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Heroes of Faith

In the Beginning

By faith Abraham, when he was called to go out into a place which he should after
receive for an inheritance, obeyed ... dwelling in tabernacles with Isaac and Jacob, the
heirs with him of the same promise.—Hebrews 11:8,9

The same faith motivated al the godly heroes of the Old Testament who “wrought
righteousness, obtained promises, stopped the mouths of lions. . . were stoned . . . sawn
asunder . . . danwith the sword . . . being destitute, afflicted, tormented, of whom the
world was not worthy” (Hebrews 11:33,37,38).

The godly lives of these men are examplesto us of consecrated living. Thusthey form “a
cloud of witnesses’ for our edification (Hebrews 12:1). Also, frequently the experiences
of their lives form dlegorica lessons about God' s plan which strengthen and unify our
grasp of the truth.

In thisissue we condder five of these individuals, and reflect upon some of the episodes
which tested their faith. All of theseindividuas faced trids which imperiled their lives,
and so tested their characters under the most severe distress. In some experiences they
were victorious, in some they sumbled. But in dl of them God provided life lessons
vauable for them, and rich with indruction for us.

Three of these “ Ancient Worthies’—Abraham, |1saac and Jacob—are the patriarchs to
whom God secured his covenant of promiseto bless “dl the families of the earth.” The
aticle Father of the Faithful is an extendve treetment of Abraham’s lengthy history,
noting the faith which prompted his obedience in the most trying test one can imagine.
Because of thiskind of faith, Paul terms him “the father of dl them that believe’
(Romans 4:11).



A Man of Peace consders Isaac’ s experiences in the land of the Philigtines, and observes
his example of peace under repeated provocation. A Lesson in Retributive Justice, from
the life of Jacob, consders the consequences of our choices, and God' s overruling
providence through them. In Joseph we have alovey picture of Submission Under
Injustice, and aforegleam of the experiences our Lord would later endure. Findly, one of
Judah’ s greatest leaders, King Hezekiah, for whose faith God delivered the Kingdom of
Judah from domination by Assyria, is conddered inthe article Like a Caged Bird.

Aswe read of these episodes, let us resolve to inculcate into our hearts and conduct the
nobility of faith exhibited in these faithful ones



Abraham

Father of the Faithful

Because thou hast done this thing, and hast not withheld thy son, thine only son . . . in
blessing I will bless thee, and in multiplying I will multiply thy seed as the stars of the
heaven, and as the sand which is upon the seashore . . . and in thy seed shall all the
nations of the earth be blessed —Genesis 22:16-18

Probably no onein the Old Testament is as broadly recognized as a better example of
faith than Abraham. His willingness to sacrifice his dearly loved and long promised son,
is S0 remarkable atestimony to hisfaith, it isamilestone dong the stream of human
history, perhaps unequalled until the gppearance of our savior himsdlf.

The narrative of Abraham’s life consumes more than a quarter of the book of Genesis,
from chapters 11 through 25, and covers more than 100 years of hislife. There are three
main segmentsin the narrative, interrupted by athirteen year hiatus between chapters 16
and 17, and alonger gap between chapters 21 and 22.

Abraham’s Family

Chapter 11 details Abram’ s lineage and family members. Verse 26 says “ Terah lived
seventy years, and begat Abram, Nahor, and Haran.” Abram is listed first because of his
prominence, but he was not the firstborn. Verse 32 says his father died a age 205, at
which time Abram was 75 years old (Genesis 12:4), meaning he was born when Terah
was 130. Thus his firstborn brother, Haran, was 60 years older than Abram. Haran's son
was Lot, Abram’s nephew. Twice later heis cdled Abram’s*brother’ s son” (Genesis
12:5; 14:12), but once “his brother Lot” (Genesis 14:16), using the teems of family
relationship loosdly, asis customary in Semitic languages.

God's choice of Abram for hisfaith, even though he was not the firstborn, is cons stent
with his blessing of Isaac over Ishmael, Jacob over Esau, Joseph over his brothers, and
Ephraim over Manasseh, so that we have this setting aside of the firstborn exampled
through five generations, as though to show that the new cregation (often represented by
the number five), which is the promised seed through whom God' s covenants are
fufilled, is selected from those of faith and obedience, rather than smply natura lineage.

Haran had two daughters, Milcah who became the wife of Nahor, and I scah. Josephus
gives Haran's daughters as “ Sarai and Milcah,” and says both Nahor and Abram “married
their nieces’ (Antiquities 1,6,5), equating Saral with Iscah. If so, then Abraham’s
explanation in Genesis 20:12 would mean Sarah was “the [grand]daughter of my father,
but not the daughter of my mather; and she became my wife”” (Hisdam “sheismy

sgter,” Geness 20:12, would then pardld the description of Lot as*his brother,”

Genes's 14:16.) Thiswould aso mean Lot was the brother of Sarah, which may explain



why he accompanied Abram out of Haran rather than remaining there with Nahor.
(Perhaps Saral, “princess,” was a second name for I1scah to accord more closdy with her
elder sster’s name Milcah, “ queen.”)

Entering Canaan

After Terah died, Abram departed from Haran, a age 75, and came to Sichem, or
Shechem. There the Lord appeared to him and for the first time affirmed what before had
been provisond, “unto thy seed will | givethisland” (Geness 12:7). Abram
commemorated the occasion with an dtar, and its attendant sacrifice. He subsequently
pitched his tent between Bethe and Hai, built another dtar, and “called upon the name of
the Lord.” These locations appeared again many years later as Abraham'’ s descendants
received the promised land under Joshua, who set his men “ between Bethel and Ai”
(Joshua 8:9) and later gathered Isradl a Shechem to reaffirm their covenant with God
(Joshua 24), just as God had reaffirmed his covenant with Abram there many years
before.

Abram’ stravels form a small microcosm of what would occur to the |sraglites years later.
Abram went into Egypt because of afamine (Genesis 12:10), just asthe Isradlites would
go into Egypt because of afamine. Abram’ s relaionship with Sarah was velled (Genesis
12:19), as Joseph'’ s relationship with his brothers was veiled. The Lord plagued Pharaoh
and his house “with greet plagues’ (Genesis 12:17) resulting in Abram’ srelease with his
family and “dl that hehad . . . very rich in cattle, in Slver, and in gold” (Genesis 13:1, 2),
just asthe Lord sent ten plagues upon Pharach and Egypt to release the Isradlites with all
their families, an abundance of caitle, and slver and gold spoiled from the Egyptians.
Abram returned to the location “ between Bethd and Hai” (Genesis 13:3), just as|sradl
under Joshua came to the same place.

Separated from Lot

After his return to Canaan it became apparent that he and Lot would have to separate for
the sake of peace between their entourages. Abram, the senior, gave Lot first choice, who
chose according to naturd advantage the fertile valley of Sodom, not congdering the
wickedness of the environment. Lot would have cause to regret that decison when he
fled to the mountains devoid of hiswedth, just as the Great Company will collectively
redlize thar laxity and ill-considered choices when they are forced by circumstancesto
make a nobler stand for the right. In Revelation Sodom represents Christendom, and
Sodom'’ s demi se represents the impending demise of Christendom (Revelation 11:8;
Jeremiah 50:40).

After Lot separated from Abram God appeared again to the man of faith. “Look . . .
northward, and southward, and eastward, and westward: for all the land which thou seest,
to theewill | giveit, and to thy seed for ever. And | will make thy seed asthe dust of the
earth” (Geness 13:14-16). At thisingtance of Abram’sfaith put into practice, accepting
the less productive part of the land, the Lord was very near to him. What arich reward for
his principled pogition. So with us, when we take a stand for the right, contrary to our



natura preferences or interests, we find our hearts and sentiments very close to the Lord,
and our minds at grest peace.

In every choice of circumstance, in proportion to its weightiness, ought the Chrigtian to
congder chiefly the principles of righteousness, obedience, faith, trust, and sacrifice.
Abram was awedthy man. But his weslth was not his priority. His faith was his priority.
As Jacob later preferred to flee a pauper, but with the riches of the Abrahamic covenant
in his possession, so ought we to prefer, and rather choose, a more meager position or
circumstance when it favors the spiritud interests of our caling. Our choices should
aways be regulated by our faith. All the more so should husbands and fathers make
choices favorable to the spirit, and thus properly discharge their duty to their wives and
children; dl the more so should wives and mothers encourage their husbands and
children, and teach their families, to vaue firgt the valuable things—the spiritua things.
“Seek yefirg the kingdom of God, and his righteousness’ (Matthew 6:33). Thiswas the
command of our Lord, who himsdlf followed this counsd scrupuloudy.

But more than smply a command, we should wish for this from our heart. Our affections
should be so intertwined with our spiritua hopes, so gracioudy bestowed by God, we
should wish so much for this very best blessing, the spiritua blessing, for oursdves and
for our families, that we would disdain a choice for the earthly over the heavenly. Is our
fath dim or vibrant? Is our belief in the Lord's promises so sure, o nedr, “so intimately
nigh,” thet “€& en the sweetest earthly” gain would be dim by contrast?

The Dust of the Earth

In this expresson of God's promise to Abram the focus is the land itsdf. Thiswas
appropriate to the occason since the division of the land was the issue between Lot and
Abram. The land of Canaan was promised to Abram’s natural seed, and the expression
used to represent Abram’s seed in this case contains an earthly metgphor, “dust of the
earth.”

On other occasions two other expressions were used, “stars of heaven” and “sand of the
seashore.” In every case the primary point was to express the great quantity of
descendants Abram would have. But the use of each expression, to the patriarchs at leadt,
seemed to connect with the subject at hand.

For example, in chapter 15 when Abram was concerned with the birth of a son who
would turn out to be Isaac, God mentioned “the stars of heaven,” and Isaac represents the
spiritua seed of Abram. When the promise was confirmed to |saac the same expression
was used (Genesis 26:4). When the expression was later confirmed to Jacob, who in
contrast with |saac represents the natural seed, the expression was “dust of the earth” as
in Genesis 13:16 when the land was at issue (Genesis 28:14). At the sacrifice of Isaec, a
picture of the ransom paid by our Lord, the al encompassng term “ stars of the heaven

and . . . sand which is upon the sea shore” was used (Genesis 22:17).



It seems “ stars of heaven” applies to the spiritud seed, “sand of the sed’” to mankind in
the kingdom (Revedation 20:8), and “dust of the earth” to Isragl, who inherits the land of
promise. These three agpects a o are represented in the women by whom Abraham
fathered children, Sarah, Hagar and Keturah, and their children Isaac (church), Ishmael
(Isradl), and the six sons of Keturah (the world of mankind).

Four Kings from the East

Genesis chapter 14 contains the earliest Scriptural record of armed conflict. Four kings
from the ees-—Amraphd of Shinar, Arioch of Ellasar, Chedorlaomer of Elam, and Tidd
“king of Goiim” (NIV)—are identified as a codition of forces which made war with five
kings of the Sodom Vdley. These localities are probably the Sumer, Larsa, Elam and
Gutium of antiquity. Because there are extant records of these areas from antiquity, it is
naturdly afertile areafor investigation to seek links between this Scripturd record and
the scattered records of the ancients. A solid connection here should be of assstance to
some in the Chrigtian world whose faith in the Genesis account may waver.

The problem, however, isthe briefness of the account in this passage on the one hand,
and the scarcity of documentation from antiquity on the other, more especidly the latter.
At onetime it was popular to connect Amraphd, king of Shinar, with Hammurabi, king
of Babylon, but now it is generally conceded that Hammurabi was much later than
Abraham. Eugene Merrill, in his 1987 book Kingdom of Priests, concludes “it is most
prudent to say at thistimethat . . . the kings of the east cannot be identified” (page 37).

However, in arecent paper by Bro. James Parkinson, * Resolving Chronology of the 2nd
Millennium BC,” which builds on his earlier “Chronologicd Studies’ (1963), an
identification is suggested which we bdlieve is correct. Amraphd, king of Shinar, isthe
same as Ur-Nammu, king of Sumer.

Genesis 14:1,5 show Amraphd came west twice, fourteen years separated. On the second
occasion he was defeated, and verse 17 suggests he was killed. “A date-formulais
preserved concerning [Ur-Nammu' g] fourth year which proclams that “he made straight
the road from below to above,” which can be understood to mean a march from the lower
sea [Persian Gulf] to the upper sea[the Mediterranean, on the north Syrian coadt].
Fourteen years later he apparently died in battle” (Parkinson, p. 2, citing Cambridge
Ancient History, 3rd edition, p. 597). Ur-Nammu is sometimes written Nammu- Ur.
Deeting the opening letter and the redundant | etters leaves amur, and gppending a
common Sumerian syllable “pul” or “phd” resultsin amurphd, which isclose to
“Amraphd” of Genesis 14.

The Rescue of Lot

Abram'’ sinvolvement with these four kings wasto rescue L ot, who was captured by these
kings dong with the Sodomites. Abram had a contingent of 318 “trained servants’
(Genesis 14:14), and dlies in the Amorites Mamre, Eshcol and Aner (verses 13, 24). If
each of these supplied as many men as Abram, there would have been 1272 soldiersin



this band which attacked the four kings from the eadt, giving some estimation of the Size
of amiesin those early years. The attack was by night, with the element of surprise, and
by God' s providence was successful.

On the route back “the king of Sodom went out to meet [Abram] after his return”
(Genesis 14:17). The king of Sodom and many of his men had avoided captivity earlier
(Genesis 14:10), probably there were a number of others from the cities of the plain who
were likewise not taken captive. If S0, it may naturdly be wondered why Abram did not
request a contingent from them to reinforce his troops in his dangerous mission. Perhaps,
in apractica way, time was so much of the essence there was no opportunity. But it is
possible that the renowned wickedness of the Sodomites dissuaded Abram from seeking
thelr assistance, placing his confidence in the Lord, while doing what he conscientioudy
could in practical terms by utilizing the assstance of his closer neighbors.

Melchizedek

On Abram’ s victorious return, Me chizedek, king of Sdem and “priest of the most high
God,” met Abram with supplies of food, “bread and wine.” Paul recognizedin
Mélchizedek atype of Christ, who aso brings forth “bread and wine,” his flesh and
blood, to sustain usin a deeper sense.

