case of those who have once been enlightened and have tasted of the
heavenly gift and have been made partakers of the holy Spirit, and have tasted the good
word of God and the powers of the age to come, and then have fallen away, it is
impossible to renew them again to repentance, since they again crucify to themsdaves the



Son of God, and put him to open shame" (Hebrews 6:4-6, NAS). This heavenly gift
gpoken of by the gpostleis judtification. It is the entry gate for coming into areationship
with God. Chrigt’s merit can be gpplied only once, s0, if ajustified believer takes himsdf
out from under the robe of righteousness, there is no other sacrifice available, thereisno
way back. Thisiswhy consecration is so serious. There can be no turning back once God

acceptsit.

The scriptures do not teach the thought of putting on the robe on atrid bags, for the robe
isgiven by God only once. To suppose that it could be taken off if |ater deemed
unsuitable would embrace the erroneous thought that coming out from under the robe of
Chrid’ s righteousness does not result in second desth. Offering a consecration vow and
receiving the robe of righteousness (i.e., becoming justified) means giving up earthly life
rights. There can be no turning back asillustrated in what happened to Lot’ swife.

Some have supposed that because "sanctification” is alife-long process, "judtification” is
aso aprocess. The Scriptures do not bear this out. The term "justification,” supporting
the thought of aprocess, is used only three timesin the Bible, dl in the book of Romans.
"Jesus our Lord . . . who was ddlivered for our offences, and was raised again for our
judtification” (Romans 4:24,25). The gpostle’ s thoughts continue into the fifth chapter:
"But the free gift is of many offences unto judtification. For if by one man's offence death
reigned by one; much more they which receive abundance of grace and of the gift of
righteousness shdl reign in life by one, Jesus Christ. Therefore as by the offence of one
judgment came upon al men to condemnation; even so by the righteousness of one the
free gift came upon dl men unto judtification of life' (Romans 5:16-18). Here the apostle
Paul is spesking about justification of men collectively. Only in describing the collective
experience of the church isthe term "judtification” used to describe a processin the
Scriptures. Forty three times the word judtified is used in the Bible. We are told that "we
arejudified by fath" (Romans 3:28, 30; 5:1; Gaaians 2:16; 3:11,24); "we are judtified
by hisgrace" (Romans 3:24; Titus 3:7); "we arejudtified by hisblood" (Romans 5:9);
"we are judified in hisname’ (1 Corinthians 6:11). Each of these texts conveysthe
thought that we (the church) are judtified (past tense), a process which isfinished. The
aticle on judtification from the pen of Pastor Russdll previoudy quoted concurs with this
thought: "Judtification is an indantaneous work." Judtification is the gift of God when he
accepts a prospective body-member’ s consecration. God does the choosing. This marks
the sedling on a consecration. God makes an offer. The unrighteous believer hears the
cdl, and growsin knowledge and faith to the point of consecration. A consecration vow
to sacrifice ong sdl in service of the Lord is made by a bdiever. Findly, God chooses
the bdiever, judtifies him, and provides the robe of righteousness. From this moment
forward amiraculous change occurs. "Our judtification, represented by the "Wedding
Garment,’ [is] put on when we are accepted of the Lord." God does the accepting.

As church members willingly give up their earthly life rights, their unrighteousness (sn)
is covered that they might have arelationship with God. Thisjustified condition affords
them tremendous benefits. They are immediately blessed with the power of the holy
goirit. Thisenlightens their hearts and minds to grow in understanding the heavenly
Father. It has atransforming effect on therr lives asthey are invited to become sons of



God. Then they have the privilege of going boldly to the throne of gracein prayer. This
communication with God has a transforming effect on therr lives. Asaresult they grow in
knowledge and peace. This peaceis strengthened by an ever-increaang faith. All of this
isonly possible when they answer the consecration call and are judtified by God. These
are the benefits for judtified believers that dlow them to be faithful in tharr life-long
Christian walk. By being judtified and receiving these benefits, God gives consecrated
followers al the tools necessary to be more than overcomers that they might remain
fathful even unto desth.

We look forward to the day foretold in Isaiah when those who are faithful will have an
incredible privilege to glorify God: "I will greetly rgoice in the LORD, my soul shdl be
joyful in my God; for he hath clothed me with the garments of salvation, he hath covered
me with the robe of righteousness, as a bridegroom decketh himself with ornaments, and
as a bride adorneth hersdf with her jewes. For asthe earth bringeth forth her bud, and as
the garden causeth the things that are sown in it to spring forth; so the Lord God will
cause righteousness and praise to spring forth before dl the nations' (Isaiah 61:10,11).
We look forward to that day when The Church (head and body) will be privileged to
cause righteousness and praise to spring forth before ALL the nations. In accordance with
the plan of the magter architect, judtified believers are integrd to the fulfillment of this

great work, not by necessity, but by the grace of God. Then shdl Jehovah's master plan
bring dl his creation into at-one-ment; once again the Mighty One shdl be known and
loved by dl hisredeemed children.



Sanctification

Duties of aHoly Priesthood

Sanctify yourselves, and ye shall be holy; for I am holy.—Leviticus 11:44
Homer Montague

Chronologicdly we have entered a new millennium, but for the consecrated, some things
never change despite the passage of time. This includes the need for living a sanctified
life from the time of spirit begetta until the very end of our course.

Sanctification and sanctify are related terms. Vine's Expository Dictionary of New
Testament Words conveys such meanings as. a) separation to God; b) the course of life
befitting those so separated; ¢) the setting gpart of the believer for God. Strong’s
Concordance suggests such definitions as holiness, hdlow, keep holy, and purify.

One of many Scriptures which ded with the essence of sanctification or being sanctified
relates to the laws concerning the people of Isragl and the prohibition againgt partaking of
foods defined as unclean. "For | am the LORD your God: ye shdl therefore sanctify
yoursdves, and ye shdl be haly; for | am holy: neither shdl ye defile yourselves with any
manner of cregping thing that cregpeth upon the earth. For | am the LORD that bringeth
you up out of the land of Egypt, to be your God: ye shdl therefore be haly, for | am holy.
Thisisthe law of the beadts, and of the fowl, and of every living cregture that moveth in
the waters, and of every creature that cregpeth upon the earth: to make a difference
between the unclean and the clean, and between the beast that may be eaten and the beast
that may not be esten” (Leviticus 11:44-47).

A Separated People

The Isradlites were a chosen people, a separated people, a covenant people. They were
caled to righteousness or holiness and as atypical people ther actions provide lessons
for spiritua 1sraglites who also are a chosen people, a separated people, a covenant
people cdled to righteousness and holiness. The apostle Paul wrote, "For whatsoever
things were written aforetime were written for our learning, that we through patience and
comfort of the scriptures might have hope' (Romans 15:4).

Another text on this subject is from Leviticus 20:7,8: " Sanctify yoursdves therefore, and
be ye haly: for | am the LORD your God. And ye shal keep my statutes, and do them: |
am the LORD which sanctify you." The Israglites were to live separated from others and
in accordance with holiness. That was their part. They were not to follow the idolatrous
practices of the heathen (in thisingtance, sacrificing their children to Molech) but to resst
any such evil inclinations and be obedient to the heavenly Father’ singtructions. God aso
had a part in their sanctification. Through his providences he would especidly bless and
keep the |sradites from defiling influences as long as they obeyed hisword.



In the Passover type, the deliverance of Israel from Egyptian bondage was predicated
upon the ddliverance of the firstborn who according to Exodus 13:2,12,13 were sanctified
or set gpart as specidly belonging to God. Later the tribe of Levi was exchanged for the
firstborn and chosen for a gpecia service in connection with the tabernacle arrangements.

A Separated Priesthood

From the Levitesthe priestly family of Aaron and his sons was chosen for aholy service.
Smilarly, in Numbers 8:6- 19, the consecration of the Levites who assisted the priestsis

described even though they were not permitted to enter the tabernacle and view the holy
vesssin the sanctuary (Numbers 18:1-3).

In some of the ceremonies and functions the typica under priests were closdly identified
with the high priest. The high priest typified Christ Jesus, the under priests represented
Spirit begotten new creatures whose lifeis to be directed by the great High Priest
(Hebrews 3:1).

Thisis the attire which was to be worn by the under priests: "And for Aaron’s sons thou
shalt make coats, and thou shdt make for them girdles, and bonnets shalt thou make for
them, for glory and for beauty. And thou shdt put them upon Aaron thy brother, and his
sons with him; and shat anoint them, and consecrate them, and sanctify them, that they
may minister unto mein the priest’s office. And thou shalt make them linen breeches to
cover their nakedness; from the loins even unto the thighs they shdl reach: and they shdl
be upon Aaron, and upon his sons, when they come in unto the tabernacle of the
congregation, or when they come near unto the atar to minister in the holy place; thet
they bear not iniquity, and die it shdl be agtatute for ever unto him and his seed after
him" (Exodus 28:40-43).

God was very specific in giving indructions concerning what the priests should wear as
they fulfilled their offices. Holiness or sanctification in regard to their services was not
optiond and any fallure to follow hisingructions exactly would result in degth. Thus
there would be a sense of awe associated with the great privilege of serving God as they
ministered in holy affairs.

