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Words from the Cross

In the Beginning

A man’s last words are among the truest marks of his character. Frequently they leave behind a
legacy for his sorrowing loved ones—one of memories most treasured resting places, and a
source of comfort and consolation in time of loss.

Thiswas true also of Jesus of Nazareth. Dying with the incomparable agony of the cross, he
uttered his last expressions, often called “The Seven Words from the Cross.” In fact, it is
debatable whether there were six or seven different expressions, since the first of these—" Father,
forgive them for they know not what they do”—is not found in severa of the oldest manuscripts.

Whatever the value of that discussion, thisissue of The Herald examines each of these
expressions in detail. The seven last words have been condensed as follows:

“Father, forgive them for they know not what they do.”
“Verily, | say unto thee, thou shalt be with mein paradise.”
“Woman, behold thy son . . . behold thy mother.”

“My God, My God, why hast thou forsaken me.”

“I thirst.”

“It isfinished.”

“Father, into thy hands | commit my spirit.”

Thesefind utterances of the Savior run the gamut of emotion from personal need, to
thoughtful care for others, to a triumphant report that he had completed the work he was
sent to do and was ready to commit the find judgment to his heavenly Father.

These find utterances of the Savior run the gamut of emotion from persond need, to
thoughtful care for others, to atriumphant report that he had completed the work he was
sent to do and was ready to commit the find judgment to his heavenly Father.

As once again the season comes around when Christians contemplate the life and sacrificial death
or Jesus of Nazareth, these words are especialy meaningful. We are pleased to submit them to
our reeders as an aid in the Memorial mediations.



Father, Forgive Them, For They Know Not What They Do

The Preaching of the Cross

O the depth of the riches both of the wisdom and knowledge of God! how unsearchable
are his judgments, and his ways past finding out'—Romans 11:33

The perfection of Jesus during his earthly minisry can be shown in many ways. From his
physcd daure and abilities to his perfect mental capacity, to the beauty of his words and
truth of his teachings, he epitomized in every agpect of life that which represented human
perfection, that which has been found in no other individud since Adam prior to his
fdling into sin. Not the leest of the evidences of his perfection is how he conducted
himsdf during times of great difficulty and trid. We need look no further than those
hours surrounding his crucifixion and ultimate death to gain an appreciation of this aspect
of his pefect character. During this time, both the physicd and mentd anguish of Jesus
must have been a an extreme levd. Although he had witnessed these things in man's
experience with dn, suffering and deesth for over four thousand years during his pre-
human exigence as the Logos, yet he had never gone through this type of experience
himsaf since his cregtion as the only begotten son of God. As much as he could have
prepared himsdf mentaly and emotiondly for this experience, he could never have had a
full appreciation of it until it actuadly came upon him.

As we contemplate and meditate upon Jesus experience of crucifixion and desth, it
would seem to the human mind tha during those hours upon the cross he would be
focusng atention on his own plight, desperately trying to ded with the physicd pan,
attempting to keep a sense of sanity in his thoughts, caring little if a al about the people
aound him, perhgps even holding in contempt and condemnation those who were
committing this act of murder againg him. A generd focus on sdf would seem to be the
rule most would expect to see n someone placed in such a Stuation. However, what we
see in Jesus upon the cross was just the opposite of dl these things. He did not focus on
sdf, his pan, anguish, or any such thing. He did not fed sorry for himsdf in any sense of
the word. In the perfection of his thoughts, he in fact found that to focus on others, not
himsdf, brought a sense of peace, comfort, and resolve that could not be attained in any
other way. This aspect of his perfect character endbled him to be faithful "even unto the
death of the cross' (Philippians 2:8). In harmony with this we see that upon the cross,
Jesus, in various ways, actudly ministered to those around him and to us, giving lessons
of love, hope, and comfort. Paul in 1 Corinthians 1:18 caled this "the preaching [logos
word or message] of the cross” and that to those properly exercised thereby it would be
"the power of God." Although the actua recorded words of Jesus while on the cross are
few compared to that of his prior minidry, yet in each one we find a sermon, a vitd
lesson that we each should take to heart and apply in oursalves.



Did Jesus Say These Words?

One such lesson from the cross is conveyed in the words of Jesus as recorded in Luke
23:34, "Then sad Jesus, Fether, forgive them; for they know not what they do." There is
some uncertainty as to whether these words were actudly contained in the earliest
manuscripts. Although numerous trandations include these words as part of the text, both
the Revised Standard Verson as wdl as Wilson's Emphatic Diaglott omit them.
Regardless, however, of the authenticity of these exact words, the accuracy of ther
sentiment and teaching is indisputable. We can be certain that Jesus attitude was one of
forgiveness, not condemnation, and that he further counted that what had been done to
him was out of a large measure of ignorance, not full knowledge—"they know not what
they do." How can we be s0 sure that these sentiments, whether actualy spoken or not,
were accurate representations of Jesus thoughts in this experience? Our proof lies in
Jesus own teachings found in many other places in the gospes as well as the writings of
the gpodtles, dl of which support the thoughts contained in the verse under congderation.
The verse suggests two lines of thought: firdt, that of forgiveness toward those who had
part in this act of murder; and second, the merciful verdict of ignorance directed toward
the same individuds for wha they had done. Both these lessons are important, and are
amply dedlt with throughout the Bible.

The Grace of Forgiveness

Looking firsd a the phrase "Forgive them,” we see that the teaching of forgiveness is of
paramount importance in the Scriptures. It is, in fact, a measure of the development of
love in the heart of each of God's people. Forgveness is vitd and must become a part of
our character, or, quite smply, we will not be found faithful. Jesus in his modd prayer
sad, "Forgive us our debts, as we forgive our debtors’ (Matthew 6:12). However, after
concluding the prayer, he continues his thoughts on the importance of forgiveness,
sying, "For if ye forgive men ther trespasses, your heavenly Father will dso forgive
you: but if ye forgive not men ther tregpasses, nether will your Father forgive your
trespasses’ (Matthew 6:14,15). Here Jesus lays the matter squarely before us. By nature
we are snnes, and the only way we can obtain a standing before God is through his
forgiveness of our sns through the merit of Jesus sacrifice. By our full fath in that merit,
and through absolutely no righteousness of our own, God forgives us of our inherited sns
and weaknesses, s0 that we can have a standing before him as "sons" Even after being
"judified by fath® (Romans 51), we ae not actudly perfect, but must continue to
approach God daily in prayer seeking forgiveness for those things tha are amiss in our
lives In short, without God's forgiveness manifested on our behdf, we could have no
relationship with him whatsoever. In his words to us, Jesus dates that if we are not
forgiving toward others, God will not forgive us, hence leaving us with no sanding
before him at dl. Such is the necessty of the grace of forgiveness. It was present in Jesus,
and it mugt be found in us aswell.

But do we forgive smply from a motivation of necessty, a feding that if we dont
forgive God won't forgive us? We trust such is not the case with any of the Lord's truly
consecrated, for such a motivation is not acceptable to God. True forgiveness must have



as its source a dncere attitude of sdf-less love It acts upon a heartfdt desire to truly
show love and compassion to others, regardiess of the words, acts, or deeds they have
committed againgt us. In addition to Jesus, we believe such was the titude of the deacon
Stephen. As he was being stoned to death by an angry mob of Jews, we read: "And he
[Stephen] kneded down, and cried with a loud voice, Lord, lay not this sn to ther
charge’ (Acts 7:60). Only forgiveness grown out of a true Godlike character of love
could have prompted such words.

Truly, Jesus "preeching’ of forgiveness upon the cross was an evidence of his own
devdopment of love, even for his enemies, and serves as a continuing example to us
today. We must develop this highest aspect of love, which Jesus described in his sermon
on the mount: "Ye have heard that it hath been said, Thou shdt love thy neighbour, and
hate thine enemy. But | say unto you, Love your enemies, bless them that curse you, do
good to them that hate you, and pray for them which despitefully use you, and persecute
you; that ye may be the children of your Father which is in heaven: for he maketh his sun
to rise on the evil and on the good, and sendeth rain on the just and on the unjugt .. . Be
ye therefore perfect [complete], even as your Father which is in heaven is perfect"
(Matthew 5:43-45,48).

"They Know Not What They Do"

The second part of Jesus message, "for they know not what they do," shows us another
agoect of love that being the qudity of mercy. Additiondly, we find in these words
God's great wisdom in his reckoning of the Jews responshility regarding Jesus desath.
Although the Jewish leaders themselves sated, "his blood be upon our shoulders" and
seemingly took full responsbility for his crucifixion and desth, God and Jesus both
redized that they truly did not understand what they said, neither did they understand
who Jesus redly was. God, in his great mercy, had dlowed their spiritud eyes to become
blinded by the grest adversary; God knew they were not in a sufficiently right heart
condition to receive his son at that time. What seemed then to be a victory by Satan was
in fact nothing less than the great mercy and wisdom of God. Shortly after the day of
Pentecost, the gpostle Peter confirmed this. When spesking of the death of Jesus, he says:
"And now, brethren, 1 wot [know] that through ignorance ye did it, as did dso your
rulers’ (Acts 3:17). The gpodtle Paul spesks smilarly concerning the nation of Israd and
God's view toward them at that time: "For God hath concluded them al in unbdief, hat
he might have mercy upon dl" (Romans 11.:32).

Through the prophet God said, "For as the heavens are higher than the earth, so are my
ways higher than your ways, and my thoughts than your thoughts' (Isaah 55:9). By
reckoning the crucifixion of Jesus as being done largely through ignorance and not a
willful act with full knowledge, we see the wisdom of God's "higher" ways. God does not
judge any individud or group of individuds of his human cregtion unless and until he
sees tha they have had a full and complete opportunity, with knowledge, to carry out his
will fathfully in their life He knows that because of the influence of Satan upon fdlen
mankind for the past sx thousand years, they have not been in a postion to be fully
accountable for their thoughts, words, and actions. That is the reason for the coming



kingdom. Then Satan will be bound, unable to have any influence over man. The full
light of truth will shine forth as never before in the earth, illuminating man's mind in a
way that has not been possble heretofore. Only when these things occur, and man is
given a sufficient period of time to learn and develop a heat and mind in harmony with
God's plans and purposes, will he be held fully accountable for his character and actions.
This time of full light and undersanding is described by the prophet Isaiah: "And he will
destroy in this mountain the face of the covering [separation from God's favor] cast over
al people, and the vail [of ignorance] that is spread over dl nations' (Isaiah 25.7).