The name of thisking is acompound name, “Melchi” (king) and “ zedek” (righteousness).
Thus Paul interprets this name to be “King of Righteousness,” and by professon he was
“King of Sdem,” or “King of Peace,” dl of which are gppropriate designations for Christ
(Hebrews 7:2). Many years later another in Me chizedek’ sline of rulers over Salem (by
that time Jerusalem) used the name “Adoni [lord]-zedek,” but he was of a different
character (Joshua 10:1-5), perhaps representing the antichrist, the corruption of Christ.

Meélchizedek is not mentioned again until Psaims 110:4, where it was said to David,
propheticaly of Chrigt, “thou art a priest forever after the order of Melchizedek.” It is
noteworthy that David, to whom this promise was expressed, was the first Jawish king to
obtain Jerusdlem. Asking he was “Melchi,” and the faithful priest of his day was Zadok,
or (replacing the vowels) “Zedek.” Together they filled the two offices which later would
be combined in the true “Melchi-zedek,” Christ.

The nobility of Abram is further shown in Genesis 14 by hisrefusd to be persondly
enriched by the spoils of Sodom which he retrieved in battle. “1 will not take from a
thread even to ashoelaichet . . . lest thou shouldest say, | have made Abramrich.” He
dlowed this for his confederates, but would not accept it for himsdf (Genesis 14:22-24).

A Covenant Sacrifice

Genesis 15 records God' s reassurance to Abram that he would have an heir “out of thine
own bowels,” implying that to date he was childless. God affirmed that his seed would be
numerous as the stars of heaven, and in token of this promise condescended to the custom
of the timesto sed his covenant with Abram. He ingtructed Abram to take particular



animds for sacrifice, which were divided (except for the birds, comparatively smdl), and
the pieces laid on the ground.

It was customary for the contracting parties to walk between these pieces, but as thiswas
aone-sded promise by God to Abram, God was here the unilateral agent, the divine
presence being represented by “a burning lamp that passed between those pieces’
(Genesis 15:17). Further, God affirmed to Abram that the promised land would extend
from the River of Egypt (not the Nile, but the Wadi El Arish in the Snal Peninaula) to the
Euphrates (as a northern border), encompassing ten peoples, who probably represent the
world of mankind who will be blessed through the Abrahamic seed.

The animas were to be three years of age, excepting the birds, “a turtledove and ayoung
pigeon,” probably both in their first year. If the ages have a meaning, the specification of
“threg” may be symboalic of atonement (3 days in the grave, 30 pieces of silver, 300 pence
worth of ointment, 3000 persons saved a Pentecost, dl connect “threg” with the
atonement provided in Jesus).

The sum of the ages, 11, may dso be meaningful. This number gppears in passages
related to the sojourn of the church during the Gospd age. The goat-hair curtain, often
thought to represent the saints' participation in sacrifice with their lord, was of 11 grips,
fivein one pand joined to six in another (Exodus 26:9, five showing our status as new
cregtures, Sx showing we are fill in the sinful flesh.) Samson, who pictures the Gospel
age church, was betrayed through the contribution of 1,100 shekels of slver by each
Philigtine lord (Judges 16:5), and the same amount appearsin the story about Dan which
also pertains to the Gospd age (Judges 17:2). Deuteronomy 1:2 says the journey from
Sina to the border of Canaan, picturing the Gospel age journey of the saints, was a
journey of about 11 days.

In Genesis 15:13 God specifies that the affliction of his seed would not terminate until

400 years. Taken on athe scale of a prophetic year, this would encompass 144,000 days,
anumericd connection to the spiritua “seed of Abraham” devel oped during the Gospe
age. Aslsaec’ s éfliction began with Ishmad, so the affliction of the saints began with
persecution from the Jews who did not embrace Messiah (Gaatians 4:29). Asthe literd
period of affliction ended with the plagues of Exodus, so the Gospel age dffliction of the
sants ends with the plagues of Revelation.

During the Gospd age the divine presence is represented in Chrigt, with eyes “as aflame
of fire,” passng among the seven candlesticks, just asa*“burning lamp” passed between
the pieces of Abram’s sacrifice (Reveation 1:13, 14; Genesis 15:17). The smoking
furnace which accompanied the lamp pictures the trids of the Egyptian bondage to the
natural seed (Deuteronomy 4:20; 1 Kings 8:51; Jeremiah 11:4), and the trids of the
Gospel ageto the spiritual seed.



From Ishmael to Isaac

Genesis 16 narrates the birth of Ishmadl, in Abram’s and Saral’ s endeavor to cooperate
with the divine program. The procedure they used, though atogether unfitting today, was
an accepted custom of that time and culture. Hagar’ s lack of humility in the arrangement
upset her mistress, causing Hagar to flee, but an angel directed Hagar to “submit thysdf
under her hands.” She returned (verse 9), and soon Ishmael was born. Abram was 86.

A thirteen year gap in the record follows, and Abram is next 99 years old when heis
ingtructed to be circumcised, with the wonderful news that subsequently a child would be
born to him through hiswife Sarai. Their names were changed to Abraham and Sarah by
the addition in each of the Ietter he, thefifth letter of their dphabet, the letter which
appears twice in the tetragrammaton Y HWH which is frequently rendered Jehovah. It is
asthough God isinbreathing life to this couple to fulfill his divine purposes, and
representing this great blessng by drawing from his own name to change theirs. The
changed names betoken the life-giving spirit infused into them; thet the letter heisan
aspirate, or breathing out, gives even aphysical connection to this thought. “ Abraham”
means father of a multitude, and “Sarah” alady of rank and nobility.

The precious child arrived a year later. He was named Isaac, “laughter,” a name chosen
by God (Genesis 17:19) in honor of the joy of this triumph. “God hath made me to laugh,
so that dl that hear will laugh with me” (Genesis 21.6), said Sarah.

Meanwhile the destruction of Sodom and Gomorrah, Lot’s deliverance, hiswife's desth,
and the unseemly births of Moab and Ammon, intervene (chapter 19). Even after Lot's
deliverance by Abram more than 13 years earlier, Lot continued with Sodom in spite of
its wickedness. Perhaps some status accrued to him by virtue of his uncle srescue of the
Sodomites, augmenting the attraction which induced him toward Sodom origindly. But
none of these advantages made his wrong choice right. Do we sometimes continue in
unholy surroundings which could be avoided? Lot should have left the area. Now he was
forced to, with dmogt literdly nothing but the shirt on his back, and the loss of hiswife.
As arighteous man his soul had been “vexed with the filthy conversation of the wicked”
(2 Peter 2:7), but he had not gtirred himself to leave (cf. Songs of Solomon 3.5, NASB).

A Move in Location

Genesis 18:1 shows Abraham was “in the plains of Mamre,” which Genesis 13:18 says
“isin Hebron,” when they received the news a son would be born. Hebron, the burying
place of Abraham, Isaac, and Jacob, isintimately associated with the Abrahamic
covenant, and it is noteworthy that the annunciation came at thislocation. Centuries later,
when Mary and Elizabeth rgoiced over the children they would bear in fulfillment of the
Abrahamic covenant (Luke 1:71,72), they werein “the hill country . . . into acity of
Judah” (Luke 1:39), which Joshua 20:7 and 21:11 locate as the area of Hebron.

But Genesis 20:1 shows Abraham moved from there before | saac was born and traveled
south to Gerar, in the northern Negeb. His motive for this move is unclear, but Abraham



and Sarah used the same story they had used inEgypt, caling Sarah Abrahanm’s Sster
(verse 5). Abimelech (“father-king,” probably atitle rather than aname), the king of

Gerar, took Sarah, but in adream was warned in gtrict terms, “thou art adead man . . . for
sheisaman’'swife’ (Genesis 20:3). The dream shook Abimelech, who protested his
innocence through ignorance, and had not touched Sarah. In a second dream Abimelech
was told to restore Sarah to Abraham and he could live by having Abraham pray for him;
otherwise Abimelech and “dl that are thine’ would surely die. Abimeech reported the
dream to his people who were dl anxiousto rectify the Stuation.

Abimelech “took sheep, and oxen, and menservants, and women servants, and gave them
unto Abraham, and restored him Sarah his wife. But now the news comes that Nahor has
eight sons by Milcah, and four others by a concubine, 12 sonstota. Could this be another
representation of naturd Israel, part of the family of faith, but distinct from the spiritua
seed?

The Death of Sarah and Abraham

Genesis 23:1 records the death of Sarah at age 127, evidently making her the only woman
in the Old Testament whaose age at deeth is directly supplied. At this time Isaac would
have been 37, three years before his marriage to Rebecca

Before the birth of Isaac Abraham had moved southward, and Genesis 21:34 says
“Abraham sojourned in the Philigtines' land many days.” It was there that |saac had
grown to maturity, perhaps representing that the seed of blessing is developed under
foreign circumstances.

Genedis 23:2, however, says Sarah died in Hebron, and *“ Abraham came to mourn” for
her. Abraham purchased aburid ste for 400 shekels of silver, after declining to accept it
as agift. The purchase was probably inssted on as atoken of Abraham’sfaith that God
would give him the land in due time, but that due time would not come until the end of
the predicted 400 years (Genesis 15:13).

Sometime after Sarah’s passing, “again Abraham took awife, and her name was
Keturah.” As Sarah, who bore the promised child, represented the spiritua part of the
Abrahamic covenant, so Keturah, who bore sx children (an earthly number), probably
represents the earthly part of the Abrahamic covenant. Her children may have been born
earlier, while she was a concubine, but when her status improved to wife, the Satus of her
sons was devated accordingly. Perhaps this represents that mankind has existed formany
years, but are granted new status in the kingdom when the earthly blessings promised
under the Abrahamic covenant are due of fulfillment toward “al the families of the

earth.”



Abraham “died in agood old age,” at 175 years (Genesis 25:8). He was 100 at the birth
of Isaac, and he lived in the promised land for 100 years before he died. He now awaits
his resurrection, not many years hence, at the crescendo of Isragl’ strids. The enmity the
Arabs presently fed to the Jews will no doubt dissipate rapidly when Father Abraham
explains to them the blessngs God has for each. Meanwhile, let us emulate the faith of
Abraham, “the father of al them that believe’ (Romans 4:11).



Isaac

A Man of Peace

Blessed are the peacemakers: for they shall be called the children of God. Blessed are
they which are persecuted for righteousness’ sake: for theirs is the kingdom of heaven.—
Matthew 5:9,10

David Rice

The account of 1saac is much briefer than that of Abraham, the main narrative gppearing
in one chapter, Genesis 26. |saac was 40 when he married. His wife Rebekah was barren
for sometime, as Sarah her mother-in-law had been, and as Rachel her daughter-in-law
would be. Thusin dl three generations the children of favor were born in direct answer to
prayersto God.

His twin sons were born when Isaac was 60, after being married 20 years, and Abraham
would have lived to see his grandsons grow to the age of 15. Isaac would have been 75
years old when Abraham died. Thus Isaac became the patriarch of the community at the
same age his father Abraham was when Terah died and Abraham entered Canaan, a
hundred years earlier. Thisis one of severd pardlds between the two.

“There wasafaminein the land” (Geness 26:1), as there was in Abraham’s day, and as
there would be later in Jacob’ s day. Both Abraham and Jacob went to Egypt for rdlief, but
inthis case “The LORD appeared unto [Isaac], and said, Go not down into Egypt”
(Genesis 26:2). However, Isaac did seek rdief in Gerar, and of its leader “Abimelech

king of the Philidines.” This was along generation after Abraham had gone to Gerar, and
this Abimeech —atitle rather than a name—would have been a different Abimelech

than the one Abraham dedlt with.

When Abraham went to Gerar he called Sarah his sister, and | saac used the same tactic,
for the same reason, fearful that he might be killed for his wife who “wasfair to look
upon” (Genesis 26:7). In fact Rebekah was hisfirst cousin, once removed, and his wife.
In the loose meaning of “sister” in the language of his day Issac’s clam may have been
technically correct, but it was not forthright.

When Abimelech recognized the truth, he mildly reproved Isaec, as his predecessor had
Abraham, and decreed that anyone transgressing upon Rebekah would be killed (Genesis
26:11). If Rebekah represents the church, as she did in Genesi's 24 when being cdled to
be the bride of 1saac, then perhaps this shows that their true relationship is not apparent to
the world. The world recognizes that the Lord' s people have afamilid relaionship in the
“household of faith,” but do not grasp the true grandeur of their position. Those who
transgress upon the church do so with jeopardy, and those systems which persecute the
santswill be“killed” in the trouble which ends this age (Danid 7:11; Reveation 19:2).



The Covenant Reaffirmed

When Isaac journeyed south to Gerar, God appeared to him and affirmed his covenant
with him. Thisdso isa pardld with Abraham, for God firgt affirmed the covenant to him
(asno longer provisond) when Abraham journeyed southward out of Haran. All this
time, of course, the promised land was foreign land, with foreign inhabitants. Just so
when our Lord journeyed “south,” representing the earthly sphere, it wasthe first step in
the program which would result in the fulfillment of the Abrahamic covenant, blessng
“dl the nations of the earth” (Genesis 26:4).

Isaac Prospered Greatly

Whilein Gerar, “Isaac sowed in that land, and received in the same year an hundredfold:
and the LORD blessed him. And the man waxed grest, and went forward, and grew until
he became very great: for he had possession of flocks, and possession of herds, and great
store of servants. (Genesis 26:14)

Thisisthefirg time the Bible introduces the concept of sowing. We generdly think of

the patriarchs as nomadic, and herding, but hereit is clear they aso sowed crops, and did
very well a it. It reminds us of the opening parable of Matthew 13, the parable of the
sower, showing the work of our Lord sowing the seed of the gospel. As Isaac regped “an
hundredfold,” so the increase of the most zedlous is represented in that parable as“an
hundredfold” (Matthew 13:8). Chrigt used the same term respecting the spiritua gain of
sacrificing saints. “He shdl receive an hundredfold now in thistime. . . and in the world
to come eternd life” (Mark 10:30).

Isaac was heir to the riches of Abraham, and now year by year growing richer and richer,
his entourage must have grown to considerable size. Abraham had 318 men of fighting
agein hisretinue, and conservatively estimating for women and children, his entourage
may have numbered more than 1000. Isaac was heir of this, and was augmenting that
beside.