When the Aaronic priesthood was inaugurated, there was a specia seven-day
consecration ceremony before Aaron and his sons were officidly ingaled into office and
could begin to fulfill their duties. Notice these words regarding purity and separation:
"Moses brought Aaron and his sons, and washed them with water. Therefore shal ye
abide at the door of the tabernacle of the congregation day and night seven days, and
keep the charge of the LORD, that ye die not: for so | am commanded. So Aaron and his
sons did dl things which the LORD commanded by the hand of Moses' (Leviticus
8:6,35,36).

The priesthood needed to be washed and remain separated from the people during thelr
consecration; they were not to venture outside the court during this seven-day period.
Water as asymbol is universdly understood as an agent to remove uncleanness or



defilement. The thought of sanctification is dramaticaly brought to mind in this
ceremony.

Here are some of the duties specificdly given to the under priests to perform in their role
asasanctified or separated class:.

They were to offer the morning and evening sacrifices (2 Chronicles
13:10,11).

They were to serve as ingtructors or teachers of the people (Deuteronomy
24:8).

They were to blow dlver trumpets to sound an darm at the time of war or
to announce specid feast days (Numbers 10:9,10).

They were to pack the tabernacle and cover the sacred furnishings of the
sanctuary in preparation for moving from place to place as God directed
(Numbers 4:4-15).

They aso appeared to be part of a council of judges who rendered
decisonsin case of disputes; their findings were to be accepted by the
people (Deuteronomy 17:9-13).

Under priests had sacred obligations to fulfill in various métters pertaining to the nation.
If they performed their duties properly, they surdly received rich blessngs from God.
However, if they disobeyed the heavenly Father, they were severely punished for their
misconduct.

Priestly Misconduct

"And Nadab and Abihu, the sons of Aaron, took ether of them his censer, and put fire
therein, and put incense thereon, and offered strange fire before the LORD, which he
commanded them not. And there went out fire from the LORD, and devoured them, and
they died before the LORD" (Leviticus 10:1,2).

The nature of the strange fire is not specified, athough Nadab and Abihu may have been
intoxicated when they went into the sanctuary as may be inferred from Leviticus 10:9.
Nevertheless, their disobedience and lack of reverence for God' s commands were the
very opposite of asanctified spirit. Their deaths were intended as an object lesson
concerning the dire consequences for ignoring the heavenly Father’ s satutes.

Ancther example of priestly misconduct and unholy behavior which incurred God's
wrath was manifested by Phinehas and Hophni who were the sons of Eli, the high priest.
In their service as under priests they forcibly took from the people more than their share
of the peace offerings (1 Samud 2:12-17). Additionaly, they committed immora sexud
acts with women who served at the entrance to the tent of meeting (verse 22). Eli’s sons



were unfaithful in performing their duties as under priests. Asthe Lord' s servants they
should have been ingtructors by word and example in righteousness and in demongtrating
reverence for the heavenly Father. Ultimately, however, they were dain while bearing the
ark of the Covenant asthe Israglites battled the Philistines (1 Samuel 4:11). This seemsto
be aclear fulfillment of an earlier verse of Scripture: "'If one man Sn againg another, the
judge shdl judge him: but if aman 9n againg the LORD, who shall entreat for him?
Notwithstanding they hearkened not unto the voice of their father, because the LORD
would day them™" (1 Samud 2:25).

Spiritud Isradlites can glean important lessons from studying the manner in which natura
lsrad’ stypica under priests fulfilled their duties. The gpostle Peter describes the status of
Spirit begotten believersin hisfirs epistle: "But ye are a chosen generation, aroyd
priesthood, an holy nation, a peculiar people; that ye should show forth the praises of him
who hath caled you out of darknessinto his marvelous light” (1 Peter 2:9).

Before ataining this new standing, however, individua believers had a part in their own
sanctification. They had to first recognize their undone condition. In being drawn by the
word of God, they learned there was away to have access to the heavenly Father through
Jesus. Upon hearing the terms of discipleship including self-denia and cross-bearing
(Matthew 16:24) if such make afull consecration to do God' swill and are spirit begotten,
they have indeed sanctified themsaves. God' s sanctification of believersisto direct ther
lives and set them gpart for his service so they will eventualy be united in kingdom

honors with Christ Jesus to bless the world of mankind.

Antitypical Under Priests

Asantitypica under priests, the church is sanctified by the truth: " Sanctify them through
thy truth: thy word istruth” (John 17:17). Not only did Jesus pray for his disciples who
were present with him at the time but his petition was on behdf of al the members of the
gospe church to this very day. The sanctification given by God isaprocessthat is
directly related to a believer’s study of and feeding upon Scripturd principles contained
in the Bible. There the sandards of holy, righteous conduct are set before a Christian’s
mind. Obedience to its teachings will separate a believer more and more from the spirit of
the world, and purify his mind and promote increased spiritudity.

The holy spirit is used by the heavenly Father to accomplish the work of sanctification in
each of his children. Not only does it enable the believer to comprehend the truth but it
srengthens a dedire to focus upon heavenly things and to lead alife of righteousness and
Hf-denid. Thisisessentid for overcoming the influence of the world, the flesh, and the
adversary. The power of the holy spirit enables the Chrigtian, both to will and to do of
God's good pleasure (Philippians 2:13).

We are assured from the Scriptures that sanctification is the will of God concerning the
Spirit begotten (1 Thessdonians 4:3). The ascertainment of God' swill is of paramount
importance as the sanctification process continuesin abdiever’slife. A text which well
expresses the means by which such discernment can be gained was penned by the gpostle



Paul: "Be not conformed to thisworld: but be ye transformed by the renewing of your
mind, that ye may prove what is that good, and acceptable, and perfect, will of God"
(Romans 12:2).

For antitypica under priests the work of transformation will be evidenced by activity in
the Lord' s service until the flesh istotally consumed. Sometimes we might look at the
gpostle Paul’ s endurance as recorded in 2 Corinthians 11:23-28 and wonder how he was
able to persevere through dl those experiences. We conclude that because he had fully
committed himself to serving the cause of God and the truth a al codts, the Father
provided him with needed grace to withstand even the most adverse circumstances.

Duties of Antitypical Under Priests

These are some of the many duties which sanctified, faithful, antitypical under priests
may be expected to perform:

1. Fellowshipping. The privilege of communing with others who are waking in the
narrow way should never be neglected. Discussng spiritud matters and experiences with
fellow under priests can give much encouragement to continue serving the Lord faithfully
despite difficulties to the flesh. The body of Chrigt includesdl believers who truly
possess the spirit of the Master. One should meet regularly in the home classaswell as
with others outside of one'simmediate spiritud circle whenever possible to promote
mutud edification (Psdlm 133:1-3).

2. Rejoicing. The knowledge of God's plan for the world of mankind should evoke much
exultation within abeliever’s heart. A rightly exercised follower of Christ can put into
proper perspective the gloomy circumstances which surround humanity today. Little time
should be spent in pondering al the evils which presently exist in society and about

which mankind is powerless to change. But by pointing to the glorious kingdom as the
grand antidote for this time of weeping, others not so blessed with this understanding

may be given a sense of hope that things will not dways continue asthey are today. A

text that well expresses the attitude that should be manifested among truly sanctified

under priests of thisday is, "Reoicein the Lord dway: and again | say, Rgoice"
(Philippians 4:4).

3. Forgiving. One of the most important priestly dutiesis that of having aforgiving
pirit. It is highly unlikely that anyone can honestly cdlaim never to have been injured by
someone else. The response of beievers aways should be one of sympathy and mercy
towards those who offend. In Luke 17:3, the Master indicates if on€e's brother should
trespass againgt him, he should be rebuked and if he repents, forgiveness should be
granted. Thiswould seem to relate to a serious offense and not atrivid matter which
might well be overlooked especidly if it gppeared to be unintentiond. However, if the
circumstances seem to warrant addressing the matter, in the spirit of Matthew 18:15, the
offended party should go to his brother privately to discuss the Situation. In the
overwhelming mgority of the cases, such action would secure acknowledgment of the
wrong if actualy committed and forgiveness from the heart should be rendered. Even if



no expression of repentance were made at that time, no ill will should be harbored againgt
the percaived offender. Unlessit is an extreme Situation, the option of following Matthew
18:16 to further pursue the matter with witnesses need not necessarily be followed.
Nevertheless, the temptation to speak to others about the perceived wrong which was
experienced a the hand of the errant brother must be resisted at al costs since such
activity would be contrary to the spirit of sanctification (James 4:11).

4. Praying. Thereis probably no aspect of sanctification more critica than prayer anceiit
is the means by which a Christian gains access to God. This unspeskable privilegeis
brought to our attention by the Master’ s example while sojourning on earth and laying
down hislife in sacrifice on behdf of dl mankind. If he who knew no sin spent an entire
night communing with the heavenly Father (Luke 6:12), what priority should prayer have
in the lives of believers who have deficiencies according to the flesh?