The Example Jesus Left

The lesson of Luke 23:34 not only illudtrates the perfect character of Jesus and his
heavenly Father, but it dso gives us great insght into how God's plan is based so fully on
the harmonious working of his atributes of love, justice, wisdom, and power. Jesus
"preaching of the cross' provides us, his footstep followers, with an unpardlded example
of how we should respond to our own experiences of a Smilar nature. We, like Jesus, are
bearing a cross. We are "crucified with Chrigt” (Gdatians 2:20). May we display in dl
our experiences, trids, and testings the same love, the same mercy, the same compasson
that he showed in his mog severe time of difficulty. By doing this we will be counted as
fully "baptized into his death” (Romans 6:3), to then be raised as he was to "glory and
honor, and immortdity" (Romans 2.7).

On The Other Hand ...

This aticle caries some lovey sentiments. However, it is predicaed on a text of
scripture which is acknowledged to be spurious. In our opinion it is dubious to suppose
the expressions of this text represent the thoughts of our Lord on the cross.

No doubt in his six hours on the cross he reflected on the better day of the Millennia
Kingdom in which his sacrifice would bring dl the blessngs God intended for mankind,
including blessngs upon his vilest enemies who plotted the torturous desth he was
experiencing. But he was aso well aware that these enemies were not guiltless tools of
the adversary, but were greetly culpable of gn, envy, hatred, and injustice. And he knew
that these sins would regp a harvest of bitter punishment in the experiences Judea would
pass through in the closing troubles of that nation, just afew years distant.

Further, Jesus was aware this embittered hatred by his enemies dso would spawn
travesties upon his followers, making ther judgment dl the more sure. "l send unto you
prophets, and wise men, and scribes and some of them ye shdl kill and crucify, and
some of them shal ye scourge in your synagogues, and persecute them from city to city,
that upon you may come dl the righteous blood from the blood of righteous Abd unto
the blood of Zacharias son of Barachias, whom ye dew between the temple and the dltar.
Veily | sy unto you, All these things shdl come upon this generation” (Méatthew 23:34-
36).



Probably Jesus understood that this Zechariah represented himsdf, and that his dying
words, "The LORD look upon it, and require it" (2 Chronicles 24:22), portended the
retributive afflictions to come upon Judea and its leaders. Our Mager's loving heart
moved him to tears as he wept over Jerusdem a few days earlier, knowing of these
coming judgments (Luke 19:42-44). But we doubt the Lord, in his closng hours, would

have requested his Heavenly Father to spare his enemies that which he knew must jusly
come.

--David Rice



Thou Shalt Be With Me in Paradise

The Thief in Paradise

Today shalt thou be with me in paradise.—Luke 23:43
Lutz Ruthman

We read in the gospels of Matthew and Mark that those that passed by the cross, the
priests, scribes, and eders mocked Jesus, saying "come down from the cross” It was
Satan's lagt effort to tempt Jesus to disobey the Father's will that he give his life as a
ransom for al. And we redize tha the two maefactors who were crucified with him aso
mocked him (Matthew 27:44; Mark 15:32).

But Luke, spesking of the same event, gives a different report, showing that one of the
malefactors defended Jesus as a righteous man who had done nothing amiss. He tells us
that this one asked Jesus "Lord remember me when thou comest into thy kingdom'
(Luke 23:42).

It is true that Luke, who reported this dialogue, was not an eye (or ear) witness to what
happened at the cross because he was not one of the apostles who had been with Jesus.
Even Matthew and Mark could not have been witnesses of this didogue a the cross
because they both testify to the fact that "dl the disciples (incuding themsdves) forsook
him, and fled" (Matthew 26:56; Mark 14:50).

The apodle John tdls us in his gospd that Mary, the mother of Jesus, and his mother's
sger, May the wife of Cleophas, Mary Magddene, and "the disciple whom he loved"
remained a the cross (John 19:25,26). The explanation for this different report may be
Seen in John's fervent love for his master, who defeated his fear o that he soon came
back and stayed with the Lord at the cross (1 John 4:18). All these who remained at the
cross and dso the centurion and the soldiers became eye (and ear) witnesses about what
happened there (Matthew 27:54).

Different Writers, Different Accounts

Although the gospd writers differ, they do not disagree. All four describe the Lord's life
and work, but each individudly from the viewpoint which seems to him important. Luke
has Chrig's humanity in mind. In his gogpd we see Chrig taking with women,
Samaritans, custom agents, tax collectors, and "snners™” He is the only one who reported
the Lords parable of the prodigd son (Luke 15:11-32) and the logt piece of glver, in
which the Lord made the point, "I say unto you, there is joy inthe presence of the angels
of God over one snner that repenteth” (Luke 15:10). And this seems to be what happened
with one of the maefactors facing desth a Golgotha



For Matthew, who had Christ's Messiahship and Mark who had Chrig's minigtry in mind,
this didogue of the repenting maefactor might not have had the same importance as it
had for Luke. Luke redized Jesus humanity when he in his own panful agony ill had a
good word of hope for this snner who showed a contrite heart and humbled himsdf in
the very last moment of his life. It seems that this maefactor a least understood that
Jesus would not come down from the cross to save his own life and the life of the
maefactor. There was no hope for him to save his life, but how wonderful if in the
resurrection of the dead the "king of the Jews' would remember him and his words,
gpoken to the defense of the Lord. So he et dl his hope in the Lord, asking him: "Lord
remember me when thou comest into thy kingdom!™

Let us notice that he was the only one who raised his voice to defend Jesus againg the
danders of the other maefactor, the people, the priests, and scribes. He was the only one
who openly confessed, "This man hath done nothing amiss” His cry to the Lord to
remember him was answered by Jesus "Verily | say unto thee, Today shdt thou be with
mein paradise.”

A Repentant Sinner

We do not think that this man in one moment grasped the "truth” or understood the Lord's
sacrificid death. But he began to understand that he hed lived an unjust dnful life for
which he was being punished. And he saw, on the contrary, that Jesus who, athough he
had done nothing amiss, was forced to die on the cross as a maefactor. The words of his
request suggest that he believed in the iesurrection and that Jesus who was cadled the king
of the Jews, would be given a kingdom. So he asked Jesus to remember him whenever he
came into his kingdom. It is understandable that he might have expected that such a
powerful and notable man was able to do something good for him.

The maefector is gill degping in the grave, waiting with adl mankind for his resurrection.
But Jesus Chrigt, after he died on the cross was only for three days in the deep of deeth
(Mark 8:31; Matthew 28:5,6).

After three days he rose again and dl power in heaven and on earth was given to him
(Matthew 28:18). Chrigt after his resurrection ascended into heaven to his heavenly
Father (John 20:17). We know from the gpostle Paul how important is the resurrection of
our Lord: "And if Christ be not rased, your fath is vain; ye are yet in your sns. Then
they dso which are falen adeep in Chrigt are perished. If in this life only we have hope
in Chrig, we are of dl men most miserable. But now is Chrig risen from the dead, and
become the firgfruits of them that dept” (1 Corinthians 15:17-20).

"Today" in Paradise
We do not know when the malefactor expected to be with Christ, but what we know is

that Chrigt did not tel him he would be with him "today" in paradise. We do not teieve
that Luke, who had a clear understanding of the resurrection (Luke 24:26), reported the



exact words of Jesus as we read them here. Someone trandated these words at a time
when the light of truth was not as bright asit is today.

Let us dso remember that the origind Scriptures had no punctuation as we do.
Trandators use punctuation in a way they think best. The Scriptures are inspired by God,
but the trandators are not; they can make mistakes. Because the trandator expected Jesus
to go to paradise right after he was crucified, he put the comma before "to day” asit isin
mogt Bible trandations.

All that Jesus had to say or could say to the maefactor was a that moment, “today,"
before he died. He assured him "today,” in the lat moments of his life, that he would be
with him in Paradise (in the heavenly Father's appointed time). So if we put the comma
after the word "today,” it gives a completdy different underdanding, one that is in
harmony with the whole concept of the resurrection and the kngdom. "Verily, | say unto
thee today, thou shdt be with me in paradise.”

What did this promise mean? Did Jesus promise him a specid blessng before others
because of his repentance? We dont think so. When Jesus died on Cdvary for the
forgiveness of the Adamic Sn, his ransom sacrifice included both malefactors, who were
crucified with him. He pad the ransom price for dl, including snners. In this sense it is
true that both will be with him in paradise. There would be a benefit in the resurrection
for the one who repented before he went into the deep of deasth because of his changed
heart condition. As we understand from his words he began to long for righteousness and
he showed mercy to the Lord. We have a proverb that ingght (understanding, judgment)
is the fird step to improvement. So he might have teken the firg step to improvement
before he went to the grave that the other gill must do after his resurrection from the
dead.

The Value of Repentance

When Jesus answered him "Thou shdt be with me in paradise” he did not promise him
evelading life in the earthly kingdom because of his words, which showed sncerity and
honesty of heart in the very las moment of his life. He promised him what we might call
"a second opportunity,” one which dl mankind will have if they go up the highway of
holiness to the condition that Adam had before he snned. But we may understand that his
contrite heart condition and his feding for righteousness would direct him to faster
progress on this "highway of holiness.”

In his answer Jesus promised the maefactor to be with him in "paradise™ We find this
word "paradise’ just two more times in the Scriptures. 2 Corinthians 12:4 and Revelation
2:7.

The word "paradise’ is of Perdan origin and dgnifies a park or garden In this meaning it
came into the Hebrew as pardes and into Greek as paradeisos. It is first mentioned in the
Bible in Genesis 2.8, "And the LORD God planted a garden essward in Eden." The
Septuagint reads. "God planted a paradise in Eden” The garden of Eden is a fitting



picture of the condition of the earthly kingdom which is described so wonderfully in
Isaiah 35.

When Jesus promised the repentant maefactor “"thou shdt be with me in paradise” he
pointed to an earthly place. But the Garden of Eden, the paradise, was lost for mankind
when Adam snned and the antitypica "Garden of Eden,” the earthly kingdom, was not
prepared and ill future when Jesus spoke these words. If Jesus had redly said, "To day
ghdt thou be with me in paradise,”" where did they go?

We know al three went from the cross into the grave. The Lord was resurrected after
three days but the two mdefactors dill deep in death, waiting for the "resurrection of
judgment” (John 5:29, NASV).

We bdlieve that Jesus is present as "King of kings' and that he, who died on the cross for
dl the maefactors of this world, is preparing the kingdom, the antitypicd paradise, that
was lost by Adam.



Behold Thy Son ... Behold Thy Mother

A Dying Son Provides for His Mother

Now there stood by the cross of Jesus his mother, and his mother's sister, Mary the
wife of Cleophas, and Mary Magdalene. When Jesus therefore saw his mother, and the
disciple standing by, whom he loved, he saith unto his mother, Woman, behold thy son!
Then saith he to the disciple, Behold thy mother! And from that hour that disciple took
her unto his own home.—John 19:25-27

Leonard Griehs

John is the only gospe writer to record these words from Jesus on the cross. His
reference to "the disciple standing by, whom he loved" dmogt certainly refers to John
himsdf as he used the phrase frequently in his gospd when referring to himsdf (John
13:23; 20:2; 21:7,20,24).