This disturbed Abime ech, who asked |saac to leave the area, complaining “thou art much
mightier than we’ (Genesis 26:16). So the rapid growth of Christ’ s retinue darmed the
Roman world, and the forces of Chridtianity proved mightier than the forces of paganism,
as symbolicdly portrayed in Revelaion 12:7-9.

Always a Man of Peace

| saac was a man of peace, and left as requested. He pitched his tent in an uninhabited
valey and dwdt there. Thiswas an areaformerly visted by hisfather Abraham, and the
wells he had dug had been blocked up by the Philistines out of envy. Isaac redug these
wells “andhe called their names after the names by which his father had called them,” and
besides this dug in the vdley anew well of “springing water” (Genesis 26:18,19).



But this success d <o led to jealous dtrife. “ The herdmen of Gerar did strive with Isaac’s
herdmen, saying, The water is ours. and he caled the name of the well Esek [contention];
because they strove with him” (Genesis 26:20). Peacefully, Isaac withdrew “and they
digged another well, and strove for that dso: and he called the name of it Sitnah [hatred]”
(Genesis 26:21). Peacefully, Isaac withdrew again. “He removed from thence, and digged
another well; and for that they strove not: and he called the name of it Rehoboth [room] .
.. for now the LORD hath made room for us, and we shdl be fruitful” (Genesis 26:22).

| saac hed sufficient men to demand hisrights, but as Abraham before him, when grife
rose between his men and Lot's men, he separated peacefully, leaving the tempora
benefits to others. In this he followed the principles Christ would advocate, who said
when enemies persecute you in one place, flee to another. Probably these various
difficulties picture the difficulties the saints have had during the age. Papacy, represented
by the Philigtines, extended its reach over every fountain of spiritud refreshment it could.
But there would come a time when the truth could not be contained, and could not be
dominated.

If the first contention had its fulfillment in the rise of the false church, in the Pergamos
period of the church, then the second episode, “hatred,” would fit the Thyatira period of
bitter persecution. Following this would come the Reformation, which alowed the
church “room” to expand and multiply.

But the true saints progressed further, even as Isaac “went up from thence to Beersheba,”
where God reaffirmed his covenant on Isaac’ s leaving the Philigtine area, just as he had
when Isaac entered the Philistine area (Genesis 26:23, 24). | saac offered sacrificein
honor of the occasion, and “there Isaac’ s servants digged awell” (verse 25), which may
represent the increasing light of truth, the “ pearl of greet price’ in the parable of Matthew
13:46.

At this juncture his nemesis the Philigtines, headed by Abimelech, appeared again, having
sought Isaac out in order to make a covenant of peace with him (out of fear for Isaac’s
growing power). | saac received them gracioudy. “He made them afeast . . . and they
departed from himin peace’ (verses 30, 31). So the organized opposition to the saints
measurably eased after the “time, times and hdf atime” of prophecy, which closed
during the sixth church.

Immediately afterward, |saac’ s servants reported “we have found water!” (Genesis
26:32). Thus we, at the end of the age, now enjoy the sweet bounties of the water of life
unhindered. “And he called it Shebah [oath], therefore the name of the city is Beersheba
[well of the oath] unto this day.” Thusis God's oath of care secured to the promised seed
by the water of present truth which sedsthe saints.

Let us emulate the spirit of 1saac and the spirit of our Master who left us alegacy of
peace (John 14:27).



Jacob

A Lesson in Retributive Justice

Great and marvelous are thy works, Lord God Almighty, just and true are thy ways, thou
King of saints . . . for thy judgments are made manifest—Revelation 15:3,4

David Stein

Have you ever been deceived? Do you remember how you reacted? Most of us probably
would react with alittle irritation even though we might not show it. A common reaction
intheworld is adesire to get even, to turn the tables. In fact, there is a saying under such
circumstances. don't get angry, get even. This aways leads to a string of such deceptions,
everyone trying to even a score which never gets settled. Of course such areaction is not
proper for the consecrated. As Christians we have a standard of behavior quite in contrast
to the way the world acts. The Lord has very gracioudy recorded admonitions for usto
maintain a proper balance in the face of deception. He says, “Do not be deceived; God is
not mocked: for whatsoever a man soweth, that shal he dso regp” (Galatians 6:7).

Thelesson hereisthe principle of retributive justice. Jesus dluded to the retributive
nature of judgment when he said, “ Judge not that ye be not judged. For with what
judgment ye judge, ye shdl be judged: and with what measure ye mete, it shall be
messured to you again” (Matthew 7:1,2).

In the book of Genesisthereisastring of deceptions that occur during the life of Jacob.
They are remarkable for the lessons they teach aong the lines of retributive justice.
Compensation occurs for each deception, each injustice, and it usudly occursin a
griking pardld to the offense, showing the fulfillment of Paul’ s principle of regping
what you sow. For usthe character lessons are invaluable.

God is a gtrict bookkeeper when it comes to justice and injustice and the scales of his
justice must eventudly baance. Thisistrue even if it takes action into the Millennium.
(Notice this particularly in 1 Timothy 5:24,25.)

The string of events recorded during the life of Jacob is alessonto us dong the lines of
retributive justice. We are being trained to be associate judges with Chrit, therefore we
can learn much from these providentialy overruled drameas.

Our study centers around the family of Jacob. Let’ sfirst review his background and early
experiences to pick up the thread of time.

In Genesis 25:22,23 we read a description of Jacob’s prenatd life. The enmity between
Jacob and Esau are foretold. Thus Rebekah knows something about her children’s future.
We are not told who she tells about this prophecy, if anyone.



In Genesi's 25:24- 28 the account acquaints us with the persondity of the two boys. Esau
isthe firstborn. His name, which means rough, is given for hisrough, hairy gppearance at
birth. Jacob, whose name means supplanter, is born holding onto the hed of his brother!
The character sketch which follows describes Esau as the hunter and outdoorsman, while
Jacob is a shepherd with a more domesticated demeanor.

The Purchase of the Birthright

Thishrings usto a pivotd moment in the life of both which precipitates a series of events
that stretch for many decades afterward. In Genesis 25:29- 34 we have the account of the
sling of Esau’s birthright to Jacob. Let usfirgt take note that there was nothing in this
transaction that violated justice. Esau comes upon his brother after what apparently was
an unfruitful hunting mission. Heistired and very hungry. Jacob is bailing some stew.

Esau gets one sniff of the ddicious broth and immediately asks for some. The canny
Jacob sees an opportunity. He asks Esau to sdl him his birthright for abowl of the stew.
Esau, who clearly did not appreciate that birthright, quickly agrees. It becomes what is
called today a*done ded.”

Jacob acts most appropriately. Scripture says that Esau despised his birthright (Genesi's
25:34). Paul placesthe matter of Esau’s priorities very clearly: “... noimmora person, no
one worldly-minded like Esau. He sold his birthright for asingle medl, and you know that
athough he wanted afterwards to claim the blessing, he was regjected; though he begged
for it to the point of tears, he found no way open for second thoughts’ (Hebrews
12:16,17, New English).

Since Jacob now was the legitimate owner of the birthright, he could expect to receive the
blessings which were to flow from it. These would include the specia blessing from his
fether, Isaac, adouble portion of the family inheritance, and the right to lead the family in
worship as patriarch priest of the family. Since he should have been agodly man, asa
worshiper of Jehovah, he should have had faith to await the outworking of dl of this by
God.

Here iswhere Jacob, and particularly his mother Rebekah, take awrong turn.
The Deception of Isaac

We read in Genesis 27 that 1saac, now in hisold age, had decided to give thefirstborn
blessing to his edest son. He sends Esau out to bring him some venison in preparation for
the act. Rebekah overhears this. A just course of action would have been to bring Jacob
before | saac, describe the prophecy that was given to her before the birth of the children,
and recount to Isaac the sde of the birthright and Jacob’ s rightful claim to it. Thisis not
the course of action she chooses.

Instead she goes to Jacob and tells him what his father plansto do and plots to get the
blessing by deception. Though Jacob isthe key player in thistrickery, Rebekah isthe
brains behind it. Note the following in Genesis 27:



Rebekah formulates the deceptive plan...........cccccevevvneniennene verse 8
Rebekah twice tells Jacob to obey her inthis..........cccoe...... verses 8,13
Rebekah saysif it fals, any cursebeon her...........ccoeee. verse 13

Rebekah cooks up the meal of goat meet (not venison).......... verse 9
Rebekah puts Esau’ s clothes and goat’ s skin on Jacob........... verse 16

In fact, Jacob seems a bit reluctant about the whole affair (Genesis 27:11,12).
Nevertheless, hejoinsin with the deception, even to the point of lying three timesto his
father:

Genesis 27:19—I am Esau thy firstborn
Genesis 27:20—the Lord brought it to me
Genesis 27:24—I am

The ruseis effective and he gets the blessing he seeks (Genesis 27:28,29). Almost
immediately thereafter, Esau returns and the deception is exposed (Genesis 27:30, 36,
37).

Did God approve of this deception? There is no word of disapprova recorded in
Scripture. But we can hardly imagine God gpproved lying. So though the birthright was
legitimately Jacob's, he should not have deceived his father to obtain it. Aninjustice was
done which would have to be rectified, and rectified it was.

For Rebekah, who masterminded the whole affair, we but take note thet in instructing her
bel oved son Jacob to flee from the wrath of his brother, she evidently never seeshim
again, dying before his return.

For Jacob, justice comes back to him in a most appropriate and ironic way. To seethiswe
must move to Genesis chapter 29.

The First Deception of Jacob

Jacob fled to his uncle Laban. While there he fdl in love with Rachel and asked for her
hand in marriage. Laban thinksthisis a good idea and asks Jacob for seven yearslabor in
exchange for her hand in marriage. Jacob works the seven years and it comes time for his
wedding. The marriage feast is done and Jacob goes into his new bride in the evening.
However, in the morning he makes an astonishing discovery. Laban has switched his
daughters! What a deception has been played upon Jacob!

However, when we think this through, we find some amazing paralds to the deception
which Jacob perpetrated upon his father. Laban exchanged Leah (the firstborn) for
Rachd (the younger) in reverse parale to what Jacob did to Isaac (the younger for the
firstborn). Put another way, Jacob, who took the firstborn position of his brother, now
auffers due to the firgtborn position of hisbeloved’ ssster! In each casetherewas a



firgtborn swap. The retributive justice toward Jacob is striking in this paralel. Of course,
Laban has not played fairly ether.

Perhagps this should have been awarning to Jacob to not deceive further. But he seems
not to have paid attention because we have another deception in Genesi's chapter 30.

The First Deception of Laban

After Jacob’'s 14 years of service he transacts a new arrangement with Laban. In payment
for his continued service over his father-in-law’ s flocks, Jacob will take dl of the oddly
colored (speckled and spotted and brown) as his own. Laban, who was a shepherd
himsdlf, knew what numbers of these odd colored animals could be expected to be
produced and agreed to surrender that apparently smaller number to Jacob. However,
Jacob had discovered some means to change the ratios of norma colored animasto
oddly colored animals. After some time, Jacob’s flocks begin to outnumber Laban's.

There is an interesting connection here that we might make with Laban’s deception and
the possible payback to it. Laban deceived Jacob with respect to Rachel and Leah. Jacob
deceived Laban back by getting, among al other animas, his ewes and rams. (Compare
Genesis 31:38 and 32:14.) What isironic isthat in Hebrew the name Rachel means ewe
and Lesh isatwist on the word for ram. Thus for Laban’s having deceived Jacob by
subdtituting Leah for Rache, Laban is now repaid by losing his ewes and rams (his
Rachels and Leahs). Here again, the payback contains a hint of the origind offense.

The Second Deception of Laban and its Tragic Consequences

Evidently Rachd il felt she had a score to settle with her father for swapping her sister
Leah for her on her wedding night. When Jacob leaves Laban’s house, Rachel stedls her
father’ stergphim (“images’ in the KJV). While these may have been religiousidols, it is
more probable that they were representations or icons of the family wedlth and

prosperity. Three days later Laban discovers the loss and chases after Jacob, catching him
on the tenth day. When Laban tells Jacob what the problem is, he is sympathetic. He
understands how important these were to Laban and the calousness of someone to stedl
them. So, unaware that Rachd is the thief, he unwittingly curses hiswife, saying, “With
whomever you find your gods, let that person not live’ (Genesis 31:32).

Then he dlows Laban to search his camp. Meanwhile, Rachel has hidden the tergphim in
her saddlebag and then sat upon it. When Laban reaches her tent she says. “Let it not
displease my lord that | cannot rise up before thee; for the custom of women is upon me.
And he searched, but found not the images’ (Genesis. 31:35).

There are two items that have ironic and tragic recompense. First, Jacob in ignorance
pronounces judgment upon her, that being the curse of death. Second, she hidesthe
tergphim from her father under the deception of being in the monthly “custom of
women.” How ironic it isthat she diesin childbirth as recorded just four chepters later.
The pardlds here are quite intense inasmuch as childbirth involves the cessation of the



monthly cycle, and death reminds us of Jacob’s unwitting curse of hiswife. Once again a
parald between the deception and the recompense describes the retributive character of
judtice.

The Second Deception of Jacob

The Bible now records a second deception of Jacob. Why a second? We must assume that
justiceis not yet served. The first deception was aminor inconvenience. No lies, just
omissions. The second deception involved damaging lies and caused red suffering.

Jacob' s sons, jedlous of Joseph, sell Joseph into davery in Egypt. In order to thoroughly
deceive Jacob about their deed, they take Joseph's coat of many colors and dip it into a
goat’ s blood. Then they take it to Jacob and say “We found this. Do you recognize it?’
Jacob does and draws the wrong conclusion—heis deceived! (See Genesis 37:33-35.)

Once again the retributive character of judtice is seen in severd items pardlding previous
experiences. Firg consgder the twin themes of goat and garment. In this scene we have
the garment of Joseph, his coat. Does this not cal to mind the garments of Esau (goodly
raiment, Genesis 27:15) used by Jacob and his mother to deceive Isaac? Secondly, the
goat’s blood used to mimic the blood of a dain Joseph bring to mind the goat’s skin used
of Rebekah to deceive I saac into thinking Jacob was Esau. One can take the goat theme
one step further by noting the following: the word for goat in Hebrew is seir which
coincidentally is aso the name of the location where Easu settled (Genesis 33:16). And to
make the connection even more, it is o the word for hairy, descriptive of Esau’s hair,
thus giving us adouble pun of reminder. (See Strong’s numbers 8163 and 8165.)