I nstructions concerning how to pray are contained in the example which Jesus provided
his disciplesin Matthew 6:9-13. In approaching the throne of heavenly grace, reverentid
fear isimmediatdy brought to our atention as we are informed, "Halowed be thy name.”
God isthe source of dl sanctification and that thought should aways be kept uppermost
in mind so that a believer can make the proper approach whether it isfor the purpose of
supplication, intercession, thanksgiving, or obtaining needed grace. If the disciple of
Chrig first learns the proper attitude of heart in coming to the Father, he surely will be
educated by the holy spirit in how to offer effectud prayers, his desire will beto pray
without ceasing (1 Thessdonians 5:17).

5. Self-denial. Without the work of sanctification in abeliever’slife, it would be
impossible to sustain the necessary spirit of saf-deniad whichis required for al who
ultimately will become members of the roya priesthood. The tendency of the "old man"
which is reckoned dead is to reassart itsdlf to attain what it consdersits legitimate rights,
even if they are not necessarily of asinful nature. In Colossians 3:2 the sanctified are
reminded to set their affection on things above rather than those things of earth. Stimuli
presented to our human sensesin terms of the good things this world has to offer can be
quite seductive without a fixed purpose that is strengthened in the new cregture by the
power of the holy spirit. It is quite unnatura according to human thought not to desire
such things as wedlth, prominence, ease, good name, and cresture comforts. A
determined course to resist seeking out these things will require obedience to God' s will.
Following hisway requires a submissve heart that values the heavenly Father's amile
and disregards the disesteem in which a believer is hdd by those who are not pursuing a
life of sanctification. Even the gpostle Paul whose lifestyle isworthy of abdiever’'s
emulation recognized the necessity for engaging in a serious warfare againgt hisflesh so
that dl of his gtrivingsto do God' swill would not bein vain. Thisis his somber
assessment of the matter: "'l therefore so run, not as uncertainly; so fight 1, not as one that
besteth the air: but | keep under my body, and bring it into subjection: lest that by any
means, when | have preached to others, | mysdf should be a castaway” (1 Corinthians
9:26,27).



Conclusion

It has been God' s purpose to select a sanctified class from among mankind who will lead
lives of holinessin preparation for the bestowing of future blessings on the human

family. The heavenly Father dedt with the nation of Isradl and its priesthood to set forth
the required standards of conduct deemed suitable for exatation to aruling position in the
soort+to- be established kingdom under the direction of Jesus Chridt.

Just as there were requirements for approved service as amember of the Aaronic
priesthood, there are many activities in which the antitypica priesthood must engage
during the Gospel age period to merit a postion within the body of Chrigt.

May the spirit of this exhortation abide in the heart of every true Chrigian: "And the very
God of peace sanctify you wholly; and | pray God your whole spirit and soul and body be
preserved blame ess unto the coming of our Lord Jesus Chrigt" (1 Thessaonians 5:23).



From Earthly to Heavenly

The Ddiverance of the Church

As we have borne the image of the earthy, we shall also bear the image of the heavenly.—
1 Corinthians 15:49

David Rice

In this change from earthy to heavenly liesthe greet hope of the saints. Those who
patiently apply themsdves to the lessons of life, continudly setting aside earthly
attractions and pleasures for "treasure in heaven,” must have the keenest interest in the
time, nature, and circumstances of the change which isthe god of their present life,

It is not possible to know what the spirit realm islike, or the detalls of the glorious
inheritance awaiting us, because our experiences are earthly, and the spirit relm isso
different aleve of existence. "It doth not yet gppear what we shdl be: but we know that,
when he shdl appear, we shdl be like him" (1 John 3:2).

But this we do know—we will not be flesh and blood as at present, nor of any corruptible
substance. "Flesh and blood cannot inherit the kingdom of God; neither doth corruption
inherit incorrruption” (1 Corinthians 15:50). Our old bodies will not be assumed into
heaven, or tranamuted. The spirit is atogether different than the flesh, and our change

into the spirit will follow, and require, the desth of the human nature and its body of

flesh. Thus we are obliged to be "faithful unto desth” in order to receive the crown of life
in heaven (Reveation 2:10).

The Time Has Come

The gpostle Peter referred to the "word of prophecy™ as"alight that shineth in adark
place, until the day dawn, and the day Star arisein your hearts' (2 Peter 1:19). In this
comment Peter may have drawn from Psalm 119:105, "Thy word isalamp unto my fest,
and alight unto my path,” and perhgps from the parable of the virginsin Matthew 25
associated this lamp with the advent of Chrigt. (Matthew 25:6 even spesks of a"midnight
cry," as Psalm 119:62 spesks of risng "at midnight.")

Each of the virginsin the parable "took their lamps," the wise taking care to bring
aufficient oil in case of an unexpected delay. So with the saints looking for the coming of
their heavenly bridegroom, they have taken their lamps—the word of prophecy. Thiswas
fulfilled by reverent sudents of prophecy throughout the age looking for the advent of
Chrig, but it was particularly demongrated in the Adventist movement of the early

1800s, which scrutinized so carefully the prophecies of Danid for whatever light they
might shed on the advent of Chrigt.



Among these, a series of three time prophecies—the 1260, 1290, and 1335 days of Danidl
9:25 and 12:6- 13—mark a progression of dates now identified as 1799, 1829, and 1874,
which introduced the waiting ones to the blessed appreciation of the Lord's presence.

Thus, and by other means, has the lamp of prophecy lighted the way to this harvest of the
Gospel age. The Lord taught us that when we begin to see the events of the harvest come
to pass, we should be the more earnest in anticipation of our release: "L ook up, and lift up
your heads, for your ddiverance draweth nigh” (Luke 21:28).

Some Precede Others

All the saints will receive their change before the close of the harvest, and thereafter
"ghine forth as the sun in the kingdom of their Father" (Matthew 13:43). But evidently the
time has dready come for the saints of bygone yearsto receive their change, even before
the saints of the harvest have completed their walk.

This seemsto be the testimony of Paul in 1Thessalonians 4:13-18. Paul’s purpose in this
passage was to comfort the brethren "concerning them which are adegp” in Chrig,
explaining that they will have priority in the sequence of the resurrection. Paul said when
the Lord returns, "we which are dive and remain into [es] the presence [parousidl of the
Lord shall not precede them which are adeep” (verse 15). In fact just the opposite, the
deeping ones precede the others. "For the Lord himself shall descend ... and the dead in
Chrig shdl risefirst: then we which are dive and remain shdl be caught up” (verses 16
and 17).

The words "firg" and "then" deserve some attention. "First" is from the Greek proton,
and in this case is rendered "firgly" in Marshdl’s Diaglott. The"ly" suffix isthat
trandation’ sway of showing that the word is used as an adverb, that is, it pertainsto the
verb "will rise again.”" In other words, the degping saints are raised fird, in order of
sequence, before those who are dive and remain into the presence of Chrigt.

In English "then" serves avariety of uses. It can bealogica connector (if ... then ...), or
mean "a that time" (when we arrive, then we will rest), or mean "afterwards’ (first we
will egt, then we will deep). Fortunately for the sake of clarity, the Greek uses three
different words for these purposes. ara (asin Matthew 24:45, "who, then ..."), tote (asin
Matthew 24:30, "then shall appear ..."), and epeita (asin Gaatians 1:.21, "afterwards’). It
is epaitawhich is used in the Thessalonians text: "The dead in Chrigt shdl risefird:
afterwards we which are dive and remain shdl be caught up.” It isamatter of sequence.

However, the following words—"together with them"—have confused the issue,
particularly snce the Wilson Diaglott renders the phrase "we ... shdl at the sametime
with them, be caught awvay.” Thereis dearly an incompatibility between "afterwards' and
"a the sametime," and the rendering of the latter is evidently at fault. There are two texts
in the King James trandation where the expresson "same time' gppears. Matthew 18:1
and Acts 19:23. The word for "time" in thefirst is ora (hour), and in the second is kairon



(time). Neither appears in the Thessdonians passage. If Paul intended the thought "at the
sametime," presumably he would have used one of these words to express his thought.

The words Paul used are hama sun—together with—and neither word is ever rendered
"time" in the common verson. However the expresson "a the same time" isinduded in
the definition of hama in three sources—Strong's, Vines, and alexicon by Moulton. Are
these adequate defenses for the Wilson Diaglott trandation?

Clearly, in context, it does not express Paul’ s thought because it is a odds with "first”

and "afterwards." Theissue is about the concept of "together.” When people experience
something together they frequently experience it a the same time, so the word canimply
the thought, and thus be mentioned in the definition. But sameness of timeisnot a
necessary dement of the meaning. For example, Paul says of mankind, "They are
together [hama] become unprofitable” (Romans 3:12). He does not mean al people
became unprofitable at the same time, but by the same experience—di sobedience—Jews
to the Law and Gentiles to their conscience. This occurred by reason of the various Sins
we exhibit through the 6,000 years of sin and degath. Togetherness of experience, not of
time, istheisue.

It issamilar with respect to the word sun [with]. Paul said "if we be dead with him, we
ghdl dso livewith him" (2 Timothy 2:11). The word "with" is un (as a prefix) in the
firgt instance. We die together in the sense of a shared experience, but clearly not at the
sametime

1 Thessaonians 4:14 uses the word smilarly. "If we believe that Jesus died and rose
again, even 0 them aso which deep in Jesus will God bring with [sun] him." This does
not mean we come back with Jesus, for Paul’ s whole point in the following versesis that
the saints are raised after Jesus returns. But just as God raised Jesus from the dead, so
God will raise us "with" him—in the same experience. But our raisng and his are
separated in time by nearly 2,000 years.