Sometime during the painful dying process, Jesus committed his mother to the care of
this loving disciple, John. Despite intense agony, Jesus thought of those who would be
left behind.

This lesson is an important one for us as we enter the Memorid season. Our tendency at
times to become engrossed in our own trids and difficulties ought to give way to the
more important work of being a burden-bearer for others. Our efforts should be especidly
directed toward the encouragement and blessing of those who in any measure are under
our tempora and spiritua care. How often have we noted stalwart brethren who, while on
their deathbed, gave encouragement to visitors who had come to cheer them!

Three Marys

Golgotha was a rocky hill about fifteen feet high and about 30 yards from either the west
or north of the present Damascus Gate of Jerusdem, depending on which of two possble
Stes is correct. No dranger could mistake the fact that this was a place of execution
because three upright beams (stakes) stood naked againgt the sky. Sometimes there were
more, but never fewer than three. At the top they had been planed down so that he
mortises in the crossbeams, caried by the prisoners themsdlves to the sSte, would fit
across them.

A crowd would have gathered to watch the public execution, but the soldiers normdly
formed a perimeter line indde the roads and permitted only a smal group to come
through to Golgotha Maithew says "many women were there beholding afar off "
(Matthew 27:55) while Mark says there were "dso women looking on afar off* (Mark
15:40).



John is the only writer to specificdly lig Mary the mother of Jesus as ane of the women
who were there. Neither Matthew nor Mark identify her in this way. Mark includes Mary
Magddene, Mary the mother of James the less and of Joses, and Sdome. Maithew lists
May Magddene, Mary the mother of James and Joses, and the mother of Zebedee's
children (John's mothe—see Matthew 4:21). Tradition identifies Sdome as the wife of
Zebedee, dthough from Scripture we cannot tell whether these two were the same
person. It seems consstent that John's mother accompanied Mary Magddene and May
the mother of James to the tomb (Mark 16:1).

"His mother's sster, Mary, the wife of Cleophas’

Commentators note that the early copyists of the Lain manuscript from which the
Authorized Verson was trandated erred in inserting an h into the name Cleopas. Modern
and margind trandations lis Cleopas as the correct rendering in the Greek form or
Clopas in the Semitic foom. The word "wife' is conjecturdly inserted in the text; the
origind reads, "Mary of Clopas" It was normd to identify women by the names of ther
husbands or other relatives so that this Mary of Clopas might have been the mother of
James the Less and Joses mentioned by both Matthew and Mark. This would require,
however, that Alphaeus and Cleopas be the same person (Mathew 10:3) and would
require that this James, the cousin of Jesus, be the writer of the epistle bearing his name
rather than our Lord's hdf-brother. While it was not unusud for those living in the area to
adopt Greek equivadents for their Semitic names, it was rare that one person would be
known by two unrelated names.

Clopas was a rae name in Jesus day, gopearing only once in the New Testament and
once in the writings of the mid-second-century A.D. historian Hegesippus of Pdegtine.
Hegesippus gives Clopas as the name of the brother of Joseph, our Lord's putative father.
If this is correct, then Clopas would have been Jesus uncle and Mary of Clopas, his aunt;
this would make her Mary's sgter-in-law rather than her sster. While it is not possible to
setle this matter eeslly, it does seem unlikely that two sders in the same family would
bear the name Mary.

It dso seems reasonable to believe May of Clopas "followed Jesus from Galileg,
minigering unto him" (Matthew 27:55), "brought sweet spices, tha they might come and
anoint him" (Mark 16:1), and "in the end of the Sabbath, as it began to dawn toward the
fird day of the week," came "to see the sepulche” (Matthew 28:1), and subsequently
"told these things unto the gpostles’ (Luke 24:10).

Ancther interesting suggestion can be made concerning this woman's husband, Clopas.
According to Luke 24:18, one of the two disciples to whom Jesus appeared on the way to
Emmaus, a village about seven miles north of Jerusdem, following his resurrection, was
a person named Cleopas. This Greek name is not the same as the Semitic name Clopas,
but it was common for Paedtinian Jews of this period to be known by both a Semitic
name and a smilar sounding Greek name. For example, the Greek name Simon was very
commonly used as the equivalent of the Hebrew Simeon, and ether name could be used
for the same individud. It is quite possble that Joseph's brother Clopas dso used the



Greek name Cleopas and that he was in Jerusdem with his wife for the Passover which
was required under the Law for devout Jews. Luke never identifies Cleopas companion
on the road, not even by gender. The unnamed companion of Luke 24:18 may have been
his wife Mary who had accompanied Jesus mother in those difficult days surrounding the
cruafixion. Jesus would have verified to her, as he did to the other women who were at
his crucifixion, that he had indeed risen. As he expounded on the Scriptures while making
the two-hour journey, perhaps she undersood for the firg time the fulfillment of
prophecy in her nephew Jesus.

Mary Magddene

Magddla, the Greek form of Migdol, or Watchtower, was the name of a town on the south
gde of the Plan of Gennesxret, where the hills form the base of the lake of Gdlilee
Today it isidentified with the city known as Megdd.

Mark 16:9 identifies Mary of Magdaa as one from whom Jesus had cast seven demons,
but the passage from which it is taken is not consdered authentic in most modern
trandations. However, Luke 823, whose authenticity is not questioned, supports the
same origin of Mary Magddenés initid contact with Jesus "And certain women, which
had been heded of evil spirits and infirmities, Mary caled Magddene, out of whom went
seven devils, and Joanna the wife of Chuza Herod's steward, and Susanna, and many
others, which ministered unto him of their substance” Other popular portrayas of Mary
Magddene as the sinful woman of Luke 7:36-50 are part of traditions in the Latin church
and likely have no basisin fact.

We can infer that Mary Magdadene was young, probably in her early twenties, from the
gaement in John 20:2 that upon finding the body of Jesus missing from the sepulcher,
"She runneth and cometh to Smon Peter.” Only a young woman could have run the one-
mile distance separating the sepulcher and the house of Mark's mother where the
disciples assembled.

Although she is portrayed in popular stories about Jesus as being his congtant companion,
she gppears nowhere in Scripture between her initid contact with Jesus and his
crucifixion. It is not likdy that the women disciples of Jesus accompanied him and his
disciples as they went from place to place. Mogt of them were likdy married and had
husbands and children to consder. As Luke 8:3 indicates, they probably extended the
hospitdity of their homes when the gpostles were in their digtricts, and rendered services
such as the provison and mending of clothes. Only a the tragedy of the cross do we find
that the women, including Mary Magdelene, were drawn together to be with Jesus in his
lagt hours. It is here that we are touched with the depth of Mary Magdadene's care.

She remained at the cross until the crucifixion was over and the body was taken down
and laid in Joseph of Arimatheds tomb. She appeared at the tomb at the earliest dawn of
the first day of the week dong with Sdome and May the mother of James—-those who
had been witnesses at the cross with John (Matthew 28:1; Mark 16:2).



As May and the others found the sepulchre empty, she saw the angd telling her that
Jesus had risen (Matthew 28:5) and ran to tell Peter and John. Returning to the sepulchre,
she lingered thoughtfully, weeping at the door of the tomb. Jesus gppeared to her, but she
did not recognize him until he uttered the familiar "Mary." It was then that she uttered in
joy, "Rabboni!" Her teacher had indeed risen and shown himsdf to her.

This is the last reference regarding Mary of Magdda, who then returned to Jerusdem.
Perhaps she returned to the small town on the shores of Gdilee and became one of the
pillars of the early Christian congregation there.

Mary, the Mother of Jesus

As the mother of the Savior, Mary had a role in history that set her gpart from al women
of the Bible. Sadly, she has become as much a subject of adoration in art, music, and
poetry as her son. It is not an exaggeration to say that no woman has been so honored and
adored by the world as Mary. Yet Jesus never indructed his disciples to pay her any

gpeciad homage.

In Luke 1:28, the angel Gabried announced Mary's pregnancy with the words, "Blessed
at thou among women." It was every Jewish girl's desre to bear the Messah. While
much has been written and sad about Mary's life following Jesus hirth, the Scriptures
contain amogt nothing about her life or family once Jesus begins his minigry. She is a
rdivdy minor character in the gospels, often unnamed and usudly slent. She is Ssmply
cdled "the mother of Jesus' at the wedding in Cana (John 2:1-11), when traveing with
Jesus to Capernaum (John 2:12), and when gtanding in the crowds of followers (John
6:42). Only at the foot of the cross does John identify her by name.

It was a sorrowful gathering for those a the cross. Mary's heart was undoubtedly heavy
when she saw her son nailed to the cross as a public crimind. None must have grieved
more. While others jeered and taunted Jesus, she wept. "If thou be the son of God, come
down from the cross’ (Matthew 27:40). This is not dissmilar to our own experiences. As
our brethren and loved ones bear criticism and persecution for the things they believe, our
hearts can only hang heavy and our eyes shed a sympathetic ter as we hear of and
witness their trids. Just as our Lord had a heart-union with his Father which outward
trid, persecution, and adversity could not chill, so with us his followers. Our faith and
commitment alow us to endure, to gain srength, in the face of certain deeth. Jesus own
agony did not deter him from thinking of his mother and making provison for her
comfort by entrusting her to the one disciple he especidly loved, John.

The One Whom Jesus Loved

The gospd of John has many touches that must have been based on the recollections of
eyewitnesses. This incident is one of those and is recorded only by John. He and his
mother remained with Jesus during his crucifixion (compare Maithew 4:21 and Matthew
27:56). As one of the "sons of thunder" (Mark 3:17) John must have possessed grest
courage and strong character even before he received the holy spirit from God.



As Jesus cagt his eyes upon his mother and John, he entrusted his last earthly tie to Jbhn.
This closeness of Jesus and John is noted throughout this gospd. John was the one who
had the specid place of favor during the last supper (John 13:23). John's loving, tender
dispostion, his zed for the Lord, and findly his courage to be near his dying magter in
his dosng hours a the risk of his own life gave Jesus great confidence in him. Wha a
fitting testimony for us to follow! Let us cultivate these same qudities in oursdves so we
may be smilarly trusted by the Master!

Why was it necessary for Jesus to commit his mother to John or anyone ese? We are told
that Mary had severa other children: "Is not this the carpenter, the son of Mary, the
brother of James, and Joses, and of Juda, and Smon? and are not his ssters here with us?
And they were offended a him" (Mark 6:3).