The Deception of Judah

This account is found in Genes's chapter 38. We are told that Judah had three sons. Er,
Onan, and Shelah. Er, the oldest, married a girl named Tamar, but because of his
wickedness, he died by the hand of Jehovah before leaving offsoring. Soin the

patriarcha tradition, Tamar is married off to the next son to raise up seed for him. But
Onan appears to have no better character than his brother and because of his callousness,
he dsoisdan by Jehovah.

Now the third son, Shelah, is promised to Tamar. But Judah is fearful that he too will die,
S0 he triesto deceive Tamar by saying that Shelah istoo young yet to marry and she
should wait awhile. However, time marches by and Judah makes no wedding plans.
Judah is only trying to preserve the life of hisyoungest son, but his deceptionisan
injustice to Tamar.

Eventudly this intention of Judah becomes clear to Tamar, so she takes action to get
justice for hersdlf. She puts off her widow garments, covers hersdf with avail, and poses
as a harlot on aroad she knows Judah will pass over. Judah, newly widowed,
propositions her and degps with her, promising to pay her one goat. As apledge for



payment he leaves some persond ttire (asignet, a bracdet and his aff). Curioudy,
Judah never recognizes her during this encounter.

The result of this encounter isthat Tamar islater found to be pregnant. Judah, the
patriarch judge of hisfamily, confronts her with her gpparent sin. She confronts Judah
right back with his property and says “ Recognize these?’ He does! And he seeswhat she
has done and declares her righteous. She obtained the justice she was seeking.

Thus was Judah decelved in recompense for his deception of Tamar and the story again
presents us severd intriguing pardlels. First we note that Judah lost two sonsin
connection with Tamar. He gains back two sons from Tamar (twin boys, Pharez and
Zarah). Tamar got her family and Judah regained two sons. It isaso of interest that we
again see the twin themes of goat and garments, the price of agoat for the encounter with
Tamar and theitems of Judah’s persond attire as a pledge.

The Final Deceptions—Genesis 42-45

We now move some 13 years later in the narrative and the scene changes to Egypt.
Joseph has risen to extraordinary politica power in Egypt having become the second in
command. His brothers come in the midst of famine looking for food. Joseph recognizes
them but they do not recognize him. It isironic that the brothers address themsdvesto
Joseph as “your daves’ in view of the fact that they once sold him as adave (Geness
42:10).

Joseph by thistime is amature and wise ruler and he does not dlow his emotions to push
him into any brash actions. So he does not reved himsdlf to them in order to ascertain
their true heart motives. They remain decelved as to Joseph'’s true identity.

First he accuses them of being spies. They deny it and identify themsdlves as sons of one
man. Joseph then proposes atest: they are to bring the youngest brother as proof of their
clams. However, they are to spend three daysin jall firg, fitting because afterward this
bringsto their minds their treetment of Joseph (Genesis 42:21,22). At the end of that time
Joseph keegps Simeon hostage in prison while he dispatches the brothers to their home to
fetch Benjamin.

The choice of Simeon is quite gppropriate insofar as justice is concerned. Call to mind the
account of the salling of Joseph to the Ishmaslites. All of the brothers, except Reuben and
Judah, werein favor of the idea of murdering Joseph. Reuben was clearly againgt it and
plotted away to save Joseph from his brothers. We surmise that Judah suggesting the
sling of Joseph to spare hislife. Under patriarcha tradition, the eldest brother leads. We
aretold that Reuben was absent during much of the narrative. Who then was the
ringleader in the plot to murder Joseph? The likely choice would be the next ol dest
brother, none other than Simeon! Thus was he recompensed for his action.

Now Joseph did one other thing to the brothers that was undoubtedly caculated to trouble
them a bit more. The brothers came to purchase food in the midst of famine. Asthe nine



remaining brothers make their trek back home (Benjamin didn’t come, Smeonisinjalil,
and Joseph is, of course, in Egypt), they discover that the money they used to pay for the
food has been returned (Genesis 42:27,28). This discovery fills them with dread and
uncertainty. They ask, “What isthisthat God hath done unto us?’

There is afascinating connection of this money return with the origind sale of Joseph.
Joseph was sold for 20 pieces of slver, the going rate for an adolescent dave. (The price
for an adult dave was 30 pieces of dlver.) The brothers of Jacob got their money returned
twice. The first occasion was with the nine brothers. The second occasion was when the
brothers returned with Benjamin. They again purchased food and again had the money
returned covertly by Joseph. On this second occasion there were 11 brothers. So the total
money vaue returned to the brothers amounted to 9+11 measures, or 20 measures! The
connection with the first sdeisintense. 20 pieces of Slver = 20 mesasures of silver. They
et the silver asecond time but now under very different circumstances. They learn what
it meansto fed helpless, to be the victims of injustice. Asthey deceived they are
deceived.

Joseph finaly ends thiswhole string of deception, the attitude of tit for tat, by the smple
medium of forgivenessl Joseph could have demanded greast compensation from his
brothers. But he applied the principle, “Love covers amultitude of Sns’ (1 Peter 4:8,
NIV).

The lessons for usin this are Sraightforward. We must develop a strong sense of justice,
of what isright and what iswrong. And we must appreciate the principle of retributive
justice and itsrightness. All of our dedlings with our brethren must be just and honest,
and we must drictly avoid any compromise of these principles, recognizing that
retributive experiences will be the result (1 Thessalonians 4:6, 7; Gdatians 6:7).



Joseph

Submission Under Injustice

Joseph was sold for a servant, whose feet they . . . laid in iron . . . the word of the LORD
tried him. The king . . . loosed him . . . he made him lord of his house, and ruler of all his
substance. The LORD was with Joseph, and shewed him mercy, and gave him favor. —
Psalms 105:17-21; Genesis 39:21

Few charactersin the Scriptures so endear themselves to us as Joseph. Called from an
early ageto bethe Lord' s agent for presarving the life of his family, and of the
surrounding world, he endured the jedlousy of his brethren in ways so treacherous it
would severdy embitter most people. But through faith in the Mot High, and in the
intimations of a grand purpose of God to be worked through his perseverance, histrias
served to temper alovely character, and he became atype of the very savior himsdif.

The story of Joseph consumes most of the last 14 chapters of Genesis, from chapter 37
onward. Genesis 37:2 begins, “ These are the generations of Jacob,” or asin the NIV
translation, “Thisis the account of Jacob.” The phrase actualy refers to the preceding
narrative. It isaclosing expression which ends the previous passage and for this reason
some modern trandations show a clear break between this expression and the succeeding
story about Joseph.

Thiskind of phraseisused 11 timesin Genes's, and is aterminating expresson rather

than an opening expression (Genesis 1:4; 5:1; 6:9; 10:1; 11:10; 11.27; 25:12; 25:19; 36:1;
36:9; 37:2). It appearsin Genesis 37:2 for the last time because the preceding 36 chapters
form adifferent literary segment of Genesis than the remainder. The firgt 11 accounts
were evidently transcribed by Moses from cuneiform records, and bear the telltde signs
of tablet narratives, whereas the story of Joseph would have been recorded in Egypt,
probably on papyrus scrolls customary for that culture, a different medium with different
literary forms.

If s0, then the language of the tablet narratives would have differed from the language of
the Joseph story, and thisis reflected in the account as it has come down to us. “The
presence of Babylonian wordsin the first deven chaptersis afurther testimony that the
contents of the earliest narratives and gened ogies were written during the lifetime of the
early patriarchs of Genes's, for they used that language. The presence of Egyptian words
and Egyptian environment in the last fourteen chapters of Gened's, adds itsirresstible
testimony that those chapters were written in Egypt” (New Discoveries in Babylonia
About Genesis, P. J. Wiseman, p. 147).

Young Joseph

The narrative begins when Joseph was age 17,and was sold by his brothers and taken to
Egypt. Later, when Jacob was reunited with his son in Egypt, he gave his age as 130



years, and ultimately died at age 147—thus he was with Joseph for 17 years a the
beginning, and 17 years at the end. It is customary to recognize in the experiences of
Joseph an dlegory about Jesus, and perhaps these equal periods reflect the fact that as
Jesus was aways with the Father from the beginning of his creetion by God, so when
reunited after his resurrection he would from thereon be with the Fether.

The meaning of the number itsdf, 17, probably comes from its parts, 7 and 10, showing
the perfect one (Jesus, 7) who gave himsdf for the world (10, an earthly number).
Probably the same symbolism is shown by the number 70 (asin Numbers 7:13, and the
total bullocks in Numbers 29:13-32), 7+10 having the same symbolism as 7x10. Yet a
third way of representing thisisin the 153 fishes of John 21:11 (153 is the sum of the
whole numbers through 17)—the fishes representing those redeemed from earth through
the gospd call opened by the offering of Jesus.

By this young age the animosities of his brethren had dready turned againg him, as
reflected in the closing expression of verse 2, “ Joseph brought their father abad report
about them” (NIV). Why theill will againgt Joseph? Verses 3 and 4 explain that |srael
loved Joseph more than the others, and showed this by his gift of “acoat of many colors.”
In atomb drawing in Egypt from about this period, some of the Semitic vistors

(identified by their beards) are dressed in specidly colorful garments, which may be
some indication of the appearance of Jacob’s gift to Joseph (Pharaohs and Kings, David
Rohl, p. 292).

Joseph then had two dreams, which moved his brothers to even more jedlousy. Thefirst
was about him and his brothers gathering sheaves in the field, when their sheaves made
obeisance to Joseph’s. In the second, the sun, moon, and 11 stars made obeisance to
Joseph. The sun of course represented Jacob, the moon evidently the matriarch Leah
(Joseph’ s red mother had already died), and the 11 stars Jacob’ s brothers. If in the dream
the “ obeisance” was rendered to a star representing Joseph, then it isinteresting to note
that early “naturd Isragl” was pictured with asun, moon, and 12 stars, just as early
“spiritud Isradl” is so represented in Revelation 12:1.

Even Jacob reacted to this dream when Joseph told it—" his father rebuked him” (verse
10)—but though Joseph’s brethren “envied him,” his father Jacob, who aso had had
dreams from God, “observed the saying” (verse 11).

Hebron, Shechem and Dothan

Joseph'’ s ten brothers (Benjamin would have been too young) were off shepherding the
sheep, and Jacob sent Joseph to inquire about their welfare. “ Do not thy brethren feed the
flock in Shechem? come, and | will send thee unto them. And he said to him, Heream | .
.. S0 he sent them out of the vale of Hebron, and he came to Shechem” (verses 12-14).

Hebron is where Abraham, Isaac, and Jacob are buried, and thusis identified with God's
covenant promise to these patriarchs. Sending Joseph out of Hebron isasto say in the
picture, Jesus mission to Israd wasin fulfillment of theAbrahamic covenant. Indeed,



Malachi’ s prophecy of the first advent says, “1 [God] will send my messenger . . . even
the messenger of the covenant” (Malachi 3:1). The covenant Maachi meansisthe
Abrahamic covenant, judging by the words of the angel in Luke 1:68-73, “God . . . hath
raised up an horn of salvation ... to remember his holy covenant, the oath which he sware
to our father Abraham.” When Mary, pregnant with Jesus, visited Elizabeth, it wasin
“the hill country . . . acity of Judah” (Luke 1:39), which isthe area of Hebron (Joshua
21:11).

Shechem, by contrast, represents the Law covenant. It was there that Joshua gathered the
|sradlites, and “called for the elders of Israel, and for their heads, and for their judges, and
for their officers’ (Joshua 24:1), to recall the Lord's providences, and reaffirm to them
the covenant God made with them through Moses. * So Joshua made a covenant with the
people that day, and set them a statute and an ordinance in Shechem. And Joshua wrote
these words in the book of the law of God, and took a great stone, and set it up there
under an oak, that was by the sanctuary of the Lord . . . Behold this stone shdl be a
witness unto us’ (Joshua 24:25-27).

Joseph'’ s brothers were expected to be nourishing their flocks at Shechem, representing
that the leaders of Israel should have been tending their pastora duties by nourishing
|sradl with the precepts of the Law when Jesus came. Had they been so doing faithfully,
presumably they, and Israel, would have recognized Jesus as the perfect one, the
Messah. But when Joseph arrived at Shechem his brothers were no where to be found.

As Joseph pondered the matter, “a certain man found him, and behold, he was wandering
inthefied: and the man asked him . . . What seekest thou? And he said, | seek my
brethren: tell me. . . where they feed their flocks’ (verses 15,16). The man was not of
Jacob’ s family, and probably represents the Gentiles who took note of our Lord's
ministry, and inquired of his purpose. But Jesus had come particularly for Isradl, “1 am
not sent but unto the lost sheep of the house of Isradl” (Matthew 15:24).

The man replied he had overheard them say “let us go to Dothan,” so Joseph went there
and indeed did find them. Dothan is a contracted term meaning “two cisterns’ (see
McClintock and Strong), and reminds us of Isragl’ s condition when Jesus arrived. “My
people have committed two evils; they have forsaken me the fountain of living weters,
and hewed them out cisterns, broken cisterns, that can hold no water” (Jeremiah 2:13).
Probably it was in one of the cisterns that gave the place its name that Joseph was briefly
detained. “ The pit [cistern] was empty, there was no water init” (verse 24).

Isradl was a this place of dry cisterns when Jesus arrived. Thus Jesus sprang up “as aroot
out of adry ground” (Isaiah 53:2, compare Deuteronomy 32:24; |saiah 44:3; Zechariah
9:11). lsraed iseven yet a Dothan symbolicaly. Dothan resppearsin Scripturein 2 Kings
6:13 asthe location of Elishawhen he delivered Israd from their enemies, picturing the
Ancient Worthies ddivering Isradl from their enemiesin the troubles which will turn

Isradl to the Lord.



Joseph Taken

When his brothers saw Joseph gpproach, they said “comenow . . . let usday him” (verse
20), just as the leaders of Isradl said in the parable of the vineyard, “thisisthe heir . . .
come, let uskill him” (Matthew 21:38). Reuben prevailed on his brethren not to shed
blood however, and Joseph was stripped of his coat of many colors and placed in the dry
pit. So Isradl at the firgt advent denied Jesus the dignity of his office, and wished to bring
him down to their own “dry” level. A teacher of the people they might tolerate, but one
who threatened their position they would not. Pride was at the root, and aswith Cain,
they would not conquer it.