2 Corinthians 4:14, in the better manuscripts (followed by modern trandations), says "He
[God] which raised up the Lord Jesus shdl raise up us aso with [sun, not "by,” en, asin
King James| Jesus." Again, the same experience, but at vastly different times*

All Fall Asleep

In 1 Corinthians 15:51-53, Paul is congstent with histeaching in 1 Thessdonians 4. He
distinguishes between those dying before the Lord’ s second advent, and those dying
afterward, as respects the time of their resurrection change. However, in this passage
there are problems both with the trandation of the common version, and with the texts
used as the basis of the common verson. Here is the King James rendering: "Behold, |
shew you amydtery; we shdl not al deep, but we shdl al be changed, in amoment, in
the twinkling of an eye, a the lagt trump: for the trumpet shal sound, and the dead shdl
be raised incorruptible, and we shall be changed. For this corruptible must put on
incorruption, and this morta must put on immortdity.”



The problem of trandation gppears when we consult the Marshdl’ s Diaglott for verse 51.
Rather than saying "we shdl not al deegp” it says"we shdl not dl fal adegp” whichis
quite a different thought. The former istrue, not dl saintswill deep in death, snce those
who die after the Lord has raised the "deeping” saintswill not degp in death but will be
rased a once. But the latter rendering, "we shdl not al fal adeep,” isamore precise
rendering of the Greek. This presents us with a difficulty for we do al expect to die—to
"fal adep.”

Even this rendering is not technicaly precise. Moulton’s lexicon shows this spelling to
indicate "firgt person, plurd, future, indicative, passive' (but with a"not" before it),
which would be something like "we shdl not al be being put to deep.” But this does not
change the problem.

The solution is in a better manuscript, and has to do with the placement of the word
"not"—ou in the Greek. In some of the best manuscripts (including the Snaitic) the word
does not appear before the word for deep, but before the expression about being changed
in amoment (see "Manuscript Evidence and the English New Testament,” James
Parkinson, page 7). These manuscripts say something like "we shdl dl fal adeep, but we
ghdl not dl be changed in amoment, in the twinkling of an eye, inthelast trump.”

This does solve the problem. All the saintswill fal into deeth, but only those living after
the Lord' s return will be changed "in a moment [the moment of their death], in the
twinkling of an ey€e' during the last trump. Those who died before the second advent of
Chrigt had to await the end of the age before their change.

This approach to the passage seems to be confirmed by Paul’ s words following. "For the
trumpet shall sound, and the dead shdl beraised ... and we shall be changed.” Those who
were resting in desth are described as raised, and those who live into the sounding of the
trumpet are said to be changed, that is, at the moment of their death.

The dead, who lie corrupted in the grave, then put on incorruption. The living, morta
saints, who die and are changed, are said to put on immortdity. "The dead shall be raised
incorruptible ... For this corruptible must put on incorruption, and this mortal must put on
immortdity" (1 Corinthians 15:52,53).

Prophetic Testimony

That some saints are raised before others during the harvest seems to be shown in
Reveation aso. Chapter 15 spesks of "seven angd's having the seven last plagues,” who
come "out of the temple, having the seven plagues, clothed in pure and white linen, and
having their breasts girded with golden girdles ... and the temple was filled with smoke
from the glory of God, and from his power; and no man was able to enter into the temple,
till the seven plagues of the seven angds were fulfilled” (verses 1, 6, and 7).

These seven angels evidently represent saintsin glory, beyond the veil, who have
received their reward, but at atime before the entire body of Christ has been gathered



into heaven. If o, it would confirm the thought drawn from Paul’ s lessons that the saints
arenot al gathered at once—that after the degping saints are raised to life, the living
saints remain in the flesh for some period until, one by one, they passinto deeth and join
the heavenly gathering.

The evidence that these seven angels do represent saintsin glory comes both from the
symbolsin Reveation 15 and a comparison of this passage to the dedication of
Solomon’stemplein 1 Kings 8:6-11. The latter passage says the priests who brought the
ark of the covenant into the most holy came "out of the holy [and] the cloud filled the
house of the Lord, so that the priests could not stand to minister because of the cloud: for
the glory of the Lord had filled the house of the Lord." Thisisvery smilar to the scenein
Revelation 15: the saven angds came out of the temple, then "the temple wasfilled with

... the glory of God ... and no man was able to enter into the temple, till the seven plagues
of the seven angds were fulfilled.”

The comparison suggests the seven angelsin the Reveation passage are the same as the
priestsin the 1 Kings passage, and Revelation 20:6 shows that the priests are the saints.
After theraigng of the saints there is an interim work before they can "enter into the
temple’ to function as priests. Meanwhile the judgments of God, the seven last plagues,
must clear away the old order. Until then "no man [priest] was able to enter the temple.”

The description of the saven angelsis congstent with them being the saints. They wear
"pure and white linen" which Reveaion 19:8 interprets as "the righteousness of saints,”
and they have golden girdles indicating divine service.

But if these are saints in glory, clearly they are not the completed church, for at least
some saints remain in the flesh during the seven lagt plagues. The last plague in Egypt,
which corresponds to the last of the seven in Revelation, saw the deliverance of the
firstborn, which implies some saints are not ddivered until the outset of the last plague.
Also, Reveation 16:15 implies that during plague six some saints gtill need to watch, and
atend to thelr garments, lest any "see his shame." Thisjeopardy only fits ones il on
earth.

Additiondly, in Isaiah 6:1- 7, another scene of judgment where "the house was filled with
smoke," Isaiah as the Lord’ s prophet represents a class which needs purging to be afit
gpokesman to pronounce the judgments of thelord (verses 5-12)—jpresumably saintsin
the flesh during the time of judgment. Also, 1 Kings 22, which describes the codition of
Ahab, Jehoshaphat, and 400 false prophets, evidently pictures the codition of dragon,
besast, and fase prophet in the sixth plague. Micaiah in 1 Kings 22 representsthe Lord's
people afflicted for their stand againgt the codition. All of this spesks of some saints
remaining in the flesh up to and through plague Six.

The Morning Comes

Through al the tumults and tribulations of the age, the Lord has been with his saintsto
edablish ther faith, and care for their needs. Now we live in the morning of her



deliverance: "God isin the midst of her, she shdl not be moved: God shdl help her, and
that when the morning appeareth” (Psdm 46:5, with margina rendering). The dawning of
the new day is upon us, but though "the morning comes" its opening is attended by "a
night also" as the troubles incident to establishing the new day come to afocus (Isaiah
21:12).

So it isthat in the restless tossing of the waves, and thefitful birthpangs of the new order,
the saints see the Igns of their full rlease just a hand. "Only afew moretrids, only a
few moretears” until the body completein glory will usher in the glorious kingdom of
God. Thergoicing of the saintsin this prospect is not "sdfish in its character; for the
deliverance and exdtation of the church of Christ will be the harbinger of a speedy
deliverance tothe whole race, from the tyranny and oppression of the great endaver, Sin
... For weknow that the whole creation groaneth and travaileth in pain ... waiting for the
... ddliverance of our body’ (Romans 8:22,23)" (Volume 3, pp. 227, 228).

* For more technical comments on this passage please refer to the article "1 Thessalonians 4:14-17," in
Beauties of the Truth, February, 1999.



A Church of Jews and Gentiles

Unity With Diversity

So we, being many, are one body in Christ, and every one members one of another.—
Romans 12:5

A verse by verse study of Ephesians 4

Although the apostle Paul was born a Jew, raised a Pharisee, and sought out the local
synagogues for worship on the Sabbath, yet he is best known as the "apostle to the
Gentiles' (see Romans 15:16). Undoubtedly this was partly because his Chrigtian
missonary minigtry carried him to the outlying areas of the Jewish Diaspora. Acts 2.9-11
names some fifteen areas where these Jewish emigrants were living.

Ephesus was a segport town on the west coast of AsaMinor at the mouth of the Cayster
River. Its dl-weather harbor brought much traffic from Europe and Africa and gave the
wesdlthy town a cosmopolitan amaosphere. The main rdigious worship of this diverse city
was in the great temple of Diana, a magnificent structure dating back to the times of the
Amazons, fabled Scythian warriors from the eighth to the fourth century BC. It was
destroyed in afire and rebuilt in the second century before Chridt. It was more than a
temple and treasure house; it aso served as an art galery, a sanctuary for criminas, and a
major tourist attraction with its attendant horde of dealersin souvenirs, antiques, and
relics.

The Chrigtian church in Ephesus, asin so many cities of the Diaspora, was a
heterogeneous mixture of Jaws and Gentiles. With their diverse cusoms, varying beliefs,
and different economic conditions, there was a natura tendency toward cliques and
schigmsin the church. It is to these that Paul writes his epistle which was sent a the same
time, via Tychicus, asthe letter to the Colossans, asster church with much the same
make-up and smilar problems.

Principles of Unity—Ephesians 4:1-7

""I therefore, the prisoner of the Lord, beseech you that ye walk worthy of the vocation
wherewith ye are called, With all lowliness and meekness, with longsuffering,
forbearing one another in love; endeavoring to keep the unity of the spirit in the bond
of peace. There is one body, and one spirit, even as ye are called in one hope of your
calling; one Lord, one faith, one baptism, one God and Father of all, who is above all,
and through all, and in you all. But unto every one of us is given grace according to
the measure of the gift of Christ.”