In none of the passages concerning Jesus family is Joseph mentioned (Matthew 12:46;
13:55; Mark 3:31,32; Luke 8:19,20; John 2:12; 7:3-5). As the oldest son, Jesus appears to
lead the household: "After this he went down to Capernaum, he, and his mother, and his
brethren, and his disciples. and they continued there not many days' (John 2:12). Mak
6:3 only notes Mary as a parent. These Scriptures seem to confirm the popular belief that
Joseph had died and Mary had not remarried. John 6:42 from the Authorized Verson
makes it appear that Joseph was gill dive "And they sad, Is not this Jesus, the son of
Joseph, whose father and mother we know? how is it then tha he saith, | came down
from heaven?' However, Rotherham indicates it is the lineege of Joseph being especidly
noted, not Joseph himsdf: "Is not this Jesus the son of Joseph, of whom we know the
faher and the mother! How is it then that he now sath out of heaven have | come
down?'

As the oldest son and unmarried, Jesus would assume respongbility for his mother's
support (see Luke 7:12-15). As he began his ministry, Jesus gave up whaever family
home there had been: "And Jesus saith unto him, The foxes have holes, and the birds of
the air have nests;, but the son of man hath not where to lay his heed" (Matthew 8:20).
Mary gpparently had traveled with him much of the time (see Matthew 12:56; Luke 8:19;
John 2:12). Jesus agppoints John as her surrogate son in this matter, using the expression
ide ho uios with the aticle ho (the) before uios (son). The Greek grammarian Bechte
dates that had there been another son to perform this responsibility, the expresson would
have omitted the article before the Greek uios (son). Apparently James, Jesus younger
hdf-brother (Gaatians 1:19), was not pat of the bdieving body until after the
resurrection (1 Corinthians 15:7) and was in no podtion to teke the role Jesus had
performed. No reason is given in Scripture for James reversd following the resurrection.
However, it is a fact from Scripture that Jesus wanted his mother in the hands of one of
hisfollowers.

"And from that hour that disciple took her unto his own home" (John 19:27). John and
his mother were both followers of Jesus (Matthew 20:20). John kept Mary close to the
re of the group (Acts 1:14). He was gpparently well known by the religious leaders
(John 18:13-16) and under his protection Mary would be safe from those in authority who
might seek to harm her as the condemned one's mother. The Greek church has preserved



a tradition that in about 50 A.D., Mary migrated with John to Ephesus, but no one redly
knows for sure what happened to her following the appearance of her resurrected son in
the upper room. Jesus could now put his mind at ease, knowing that she woud soon see
him again in his new pogtion as a quickening spirit. Mary would be content to know her
son had indeed overcome death and paid the ransom. She would soon rgoice along with
other believersin the opening up of anew and living way.



My God, My God, Why Hast Thou Forsaken Me

Forsaken, But Not Abandoned

I will never leave thee, nor forsake thee.—Hebrews 13:5
Carl Hagensick

No relaionship was more precious to Jesus of Nazareth than that which he enjoyed with
his heavenly Father. How often he had spent whole nights in communion with his God!
How frequently he had used those familiar words, "My Father!" With what confidence he
uttered, when at the graveside of Lazarus, "I knew thou hearest me dways' (John 11:42)!

This was a rdationship the son of God had enjoyed from the very beginning. The wise
man, personifying him as wisdom, wrote of him: "When he gave to the sea his decreg,
that the waters should not pass his commandment: when he appointed the foundations of
the earth: then | was by him, as one brought up with him: and | was daly his ddight,
rgoicing dways before him" (Proverbs 8:29,30).

This was the closeness his Father expressed when he crowned the saven days of creation
with the forming of the firg human: "Let us make man in our image’ (Genesis 1:26).

The joy of that closeness stands in stark contrast with Jesus words on the cross: "At the
ninth hour Jesus cried with a loud voice, saying, Eloi, Eloi, lama sabachthani? which is,
being interpreted, My God, my God, why hast thou forssken me?' (Mark 15:34)."
Erricco sad. "God was with Jesus through everything, the suffering on the cross,
everything. Assyrian scholars never thought he was forsaken.">

A Quotation

These words are a direct quotation of the first portion of Psam 22. In al probability Jesus
is thus showing that this psam is prophetic of himsdf and his experiences Such an
identification, however, does not make its words any less true, but rather emphasizes that
they do in fact express his emotions at the time of his utterance upon the cross. Although
it is a Messanic psam, the words a the time they were penned undoubtedly were true of
Davids own experience. The inspired title of the psam, "Aijeeth Shahar," is trandated
"The Hind of the Dawn" in the Revised Standard verson and "Doe of the Dawn" in the
New Living Trandation. This title suggests that perhgps it is one of Davids "shepherd
psdms" inspired by a lone and frightened deer in the pasture where David was tending
his flock. The doe became a metaphor for separation from one's mate.

Psam 22, however, is not a song of despair, but of faith and of hope. The Wydliffe Bible
Commentary remarks "Note that the psamist does not lose fath even while describing
his intense suffering and persecution. He feds forssken by God but knows that God is



near.” Mog of the balance of the verse, as found in the King James and other trandations,
is unsupported in the Hebrew, which merdly adds "why are you so far?'

Agony of Soul

Crucifixion, even to a pefect man fully committed to the doing of his Father's will, was
an excruciating experience. There is ample evidence tha a spirit of heaviness was
weighing upon his heat for some time even before his death. The account of his
emotions as he crossed the Kidron into Gethsemane is clear: "He took with him Peter and
James and John, and began to be very distressed and troubled. And he said to them, My
soul is deeply grieved to the point of deeth; remain here and keep watch" (Mark 14:33,34
NAYS). Today's English Verson trandates the Greek by, "Distress and anguish came over
him."

Smilar emotions are dtributed to Jesus in Gethsemane by the gpostle Paul in Hebrews
5:7, "Who in the days of his flesh, when he had offered up prayers and supplicaions with
grong crying and tears unto him that was able to save him from deeth, and was heard in
that he feared." The lagt phrase is nicdy put in The Living Bible "And God heard his
prayers because of his strong desire to obey God at dl times.”

There have been many suggestions offered as to why Jesus was s0 heavily troubled.
Certainly his knowledge of the bickering among his closest followers indicatiing ther
lack of preparedness for his departure, was a contributing factor. While his totd
commitment to his Father's will would indicate that the fear of death was not a part of the
emotion, the natural gpprehension to bear up under the crue tortures of the cross would
add to his discomfort. The redlization of the importance of the past three and a hdf years
and the necessty to keep every iota of God's law perfectly may have dso added to his
heaviness. But such speculation as to the cause of his emotionad date is irrdevant. For
whatever reason, the Bible is clear he had such emotions.

The Gethsemane Prayer

There is no quedtion that Psdm 102 is one of the Messanic psams. The apostle Paul
quotes verses 25 to 27 and agpplies them to the Lord in Hebrews 1:10-12. The title and
fird verse of this prophetic psalm appear to identify it with the heaviness that weighed
down upon the master in Gethsemane "A Prayer of the dfflicted, when he is
overwhelmed, and poureth out his complaint before the Lord. Hear my prayer, O LORD,
and let my cry come unto thee."

In the next verse we find words that anticipate the heart-rending cry of Psdm 22:1. "Hide
not thy face from me in the day when | am in trouble indine thine ear unto me in the
day when | cal answer me speedily” (Psalm 102:2).

The smilarity between these two psdms suggests that the heaviness which dicited the
prayer "My God, My God, why has thou brssken me?' came on gradudly from the time



he was in the garden done in his find period of communication with his Father preceding
histrids and passon a Cavary.

Why the Veil Between?

It is noteworthy that this cry from the cross is the only time n the New Testament where
Jesus addresses the Supreme Being of the universe as "My God." His usud method of
address is the intimate "Father." This serves to further describe the vel which had fdlen
between him and the Father whom he so loved and on whom he leaned in dl of his
sacrifices.

Why was this separation necessary? Had God abandoned him in the time of his trid?
Such a thought is unthinkable! Or had the weight of his agony been such that he felt a gap
between him and his Father that did not in fact exig? Could it have been a matter of
perception? Such an explanation is possible, but we think that such was not the case.

Kel and Dditzsch, commenting on Psam 221, express this thought: "Inasmuch as he
[Jesus] places himsdf under the judgment of God with the dn of his people and of the
whole human race, he cannot be spared from experiencing God's wrath againgt snful
humanity as though he were himsdf quilty.” This we fed, comes cdose to the correct
explanation.

Jesus came to earth to take the sinner's place. This basic truth is reterated frequently in
the Bible. Paul writes, "For he hath made him to be an [or "a gn offering’] for us, who
knew no gn; that we might be made the righteousness of God in him" (2 Corinthians
5:21).

Agan: "Theefore as by the offence of one judgment came upon dl men to
condemnation; even 0 by the righteousness of one the free gift came upon al men unto
judtification of life. For as by one man's disobedience many were made sinners, so by the
obedience of one shal many be made righteous' (Romans 5:18,19).

And again: "For since by man came death, by man came aso the resurrection of the dead.
For as in Adam dl die even 0 in Chrig shdl dl be made dive' (1 Corinthians
15:21,22).

When God created Adam and Eve and placed them in the Garden of Eden, he gave them
one dmple lav—aobedience—particularly as it gpplied to the proscription agangt eating
of the tree of the knowledge of good and evil. God clearly spelled out the pendty for
disobedience: "For in the day thou eatest thereof thou shdt surdy die' (Genesis 2:17).
The gpodtle Paul put it amply: "The wages of Snisdeah" (Romans 6:23).

But it was more than life that the firs couple lost. They dso lot communion with God.
While in Eden they heard "the voice of the Lord God waking in the garden in the coal of
the day" (Genesis 3:8). The Lord's plaintive cry from the cross suggests that he also took



this burden of sn upon him when he experienced the withdrawa of Jehovah's presence
with him.

Forsaken, But Not Abandoned

The feding of separation from God was not abandonment. The thought in the Hebrew
text of Psam 22:1 is that, though the intimacy has departed, God is not far away from
him. This thought fits in wel with the lone deer which may have provided the metaphor
for the psamis's song. The doe he saw in the field looked forlorn, separated from the
herd; yet David knew its mate was undoubtedly nearby.

So the growing feding of separation from the Feather, while evoking the sorrowful cry,
"My God, My God, why hast thou forsaken me" does not imply a lack of confidence by
the Redeemer ether in the rightness of his sacrifice or in an edrangement from the
Father'slove.

As previoudy noted, this is the only ingance where Jesus addresses his beloved Father
with the words, "My God." Not many hours later, in his next to last words from the cross,
he says in humble resgnation, "Faher, into thy hands | commend my soirit" (Luke
23:46).

What blessednessl The closeness he had enjoyed with his Father and dearest friend had
returned. He had borne the full weight of the Adamic curse—both death and dienaion
from God. As in Gethsemane, when he prayed with "strong cryings and tears' (Hebrews
5:7), he was given an angd to srengthen him (Luke 22:43). So on the cross, his plaintive
cry was heard and he was given the assurance of the Father's presence a the very end.