While Joseph was in the pit, the brothers sat down to egt. Joseph must have cried out to
his brothers, imploring them to listen to him. Y ears later they would remember “when he
besought us. . . we would not hear” (Genesis 42:21). So while the leaders of Isradl were
in fellowship together in their own arrangements, they ignored the pleas of Jesus toward
reformation of heart.

Soon aband varioudy referred to as |shmaelites and Midianites came by, and the
brothers (excepting Reuben) sold Joseph for 20 pieces of slver. As Judah urged, “let not
our hand be upon him; for heisour brother” (verse 27). Likewise the Jewsin Jesus day,
though responsible for his deeth, did not directly take hislife, but turned him over to
others—the Romans.

When Reuben learned what had occurred, he was distraught. Perhaps as the firstborn he
felt agpecid responghility. Though Reuben generdly did not shinefor his character, in
this episode he was at least superior to his brethren. Perhaps he represents ones such as
Nicodemus and Joseph of Arimathea who were disciples of Jesus, “but secretly for fear
of the Jews’ (John 19:38), who *had not consented to the counsal and deed of them”
(Luke 23:51). In at least one other picture Reuben is frequently thought to represent a
noble class—Reuben, Gad, and Manasseh who obtained an inheritance on the east of
Jordan picture the Church, Great Company, and Ancient Worthies respectively, who
receive ther inheritance before the world in generd.

Joseph’ s brothers stained his coat of many colors with blood and presented it to Jacob,
deceptively inquiring whether he recognized it as Joseph's. Of course he did. What
resulted from Messah’ s advent was the blood of atonement, presently employed in the
redemption of the saints.

Descent from Judah

The story of Joseph isinterrupted by chapter 38, which records the unusua descent from
Judah, and particularly the birth of Pharez who was a progenitor of our Lord. Probably
itisintruded into the narrative at this point because these episodes occurred while Joseph
wasin Egypt. But the dory it tellsisfitting at thistime symbolicdly aso, asitis

dlegorica of the development of the true seed of blessing, Chrigt and his church.



Normaly the genedlogy of the promised seed, and the birthright blessing, would both
pass to the eldest son, which was Reuben. But because of Reuben’sindiscretion (Genesis
35:22; 49:4) he was passed by, the birthright going to the favored son Joseph, and the
genedlogy of the promised seed passing to Judah (skipping Simeon and Levi probably for
the reason mentioned in Genesis 49:5-7).

The birthright blessing of a double portion was fulfilled in Josgph by his two sons eech
becoming recognized as afull tribe among the nation. Asthe recipient of the birthright
blessing it isfitting that Joseph is atype of Chrigt. But from Judah was to descend the
promised seed, and the development of that promised seed of blessing is pictured in the
descendants of Judah in chapter 38.

Judah took to wife the daughter of his Canaanite friend Shuah, who bore him three sons:
Er, Onan, and Shelah. We suggest these three sons al represent Isradl, at different times
and circumstances. Of Isradl was to come the promised seed of blessing in due course,
But Isradl proved rebellious, and it was necessary for God to destroy their kingdom, and
raze their temple, at the time of Nebuchadnezzar. Thisis* Er"—uwhich means “enemy” —
and Er “waswicked in the Sght of the LORD; and the LORD dew him” (Genesis 38.7;
Psam 107:10-12).

It was now for Onan to raise up seed in the name of hisfdlen brother, but when the time
was come, he refused to cooperate and wasted the opportunity (verse 9). “And the thing
which he did displeased the LORD: wherefore he dew him dso” (verse 10). Onan
represents Israd a the first advent, who had the opportunity to raise up seed for the
nation at the advent of Messiah . . . an opportunity it refused. Onan means “strong,” and
rebdlious |sradl at the first advent was indeed strong. So strong in fact, that in the revolt
of 66 to 73 A.D. they were victorious over the Roman army until reinforcements, and a
methodicd tactica campaign, findly reduced them. When Jerusdlem was taken, again the
temple was razed to the ground, and the polity of Isragl shattered.

Who, then, would prove to be the seed of blessng? Shelah was young and immeature, and
could not yet be given to Er' swife Tamar. So shewaited . . . and waited . . . and findly
decided to take the initiative independently. In thiswell known but indelicate episode,
Tamar bore by Judah directly, and conceived twins. Itreminds us of the twinsin the
womb of Rebecca, and has asmilar meaning. One represented |sradl after the flesh. The
other represented those of faith, both Jewish and Gentile, who embraced Christ and
became part of the promised seed. “If ye be Chrigt’s, then are ye Abraham’s seed, and
heirs according to the promisg’ (Gaatians 3:29).

When Esau and Jacob (“ supplanter”) were born, Jacob was holding the hed of his
brother, suggesting his later overtaking of the firstborn blessng. With Tamar’ stwins,
Pharez and Zerah, the same point is pictured differently. Zerah wasthe firgt to put forth
his hand from the womb, and the midwife tied to it a scarlet thread to mark him asthe
firgtborn. But his hand was withdrawn, and his brother Pharez, meaning “abreach” or
bresking forth, was born first. Through the line of Pharez came our Lord, and Pharez



represented the spiritua seed. His brother Zerah, the would- be firstborn whose position
was overtaken, represented |sradl, as did Esau.

Judah’ s third son Shelah at last did have a son, named after his older brother (1
Chronicles 4:21), so he did raise up “seed” to hisfallen eder brother. This may represent
that |srad will finally produce a seed which will be ablessng during the kingdom,

namey naturd |sradl restored, obedient, and compliant. Shelah became the father of
“them that wrought fine linen” (1 Chronicles 4:21), perhgps showing that Isragl will hep
the world gain a standing of righteousness. But the I sraglites miss the honor of becoming
the promised seed, part of the body of Christ. The name Shelah means “request or
petition,” and represents the Israglites turned back to God when they receive the “ spirit of
supplication” and are restored to favor with God.

The mother of Er, Onan, and Shelah was a Canaanite, consstent with Ezekiel 16:3 which
says of Isradl “thy mother [was] an Hittite” Tamar, the mother of Pharez, means “pam,”
asymbol esawhere used to describe the bride of Christ (Song of Solomon 7:7).

The Story of Joseph Resumed

Joseph' s story resumes in chapter 40. Heis now in Egypt, serving Potiphar, an officer of
Pharaoh, “captain of the guard,” or as the margin hasit, “chief of the executioners’
(Genesis 37:36). If the Egyptians represent the Romans, Potiphar may represent Pilate.
As Joseph served him well, so Jesus “witnessed a good confession” before Pilate (1
Timothy 6:13). As“Joseph found gracein hissight” (Genesis 39:4), so Pilate was
favorably impressed with Jesus.

Joseph was condemned to prison for attempting to seduce his master’ s wife. Of course it
was afase charge—she attempted to seduce him, and failed. During Jesus forty daysin
the wilderness, the devil attempted to seduce Jesus, with power, offering him al the
kingdoms of this world—and what €se had he come to do but save the world?—and
Jesus successfully resisted. But just as with Joseph, Jesus was condemned for the very
charge he had successfully ressted. Jesus was indeed “king of the Jews,” but as he
explained to Filate, “my kingdom is not of thisworld” (John 18:36). On one occasion,
“when Jesus therefore perceived that they would . . . take him by force, to make him a
king, he departed again into amountain himsef done” (John 6:15).

The prison of Joseph represented the prison house of desth into which Jesus descended at
his crucifixion. While in prison Joseph encountered two people who had troubling

dreams, the butler (cup bearer) and the baker. In the butler’ s dream there was a vine with
three branches which budded, blossomed, and bore fruit. “ And Pharaoh’s cup wasin my
hand: and | took the grapes, and pressed them into Pharaoh’s cup, and | gave the cup into
Pharaoh’s hand” (Genesis 40:11). Joseph gave the interpretation—the three branches
were three raised from prison and made Pharaoh’s cup bearer again.

The baker was encouraged with such a pleasant meaning, and gave his dream aso. He
had on his head three white baskets, and in the top one various breads for Pharaoh, which



the birds ate up out of the basket. Joseph’ s interpretation—the three baskets were three
days, and within three days the baker would lose his head, be hanged on atree, and the
birds would pluck hisflesh. And so it dl happened.

The dreams represent things pertaining to Jesus when he was in the grave. On the third
day there would be a dramatic change, as with the butle—he would be restored to life,
seated again at the right hand of God, and bear the cup of the “wine’ of atonement
“which cheereth God and man” (Judges 9:13). But on the third day the baker would find
quite a different result. The producer of bread would not be restored. “The bread that |
will giveismy flesh” (John 6:51), said Jesus, and his flesh is never to be restored. When
he died on the tree, it was gone for good.

The Rest of the Story

In the succeeding chapters are a variety of pictures, some overlapping, each with a
particular focus. At the end of two full years Joseph was lifted from prison, made second
only to Pharaoh in the kingdom, given a bride, and ruled Egypt for its blessing, just as
Jesus was raised to the right hand of God, receives a bride, and rules the world in the

kingdom for its blessing.

The saeven years of plenty and seven years of famine represent the Gospel and Millennia
ages—in the firg mankind consders themsalves sdlf- aufficient, but they will cometo
recognize their need, and then have it supplied, in the kingdom. Meanwhile one part out
of five of the produce of Egypt is saved during the first seven yearsto provide for the
lean years ahead —judt asin the Gospd age the saints are called out of thisworld now to
provide nourishment for the world in the kingdom. The number five, asin the parable of
the wise and foolish virgins, represents the new crestion.

At last his brethren appeared before him, men changed by the experience of years, now
repentant of their evil deed. So now, in the end of this age, Isradl begins to recognize its
need of assstance. Now, even in the presence of their brother and master, they do not
recognize him, but he knows them. He is testing them by trying experiences, beforeit is
timely to reved himsdf to them.

Israel is now passing through very trying circumstances. It islearning, as anation, whet it
islike to be unjustly accused, when dl it wishesisto have peace with the neighbors, who,
though they will not admit it, have been richly blessed by Isradl’ s presence. Surdly thisis
part of the preparation of the hearts of the Israglites, mellowing them, to receive with
chastened humility their Messiah who came 2000 years ago to bring them peace, but was
in every way accused unjustly, though his very presence with them brought rich blessings
which they spurned.

When Joseph a last revedled himself to them, there was a great weeping at the reunion,
“and the Egyptians.. . . heard” (Genesis45:2). It callsto mind the prophecy of Zechariah
12:10, which remarks on the great weeping at the reunion of the Isradlites with their
brother and Messiah.



Patience, Purity, Forgiveness

Thereis nothing in the long record respecting Joseph which spesks of any flaw. Of

course, as al sons of Adam, he was imperfect, but the absence in the record of any sin or
dip makes him agood representation of our Lord, who was actudly “holy, harmless,
undefiled, separate from sinners’ (Hebrews 7:26). There is no record of murmuring or
complaint—even in the face of such intense unjust trestment and accusation. Instead,

only faithful gpplication to whatever duty was a hand, which earned him the respect of

al his asociates. Probably during his dark experiences he clung to the testimony of his
early dreams that some good would come, and patiently waited for God's due time. What
ablessng hewill have in the kingdom, as one of the “princesin dl the earth,” when he
seesthat hislife record served as a picture of Christ, and an inspiration to so many.

In histrid with Potiphar’ s wife he showed greet mord purity, and gave us an example of
how to dedl with temptations of the flesh. He refused to become corrupted, and fled from
the tempter. “Heefornication . . . fleefromidolatry . . . fleethesethings. . . flee youthful
lusts, but follow righteousness, fath, charity, peace, with them that cdl on the Lord out

of apure heart” (1 Corinthians 6:18; 10:14; 1 Timothy 6:10-11; 2 Timothy 2:22). If we
flee sin, and submit oursdvesto God, and “resist the devil and he will flee from you”
(James 4:7).

And, perhgps most endearing of dl, Joseph is renown for hisforgiving spirit, so kind that
even his brethren could not quite believe it. But Joseph assured them he considered the
experience as overruled by God for the preservation of life. What an excdlent picture of
Chrigt, who even more so suffered unjustly, surely more than we can appreciate, by a
hateful generation. But he accepted it without a complaining spirit, and offersto the
wondering world, and to his Jewish brethren as they will seein due time, full forgiveness
of ans, secured by his own sacrifice.

What an example to us, to have a patient, forgiving spirit, ready to relax persona
grievances, to acknowledge them as known and overruled of the Lord for a higher good.
We can embrace this attitude in our heart now, even in otherwise bitter circumstances. If
our enemies are not yet prepared to receive tokens of forgiveness, in due course they will,
and our present spirit, and ther later experience, will bear rich fruitage.



Hezekiah

Like a Caged Bird

Now therefore, O LORD our God, save us from his hand, that all the kingdoms of the
earth may know that thou art the LORD, even thou only.—lIsaiah 37:20

Tom Ruggirdlo

The phrase, “Like aCaged Bird,” is taken from a six-sded clay tablet called the “Taylor
Cylinder.” Presently found in the British Museum, it is one of the most perfect
archaeologica specimens of its kind ever found. Its higtorica and biblica significanceis
immense. It contains 487 lines of closely written, but very legible, cuneiform text. It
records eight military expeditions of Sennacherib, king of Assyria The one of great
interest to Bible Students is his sege againgt Jerusalem, during the reign of King
Hezekiah.

Thefollowing isatrandation of lines 11-21 from the center column of that tablet.
Sennacherib writes.

11. 1 fixed upon him. And of Hezekiah (king of the)

12. Jews, who had not submitted to my yoke,

13. forty-six of hisfenced cities, and the strongholds and the smdler cities
14. which were round about them and which were without number,

15. by the battering rams, and by the attack of engines

16. and by the assaults of foot soldiers, and ...

17. | besieged, | captured 200,150 people, smdl and greet, mae and
femde,

18. horses, and mules, and asses, and camels, and men,

19. and shegp innumerable from their midst | brought out, and

20. | reckoned (them) as spoil. Hezekiah himsdf like a caged bird within
Jerusdem,

21 hisroyd city | shutin ...