The word "therefore" connects this chapter with the previous one, but it is a comparison
of contrast and not of smilarities. Chapter three ends with an anthem of praise for the
gloriesto follow, whereas chapter four exhorts to lowliness. Emphasizing this theme,



Paul emphasizes his own abased state—as a prisoner in Rome. Y et he does not consider
himsdlf a prisoner of Nero, but of the Lord. It is with the proper view of dl things being
of God that he begins his exhortation.

The three fundamentd traits urged by the gpostle—Iowliness, meekness, and long-
suffering—are dl important in sustaining good rdationships. The firgt two are mentd
atributes, while the last flows from their attainment. Lowlinessis the objective
recognition that we are imperfect and therefore in no pogtion to judge another on his
deficiencies. It isthe same requirement as the first bestitude: "Blessed are the poor in
soirit" (Matthew 5:3).

Meekness on the other hand is afruit of power. The Lord Jesus was meek, not because he
lacked resources, but because he was pliable in the Father’ s hand to be molded as his
Father would desire. Professor Vine expressesit well: "Described negatively, meeknessis
the opposite to salf-assartiveness and sdf-interest; it is equanimity of soirit thet is neither
elated nor cast down, smply becauseit is not occupied with sef at dl.”

Having these characterigtics in a diverse and perhaps emationdly-filled church, are the
prerequisites Paul saw that the Ephesians needed to "forbear one another in love."

Basad upon these fundamentals, it isthe "unity of the sairit" which the Ephesans must
endeavor to obtain. Such a unity was to have been a present accomplishment, one which
they mug strive to maintain. This was not a unity of the flesh. That would be impossible
consdering their diverse backgrounds. The ways of the flesh were to be put away. They
were now to act as new crestures. For them "old things' should have passed away and
"dl things become new" (2 Corinthians 5:16,17). They were not to look at each other
"after the flesh" but as coming under the blood of Chrigt, and him crucified.

This new "unity of the spirit" would contain saven dements:

1. One Body. Ther individud danding as "new cregtures' is the first
bass of their unity. Such unity however does not imply uniformity. "For
as we have mary members in one body, and dl members have not the
same office" (Romans 12:4).

2. One Spirit. Each of the Ephesans atained that "one body" through the
same method. They were dl begotten of the same spirit, the holy spirit.
Their ams should now be spiritual and they should be looking a eech
other as pursuing the same gods.

3. One Hope of your calling. As naturd men, their goas were different.
Some pursued one trade, others a different one. Now they had the same
vocation, the same "cdling,” the "high cdling” Now ther gods were
dike, to live and reign with their soiritud meder.



4. One Lord. As their vocations were now the same, so was their leader.
As partakers of the heavenly cdling their consderation was to be centered
on "the gpodle and high priet" of ther professon—Chrig Jesus
(Hebrews 3:1).

5. One Faith. The emphass here is not on unity of beief, but unity of
fath. The dages of development of that "one fath" may wdl vary from
individud to individud. As C. T. RusHl has wel phrased it: "True fath
must begin with the one kind of seed-faith in dl, no maiter what stage of
development each may attain” (Reprints, p. 1572).

6. One Baptism. Baptism hereis not used in the sense of water
immersion, but the deeper baptism into Christ of which water isonly a
symboal. In this discussion it shows the unity of determination which dl

true Chrigtians share. It is the positive response to the query of Jesus, "Are
ye ableto drink of the cup that | shdl drink of, and to be baptized with the
baptism that | am baptized with."

7. One God and Father of all. Above dl theirswas to be the unity of
family—not the old naturd family ties, but anew family with God as their
father and dl of them as brothers—Jesus being the elder brother (Matthew
23:8-10).

Before leaving this section, the apogtle has a "but” to add—a caution that within this

unity there may be diverse measures of the same spirit. But whatever the measure, it is
the same spirit. These words are pardld to that of the same gpostle in Romans 12:3, "For
| say, through the grace given unto me, to every man that is among you, not to think of
himsdalf more highly than he ought to think; but to think soberly, according as God hath
dedlt to every man the measure of faith.”

The Gifts of Christ—Ephesians 4:8-13

""Wherefore he saith, When he ascended up on high, he led captivity captive, and gave
gifts unto men. (Now that he ascended, what is it but that he also descended first into
the lower parts of the earth? He that descended is the same also that ascended up far
above all heavens, that he might fill all things.) And he gave some, apostles; and some,
prophets; and some, evangelists; and some, pastors and teachers; for the perfecting of
the saints, for the work of the ministry, for the edifying of the body of Christ: till we all
come in the unity of the faith, and of the knowledge of the Son of God, unto a perfect
man, unto the measure of the stature of the fullness of Christ.”

This desired oneness, like everything ese in the spiritua realm, revolves around the
death and resurrection of Chrid. It isaunity not attainable aone, but only with divine
assistance. And so Paul asserts that when Jesus ascended he provided the meansto lead
forth from the grave amultitude of captives. Another result of his ascension was the
provison of giftsfor mankind. These gifts were individuas specidly raised up to provide



leadership to mankind—to the church at the present time, and to the entireworld in
Chrig’ s glorious kingdom. Paul enumerates four of these gifts:

1. Apostles. The "twelve gpostles of the Lamb" are the foundation
cornerstones of Chrigt’s provison for his church (Revelation 21:14).
These (with the exception of Paul) had personaly known the Lord,
traveled with him, and learned his teachings firg-hand. They done, of dl
the church, were inspired in their writings. They done had the ability to
pass on the miraculous gifts of the spirit.

2. Prophets. In the early church Christ saw that it was necessary to supply
some especidly endowed with the gift of oratory to both Ssmply explain
and emotionally motivate those attracted to the Christian message.

3. Evangelists. Evangdlists build on the works of the apostles and
prophets, making ageless truths relevant to present Stuations and
attracting non-believers to the message of Chrigt.

4. Pastors and Teachers. These two offices are gramméticdly linked in
the Greek and are for those charged with teaching the church through the
sudy of the word. While a"teacher” focuses more on intellectua matters,
a"pastor" makes these truths relevant to daily Chrigtian living. Thiswork
iswdl illustrated by the work of the Levitesin Nehemiah 8:8.

Verses 12 and 13 detail the object of this four-fold minidiry. In verse twelve we read of
two current results while verse thirteen gives the long-range purposes. Looking first at the
immediate objectives, we find:

To equip the saints for the work of ministry (RSV). Present lessons, whether learned
through ingruction or by experience, are dl for afuture ministry of the church. Thisis
summarized in an oft-quoted expression from the familiar "To Us The Scriptures Clearly
Teach" found on the inside cover of thisjourna. The statement reads. "The present

mission of the church isthe perfecting of the saints for the future work of service; to
deveop in hersdf every grace to be God' s witness to the world and to prepare to be kings
and priestsin the next age.”

The edifying of the body of Christ. Whereasthefirgt objective is externd for the benefit
of others, thisone isinterna, dealing with the development of a character that is copied
after that of their Lord and Master.

The ultimate gods of these gifts must await the glorification of the church. These
indude:

Unity of the faith and of the knowledge of the Son of God. While faith and knowledge
are closdly related, they are to be digtinguished in this passage as cause isto effect. The
Greek word here rendered knowledge, epignosis, is an active knowledge, an



acknowledgement. It describes the mental assent to and obedience of that which is
believed. "Be ye doers of the word, and not hearers only" (James 1:22).

A perfect man—the measure of the sature of the fullness of Chridt. Likewise, these two
terms are meant to build on each other. Not only isthe Chrigtian to be developed with the
qudlities of perfect manhood, but beyond that heisto acquire the spiritua attributes of
Chrigt himsdlf, asacrificid nature that goes beyond the requirements for earthly life. The
latter phrase might be pargphrased, "unto the full meture likeness of the character of Jesus
himsdf."

Stability and Growth—Ephesians 4:14-16

""That we henceforth be no more children, tossed to and fro, and carried about with
every wind of doctrine, by the sleight of men, and cunning craftiness, whereby they lie
in wait to deceive; But speaking the truth in love, may grow up into him in all things,
which is the head, even Christ: From whom the whole body fitly joined together and
compacted by that which every joint supplieth, according to the effectual working in
the measure of every part, maketh increase of the body unto the edifying of itself in
love."”

Stability was sorely needed in the early church. In fact, it is sordly needed in every period
of the church’s higtory. Truth isnot easily interpreted. "The Bible" itissaid, "isaharp
upon which any tune can be played.” More discordant notes have been heard from
Chrigtian pulpits than the sweet harmonious sounds of the true gospd. It isfor thisreason
that God has raised up strong teachers throughout the years—those who could discern the
true tones of yesteryears and adapt them to the redlity of the present.