Jesus' Experience Unique
O, the depth of the Savior's lovel When we redize the shame and ignominy he faced, the

heaviness of the weight that was upon him, wha a response it should invoke in our
hearts. He who knew no sin, took our sin upon him, that we could be without Sin.



What a blessng it is to know the comfort of our theme text! Though he was forssken, we
are assured that "I will never leave thee, nor forsake thee™ In the Greek, this verse in
Hebrews 13:5 contains five negatives. In English, a double negative cancds itsdf, but in
the Greek it intendfies the expresson. The Wuest trandation phrases it, "I will never,
never leave you; | will not, I will not, I will not let you down." The poet has captured the
thought well:

In the dusk of the sorrowful hours,
The time of our trouble and tears,
With frost a the heart of the flowers,
And blight on the bloom of the years.
Like the mother's voice tenderly hushing,
The sound of the sob and the moan;
We hear, when the anguish is crushing,
"He trod the winepress alone."

From him, in the night of histrid,
Both heaven and earth fled away;
His boldest had only denid,
His dearest had only dismay.

With acloud o'er the face of the Father,
He entered the anguish unknown;
But we, though our sorrows may gether,

Shdl never endure them done.



| Thirst

All Things Having Been Accomplished

They gave me also gall for my meat, and in my thirst they gave me vinegar to drink.—
Psalm 69:21

Russell Marten

Of the seven utterances from the cross, the fifth marked the beginning of the end. It was
the lagt point & which our Lord was able to fulfill prophecies by his actions. The firgt
four of these utterances may have been spread over hours, but the last three were likely
within minutes of our Lord's degth. The first of these last three was a Smple statement of
jus two words. "After this, Jesus knowing that dl things were now accomplished, that
the scripture might be fulfilled, saith, | thirs" (John 19:28).

Hours earlier when Jesus was first placed on the cross, he rgected a mind-numbing drink
(Mathew 27:34), redizing the pain associated with his death would be a very necessary
pat of his sympathetic high pries experience. Although this drink was commonly and
reedily accepted by those being crucified, our Lord was determined to experience in full
constiousness every emotion and physical pain of his find hours on earth. Throughout
his life on earth Jesus had disdained the needs of the flesh that he might serve God more
fathfully. The human naure abhors pan and wants to avoid the experience. Because
Jesus sought to triumph over the needs and the desires of the flesh, for the next severd
hours the pain of one of man's mogt crud forms of execution would build and he would
beer it fully.

But a the point of verse 28 al things were accomplished, death was near, and dl the
agony associaed with crucifixion had been experienced. Having earlier refused drink,
why did Jesus request something to dleviate the burning thirg he had? This smple
datement was not just one of his physica need but was the lagt fulfillment of prophecy
under his control: "They gave me dso gdl for my mea; and in my thirg they gave me
vinegar to drink” (Psalm 69:21).

Vinegar to Drink

We have no way of knowing how much pain and anguish he was experiencing. It was no
doubt near the limits of human endurance. Many, writing on the physica stresses on the
body during crucifixion, describe the last stages just before desth as wrought with
extreme dehydration brought on by high fever and profuse sweating, which in this case
were compounded by the heat of the midday sun. He was not offered the pure water that
quenches thirst best, nor was he offered wine (one of the more common beverages of his
day). He ingead was offered vinegar. Vinegar is made from the fermenting of mild
acoholic solutions, so we might see why the trandators would use vinegar, but a better
trandation seems to be sour wine. It was a cheap drink used by the common people



including the Roman guards. It may have been just a jug of wha the guards had on hand
to quench thar own third, or it may have been explicitly brought there for the
condemned.

The sponge was put on a hyssop branch and lifted to him. We often see depictions of the
crucifixion where Jesus and the others are high in the ar with ther feet a about the
height of a full-grown man. Because hyssop grows barely a foot and a hdf tal, a branch
from it would seem inadequate to reach the lips of one on a cross by one sanding on the
ground. In redity, the Roman method of crucfixion was only to have crosses high
enough to have a victim's feet a short distance above the ground. This would make the
use of such ashort branch more than sufficient to extend a sponge to hislips.

Only John records our Lord saying "I thirg,” even though Matthew and Mark record the
rasing of the sponge of sour wine to his lips (Mathew 27:48; Mark 15:36). Reading only
their accounts would give the impression tha the offer of the sour wine was in response
to his cry, "My God, my God, why hast though forssken me?' It might dso give the
impresson that the consumption of the sour wine would ease a mind now being driven
mad from the physica effects of the torture that his body was undergoing a the time.
However, John's incluson of the ample quiet request for a amdl rdief from his burning
thirst gives us the proper prospective of the events. His mind was not being incapacitated;
he was fully aware of the conditions he was feding and others were seeing. The caudtic
remark from the crowd—"Let us see whether Elijah cometh to save him" (Matthew
27:49)—was no doubt a the earlier indication that God had broken the intimate
communication link Jesus had enjoyed throughout his human exisence, so that the son
would experience the separation from God that would plague the human family for over
6,000 years. It was some time later that Jesus said, smply, and quietly so only those very
near him could hear: "1 thiret."

Those who were close to our Lord, who braved persecution and the taunts and anger of
the jeering crowd by witnessing his last few moments here on earth, were probably now
sruck by his request for some rdief from burning thirs. Throughout his entire earthly
experience he had asked nothing for himsdf, he had refused attempts to moderate the
intengty of the experience in any way. He had indead shown more concern for his
naturd mother and his disciples than for any of his own needs. This subtle request was a
ggnd that something was to change shortly. John, writing this account later and
reflecting on it, redized as he wrote that at this point al things Jesus had set out to do n
his consecration were accomplished and the remaining events were smply a naturd
consequence of them.

The pressng of the sponge with this sour drink fulfilled the last prophecy regarding our
Lord prior to his death which would be jus minutes avay: "And in my thirg they gave
me vinegar to drink" (Psaim 69:21). At this point Jesus knew this was his find
opportunity to do anything dse. It was somewhat fitting that for one who used dl his
humean vitdity for three and one-hdf years to deny the needs of his flesh that God may be
glorified, would in his last act of prophetic fulfillment recelve a short but welcome reief



from one of the physcd assaults on his human body. How smdl an accommodation in
light of such an incredible sacrifice.

Spiritual Thirst

Is there more of a lesson in this for his followers? Third and hunger are not limited to
their primary gpplication to a longing for drink and food. Often they are used to indicate
the longing of a heat for things which are not yet redized but sncerdy desred. Jesus
himsdf often used this to emphasize the full devotion to his cause and to righteousness
required of hisfollowers.

Jesus says, "Blessed are those who hunger and thirst for righteousness, for they shal be
satisfied” (Mathew 5:6, NASV). The child of God needs to develop and cultivate within
his character that longing, that hunger, that thirst for righteousness. Is our desre for
righteousness, not only in ourselves now, but for the world in the next age, the same or
gregter than our human desire and need of food and drink? Thirst is a symbol even more
gppropriate than hunger. We can give up tempora possessions and items of comfort with
comparative ease for the rest of our lives. We can even go a long time without food. But
our need to quench third, paticularly for water, is such a physcd need of our human
bodies that we can only exist a few days without it. After just two days without water
some of the internd systems of the body sart to shut down to conserve what little water
is left. That sensation our Lord fdt there on the cross is a burning thirst that becomes so
intense it dims the mind to thoughts of little ese than the need for water. Have we s0
learned to hate evil that our longing, our thirgt, for righteousness is of equa or greater
intengty?

When Jesus asked the Samaritan woman for water to drink (John 4:5-26), he also brought
forth a lesson about thirst. This account is only recorded by the apostle John. We know
the gift of God and we ask for living water from him. Natura water quenches thirst only
for a while, a naturd man will thirs again. The truth symbolized by water that Jesus and
the Scriptures give us are the living waters that can permanently quench thirst. As Jesus
explained: "Whoever drinks of the water that | shdl give him shdl never thirs; but the
water that | shdl give him shdl become in him a wel of water oringing up to eternd
life" (John 4:14, NASV).

Jesus made another reference to the thirst he permanently quenches in the synagogue in
Capernaum: "l am the bread of life; he who comes to me shdl not hunger, and he who
believes in me shdl never thirg” (John 6:35, NASV). Jesus provides dl the necessities of
life, not with literd and imperfect food and water, but with spiritual food and the water of
truth. He provides the necessties not for human life, but for life everlagting: judtification,
grace, truth, and the holy spirit.

All Was Accomplished

Shortly after recelving the sour wine his next utterance, "It is finished" (only recorded by
John), indicates that dl had been accomplished and fulfilled. He had completed the will



of the Father in every aspect. He had come to provide a ransom for Adam and his
posterity. He had come to work out his own sdvation and in doing so, open a way, a
narrow way, for his bride.

He was now thirgting not just for a bit of liquid to quench a physcd desre, but he was
hungering and thirsting for home, the heavenly home. The work had been done. All had
been accomplished. The find event in our Lord's life would not be in his control, nor in
the hands of the Roman government. It would be in the hands of his Father. Three and
one hdf years of complete devotion to God and seeking to do his will had reduced a
perfect human man to one so completely spent that a drop of refreshment on the tongue
was al he would request for the rdlief of his earthly bodly.

A man dying of thirg in the desert only has one desire, one god, one focus for dl of his
remaining drength: find some water to quench a burning thirs. We too should be as
angle-minded. As Jesus admonished us to hunger and thirgt after righteousness and truth
let us thirg after being spent in his sarvice, that we may consume the old man in seeking
the glorification of the new creature. Let us thirst as Jesus did to please the Father, to be
found worthy and faithful, and to join our Lord in the heavenly courts.



It is Finished

The Last Words

When Jesus therefore had received the vinegar, he said, It is finished: and he bowed
his head, and gave up his spirit—John 19:30, RSV

Homer Montague

Just prior to his death the Scriptures indicate Jesus exclamed from the cross, "It is
finished" (John 19:30). What was the meaning of those notable words? Primarily it was
an expression of triumph that the Savior had fathfully completed his sacrificid deeth in
providing the ransom price to recover father Adam and ultimatedly the whole race of
mankind who were under the death sentence because of the origina transgresson in the
Garden of Eden.

This process took three and one hdf years from Jordan to Cavary. Consdering the
various facets of Jesus experiences, these words probably had additiona depth of
meaning including these three possibilities:

Fird, Jesus came to this earth to carry out his Father's will and purpose as he said, "Not
my will but thine be done' (Luke 22:42). Thus, he completed the task which God had
given to him and, despite the sufferings and oppositions endured, he never fdl short in
any particular from doing exactly what the Father desired of him.