Much of what was written here we find confirmed by Scripture. In 2 Kings 18:13 we are
told that in the 14th year of Hezekiah Sennacherib came up againg al the fenced cities of
Judah and took them. Then in verse 17 of that chapter we read of Sennacherib’s sege of
Jerusaem.

Thereis an interesting observation to be made about the clay cylinder. Concerning
Jerusalem, Sennacherib wrote that he had it “shut in.” Notice what he does not say. He
never clamsto have taken the city; just that he surrounded it and had Hezekiah shut in
like a caged bird. Theimplication of Sennacherib’stablet isthat Jeruslem posed no
gpecid problemsto hisarmy. Never does he mention that in the Siege his entire army was
destroyed. It isthe biblica record, which reveals that important detail. In 2 Kings 19:35



we are told that while the Assyrian army was encamped around Jerusalem the angel of
the Lord dew 185,000 Assyrian men. The next morning, after the destruction of hisarmy,
Sennacherib fled back to Nineveh his capitd city.

The Bible goes on to tell usthat after his return to Nineveh, while worshipping in the
temple of his heathen god, he was murdered by histwo sons. It is certainly an indictment
againg his god, that even while praying to him, Sennacherib was not safe from hisown
children. What a contrast to the security of Jerusdem. While surrounded by an immense
army, Hezekiah prayed safdly in the temple of God. It is alesson that transcends the ages.
God's people dwell under the shadow of the Almighty, and though outward enemies may
seem overwhdming a times, hiswatch care over them is unfalling.

The boasting words of Sennacherib’s clay tablet were true. He had Jerusalem “shut in”
and Hezekiah trapped like a*“ caged bird,” but he failed to tell the ertire story. What a
different conclusion we must draw when we know the facts of what actudly transpired.

Devoted King Hezekiah

Hezekiah was a fascinating figure in the history of Isradl. He began to reign 14 years
before Sennacherib’s sege of Jerusadlem. When he became king, he was likeaman on a
misson. His god wasto undo dl the sins of hisfather Ahaz. In 2 Chronicles 29:3 we are
shown aglimpseinto the heart of Hezekiah. It wasin the firs month of hisreign that he
repaired the temple and cleansed it from the idolatrous things that Ahaz had brought in.
He then gathered the Levites and prepared them to resume the temple services. His sated
desire was to make a covenant with the Lord and turn awvay God' s wrath from Isradl.

Following the preparation of the temple and the Levites, Hezekiah brought the rulers of
the city to the temple. Through the priests he offered seven each of bullocks, rams, lambs,
and he-goats, asasn offering for Isragl and the sanctuary. Following this series of
sacrifices we are told that they sang praises with gladness, and bowed their headsin
worship.

After this remarkable scene Hezekiah ingtructed dl the people to bring in their offerings
to the Lord. Their response was inspiring. They brought in 70 bullocks, 100 rams, 200
lambs, 600 oxen, and 3,000 sheep. In fact, there were so many animals brought by the
people that there were not enough priests to offer them dl. Asaresult, the Levites were
caled upon to ass <.

What a dirring moment in the history of Isradl! All these events were brought about
because one man wanted to reingtate the worship of God. Thereisasmple lesson here,
which suggests that the Lord can do wonderful things through people who honor him. At
times, we as Chrigtians may doubt that the Lord can use usto be ablessing to others. Itis
a such times that this lesson makes ameaningful point. We should never dlow oursdves
to believe that we are incgpable of serving the Lord, or of helping his people see the right
coursefor their lives. God' s grestest power is often manifested through the humblest
vesdls.



The Passover Reinstated

In 2 Chronicles 30 we are told that al of Hezekiah'swork in the temple happened around
the time of the Passover. However, since the priesthood had not yet been properly
sanctified, Hezekiah announced that the Passover would be observed on the following
month. It had been determined that this change was alowed in the Mosaic Law. Letters
were then sent to dl of Isradl announcing the reinstatement of the Passover. These letters
went aso to the 10-tribe kingdom of the north with admonitions to return to the God of
their fathers. Though many northerners laughed and scorned the letters, there were those
who humbled themsalves and came to Jerusdlem for the Passover observance.

The participation of these northern brethren however created a problem for Hezekiah.
Since they had not been properly cleansed, their participation in the Passover was a
violation of the Law. As aresult, Hezekiah prayed that the Lord would pardon them for
thissin (2 Chronicles 30:18). The Lord hearkened to Hezekiah and forgave them. In this
experience we see again the pure heart of Hezekiah. He was determined to reestablish the
worship of God, and reunite dl of Isradl.

His desre to help the Israglites in the north was one of the impressive qudities of
Hezekiah. After Solomon'’s death, some 250 years earlier, there had been adivison
between the ten tribes of the north and the two tribes of Benjamin and Judah. Ever since
that time they had lived under separate governments and different kings. In the north,
idolatry was prevadent for amuch longer time than in Judah. During the reign of

Hezekiah's father Ahaz, northern Isradl had even formed a union with Syriaand attacked
Judah. History thus records a time when |sradlites were striking out againgt their own
brethren. Hezekiah could very easily have harbored bitterness toward the northern
kingdom, but here his thoughts were just the opposite. He wanted them to come back to
the Lord for their own blessing and because it was the right thing to do. The principle we
see manifested through the conduct of Hezekiah is very cdlear. Jesus gaveit to usin
Matthew 5:44 when he said, “Love your enemies, bless them that curse you, do good to
them that hate you, and pray for them which despitefully use you, and persecute you.”

But the lesson strikes even closer to home because these were Hezekiah's brethren. The
ten tribes had been dlured into thinking that serving Baal was better than serving God.
But in redity, it only meant the remova of God's protective care and made them
vulnerable before their enemies. As Hezekiah did for his brethren, we see that the greatest
thing we can do for our brethren is to encourage them to sanctify themselves and to re-
devote themsdves to the Lord. We can do that best by living sanctified lives oursaves,
and then, by words of encouragement.

Today’ sworld also has attractions that can draw us away from the true worship of God.
Idolatry takes on many modern forms. The spirit of Hezekiah teaches usto stay focused
on the Lord and his service, and endeavor to help and encourage the brethren. Itisa
noble goa, one that we should each take to heart, and most clearly reflects the character
of the one we serve.



A Double Seven-day Celebration

Looking back to Hezekiah's reindtitution of the Passover, we see another extraordinary
event. The seven-day Passover celebration was such a great blessng that the whole
assembly took counsdl to keep another seven-day feast (2 Chronicles 30:23). In verse 26
we read “there was greet joy in Jerusdem: for since the time of Solomon . . . there was

not the like in Jerusalem.” The chapter ends at verse 27 with the words. “Then the priests
the Levites arose and blessed the people: and their voice was heard, and their prayer came
up to his holy dwelling place, even unto heaven.”

It had been along time since Isradl’ s prayers had been heard in heaven. The reason, of
course, was not because heaven wasn't listening, but because Isragl had not been praying.
Now, through the influence of Hezekiah, it wasfindly praying again. Following this
joyoustimein Jerusdem dl the people that were present went out to dl the cities of

Judah and broke down the statues and the groves that had been erected in their idolatry.
This spirit of reformation went even to the north, to the tribes of Ephraim and Manasseh,
until they had utterly destroyed dl theidols.

In examining thisingpiring story we ask, isit possible that the Lord intended the work of
Hezekiah to be a picture of a greater work yet to be done? Aswe focus on hiswork, one
pardld comesto mind. In Hezekiah we may be given anilludration of the work of the
Ancient Worthies, and the greet joy that will follow when the new covenant is
inaugurated.

Remember the words we read in 2 Chronicles 29:10 that Hezekiah's desire was to make a
“covenant” with the Lord. He wanted to renew the law covenant, which had been God's
avenue of blessing to Israel. The law covenant was il there, but it had been lost sight of
by Israel. Hezekiah's desire to reestablish it pictures the establishment of the new
covenant. The new covenant is based on the old law covenant, which likewise has been
largely lost Sght of by Isragl. The reason Hezekiah wanted to renew the covenant was to
avert God' swrath from Isragl. So, in our day, and in amuch larger sense, Isradl hasjust
experienced the severest punishment of her existence, in the double of disfavor (Isaiah.
40:1,2). Chronologicaly, Israel’ s period of disfavor is over, and we have witnessed
wonderful sgnswhich proveit. Soon anew covenant will be inaugurated and the
relaionship between God and Isragl can take on an even grander meaning than before.
Then her warfare will be fully accomplished and Israel will be greetly blessed. Then she
will no longer be negligent of her worship and responsibility to God.

Hezekiah’swork of conversion began firgt with the rulers of Jerusdem. They werethe
firg to bring their offerings to the Lord. This might picture the work of the Ancient
Worthies in converting Jews then present in the land of Isradl. By reestablishing the
priesthood and temple sacrifices Hezekiah pictured the work of pointing Isradl to Jesus,
asthe true Messiah. The Ancient Worthies will teach Isradl about the work of the
antitypica priesthood of the Gospel age, and their role as the great mediator between God
and man. Because of the presence of the mediator, Isragl’ s prayers will again be heard in
heaven.



Picture the conditions described in Hezekiah's day. “ There was greet joy in Jerusdem:
for ance thetime of Solomon . . . there was not the like in Jerusdlem.” How beautifully
that illustrates the joy that Isragl will experience when they obey the voice of the Ancient
Worthies and turn away from their human philosophies, renewing their covenant with
God. Joy can be adifficult thing to describe, but it is described in the actions of the
people when, after one week of observing the feast of Passover, they wanted to extend it
for an additional week.

The Kingdom Celebration of the Passover

This Passover celebration reingtituted by Hezekiah isa picture of Isragl’ s recognition of
the antitypica Passover Lamb. The fact that Israel celebrated a month later than the
normd time indicates to us that this is a picture which follows the Gospd age. It isthe
celebration of Jesus as the antitypica lamb by Israd and the world. In addition, it
indicates a remembrance of the spiritud journey of the church during the Gospe age and
its ddliverance as the spiritud first born.

This picture is substantiated by the actions alowed under the law in Numbers 9:10-12.
When an Isradlite could not partake of the Passover because of being on ajourney, or for
being unclean through contact with degth, he was dlowed to observeit in the following
month. Being on ajourney pictures being estranged from God. Being unclean through
contact with death corresponds to the Adamic curse. These have both prevented mankind
from worshiping God in an acceptable manner. Observing the Passover on the following
month, then, is a picture of the time when the world will be able to worship properly,

after the close of the Gospd age.

One of the thrilling aspects of the Hezekiah story was his dedre to unite al of Isradl. This
seemsto represent the cdl for every Israglite in the world to come and take part in the
earthly government set up through the Ancient Worthies. The response to Hezekiah's
|etters and proclamations was mixed. Many came and shared in the work and the joy,
others only mocked. Likewise, there will be a smilar reponse during the initid stages of
the kingdom. After the Ancient Worthies are established as |leaders of Israel many more
Jews will return and share in their ground- breaking work. Others, too deeply entrenched
in whatever form of idolatry they have set up, will only mock. Some might say: “Those
are the old ways. Religion has never served my needs. | have other gods.” Whatever the
excuse, some Jews will not claim their heritage, and because of that they will miss out on
agreat blessng.

Restoring the Worship of Jehovah

The eventua result of Hezekiah's work was that the people went out and tore down all
theidols and everything associated with idolatry. In that we see awonderful picture of
how the kingdom will spread! The joy that beginsin Jerusalem, with those able to see the
vison, will spread like wildfire. All modern forms of idolatry will be torn down one by
one as the knowledge of the Lord spreads. What a prospect lays before us as we see
pictured the vindication of God' s name and hisworship restored to our race.



The result of the worship in Jerusdlem was that the people brought their own offerings to
the temple. So many animals were brought that the priests could not keep up, and the
Leviteswere caled upon to assst. These sacrifices are Smilar to the after-aonement-day
sacrifices that we see in the tabernacle. They picture the response from al over the world
to the kingdom work. There will be an overflowing response from mankind, shown by
the multitude of offerings brought to the temple. By their example, the Ancient Worthies
will show the way to make a consecration pleasing to the Lord, just as Hezekiah himslf
led the way by offering 1,000 bullocks and 7,000 sheep of his own (2Chronicles 30:24).

We find another connection to the future work of the Ancient Worthiesin 2 Chronicles
30:17-20. Many of the northern I sradlites had participated in the feast of Passover without
being properly cleansed. Hezekiah then prayed for them and the Lord hearkened to
Hezekiah and forgave them. This may indicate that there will be many whose heart's
desire will be to know the Lord, and yet they will be so backward in their understanding
of how to serve or properly approach him, that they will make mistakes. Herewe see a
picture of the Ancient Worthies showing them that God will forgive their mistakes. They
will explain the legdity of their forgiveness and how Jesus and the church will operate as
amediator during the age. Perfection will not be required, but heart intent will be of
primary concern.

In 2 Chronicles 31:4 Hezekiah had commanded that the people should sart giving thelr
tithes again to support the work of the priesthood. Soon after the command was broadcast
there came in an abundance of the firg fruits of corn, wine, oil, and honey. The people

also brought in their tithes of oxen and sheep. In verse 6 the amount of their offeringsis
described as being piled up—*heaps, heaps’ (Rotherham). So many tithes had been
brought that specid storage chambers had to be built just to hold them dl. What alesson
of free will giving thisteaches. In this generous response of the people we see a picture of
the world' s change of heart.

After coming to an gppreciation of the Lord, mankind will give in full abundance. They
will findly learn the principle thet one receives by giving, not by hoarding. The human
spirit will become generous. It will place area importance on the things of the Lord, and
give the best that they have. How we look forward to the time when the Lord' s things
will be given top priority in the world. Then the great artists, the great musicians, the
great craftsmen will fredy give thar tdentsto the Lord. All the willing and obedient will
ask themselves, “What can | give to the Lord for dl his goodness toward me? How can |
show my gppreciation for the resurrection, for the love of the human family and for the
goodness of the earth?” What atime of change thiswill mark for the world, when its
continual giving to God will be so abundant.