The New Living Trandaion has caught the thought well: "Then we will no longer be like
children, forever changing our minds about what we believe because someone has told us
something different or because someone has cleverly lied to us and made the lie sound
like the truth." Paul describes them as "ever learning, and never able to come to the
knowledge of the truth” (2 Timothy 3:7). The certainty of truth is not aways open to
every new theory. So sure was Paul of histeachings that he wrote, "But though we, or an
angd from heaven, preach any other gospel unto you than that which we have preached
unto you, let him be accursed” (Galatians 1:8). It is not surprising that some of these
specious theories gppear to have the ring of truth for " Satan himsdf is transformed into

an angd of light" (2 Corinthians 11:14).

Not only does our text warn of the cunning craftiness of the deceiver, it givesaclue asto
how to determine the true minister of Christ’sword. He will be the one " spesking the
truth in love" 1t is gentleness, humility, and consideration of others which mark the
authentic minister rather than his degp mental reasoning powers. The latter may be
nothing more than "worldly wisdom,”" grounded more in philosophy than in the word of
God; but the former can never be truly assumed only outwardly since they spring from
the heart and atransformed life.



For the body of Christ, asfor anatura body, to grow hedthy and strong, there must be a
unified working together of its various organs. It isin this development of Paul’s
reasoning that he branches out from the "gifts’ of specid teachers, to the function of

every member, "every joint." The body of Chrig istruly interdependent. Paul waxes
eloquent on thistheme in 1 Corinthians 12:20-27: "But now are they many members, yet
but one body. And the eye cannot say unto the hand, | have no need of thee: nor again the
head to the feet, | have no need of you. Nay, much more those members of the body,
which seem to be more feeble, are necessary: and those members of the body, which we
think to be less honorable, upon these we bestow more abundant honor; and our
uncomely parts have more abundant comeliness. For our comely parts have no need: but
God hath tempered the body together, having given more abundant honor to that part
which lacked: that there should be no schism in the body; but that the members should
have the same care one for another. And whether one member suffer, al the members
suffer with it; or one member be honored, al the members rgjoice with it. Now ye are the
body of Christ, and membersin particular.”

Each Chrigian is anointed to serve in this body. Each has atdent. Each must seek to use
it to influence and assst every other member of the body. And each must recognize his
need for the talents of the other and draw upon it if he would be truly spiritualy hedthy.

Be Not Conformed—Ephesians 4:17-19

""This I say therefore, and testify in the Lord, that ye henceforth walk not as other
Gentiles walk, in the vanity of their mind, having the understanding darkened, being
alienated from the life of God through the ignorance that is in them, because of the
blindness of their heart: who being past feeling have given themselves over unto
lasciviousness, to work all uncleanness with greediness."

Paul’ s reasoning in the next two sections of our chapter closdy pardles histhoughtsin
Romans 12:2, "'be not conformed to this world: but be ye transformed by the renewing of
your mind, that ye may prove what is that good, and acceptable, and perfect, will of
God."

The andysis here given of the thinking of the naturd mind, while scathing, is most
perceptive. The Greek mataiotesti, here trandated "vanity" has the thought of emptiness,
particularly as producing no satisfactory results. This vanity Paul attributes to the fact that
the heart is blinded or hardened, not willing to think of that which benefits others above
that which benefits itsalf. Thus lacking sensitivity, actions become controlled by natura
passions, two of which the gpostle mentions specificdly: the sexua and monetary drives.



Transformation the Answer—Ephesians 4:20-24

""But ye have not so learned Christ; if so be that ye have heard him, and have been
taught by him, as the truth is in Jesus: that ye put off concerning the former
conversation the old man, which is corrupt according to the deceitful lusts; and be
renewed in the spirit of your mind; and that ye put on the new man, which after God is
created in righteousness and true holiness."

True Chridianity begins with anew mind set. Higtorically the Bible treats one' s titudes
toward othersin two steps of development. As aresult of the fall, man’s priority isto
place sdf firds—the surviva of thefittest. Mosaic Law raised this sandard one step
higher—to "love thy neighbor asthysdf.” Chrigt lifted the bar one level higher yet, to
sacrifice one' s sef for others even as Jesus loved falen man enough to give lifeitsdf for
them.

The basisfor this new outward-reaching man iswithin. Before one can truly hdp others
to live productive lives, he or she must develop the necessary quaities within—
righteousness and true holiness. While the concept of "true holiness' may ssemto bea
contrast with the hypocritical holiness of the Scribes and Pharisees, that is not the thought
of the Greek expression. It denotes a holiness that grows out of truth, aholinessthét is
based on laws that even predate those of Moses—the law of God as written in the
conscience of man. Thisis how Sophocles phrases these laws in his Antigonus:

"Nor did | deem thy edicts strong enough,

That thou, amortal man, shouldst overpass

The unwritten laws of God that know not change.
They are not of today nor yesterday,

But live forever, nor can man assgn

When first they sprang to being.”

Practical Applications—Ephesians 4:25-32

""Wherefore putting away lying, speak every man truth with his neighbor: for we are
members one of another. Be ye angry, and sin not: let not the sun go down upon your
wrath: neither give place to the devil. Let him that stole steal no more: but rather let
him labor, working with his hands the thing which is good, that he may have to give to
him that needeth. Let no corrupt communication proceed out of your mouth, but that
which is good to the use of edifying, that it may minister grace unto the hearers. And
grieve not the holy Spirit of God, whereby ye are sealed unto the day of redemption. Let
all bitterness, and wrath, and anger, and clamor, and evil speaking, be put away from
you, with all malice: and be ye kind one to another, tenderhearted, forgiving one
another, even as God for Christ’s sake hath forgiven you."

Paul begins hisligt of specific gpplications by stressing the necessity of an open, Sincere,
and honest communication within the Chrigtian community because of mutud
interdependency —"for we are members one of another.”



He continues by showing that there is a proper and an improper anger. All anger is not
necessarily asin, but dl anger opens atemptation to Sn. In his notes Barnes suggests Sx
areas where anger becomes sin:

"1. When it is excited without any sufficient cause—when we arein no
danger, and do not need it for a protection. We should be safe without it.

2. When it transcends the cause, if any cause redly exigs. All that is
beyond the necessity of immediate sdf-protection, is gpart from its design,
and iswrong.

3. Whenitisagang "the person” rather than the "offence.” The object is
not to injure ancther; it isto protect oursalves.

4. When it is attended with the desire of "revenge.”
5. When it is cherished and heightened by reflection.

6. When there is an unforgiving spirit; a determination to exact the utmost
satisfaction for the injury which has been done.”

In any case, anger isto be temporary and attempts should be made to resolve the issue
"before the sun goes down,” ese there will be the temptation to "give way to the devil."

The contrast in the next admonition is most poignant. Not only were they not to follow a
former life syle which may have occasioned theft, but they were to be gainfully
employed, not merely for their own gain, but to have the ability to give to one in need.

Not only was a Chrigtian to watch his emotions and actions, he was aso to watch his
words. One of the strongest pressures to conform liesin the area of our speech. Daily we
are assaullted with not only vile language, but dso with words condemnatory of others.
These are to have no place in atransformed life.

To revert to the ways of the world, Paul says, would "grieve the spirit" sSnceit would be a
direct renunciation of the purpose of God having bestowed his spirit. Such "grieving” of
the spirit, though serious, isto be distinguished from the far more serious "quenching” of
the holy spirit, which involves completely extinguishing the new life (1 Thessdonians
5:19).

The chapter concludes with alist of qudities of the new life which must be substituted
for the bad qudlities of the former manner of living. Bitterness, wrath, anger, clamor,
evil-gpeaking, and malice are dl to be replaced with kindness and tender- hearted
forgiveness. In such away the body of Chrigt, with dl of its beauty of diversity, can grow
into the productive unity God designed for it.



Poems and Prose

Short Devotiona Features

In the Eons of Eternity

The church’s work throughout eternity, too, will be most glorious. The
work of the thousand years will be only the beginning. When the world is
turned over to the Father at the end of the Millennid age (1 Corinthians
15:24-28), there will be a great future work for Christ and the Church to
do. God has not told us the particulars about those "ages to come" beyond
the Millennium, but he has given us the great book of the heavensto
study. There by the aid of powerful telescopes we see millions of worlds.
If God "formed the earth not in vain, but formed it to be inhabited,” we
may be just as sure that he formed dl of these other worlds for a definite
purpose. If they are to be inhabited, agencies will be needed for the
ordering of these worlds for habitation, and for their later training and
ingruction.

When Chrigt and his bride shal have brought the earth and mankind back
to perfection, they will have become properly prepared for their work of
the everlagting future. Is there anything in the Bible which refersto thelr
future beyond the Millennium? Y es. The gpostle says, "That in the agesto
come, God might show the exceeding riches of his grace in his kindness
toward us through Christ Jesus' (Ephesians 2:7). So we know that a
glorious eternity of happiness and blessed service awaits usin the limitless
ages beyond the thousand years.

—Harvest Gleanings i1, p. 656



Where Shall I Work?

—Anonymous

"Father, where shdl | work today?"
And my love flowed warm and free.
Then he pointed me toward atiny spot
And sad, "Tend that for me."

| answered quickly, "No, no, not that!
Why no one would ever see,

No matter how well my work was done.
Not that little place for me."

And the word he spoke, it was not stern,
He answered me tenderly:

"Oh, little one, search that heart of thine,
Art thou working for them or me?
Nazareth was alittle place,

And so was Galilee."