Second, these words marked the fulfillment of Old Testament types and prophecies
which pointed to the sufferings and death of Messah. This was not something clearly
understood by the disciples before Pentecost. In this regard our Lord explained the matter
further to two disciples on the road to Emmaus after his resurrection: "And beginning a
Moses and dl the prophets, he expounded unto them in dl the scriptures the things
concerning himsdf* (Luke 24:27).

Third, this expresson adso seems to indicate a dispensationd change from the Jewish age
or Law digpensation to the Gospel age in connection with the death of Jesus. "For Christ
isthe end of the law for righteousness to every one tha bdieveth” (Romans 10:4).

For believing Jews who accepted Chrigt as their Savior, the Mosaic Law Covenant was
no longer binding upon them. In this connection we read: "None accepting Chrigt as the
Passover Lamb, and thus accepting the antitype as taking the place of the type, could any
longer with propriety prepare a typica lamb and eat it in commemoration of the typica
deliverance. ... These henceforth must eat, or appropriate to themseves, the merits of
their Redeemer—the merits of the man Chrig Jesus, who gave himsdf a ransom for al.”
(Studiesin the Scriptures, val. 6, p. 463.)



"It is finished" was a comprehensve daement by Jesus atesting to his perfect
completion of everything persondly required of him while on this sde of the vall. During
his minigry, the Lord sad: "I must work the works of him that sent me, while it is day:
the night cometh, when no man can work™ (John 9:4).

A Personal and a Prophetic Application

This Scripture has a persond and a prophetic gpplication. While in the flesh, Christ was
engaged in teaching, heding, prodaming the kingdom message, and demondrating the
requirements of sdf-denial, cross-bearing, and obedience to the Father's will. His misson
was declared to the Jews in the synagogue as Jesus read from Isaiah 61:1,2. After the
reading Jesus told them the Scripture was being fulfilled even as they heard his words.
This was ther reection: "And dl they in the synagogue, when they heard these things,
were filled with wrath, and rose up, and thrust him out of the city, and led him unto the
brow of the hill whereon their city was built, that they might cast him down headlong.
But he passing through the midst of them went hisway" (Luke 4:28-30).

Jesus minisiry surely was not a bed of roses, yet he continued doing the work which his
Father gave him to do until the very end when he could do nothing more while in the
tomb. From a prophetic standpoint, Jesus ministry was at the end of the Jewish day or
Jewish age and as a result of Igrad's nationd rgection of him as their Savior, their house
was left desolate and thelr night of disfavor commenced. Shortly thereafter Gentiles were
able to enter in and partake of the high caling which once was limited only to Isradl.

Throughout the Gospd age, each member of Chrigt's body has individudly had the
responsibility to proclam the good news and to live a life of consecration to the very end
when a night of death would occur and nothing further could be done. In John 9:4,
severd trandations give the thought that we must work the works of him that sent us thus
meking the text apply to the church as wdl as Jesus in the flesh. If there is a future
redriction regarding public disseminaion of the truth, such a time would prove to be a
prophetic dark night where there would be no further opportunity to work in the Lord's
vineyard.

The apostle Pau was an example of someone who labored fathfully while it was yet day
for himsdf. He was not conformed to the world and its activities, his misson was to
discover for himsdf wha was the will of God. This required an emptying of sdf, of
ambition, and not gratifying the old cregture, but rather awaking in newness of life.

A Great Fight of Afflictions

Paul endured pain, persecution, hunger, shipwreck, bedtings, tauntings from fadse
brethren, and deprivation of every sort, but he persevered to the end when he could say,
"For | am now ready to be offered, and the time of my departure is a hand. | have fought
a good fight, | have finished my course, | have kept the faith: henceforth there is lad up
for me a crown of righteousness, which the Lord, the righteous judge, shdl give me a



that day: and not to me only, but unto dl them dso that love his gopearing” (2 Timothy
4:6-8).

Everyone who fights the good fight, keeps the faith, and loves Christ's appearing will
receive the crown of righteousness when the sacrificid course has been completed. The
quesion Chrigians should ask daly, is whether they are doing the things which will
merit such approval.

During his earthly ministry, the secret of the Magter's success and overcoming was that
he denied himsdf and accepted with joy his Father's will as his own and engaged in every
cross-bearing activity which God permitted. Ultimately he poured out his soul unto degth
on a literd cross & Golgotha His familiarity with the Scriptures as a Spirit-begotten son
of God would make our Lord keenly aware that Isaiah 53:12 was a picture of his own
future crucifixion which had its New Testament fulfillment.

Three Examples of Discipleship

In Luke 9:57-62 Jesus gave three individuals some indication as to the rigors involved in
discipleship. One man pledged to follow the Lord wherever he went but the Master
indicated he had no permanent dwelling place such as the birds which had nests or foxes
which had holes in which to rest. Chrig was de-emphadzing the importance of earthly
treasures when contrasted with obtaining a heavenly inheritance. It must have been
exhilarating to be counted as one of Jesus followers in his day, but it might be thought
provoking to consder what would occur today if discipleship literaly required traveing
from place to place dl of the time without a permanent abode or home for seasons of
refreshment.

In the case of a second individud, after being invited to follow the Magter, he asked to be
dlowed to bury his father first. This person gpparently had an aged parent who needed
asssance; he promised to serve the Master's cause after his father was cared for and
eventudly died. Many of the Lords people presently have as a kind of mortgage the
responghility for taking care of an ddely rdative This does not suggest that such a
responsbility be abandoned in the interest of serving the truth, but on the other hand
brethren should not forsake the assembling together even though it may be limited in
scope because of a need to provide assistance for a loved one. In such a case the Lord's
will should be sought because he is ale to open doors which may ad in finding
opportunities for fellowship with others.

The third individud in this series was one who desred to bid farewdl to those & his
home before following the Lord. When Jesus answered that no man who put his hand to
the plow and looked back would be fit for the kingdom of God, he was emphasizing the
urgency of pressng on with one€s consecraied service and an avoidance of being
digracted by earthly concerns which have been given up. In each of these illudrations,
our Lord was not meredly giving sound counsd, but by his own life he demondrated that
he would dlow nothing to hinder him from doing his Fahe's busnes. Thus he



persevered in having his sacrifice fully consumed until he could express those words
from the cross, "It isfinished.”

A Memorial Season Lesson

During the Memorid season the Lords people ae especidly drawn together in heart
communion and commemorate the glorious example of the Master's pouring out his soul
unto death for mankind, as wdl as the invitation to be joint heirs with him in the kingdom
through a death baptism. An gppreciation of divine providence and the privilege of being
sacrificed and included as part of the one loaf that is being broken for the world should
encourage believers more and more to srive to walk as the Master waked as we read,
"He that saith he abideth in him ought himsdf dso so to walk, even as he waked" (1
John 2:6).

This requires a walk of holiness, a walk of love, a walk of sacrifice, a walk of devotion to
godly principles and the summoning of dl the Chrisian's energies to entertain those
thoughts that are lovely, just, honorable, pleasing, and pure. There dso is a need to
mantain congancy in terms of being worn out in the service of the Lord, rather than to
become discouraged or weary because of the difficulties connected with the Chrigtian
walk.

Were it not for the fact that brethren can share with each other the trids as well as the
victories, there could be an inclination to believe that others do not experience sSmilar
difficulties according to the flesh. There are concerns which many beievers have that
dont relate necessxily to the new cresture. These include bereavement, financid
reversds, physcd or mentd aflictions, an unanticipated disaster which occurs, and
various perplexities connected with everyday living.

Many Sources of Christian Suffering

Overcoming adversity and trid is a necessary part of a Chrigian's experience for we read,
"We mug through much tribulation enter into the kingdom of God' (Acts 14:22).
Suffering is not limited to officid persecution from the government or the nomind
church as may be more pronounced in certain countries. Some of the Lord's dear ones
suffer from ther family's oppogtion to the truth and are odrecized by ther reatives
because of it. Some are suffering from physica alments but ill persevere in witnessing
to the truth despite limitations of vitdity. Such a one who continues to serve the truth in
whatever capacity he or she is adle will be given credit by God even if such an one no
longer is able to do as much as formerly because of various impediments of the flesh. If
one were unable to get to meetings but read Scriptures, listened to tapes, prayed for other
brethren, or did something ese related to the truth, it undoubtedly would take extra effort
and perhaps aggravate ones physical condition. Yet that would be an example of
overcoming while suffering for righteousness sake.

Some of the Lord's people suffer because of the trias associated with raising a child. It is
difficult enough to give children the proper guidance during this evil period of time. For



those who are spirit begotten, the balance between letting youngsters grow up normdly
while & the same time seting before them the principles of righteousness can be
epecidly trying. This is especidly true when one's son or daughter is taunted by peers or
classmates because they are deemed as having a peculiar religion. When adults make a
consecration, regjection or ridicule may be anticipated. But when ones offspring is
subjected to such treatment, it can be a source of greast anguish for both parent and child.
Parents in the world dso suffer when teir children are in pain, but they don't suffer as a
Chrigtian since the source of their child's problems are not predicated upon the parenting
influence of being raised by new cresturesin Chrig.

Another form of suffering may occur when the consecrated desire companionship from
someone of the opposite sex but because of the lack of available prospective partners or
because of a previous mariage, he or she is forced to choose between an unscriptura
marriage or forever remaining aone. It is probably easy to give advice when one is not in
that particular Stuation, but for those who are, it can be a source of tremendous anguish
in trying to come to a definite decison as to what course should be taken. If such a one is
guided solely by what he or she considers to be the only biblica option to follow, and it
is a vaiance with what the individua might desre otherwise, it could result in a severe
trid. Thus there are many ways of suffering by the Lord's people and a need exidts for
prayer, seeking out Scripturd principles, and supportive counsd from spiritudly meature
brethren to aid the dear ones who are being tested in these and other difficult areas.

In thinking about our Lords find words of triumph from the cross, Christians should bear
in mind that they have been cdled and chosen and, if fathful to their covenant of
sacrifice, the same expresson of victory a the end of ther course, "It is finished,” will
adso goply to them. With the anticipation that believers are living at the time when the
"more than conquerors’ will be changed in a twinkling of an eye, each Chrigian should
chearfully and patiently endure dl things until our heavenly Faher determines it is
enough, when he says to us, "Come up higher." Nothing can compare with such a

glorious prospect.



Father, Into Thy Hands | Commend My Spirit

"Into Thy Hands ..."

Into thine hand I commit my spirit: thou hast redeemed me, O LORD God of truth.—
Psalm 31:5

Frequently, the last bresths of someone who is dying include a message or testimony to
those who are present. Sometimes it is an expresson of love toward family and friends,
or it is a request to take care of someone who is being left behind, or it is a message of
ingruction.

The perfect man, Jesus, gave dl of these types of messages, while dying on the cross a
Cdvay.

Among Jesus find words, while dying on the cross, was the expresson recorded in Luke
23:46, "Father, into Thy hands | commend my spirit.”