Sennacherib’ s Invasion

The next chapter in this sory takes an interesting turn. We ve come back to the story of
Sennacherib, now in the 14th year of Hezekiah. Many years after the restitution of

|sradl’ sworship we see the testing of Hezekiah along very different lines. In 2 Chronicles
32:1 we aretold of Sennacherib’sinvasion of Judah. As aresult, Hezekiah went about



making preparations for war. He shut up al the water supplies so that the Assyrian army
would not benefit from them. This was the time that Hezekiah' s tunnel was congtructed
so that Jerusalemwould have awater supply, but those outside the walls would not. The
walls of Jerusdem were built up and fortified and many weapons of war were prepared.
In 2 Chronicles 32:6-8 Hezekiah a <o tried to mentdly prepare his soldiers. It says that
“[he] spake comfortably to them saying, be strong and courageous. Be not afraid nor
dismayed for the king of Assyria, nor for dl the multitude that iswith him: for there be
more for us than with him: With him isan am of flesh; but with usisthe LORD our God
to help us, and to fight our battles. And the people rested themsaves upon the words of
Hezekiah king of Judah.”

In Hezekiah' s words we see the battle cry for adl of the Lord's people, no matter where or
when their battles are fought. Fear can have a paralyzing effect. When it paralyzes one of
the Lord' s people, the reason is usudly because of an inability to see God'sinvisble

hand. Fear is aweapon that the adversary has used for thousands of years. We seeiit
being used here againgt Isradl. In 2 Kings 18 and 19 we have an account of the
psychologica battle waged by Sennacherib.

Before besieging Jerusalem Sennacherib sent three emissaries to wesken the mental
resolve of Hezekiah and Judah. When they arrived, Hezekiah sent his representatives out
to meet them. Rabshakeh, one of the Assyrian emissaries, asked Hezekiah's men where
their confidence came from. Did it come from their friendship with Egypt? Egypt, he

said, was but a bruised reed, so wesk that it could not help. To shake them further he said
that if their trust wasin the Lord, then that wasill founded as wdll, since it was God
himself who had sent Sennacherib to destroy them. Isradl, he clamed, would not stand
againg the great king of Assyria. No one had ever stood againgt him.

Hezekiah's men were shaken by Rabshakeh's menacing tirade. They asked the Assyrian
to speak to them in the Syrian language so that the Hebrew soldiers standing on the walls
would not understand their words. But instead, seeing that his fear tactic was taking hold,
he shouted in Hebrew so dl the surrounding men of Judah could clearly hear him. His
words are recorded in 2 Kings 18:28-35. As we read these verses one can amost fed the
power with which he spoke. He admonished them not to be deceived by Hezekiah for no
one would be gble to deliver them from the Assyrian army. If they would make an
agreement with Assyriatheir lives would be spared and the city would not be destroyed.
He goes on in the rest of the chapter to list al the areas that Assyria had conquered and
how none of those gods were able to ddiver the people.

Thiswas an overwhelming display of intimidation. Who could deny the power of
Assyria? Who could argue againg the military conquests dl around them? Jerusdem was
like an idand now, “aremnant,” as Hezekiah would cdll it. The observable facts seemed
to fly in the face of Judah’sfath in God.

Hezekiah' s representatives came to him with rent clothes. They were afraid. Hezekiah
himsdlf rent his clothes and put on sackcloth as a symbol of mourning. He wert into the
temple to pray to the Lord. He sent word to Isaiah the prophet. In return, Isaiah sent a



message back that they should not be afraid of the blasphemous words of the Assyrians,
that the Lord would deliver Jerusalem.

But the ondaught of intimidating words continued. In 2 Kings 19:10-13 Rabshakeh sent a
letter to Hezekiah with smilar boasting and threatening words. Hezekiah took this letter
and went into the temple to lay it before the Lord. What an example we see in Hezekiah!
When his enemies terrified him, he went to the Lord for help. He told God just how he
fet and how he grestly feared the enemy.

God Answered Their Prayers

Again the Lord sent word through Isaiah that Hezekiah had been heard. In fact, God said
that he would put hooks in Sennacherib’ s nose and a bridle in hislips and lead him back
to where he came from. It was at this point, with the gpproach of the Assyrian army, that
the angel of the Lord dew 185,000 men.

There is aphrase in the account found in 2 Chronicles 32 that gives usacompletely
different dant of what hgppened that day than we get from reading the words of
Sennacherib’s clay cylinder. In verse 21 we are told that Sennacherib “returned with
shame of faceto hisown land.” Remember how the cylinder read? He said, | took great
gpoil and Hezekiah was like a caged bird in Jerusalem. Thetruth isthat dl his boastings
were more pride than redity. His mighty army had not put even one scratch on the wals
of Jerusdem, because it was God' s city, and those within it believed in his might. Faith
will aways be the correct response to any attack, any tria, or any experience, no matter
how overwhelming or impossible the circumstances might seem.

In looking at this Sege of Jerusdem we again ask the question, could this experience be
symbolic of some future event? Remember in our previous picture of Hezekiah's
restoration, we saw the kingdom work of the Ancient Worthies in restoring true worship
to Isradl and then to the world. Since Sennacherib’s Sege of Jerusalem happened years
later, after the restitution work of Hezekiah had prospered in the land, the attack of
Assyriamight picture the little season when Satan will be loosed out of his prison and go
out to deceive the nations once again.

That iswhat Sennacherib’s representatives tried to do. They tried to deceive the people
into believing that Hezekiah was lying to them, that, in fact, the only way for them to sit
under their own vine and fig tree was to make an agreement with him and give presents
to Sennacherib. He would then lead them out of Israd, into aland of milk and honey,
where they would live and not die. It follows the pattern of Satan’s greet lies. Satan’s
tactics of decat, fear, and intimidation will be used dl over again in the little season.

In Revelation 20:8 we are told that those who follow him will be asthe sand of the sea. It
is remarkable that any will follow Satan after having experienced the greet restitution
work of the kingdom. But as we see in the distorted history of Sennacherib, “pride goeth
before destruction” (Proverbs 16:18). Given the same circumstances as experienced by
Sennacherib, it might be observed that a sincere person would have seen the display of



God's power and be humbled, not humiliated by it. He would repent, and believe. But as
an evil-hearted man, Sennacherib only cared about covering up his humiliating
experience.

In Revelation 20:9 we are told that in the little season, Satan’s host will surround the

camp of the saints, the beloved city. In our picture we see that is just what Sennacherib
did. In both cases we see the miraculous destruction of Jerusdem’s enemy. Thelessonis
powerful. No one can stand against the Lord. No one can intimidate the Lord, and no one
can do those things to anyone who truly believesin him.

A Song of Degrees

The story of Hezekiah does not end here. In 2Kings 20 we find out that during the siege
of Jerusdem Hezekiah was very sck with a severe bail. Isaiah came and told him to get
his house in order because this sickness was unto death. Hezekiah then prayed with tears
to the Lord, and again his prayer was heard. In 2 Kings 20:6 God assured Hezekiah that
he would extend hislife by 15 years. Hezekiah asked for a 9gn that this would happen.
The sign he requested was that the shadow of the sun should go backwards ten degrees.
After the miraculous sign was given and Hezekiah healed, he expressed his heartfelt
gopreciation to the Lord. At the end of Isaiah 38:20 he says, “ So we will play my songs
on stringed ingtruments al the days of our life at the house of the LORD.”

In these last words of Hezekiah we are given a clue that takes us to another part of the
Bible. What songs could he be referring to? In the Book of Psalms there are 15 psdms
that are subtitled “ A Song of Degrees.” These consst of Psalms 120 to 134. In appendix
67 of the Companion Bible the thought is presented that these 15 chapters correspond to
the 15 years that Hezekiah's life was extended. It contends that these are the chapters that
Hezekiah was referring to when he said that they would sing his songs. These chapters
then were written to commemorate the Lord’ s deliverance of Jerusdem and the extension
of hisown life.

The word for degreesin those subtitlesis the same Hebrew word for the ten degrees that
the shadow went back on the sundid. We find that in those 15 psalms there are three
repetitive themes. The 15 chapters seem to be divided into five sets of three chapters
each. The three themes follow each of the three chaptersin the divisions.

Thefirgt theme is digtress from the deceit and scorning of others. The second themeis
trust in the Lord as expressed by God' s people. The third theme is the blessings and
peace that come to his people as aresult of their trust. Distress, trust, and peace: these
form a universd theme of spiritual development. The words of these chapters pardld the
persona experiences of Hezekiah.

In Psalm 124:6-8 (part of the songs of degrees) Hezekiah makes aclear dlusonto
Sennacherib’ s contention that he was a caged bird. He writes, “Blessed be the LORD,
who hath not given us as a prey to their teeth. Our soul is escaped as a bird out of the



snare of the fowlers. the snare is broken and we are escaped. Our help isin the name of
the LORD, who made heaven and earth.”

Thewonderful lessonin dl thisisthat, asin the days of old, the Lord can break any trap
that God' s people find themsalvesin. He can truly set them free from whatever ensnares
them. He did it for his ancient people, he doesiit for his church, and he will do it for his
humen family.



NEWS AND VIEWS

Pastoral Bible Institute News

What Say the Scriptures About Hell?

This newly reprinted PBI booklet has been placed in sdlected copies of thisissue of The
Herald. Samples of our other newly reprinted booklet, Why Does God Permit Evil?, were
placed in most of the September-October issues. Please contact usif you would like to
use these or our other publications in witness opportunities in your area.

Bible Students Publications

Subscribers who residein the U.S. and Canada will find a catalog of various Bible
Student publications, an order sheet, and a PBI-addressed envelope in the plagtic deeve
protecting this issue of The Herald. We will be happy to accept orders for anything listed
in this catdog, including those items we do not normally stock.

World News

Religious

Attending rdligious services helps low-income kids do better in school, suggests a study
by sociologists Mark Regnerus of Cavin College and Glen Elder J. of the University of
North Carolinaa Chapd Hill. In a nationwide survey, the professors found that students
from poor neighborhoods who attended services found role modelsin the congregation
who inspired them to do well. Rdigious communities did not have as much influence
over more afluent kids.

—Time, 8/27/2001

Afghanigtan’s hard-line Tdiban ruler has banned internationa aid organizations from
using the Internet in acountry that has no proper posta service and few working
telephones. Mullah Mohammed Omar’ s ediict said the only Internet connection in
Afghanistan would be in the southern city of Kandahar, where most of the senior Taliban
leaders are based. Aid groups working in Afghanistan depend heavily on the Internet to
communicate with each other and with their heedquarters. The country has been
devastated by decades of war and natural disasters. The Tdiban rule about 95 percent of
Afghanistan and impose a harsh brand of 1dam. The Internet ban was the latest blow to
ad groups working in the South Asian nation. Three weeks ago, the Taiban arrested
foreign employees of a Chrigtian aid organization, including two Americans, accusing
them of preaching Chridtianity.



—Associated Press, 8/26/2001

Nepd’ s condtitution, drafted in 1990 following the establishment of democracy there,
bars discrimination based on sex, rdigion and race. However, discrimination based on
caste was not included. Prime Minigter Sher Bahadur Deuba declared the practiceillega
in an Aug. 16 speech to parliament. Hinduism's caste hierarchy continuesto be a
powerful forcein Nepa, asin neighboring India, where discrimination perssts despite
India's 1950 congtitutiona ban on caste-based discrimination. More than 80 per cent of
Nepd’ s 23 million people practice Hinduism, the officid religion of this Himaayan
country where the king is believed to be the reincarnation of the god Vishnu. While there
isno officid data, Ddlits [consdered to be lowest in the Hindu caste system] are believed
to make up between 15 and 20 per cent of the population. They have been banned from
templesfor centuries. In May last year, a Ddit woman was severely beaten by villagers
in Pyuthan, 240 kilometers west of Katmandu, after attempting to fetch water from awell
used by her higher-caste neighbors.

—Associated Press, 8/26/2001
Socid

Africa slargest hospital says AIDS patients are overwhelming it as the disease ravages
the country’ s population. Chris Hani Baragwanath Hospita lacks enough beds (3,300)
and gaff to ded with the flood of patients. An estimated 4.7 million south Africans are
infected with the virus that causes AIDS, according to the South African Department of
Hedth. That's more than 10% of the total population. Admissions to the hospital have
risen by nearly 40% over the past five years. Most darmingly, desth rates go up with
admissons.

—Wall Street Journal, 8/16/2001

A German hospitd said it had successfully treeted a heart patient using adult ssem cdlls,
afird for the medica world. Ten weeks after the ground- bresking treatment the strength
of the 46-year old man's heart had sgnificartly increased, the Heinrich-Heine university
in the western city of Duessdldorf said. The ethics of modern biotech research using slem
cdls from human embryos has triggered a heated debate around the world. At the heart of
theissueiswhether it is ethicd for scientists to harvest sem cells—master cellsthat can
develop into avariety of cdlsin the human body—from early stage human embryos for
research, or whether life begins at conception and the cells should not be touched.
Harvesting the cells destroys the embryo. Advocates of their use pin their hopeson
dudies that show stem cells may be useful in the development of new treatments for such
alments as heart disease, diabetes, Alzheimer’s and Parkinson's disease. Those who
argue againg it say destroying human embryos is ending one human life to benefit
another.

—Reuters, 8/24/2001



Scientigts at Harvard University and two Boston-area hospitals said that they have made
preliminary progress toward finding a gene respongble for unusua longevity in certain
shlings. In the report, the scientists outline strong evidence that an important longevity
gene may be located in asmal stretch of chromosome four, one of the 46 that decide
heredity. If the finding—the result of years of painstaking andys's of the genetic materid
of 137 centenarians or near-centenarians and their sblings—is correct, the gene is one of
fewer than 500 located on the chromosome segment. Conventiona wisdom that diet,
exercise, avoidance of smoking and other good habits prolong life is certainly true for
most of us, says Dr. Tom Perls, Harvard scientist. But he says his findings suggest thet
there may be a* genetic booster rocket” that propels avery smal percentage of humanity
from the 80-year-old stage to centenarian status.

—Wall Street Journal, 8/27/2001

Among the world's 6,800 languages, half to 90 percent could become extinct by the end
of the century, linguists predict. One reason is because half of al languages are spoken
by fewer than 2,500 people each, according to the Worldwatch Ingtitute, a private
organization that monitors globa trends. Languages need at least 100,000 speakersto
survive the ages, says UNESCO, the United Nations Educationa, Scientific and Cultura
Organization. War and genocide, fatal naturad disasters, the adoption of more dominant
languages such as Chinese and Russan, and government bans on language contribute to
their demise. Eight countries account for more than half of dl languages. Papua New
Guineg, Indonesia, Nigeria, India, Mexico, Cameroon, Audrdia, and Brazil. Linguists
believe 3,400 to 6,120 languages could become extinct by 2100. Some languages come
back from the dead, so to spesk. Hebrew evolved in the last century from awritten
language into Isradl’ s nationa tongue, spoken by 5 million people.