Whiter Than Snow

What a beautiful Sght it was, this morning, when we looked out, and saw
the ground al covered with snow! The treeswere dl robed in dlver; yet it
isamog an inault to the snow to compareiit to slver, for silver at its
brightest is not worthy to be compared with the marvel ous splendor that
was to be seen wherever the trees appeared adorned with beautiful
festoons above the earth which was robed in its pure white mantle. If we
had taken a piece of what we cal white paper, and laid it down upon the
surface of newly-falen snow, it would have seemed quite begrimed in
comparison with the spotless snow.

Thismorning’s scene a once cdled the text to my mind: "Wash me, and |
shdl be whiter than snow.” You ... shdl not only be washed in his
precious blood until you become tolerably clean, but you shal be made
white, you shdl be "whiter than snow.” When we have gazed upon the
pure whiteness of the snow before it has become defiled, it has seemed as
though there could be nothing whiter. ...

There is a permanence about the whiteness of a blood-washed sinner
which thereis not about the snow. The snow that fell this morning was
much of it anything but white this afternoon. Where the thaw had begun to
work, it looked yellow even where no foot of man had trodden upon it;
and asfor the snow in the Streets of London, you know how soon its
whiteness disappears. But there is no fear that the whiteness which God
givesto asnner will ever depart from him; the robe of Chridt’s
righteousness which is cast around him is permanently white.

"This spotless robe the same appearsWhen ruin’d nature sinks in yearsNo
age can change its glorious hue, The robe of Chrigt is ever new."

—Charles Haddon Spurgeon, The Spurgeon Sermon Collection,
vol. 4, pp. 525, 526



The Joys of Heaven

We know not where those heavenly regions are,
Y et gazing long into yon starlit space,

We think that somewhere in those depths afar
God has his everlagting dwelling-place;

And when the sun at even shows his face

All wregthed in glory ere he sinksto rest,

We seein fancy in the clouds that grace

The clear and tranquil beauty of the west

The famed Hesperides, the idands of the blest.

The joys of Heaven! When musing on the theme,
There comes the thought, that those pursuits which fill
Our leisure hours on earth may, in the scheme

Of things eternd, be continued ill,

But with exated powers and Heavenly sKill,

And with the knowledge that whate er we do

Isin accordance with the Father’ swill,

Free from the imperfections which we know

Digtort and mar our best achievements here below.

—W. H. Pepworth,excerpt from Poems of the Way, p. 159



Break Forth Into Singing
Isaiah 49:13

Thereisabeautiful story which tells of song birds being brought over the sea. There were
thirty-six thousand, mostly canaries. The seawas very calm when the ship first saled and
the little birds were silent. They kept their little heads under their wings and not a note
was heard. But the third day out the sea ship struck afurious gae. The passengers were
terrified. Children wept. Then a strange thing happened. As the tempest reached its height
the birds began to sing, first one, then another, until dl thirty-six thousand were Singing
asif their little throats would burdt.

When the dorm risesin itsfury,

do we beginto sing?

Should not our song breek forth in ten-fold joy
when the tempest begins?

It ismorning in my heart!

And | know that for melife beginsagain,
It ismorning in my heart!

It ismorning, it ismorning in my heart!

Jesus made the gloomy shadows al depart.
Songs of gladness now | sing,
For snce Jesusis my King,
It ismorning, it ismorning in my heart!
Try singing. Singing in the storm!

--Songs of the Nightingale, p. 6



NEWS AND VIEWS

Pastoral Bible Institute News

www.heraldmag.org

Do you want to connect to a Bible Student web site but can’'t remember its address? Just
remember www.heraldmag.org Prominently displayed on the opening pageisa"links'
button that leads to sdected Bible Student web Sites. A click on alisted ste will take you
directly to it.

The Herald on Tape

Each issue of the Herdd magazine continues to be recorded on audio tape and sent to
subscribers around the world. The tapes are sent free to those who are legally blind and
who renew their request for them once each year. Others may subscribe for just $24 for
sx issues. Use the form inserted into thisissue to start your subscription. Those with
audio tape playersin their automobiles may find that listening to the magazine is one way
to reduce the stress of a daily commute.

Around the World

Last week the world quietly passed a new milestone: For the firg time, we now have two
nations with populations of more than 1 billion each. On Thursday, India officidly

reached the 1-billion figure. China passed the billion mark about two decades ago and
now has 1.3 hillion people. No other country comes close to these two. The United States
ranks third with 270 million; Indonesa s fourth with 210 million.

—Los Angdles Times, 5/17/2000

|sragl

According to the Isradl Central Bureau of Statistics (CBS), 230,000 survivors of the Nazi
Holocaudt are currently living in Isradl, 130,000 of whom survived the ghettos and
concentration camps. The newly released data was compiled by the CBS at the end of
1997 and the start of 1998. Mot of the survivors, 205,000, live in municipal settings. Of
this group, 17,000 men and 21,000 women escaped the Nazis by hiding; 25,000 men and
33,000 women lived in the ghettos; 29,000 men and 20,000 women were in forced |abor
camps; and 17,000 men and 24,000 women survived concentration camps. The survivors
comprise over 30% of Isradl’ s over 60-year-old population, and 40% of the over 75-year-
old category.

—Ilsrad Wire, 5/1/2000



Thereisaposshility of shortages of drinking water by the end of autumn, former water
commissioner Dan Zadavsky told The Jerusdem Post. Zadavsky, professor of soil and
water engineering at the Technion in Haifa said the generd public is not aware of the
seriousness of the severely depleted state of Lake Kinneret and the country’s
underground reservoirs, which he maintained is nothing short of catastrophic. [Heiis]
convinced thet desdlination of sea-water would cost about the same [as importing water
in tankers] and would be less risky and more beneficid in thelong-run. It is expected that
the cost of establishing a sea-water desdination plant dongsde one of the existing Israel
Electricity Corp. power stations would be $80m. to $100m. The plant would be capable,
at the outset, of producing 50 million cu.m. of water ayear. Production would cost
around 70 cents a cu.m and capacity could be increased relaively easly

—Jerusalem Post, 6/20/2000

Contrary to previous estimates which spoke of a constant decrease in the [number] of the
Jewish people, the past two years have actudly seen asmall increase of about 100,000,
from 13.1 to 13.2 million Jews in the world, according to Professor Sergio DellaPergola,
from the Hebrew University of Jerusdem, who is an expert on Jewish demography. Ina
conversation with Ha Aretz, DdllaPergola said the new figure was due primarily to
developments in the former Soviet Union, where many individuas who were not
recognized as Jews are now assarting thelr true identity. However, in the rest of the world
(apart from Isradl), the Jawish population is declining steadily by arate of some 30,000 a
year. Assmilation also continues to rise sharply, reaching a peak of 75 percent in
Germany and Ukraine. The Jewish world, the demographic expert said, israpidly
gpproaching a gtuation of zero natura growth (an identica number of births and degths),
and a negative growth is only being averted by the naturd growth of the Jewish
population in Isragl. In addition, DellaPergola said, only 25 percent of the children of
mixed marriages in the United States define themselves as Jews, and the Stuaion isno
different in many other countries. Of the 13.2 million Jews worldwide, 8.3 million (63%)
resde in the Diagporaand 4.9 million (37%) in Isradl. In the former Soviet Union there
are fewer than haf amillion Jews, (about 468,000), due mainly to the large-scae
emigration of Jewsto Isragl aswell asto the United States and Germany.

—Ha Aretz, 6/22/2000

Editor’ s note: Prof. Yirmiyahu Branover, chief editor of anew encyclopedia on the topic of 1,000 years of
Russian Jewry, says, "Until now, the Jewish Agency, Hebrew University and other groups have assumed
that 1 to 1.5 million Jews live [in Russig]. Our studies indicate that some 5 million Jews still live [there]."
Branover’ s researchers were instructed to consider as Jews only those who fit the criteria for Jewishness
under Jewish law.

[dam

The Idamic Movement in Isradl has amagter plan to build a fourth mosque on the eastern
sde of the Temple Mount, according to a detailed report prepared by security officias
concerning how the Wagf (Idamic rdigious trust) and the Idamic Movement envison

the haly Ste. The congtruction of the mosue is along-term plan, which is currently only



in the discussion stage, unlike the other plans outlined in the report. Raid Salah, one of

the heads of the Idamic Movement, told Ha aretz that the entire area of the Temple
Mount is an insgparable and integral part of the Al Agsa Mosque. The Committee for the
Prevention of Damage to Antiquities on the Temple Mount —a non-partisan body
comprised of members representing arange of politica views—is cdling on the Prime
Minigter to order the Wagf and heads of the Mudim community to declare a freeze on the
current Situation of the Temple Mount and define a new status quo. Jerusalem police
commander, Yair Yitzhaki, told the Knesset Education Committee afew months back
that the Wagf has six separate building plans prepared for the Temple Mount, but refused
to go into details. An gpped to the Didtrict Court by Y ehuda Etzion of the Hal Vekayam
Movement that demanded the Wagf reved their plans for the Site on the basis of the
Freedom of Information Act met with the state’ srefusal Snce the information was
considered secret.