These words are a quotation from Psam 31.5, and are a climactic expresson of Jesus
trust in the heavenly Father. However, Jesus prefaces this quotation from Psam 31:5 with
the word "Father."

Throughout his earthly minidry, Jesus continualy referred to God as his Father. This is
solid proof that Jesus was in fact the "only-begotten son" of God (John 3:16). Jesus never
acknowledged Joseph as his natura father, nor did Jesus ever acknowledge his earthly
life to be the beginning of his existence.

Jesus words on the cross continue with the phrase, "into thy hands" Even in today's
modern society, the expresson "hands' is used symbolicdly to represent control or
responsbility. For ingance, one large insurance company's dogan is tha they are "the
good hands people” meaning that their customers could rest assured in their services.
Some medicd doctors, after having done dl they can for ther patient, have been known
to say "therest isin God's hands.”

Complete Trust
But what did Jesus mean when he used the words "into thy hands | commend my spirit™?

Davids words in Psalm 62:5,6,8 (NIV) help to answer this question, where he writes,
"Find rest, O my soul, in God done; my hope comes from him. He done is my rock and
my sdvaion; he is my fortress, | will not be shaken . . . Trugt in him a dl times, O
people; pour out your learts to him, for God is our refuge” Our only true rest is in God
aone.



Why can we put such trust in God? David goes on to provide an answer to this question
in verses 11 and 12, where he writes. "Two things have | heard: that you, O God, are
grong, and that you, O Lord, are loving. Surdy you will reward each person according to
what he has done."

A redization of both God's power and God's love should hep us to develop complete
trugt in him, with even our very lives.

Smilar thoughts are expressad in the first book of Chronicles. 1 Chronicles 21:13 says,
"Let me fdl now into the hand of the LORD; for very great are his mercies. but let me
not fdl into the hand of man." God's hands are merciful. 1 Chronicles 29:12 says, "In
thine hand is power and might, and in thine hand it is to make grest, and to give strength
unto al." God's hands are aso powerful and mighty.

"I Commend My Spirit"
Jesus words on the cross continue with the phrase "1 commend my spirit."

The word "commend” is Strongs 3908, -- paratithemi, and means "to place dongside,” by
implication, "to deposit.”

In Psdm 315 the word "commit” is used, and in the origind Hebrew it literdly means
"depost.” When the word "deposit” is used, it ggnifies that something has been left in the
care of another, which has not yet been appropriated or applied.

The word "spirit" comes from Strongs 4151, pneuma, and it means the breeath of life.

The Scriptures recognize man as composed of two dements, body and spirit. The term
"body" applies merdly to the physcd organism. The term "spirit" gpplies to the "breath
of life' or "spirit of life" These two produce soul, sentient being. Geness 2.7 reads
"And the LORD God formed man of the dust of the ground, and breathed into his nostrils
the bresth of life; and man became a living soul.” When God crested Adam he first
formed him and then gave him the breath of life. The combinaion of a body with the
breath of life, produced a soul. Man has a body and has a spirit, but isa soul.

Mankind received the spirit of life from God, the fountain of life, through father Adam.
The right to this gift of life Adam forfeited by disobedience. When Adam died, his body
returned to the dust as it was before creation, and the spirit of life, the privilege of living,
the power or permisson of living, retuned to God. The soirit of life is not an
intelligence, nor a person, but merely a power or privilege which has been forfeited and
hence revertsto the origina giver of that power or privilege.

Adam was able to transmit to his podterity a spark of vitdity, but not perfection of life
because he had logt dl right to that. Romans 5:12 says, "Wherefore, as by one man sin
entered into the world, and degth by sin; and so death passed upon al men, for that al
have snned." Verse 19 continues the same thought saying: "By one man's disobedience



many were made snnes” The psamig says, "Behold, | was shapen in iniquity; and in
sn did my mother conceive me' (Psalm 51.5).

But with our Lord Jesus it was different: he had a life that was not derived from Adam,
but transferred from a heavenly condition. 1 John 4:9 reads, "In this was manifested the
love of God toward us, because that God sent his only begotten son into the world, that
we might live through him." The gpodle Paul, referring to Jesus, writes "For such an
high priest became us, who is holy, harmless, undefiled, separate from snners' (Hebrews
7:26). Jesus had a right to life, and it was this life to which he had a right that he lad
down when he died on the cross on behalf of, and as a redemption price for, Adam and
hisrace,

Jesus had received the spirit of life from God the Father as a gift. Jesus had, in obedience
to the Father's plan, become a man to be man's Redeemer. When yidding up his spirit of
life or vitd energy, he dedlared his reliance upon God's promise to give the spirit of life
agan, by aresurrection.

When Jesus died on the cross, he there finished his baptism into desth. In letting go his
hold on life, he surrendered it to the Father who had aready promised that his life, being
thus surrendered, should entitle him to a higher life under gill grester favor, and this he
received when he arose from the dead on the "third day,” for, as the gpostle declared, he
was "put to deeth in the flesh, but quickened [made dive] by the Spirit"—a spirit being (1
Peter 3:18).

A Voluntary Sacrifice

Jesus did not forfet his right to life as had Adam. Jesus willingly gave his life. Jesus sad,
"The bread that | will give is my flesh, which | will give for the life of the world" (John
6:51). He dso said, "Therefore doth my Father love me, because | lay down my life, that
| might take it again. No man taketh it from me but | lay it down of mysdf* (John
10:17,18).

Jesus did not surrender his life to Adam, rather Jesus merely put it into the Father's hands
without specificaly gpplying it. He has not yet made any goplication of his human life to
Adam and his race. He has merdly put it into the Father's hands. Jesus rights to earthly
life dill belonged to him when he arose from the dead since he had not forfeited his right
to life. Jesus does not give the church his earthly nature and earthly life rights, but keeps
these to give to the world during the Millennium. The church's cdling is a "heavenly
cdling" (Hebrews 3:1).

Since Jesus does not give the church earthly redtitution blessngs, and snce he has no
other merit to give, what does he do for the church? The answer is, this merit (which
shortly is to be appropriated as the ransom-price for the sns of the whole world) is
presently in the hands of justice. The one who owns that merit, Jesus, imputes it to dl
those who will accept the offer of this present Gospel age to surrender themselves in
sacrifice to walk in Jesus footsteps (2 Corinthians 5:17; Romans 12:1,2; Philippians 3:9).



The whole merit of Chrig is mortgeged by the imputetion of his meit to those
consecrating during this present age. This mortgage must be reeased fully, completely,
before the new covenant can be seded and put into operation for giving redtitution
blessngsto Adam and his race.

The ransom-price cannot be applied piece-med, a little to each one. When the ransom-
price is applied, it will be gpplied for dl a the same time. Why? Because it is one life, the
sacrificed life of the pefect-man Jesus, for the perfect-man Adam: "For snce by man
came death, by man came aso the resurrection of the dead. For as in Adam dl die, even
50 in Chrig shdl dl be made dive" (1 Corinthians 15:21, 22).

Wheat |essons can we learn from these last words of Jesus, given in Luke 23:46?
Complete faith and trust in God

Jesus had total and complete trust in the heavenly Father. The gpostle writes, "When he
suffered, he made no threats. Instead, he entrusted himsdf to him who judges jusly” (1
Peter 2:23, NIV).

Just as Jesus had complete faith and trust in God, putting his very exigence into the
hands of his heavenly Father, so dso must we totdly and completely put our fath, trug,
and reliance upon God at al times, through al experiences, and under dl circumstances.

Jesus sad, "My sheep hear my voice, and | know them, and they follow me and | give
unto them eternd life; and they shdl never perish, naither shdl any man pluck them out
of my hand. My Father, which gave them me, is greater than dl; and no man is able to
pluck them out of my Father's hand” (John 10:27-30).

If we reman as fathful "sheep,” following the example of our Lord Jesus, we ae
promised that no one can pluck us from the protective hand of our Lord Jesus, or from the
hand of the heavenly Faher. However, being in Gods "hand' does not mean immunity
from hard experiences. The gpostle confirms this "Who shdl separate us from the love of
Chrigt? Shdl trouble or hardship or persecution or famine or nakedness or danger or
sword? As it is written: For your sake we face deeth dl day long; we are consdered as
sheep to be daughtered. No, in dl these things we are more than conquerors through him
who loved us. For | am convinced that neither death nor life, neither angels nor demons,
neither the present nor the future, nor any powers, neither height nor depth, nor anything
ese in dl credtion, will be able to separate us from the love of God that is in Christ Jesus
our Lord."—Romans 8:35-39. NIV

Complete faith and trust in a resurrection from death

Just as our Lord Jesus had hope in God's promise for a return of his "spirit of life' by a
resurrection from death, so dso by Jesus ransom sacrifice, God's promises are open to dl
mankind. Acts 24:15 tells us "tha there shdl be a resurrection of the dead, both of the
just and unjust.” At the present time, beievers can for themsdlves (and, by a knowledge



of God's plan, for others dso) commit their spirits (their powers of life) to God's hands
aso, as did our Lord Jesus and as did Stephen—full of fath that God's promise of a
resurrection will be fulfilled.

To the world, a resurrection will mean a reorganization of a human body, and its
vivifying or quickening with life—energy, the pirit of life (Gresk: pneuma). To the
gospd church, sharers in the "firg [chief] resurrection” (Reveation 20:5), it will mean
the impartation of the soirit of life or life-energy (Greek: pneuma) to a spirit body (1
Corinthians 15:42-45).

The apodtle Peter writes, "Wherefore let them that suffer according to the will of God
commit the keeping of their souls to him in wel doing, as unto a faithful Crestor" (1
Peter 4:19). Here the word "commit” is dso Strongs 3908, paratithemi, the same Greek
word as Jesus used in Luke 23:46.

Here is the comment for April 15 from the devotional book Daily Heavenly Manna which
is based on Jesus words in Luke 23:45:

"With full confidence our dear Redeemer looked up to the Father, and full of fath
declared that he committed dl of life and dl of the blessed hopes for the future to the
Father's love and to the Father's power—to be provided in harmony with the Father's plan
and Word. And so must we, as followers in our Master's footsteps, look forward with
fath, and in our dying hour commit dl our interests to the keeping of him who has
manifested his love for us not only in the gift of his son as our redeemer, but dl our
journey through—in his providentid care, as well as in the exceeding great and precious
promises which go before us and give us strength, comfort and assurance.”

May we dl continue to develop totd and complete faith and trust in God at dl times,
through dl of life's experiences, and under dl circumstances!



A Messianic Prophecy
To the chief Musician upon Aijeleth Shahar, A Psalm of David.—Psalm 22 (Title)

A verse-by-verse study of Psalm 22

The psams of David cover a wide variety of subjects, but few are Messanic. Speaking of
Psaim 22 Gill's Commentary says, "This passage is sometimes gpplied by the Jews
themsdavesto their Messiah."