—Associated Press, 6/19/2001
Financid

An old scam that promisesto pay Americans millionsto help Nigerian “ officias’
smuggle cash and vauables out of the African nation is multiplying again, thanksto the
Internet. The scam usually works like this The victim gets a“ confidential” |etter or e-
mail from someone outside the United States. The writer clams to be someone—a
government officid or deposed leader, or the wife or child of aformer military leader, for
ingance—who istrying to get millions of dollarsin cash, gold and/or valuables out of the
country. The rel scam isto get the victim to willingly send thousands of dollars
supposedly to pay taxes, legal fees and money transfer charges needed to get the money
out of Nigeria Victims are asmply led on, believing thet if they send one more check to
pay one last fee, the money will be released. Officids say the crimeisrardly reported
because the scheme hooks the victim into a potentialy illegd transaction. Anyone who
receives an offer to participate in [such a scheme should forward the correspondence to
the Secret Service at e-mail address 419.fcd@usss.treas.gov or fax to 202.406.5031.

—Los Angles Times, 8/26/2001



International arms sales rose 8 percent to $36.9 billion in 2000 according to an U.S.
Congressiona Research Service report. The U.S. isthe world' s biggest arms dedler, and
U.S. manufacturers sold about half of the total. Russawas the second largest sdller of
wegpons, with $7.7 billion in sdlesin 2000. France sold $4.1 hillion, and Germany sold
$1.1 billion. Developing countries are the largest market for wegpons. The U.S. sold 68
percent of its weapons to developing countries.

—New York Times, 8/20/2001

A growing number of rdigion-based investment schemes in the US are tricking people
into putting in money. The North American Securities Administrators Association sad
that faith-based scams were becoming larger and more sophisticated. The process
involves using someone sreligion to gain their trust and their money. During the past

three years, such scams have taken at least 90,000 investors for nearly $2 hillion. The
founder of the Greater Minigtries Internationa Church was recently sentenced to 27 years
in prison for fraud and conspiracy for swindling investors out of $580 million over Sx
years. The organization had promised thousands of investors thet divine intervention
would double their cash inputs.

—Financid Times, 8/8/2001
Civil

Critics view geneticaly modified foods as potentia health hazards, arguing that not
enough research has been done to determine whether they are redly safe. But such food
could be the answer to feeding the world' s hungry, according to the UN’s 11th annua
Human Development Report. Crops dtered to produce higher yields could revolutionize
farming in Africa, Latin America and across the underdevel oped world, and the
prolonged debate in the U.S. and Europe over safety “ignores the concerns of the
developing world,” the report says. The report ranks 162 countries based on income,
education, life expectancy and hedlth care. Norway ranksfirst and the U.S. isin sixth
place asthe world' s best country in which to live. But if you are poor, you live longer in
Sweden and Japan, according to the report.

—Wall Street Journd, 7/10/2001

Vandds raided a Jewish cemetery in the Siberian city of Krasnoyarsk, painting swastikas
and epithets on the tombstones of 31 graves, police said. The vandalism isbeing
investigated said Irina Uzhetskaya, a police spokeswoman in Krasnoyarsk, 2,100 miles
east of Moscow. Severd shots were fired at tombstones of the same cemetery about two
years ago, according to the Russian news agency I TAR-Tass. Concerns about anti-
Semitism in Russia have risen in recent years, with repeated cases of bombings and
vandaism a synagogues and Jewish cemeteries, as well as atacks on Jews.

—Associated Press, 8/22/2001



The number of gate prisonersin the US fdl during the second hdf of 2000, the first
decline since 1972, the Justice Department’ s Bureau of Justice Statistics said in areport.
At the end of 2000, there were 6,243 fewer people in state prisons than after the first sx
months of the year. The total number of people in sate and federd prison rose 1.3
percent lagt year, the smallest annua increase snce 1972. At the end of 2000, onein
every 143 US residents was incarcerated, ether in state or federd prison or inalocd jalil,
the report said.

—Bloomberg News, 8/12/2001

“Theredity in the German Democratic Republic is that people of a different skin color,

of adifferent faith, or of adifferent nationality cannot fed ssfe anywherein this

country,” said Paul Spiegel, chairman of the Centrd Council of German Jews. He said
that it is*“open season” on minorities and foreigners in Germany’ s streets. Spiegel blames
al German political bodies for their minimizing the seriousness of the threat posed by
risng xenophobic violence, athreat, he says, which is greater than any posed by Nazism
since the end of World War 11. Xenophaobic violence in Germany has increased during the
past year after adrop through the 1990s. There were 16,000 hate crimes committed in
2000, as opposed to 10,000 in 1999.

—Arutz 7, 8/22/2001
|srael

The Idamic Jhad terrorist organization is running camps in PA-controlled Gaza for 8- to
12-year-old children. Channd 2 TV reports that the “Paradise Camps’ train the children
in military tactics and weapons operations, ingtilling the concepts of the significance of
being a suicide bomber and dying as amartyr. Isragl has called for the end of Arab and
Modlem incitement againg |sraglis snce the Odo accords were firg Sgned, dmost eight
years ago.

—Arutz 7, 7/22/2001

While diplomats and Middle East experts wonder how peace negotiations can ever
resume after the colossal failure of the Odo process, security experts everywhere are
fascinated by the extraordinary Isradli successin minimizing their casudties. The
constant, dramatic coverage of shootings and bombings is contradicted by gatistics: In
the 10 months since the outbresk of violence, atotal of 136 Isradli civilians and soldiers
have been killed—many fewer than the number who died in road accidents over the same
period, and an amazingly smal number congdering the sheer magnitude of the violence.
Physicd damageto Isradli public infrastructures and private property has been
inggnificant and, more importantly, not one of the Jewish settlements in the West Bank

or Gaza have been evacuated. |sradl’ s ability to keep damage to a minimum explains why
world attention is ... [focused] on Isragl’ s security system, which immediately went into
action once Y asser Arafat’s men started shooting.



—L os Angdles Times editorid, 8/6/2001

Dr. George Carey, the archbishop of Canterbury, issued an impassioned pleato the
dwindling number of Chrigiansin the Holy Land not to leave the country. “We want to
urge you to stay put,” Carey said in amessage to the Christians of the area. Speakingin a
press conference at the American Colony Hotel in Jerusdem, Carey, who is the spiritud
head of some 75 million members of the Anglican communion around the world, said he
and hisfelow churchmen had been “shocked and disturbed” at the Stuation facing the
churches in the West Bank, Jerusalem, and Gaza, but he made what appeared to be a
deliberate effort to remain balanced and avoid appearing overly criticd of Israd. On a
previous vigt, he had singled out Israd, criticizing its building projectsin the territories.

—Jerusalem Pogt, 7/31/2001

The number of tourists coming to Isragl in June of this year was 97,400, a 55% drop
compared to June of last year. People in trangit totaled 3,500, an 89% increase. From
October 2000 until June 2001, the number of air tourists fell 46% compared to the year
before, from 186,000 to 101,000. In the first 6 months of 2001, 690,000 tourists came
(including 12,500 in trangit), 53% less than in the firgt half of 2000.

—Arutz 7, 7/26/2001

Arab dlies of the United States are pressing Syria and the Paedtinians againgt launching
war againg Isradl, anew report says. The research divison of Israd’s Foreign Ministry
sad the Arab effort to prevent aMiddle East war isbeing led by Egypt, Jordan and Saudi
Arabia. The report said these countries have pressured the Palestinian Authority and
Syriato hat preparations for any war againgt Isragl. Thethree U.S. dlies are said to fear
that the current escdation in Middle East tenson could result in aregiona war that
would damage their interests. The report said Egypt, Jordan and the Saudis have warned
of war againg |sragl while pressing Syrian President Bashar Assad and Palestinian |eader
Y asser Arafat to lower the tension. The result, the report said, isthat even Syriaand the
Pdedtinians have concluded that war isnot in their interest. Insteed, Syriaand the

Pd estinians are expected to continue low-intensity conflict againg Isragl. The Foreign
Ministry report agrees with military assessments that dismiss the prospect of an imminent
regional war. The assessments, however, have warned that the current Arab-1sradli
fighting could spin out of control as the current Arab political front againg Isradl turns
into amilitary codition.

—MENL, 8/3/2001



Book Review

A reader suggested that we consder videosin our reviews since not dl areinclined to
take the time to read the books reviewed in this column. Our hesitation has dways been
that the superficid trestment given most subjectsin a60- to 90-minute video cannot
compare to what can be documented in a 400-page book. However, knowing the time
congraints of many who are active in the Lord’ s service, we believe the suggestionisa
good one and from time to time we will identify and review worthwhile productions or
producers.

Vidgon Video, a Chrigtian film digtributor, made its debut in 1980 when the firm released
afilm on the Czech pre-Reformation figure Jan Hus. Thisfilm sill ranks today as one of
the finest Chrigtian films and provides an excellent background on thisimportant
reformer who planted seeds 100 years before Martin Luther. Condemned for his
uncompromising bdlief in thefind authority of the Bible over the church, Hus was
burned at the stake in 1415.

Today this firm distributes over 150 sdlections with a heavy emphasis on both producing
and didtributing factud trestises of the lives of historical figuresimportant in Chridtian
history. The sdlections do not represent any single time period, tradition or
denominational emphads. Some are full-length theatricd feature filmswhile others are
educationa productions. In some cases more than one video on asingle subject is offered
(e.g., Martin Luther).

Of specid interest to Bible Students are “Wydliffe: The Morningstar,” a profile of the
firg trandation of the Bible into English by one who underwent grest risk to provide the
common people with the Scriptures, and “The Midnight Cry,” aprofile of William Miller
whose work laid afoundation for the early truth movement. Also worthwhile are some
modern profiles such as the one on Dietrich Bonhoeffer, a German clergyman of grest
digtinction who actively opposed Hitler and the Nazis at great persond risk. His
convictions eventudly cost him hislife a the hands of the Gestapo.

Those interested can obtain a catadog from Gateway Films by writing to PO Box 540,
Worcester PA 19490, by visiting www.visionvideo.com, or caling toll-free 1-800-523-
0226. Specia discounts are given to orders entered through the web site.

—Len Griehs [with specid thanks to Norm Pedlar]



Short Features

Victorious Faith

O for afaith that will not shrink,
Though pressed by every foe;
That will not tremble onthe brink
Of any earthly woe.

That will not murmur nor complain
Benegth the chastening rod,

But in the hour of grief or pain
Will lean upon its God.

A faith that shines more bright and clear
When tempests rage without;

That when in danger knows no fear,

In darkness fedl's no doulbt.

That bears unmoved the world's dread
frown,

Nor heedsits scornful smile;

That seas of trouble cannot drown,
Nor Satan’s arts beguile.

A faith that keeps the narrow way,
“Till lifé slast hour isfled,

And with a pure and steady ray
[llumes a dying bed.

Lord, lead meto afaith likethis,
Through trid though it be;

For O! therest of faith isbliss,
The bliss of rest in thee.

—Hymns of Dawn, #197



Earnest Watchfulness

| want a principle within of jedlous godly fesr;

A senghility of dn, apanto fed it near;

| want the first gpproach to fed of pride of fond desire;

To catch the wand'ring of my will, and quench the kindling fire.

From thee that | no more may part, no more thy goodness grieve,
Thefilid awe, the loving heart, the tender conscience give.

Quick as the apple of an eye, O God, my conscience make;
Aweake my soul when sinisnigh, and keep it still awake.

If to theright or I€ft | stray, that moment, Lord, reprove;

And let thy goodness chase away dl hindrance to thy love.

O! may theleast omisson pain my well instructed soul,

And send me to the blood again, which makes and kegps me whole.

—Hymns of Dawn, #130

Mercy

The qudity of mercy isnot srain’d.

It droppeth as the gentle rain from heaven

Upon the place beneeth: it istwice blest;

It blesseth him that gives and him that takes.
‘Tismightiest in the mightiest: it becomes

The throned monarch better than his crown.

His sceptre shows the force of tempora power,
The attribute to awve and mgesty

Wherein doth St the dread and fear of kings;
But mercy is above this sceptred sway.

It is enthroned in the hearts of kings.

It is an attribute of God himsdf;

And earthly power doth then show likest God's
When mercy seasonsjudtice. . . .

Though judtice be thy plea, consider this,

That, in the course of judtice, none of us

Should see salvation. We do pray for mercy;
And that same prayer doth teach us al to render
The deeds of mercy.

—William Shakespeare, The Merchant of Venice, Act IV, Scene 1



Triumphant Faith

Triumphant Zion, lift thy head

From dust and darkness and the dead!
Though humbled long, awake at length,
And gird thee with thy saviour’s strength.

Put dl thy beauteous garments on,
And let thine excellence be known.
Decked in the robe of righteousness,
Theworld thy glory shal confess.

No more shdl foes unclean invade,
And fill thy hallowed courts with dreed.
No more shal sn’s defiling host

Their vict'ry, and thy sorrows, boast.

God, from on high, has heard thy prayer;
His hand thy ruins shdl repair;

Nor will thy watchful Monarch cease
To guard thee in eternd peace.

Y eq, soon astonished men shdl see
Thelaurds of thy victory;

And thou, with grace and glory crowned,
May' & lavish blessings dl around.

—Hymns of Dawn, #310



Faith in our Father

Our Father knows what things we need
Each step dong the way,

His eye of love does never deep,

He watches night and day.

He knows sometimes, like ripening grain
We need the sunshine bright,

Again He sends the peace that comes
With shadows of the night.

Sometimes our pride would fain unfurl
Ambition’sflaunting sall,

Ah! then He knows we need to walk
Humiliaions svae.

Sometimes He takes our eager hands
And folds them on our bresdt,

He gently lays our work aside,

He knows we need to rest.

Sometimes we need companionship,
Sometimes, “the wilderness,”

How sweet to fed HE'll know and give
The dtate that most will bless!

Then let usleaveit dl with Him,
Assured that, come what may,

Our Father knows just what we need
Upon our pilgrim-way.

(Poems of the Way)
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