—Had aretz, 6/18/2000

Mahathir Mohamad, Mdaysia s Prime Minigter, attacked |damic fundamentaists for
opposing technologica change. He urged Mudim countries to embrace modern science
to prevent rich Western nations from ganging up to use technology to turn them into
banana republics. Dr. Mahathir was speaking to the 56-member Organization of the
Idamic Conference in Kuaa Lumpur of foreign ministers from Mudim nations. He said
opposition Idamic conservetives had condemned the modernization program. The 74-
year-old leader said that centuries ago Mudims had the world' s most highly devel oped
culture and knowledge of science.” Idam enjoins us to seek knowledge. Enough of us
must be assigned to the acquisition of the necessary knowledge and skills of the
Information Age so as to enable us to catch up with our detractors and our enemies” he
concluded.

—Financid Times, 6/28/00
Christendom

Premier Cogtas Simitis has set his government on a collison course with the powerful
Greek Orthodox Church by abolishing religious afiliation from nationa identity cards.
Demanding to know peopl€e’ s beliefs no longer concerns the sate "as unfortunately it did
in past times" Simitis said in announcing adherence to a 1997 law dropping the religion
category. "Recording religion on ID cards restricts and insults, directly or indirectly, the
religious freedom of the citizen,” he said. The move was backed by human rights groups
and minorities such as Mudims, Jews, and Roman Catholics, who clam the rdligion
entry breeds exclusonary nationdism and alows for discrimination. The church,
however, is seething. Church leader Archbishop Christodoulos has demanded religion
remain an optional entry on the ID cards required for al Greeks over age 14. Church
leaders consider the reforms a direct blow to Greek Orthodox heritage. More than 90
percent of Greeks are baptized into the Orthodox faith. They adso worry the ID issue
could advance efforts to formally separate church and state smilar to other European



Union nations. Greece is the only EU nation that requires citizens to declare their
religious beliefs and one of the few with state identity cards.

—Associated Press, 5/25/2000

Bankruptcy islooking more inevitable for the Anglican Church of Canada. Canada's
third-largest denomination, with 800,000 members, isfacing 1,600 clams from native
Indians who are demanding to be compensated for physica and sexud abuse they
endured at resdentia schools run by the church from 1800 to the 1970s, news reports
sad. The lawsuits amount to $1 billion and the church’s parent organization, the National
Synod, has less than $7 million in assets and is expected to run out of money in 12 to 18
months, church spokesmen told MSNBC. "If bankruptcy becomes inevitable, we redlly
are called to be the body of Christ. Dead. Absolutely dead. And just as absolutely
degtined to rise," Anglican Archbishop Michadl Peers said. Theresidentia schools began
asaway of crushing Indian culture and assmilating Indiansinto white society, MSNBC
sad. Children wereforcibly taken from their homes and beaten if they spoke their native
language, it said. They often were poorly fed and clothed. Four churches that ran the
schools—the Anglican, Roman Catholic, United Church, and Presbyterian—aong with
the government of Canada, are being sued by about 7,000 survivors of the schools.

—MSNBC, 5/22/2000

Economics

Globdization ison trid at aspecia sesson of the United Nations Generd Assembly in
Geneva, cdled to review progress since the UN socid summit in Copenhagen five years
ago. Since then, saysthe UN, globa poverty, inequdity and insecurity have increased,
with onein five of the world's population living on lessthen $1 aday. The USis

opposing aproposa by Canada, backed by the European Union and devel oping countries,
to study the feasihility of a"Tobin tax"—alevy on currency transactions first suggested

by James Tobin, the Nobel prize-winning economist. Proponents claim such atax could
raise as much as $250 hillion a year for development. The UN secretary generd called for
more commitment to combating poverty and exclusion. The report issued by the UN,
IMF, World Bank and OECD, cdled for more commitment from both rich and poor
countries to combating poverty and excluson. The report sets out seven goas for
achievement by 2015. These include having the proportion of people living in extreme
poverty, universal primary education, reducing child mortdity rates and promoting
environment-friendly development.

—www.paris21.org/betterworld, 6/26/2000

Zimbabwe s generad dection in June swept away the one-party state that President Robert
Mugabe has run since the 1980s. John Makumbe, palitics lecturer a the University of
Zimbabwe, sad, "This marks the beginning of democracy in Zimbabwe." The results of

the election show that millions of Zimbabweans are eager for change after two decades of
uninterrupted Zanu rule and years of corruption and economic mismanagement. "The



new legidature assumes office a atime when the entire nation is consumed by romantic
and dmogt termind levels of expectation—adl this unfortunately in the face of an
impending economic holocaust,” wrote Brian Kagoro, lawyer and proponent of
congtitutiona reform. Zimbabwe problems include a dearth of foreign exchange and an
unemployment rate of more than 50 percent. Commercid farmers, the maingtay of vita
export indugtries in tobacco and horticulture, continue to emigrate to Mozambique and
Zambia or Audrdiaand Britain. "We arein red danger of being abandoned by most
investors and most donor agencies,” said Mr. Makumbe.

—Financid Times, 6/29/2000
Science

After more than a decade of dreaming, planning and heroic number crunching, [the
National Indtitutes of Health's Nationa Human Genome Research Indtitute and Celera
Genomics] have deciphered essentialy dl the 3.1 billion biochemica "letters’ of human
DNA, the coded ingtructions for building and operating afully functiond human. It's
impossible to overdate the significance of this achievement. Armed with the genetic
code, scientists can now Sart teasing out the secrets of human hedlth and disease at the
molecular leve—secrets that will lead at the very least to arevolution in diagnosing and
treating everything from Alzheimer’ s to heart disease to cancer, and more. In amatter of
decades, the world of medicine will be utterly transformed, and history books will mark
this week as the ceremoniad start of the genomic era.

—Time, 7/3/2000

Hebrew University researchers have worked out a method of growing bright red tomatoes
with exceptiona amounts of vitamins and minerds using genetic engineering. Materid
resgting oxidation is the secret, with large quantities of Beta- Korten which turnsinto
Vitamin A in the body. The researchers checked the various strains of tomatoes in the
country to determine those with the strongest red color. The "Kay€e" Prize of the Hebrew
University has been awarded to the doctora student, Gil Ronen, for the discovery.

—Ilsradl Wire, 6/12/2000

An innovative operation of the inner ear has resulted in restoring hearing to deaf people
aswell as children born deaf. The revolutionary technique involves implanting the shell-
shaped Cochleain a manner bypassing the sound-relaying factor in the inner ear and
connecting it by an eectrode directly to the brain. The system was invented by Professor
Y ona Kronenberg at the Sheba Medica Center in Td Hashomer and will be displayed for
thefird time at an dl-European scientific congressin Berlin and later in Antwerp with
emphasison using it for children. Prof. Kronenberg said the electrodes are introduced

into the inner ear and connected to the auditory nerve which, in deaf patients, may not be
deteriorated but essentidly disconnected.

—Ilsraal Wire, 4/27/2000



Book Review

The Servant, James C. Hunter, Prima Publishing, 1998, 187 pages.

It isunusua to find a book ostensibly about managing people and relationships dedicated "To the
Glory of God." Yet after reading James Hunter’ s one-week step-by-step journey aong the road to
discovery, one understands why he did this: his "journey" occurred in a Michigan monastery.

Hunter was a general manager of alarge manufacturing facility. He appeared to be a successful
executive as the world measures success, but he knew his world was falling apart. His wife was
unhappy, his son was becoming increasingly rebellious, and the hourly employees at the factory
had nearly succeeded in getting a union to represent them because of their discontert.

Hunter turned to his pastor for advice and was told about a retreat at a monastery, something he
would never have ordinarily consented to attend except for one thing: one of the monks at that
monastery was a former Fortune 500 executive he knew by reputation.

As Hunter learned at this retreat, successful |eadership—whether it be of afamily, church, little
league team, or business organi zation—depends upon following certain principles, principles that
were articulated by Jesus Christ: "He that is greatest among you shal be your servant” (Matthew
23:11). Authority to lead is most effective and powerful when it is the result of service and
sacrifice on behalf of others.

Hunter’ sfirst day in class was humiliating. As each student introduced him or herself, he was
thinking about what he would say. When it was his turn, the instructor asked him to summarize
what the preceding student had said. He had no idea. Listening, he was to learn, is a fundamental
attribute of a good leader, and he didn’t listen. No surprise there. Few do. Reading and writing are
taught, and sometimes speaking. But few have had any training in listening even though much
more of our time is spent in this activity than in the other three.

Hunter learns that service and sacrifice come from love, a concept that makes him uncomfortable
until he is shown that this kind of love describes actions, not feglings. Again it is Jesus who, when
summarizing the commandments, subsumes them al by invoking love (of God and on€e's
neighbor—M atthew 22:37-40). A surprising concept is that love in action does not reguire one to
like its object. Vince Lombardi said, "I don't necessarily have to like my players and associates
but as the leader, | must love them. Loveis loyalty, love is teamwork, love respects the dignity of
the individua. Thisis the strength of any organization.”

This book allows us to see into Hunter’s mind—a man who does not consider himself to be
religious—as he gradually comes to the redlization that he must follow Chrigtian principles if he
isto turn hislife around. Although he triesto resist this "message,” at the end of the week it
appears he redlly has learned this lesson.

—NMuichadl Nekora
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