Many of the Jews observing the crucifixion of Christ may have remembered the words of
the psamist which Jesus spoke, and they would have seen that many of the prophecies of
this particular psam were then being fulfilled before ther eyes Severd of the psams
were sung in ther places of worship and they would have been quite familiar with the
words of these verses.

No doubt David wrote of his own experiences in poetic verse and song. Perhaps there is a
gtuaion in Davids lifetime which prompted him to write this psalm, though no details
are recorded in the Old Testament.

While the words of this psaim may have hed a literd fulfillment in this literd king of
Isael, the red fulfillment is in the prophetic king of Isad, Jesus Chrig the Messah.
Because this psdm contains direct prophecies of our Lords crucifixion, death, and
resurrection, its prophetic fulfillment cannot be denied.

King David, the beoved of Jehovah, a man after God's own heart (1 Samue 13:14),
fulfilled the will of the Lord (Acts 13:22). It is this same Lord who guided David's
expressons and made his words represent Messah propheticaly years before their
fulfillment (Acts 13:33-36).

"Why Hast Thou Forsaken Me'"—Verses 1 and 2

"My God, my God, why hagt thou forssken me? why at thou so far from helping me,
and from the words of my roaring? O my God, | cry in the daytime, but thou hearest not;
and in the night season, and am not slent.”

The opening words are the exact words uttered by Jesus when he was on the cross
(Matthew 27:46). The person in this psam cries out three times for help in hopelessness
and despair, yet there was apparently no help. There are three different Hebrew words to
express the goped in this psam: a crying out in distress (verse 1); a cdling out for help
(verse 2); and a crying out in need (verse 5).

David must have felt a deep agony when writing this psdm, and perhgps smilarly when
he wrote Psam 142 while hiding in a cave: "l looked on my right hand, and behed, but



there was no man tha would know me refuge faled me no man cared for my soul”
(Psalm 142:4).

Perhgps the psamidt's cry in the night refers to Jesus Gethsemane prayer the night before
the crucifixion. Jesus uses the term "My God" only on the cross and before his ascenson
(Matthew 27:46; John 20:17).

What does "forsake' mean? Either Jesus was actudly forssken on the cross because he
needed to fed exactly what it was like so he could be our merciful high priest, or he was
cdling atention to the psam o0 those around him would see him as the suffering servant,
the Messiah, who was prophesied about in this psam.

This is a prophetic psadm which foretells the events which surrounded our Lord's life and
contains a description of his fedings. He apparently fdt forsaken by the heavenly Father
as dso did David who wrote this psdm. There amply is not enough information in ether
the psam or the gogpels to determine whether Jesus actudly fdt forssken by God, as
David did, or whether he was truly forssken by the Father so he could understand
mankind's plight and relationship with God.

Implicit Trust—Verses 3-5

"But thou art holy, O thou that inhabitest the praises of Isradl. Our fathers trusted in thee:
they trusted, and thou didst ddiver them. They cried unto thee, and were deivered: they
trusted in thee, and were not confounded.”

This language is reminiscent of the praises in the tabernacle of the wilderness after the
deliverance from Egypt. The presence of God dwelt there. He was surrounded by al
those who praised him.

Even though the psamigt asks why God has forssken him, he 4ill trugts in his God: "He
trused on the LORD that he would ddiver him: let him ddiver him, seeing he ddighted
inhim" (verse 8).

David fdt that even though he was suffering and could not unite in the lofty praises of
God, yet God was worthy of dl the praises which should be addressed to him, no matter
what circumstance one may be in. Even though he asked God why he was forsaken, he
remembered that while Isradl was in the wilderness, they cried out for ddiverance, and
deliverance was given. He expected a smilar ddiverance.

"A Worm and No Man"—Verses 6-11

"But | am a worm, and no man; a reproach of men, and despised of the people. All they
that see me laugh me to scorn: they shoot out the lip, they shake the head, saying, He
trused on the LORD that he would ddiver him: let him ddiver him, seeing he ddighted
in him. But thou at he that took me out of the womb: thou didst make me hope when |



was upon my mother's breasts. | was cast upon thee from the womb: thou art my Gdd
from my mother's belly. Be not far from me; for trouble is near; for there is none to help.”

The Chadee paraphrase renders the word "worm™ in verse 6 as "weak worm.” A humble
man has lower thoughts of himsdf than others may have of him. Even though David was
king of Isradl, he described himsdlf asalowly "worm.”

The Hebrew word describes the worm from which scarlet dye was obtained. This aso is
prophetic of Chrigt in the way he was mocked with a scarlet robe and in which his body
was covered in blood when he hung upon the cross and cried out the first words of this
psam. Alternatively it may refer to the blood he shed for al (Colossians 1:20).

The language of this section of the psdm is very much like that of Isaiah 53, which has
been viewed by both Jews and Chrisians as a Messianic prophecy. This reinforces the
thought that such an interpretation is not "forced.”

Although they shook their heads a him (Psam 22:7; Mathew 27:39), scorned, and
ridiculed him, he trusted that the LORD would ddiver him (Psdm 22:8). The true sense
of the Hebrew phrase, "He trusted on the LORD that he would deliver him," contains the
idea of being under the pressure of a heavy burden and rolling it off, or cagting it off, onto
another. This should encourage us to "Commit [our] way unto the LORD; trust dso in
him; and he shall bring it to pass' (Psam 37:5; see dso Proverbs 16:3).

The psamigt reminds himsdf that God had not abandoned him while he had been in the
womb. He owed his life to God. Jesus was with his Father from the beginning of the
world; from the time he was a youth he had aways been faithful to his heavenly Father.
Perhgps Jesus thought of these words as he saw his mother standing near while he was on
the cross (John 19:26).

In verse dleven he once again requests hdp, dthough he redized that no human could
help him. No one could understand what loneliness he fdt, or what burden he bore. God
had helped him in the past, and again he asked God to be near him in his most desperate
hour.

The Bulls of Bashan—Verses 12, 13

"Many bulls have compassed me srong bulls of Bashan have besst me round. They
gaped upon me with their mouths, as aravening and aroaring lion."

The bulls surrounded him—Chief Priests, Elders, Scribes, Pharisees, the crowds, Herod,
Pontius Rlae—in his aredt, aragnment, trid, and condemnation. They were like bulls
in their rage and accusations againgt Chrigt. The bulls of Bashan (a territory on the east of
Jordan, north of Gilead) were known for their sze, fierceness, and drength. The
suggestion of verse 12 is that Jesus persecutors were full of fury comparable to these
bulls of Bashan.



This description is of roaring lions surrounding him with teeth bared, mouths open,
preparing to atack. This scene is quite reminiscent of the crowd as they cried, "Crucify
him! Crucify him!"

""All My Bones are Out of Joint"—Verses 14-18

"l am poured out like water, and al my bones are out of joint: my heart is like wax; it is
melted in the midst of my bowels. My srength is dried up like a potsherd; and my tongue
cleaveth to my jaws, and thou hast brought me into the dust of desth. For dogs have
compassed me: the assembly of the wicked have inclosed me: they pierced my hands and
my feet. | may tel dl my bones they look and sare upon me. They pat my garments
among them, and cast lots upon my vesture.”

Now we move from a description of those around him to what he feds. David describes
his utter weakness, like being poured out like water. His bones are described as being
"out of joint," words dso literdly true of crucfixion. This was one of the most severe
pans of crucifixion, the weight of a victim pulling bones out of their sockets. Vitdity
leaving him is depicted as a heat that mdts like wax within his bowds or in other
words, within him.

His tongue can no longer do its work. The dogs continue to circle waiting for his deeth.
They pierce his hands and feet. They look and stare a him and they part his garments and
cadt lots for it (Mark 15:24). At this point in the psdm he feds his lowest and closest to
death, yet he continues to trust in the Lord even though he fedls forsaken and aone.

Saved from the Unicorns—Verses 19-21

"But be not thou far from me, O LORD: O my srength, haste thee to hdp me. Ddliver
my soul from the sword; my darling from the power of the dog. Save me from the lion's
mouth: for thou hast heard me from the horns of the unicorns.”

Again the Lord is appeded to for help with a request for ddiverance. It is remarkable that
through dl the things the sarvant in this psam suffers, he il describes the Lord as his
drength. This should dso be true of us for weshould rely on the Scripturd promise that
we should "teke pleasure in infirmities, in reproaches, in necessties, in persecutions, in
distresses for Chrigt's sake' (2 Corinthians 12:10) for when we are week, then we are
strong.

He asks to be saved from the lions who earlier were ready to attack him. This could be a
reference to the devil, who as a roaring lion seeks "those whom he may devour” (1 Peter
5:8), or it might refer to the civil magistrates (2 Timothy 4:17) such as the chief priests
and eders who were mainly responsible for Jesus crucifixion.



Regarding the words in verse 20, Martin Luther writes:

"My darling' had better be rendered "my bnely, or solitary one.' For he wishes to say
that his soul was londy and forsaken by dl, and that there was no one who sought after
him as a friend, or cared for him, or comforted him: as we have it, Psdm 142:4, Refuge
faled me; no one cared for my soul; | looked on my right hand, but there was no one who
would know me; that is, solitude is of itself a certain cross, and especidly so in such great
torments, in which it is most grievous to be immersed without an example and without a
companion. And yet, in such a date, everyone of us must be, in some suffering or other,
and especidly in that of deeth; and we must be brought to cry out with Psdm 25:16, Turn
thee unto me, and have mercy upon me, for | am desolate and afflicted.”

He dedred to be deivered from what he cdled "the horns of the unicorns” He fdt
surrounded by enemies from al sdes and as the wild beadts, dogs, and unicorns, were
seeking hislife he cried out for his Lord.

The meaning of the Hebrew word trandated "unicorn” is undetermined. Gesenius and
Dewettes lexicons render the word as "buffdo’ rather than the mythicd creature.
However, the horns of buffao are curved, and are not known for their strength. Whatever
this anima was, it was diginguished for its power (Numbers 23:22) dthough it was not
used to till the soil (Job 39:9,10). Since buffalo can be trained to till the soil, we do not
know which anima this was. We do know it was a wild, untraned anima with srength
in its horns (Deuteronomy 33:17), horns which attracted attention as some sort of magesty
or dignity (Psalm 92:10).

Praise for Deliverance—Verses 22-26

"I will declare thy name unto my brethren: in the midst of the congregation will | prase
thee. Ye that fear the LORD, praise him; all ye the seed of Jacob, dorify him; and fear
him, dl ye the seed of Isradl. For he hath not despised nor abhorred the affliction of the
dflicted; neither hath he hid his face from him; but when he cried unto him, he heard. My
praise shdl be of thee in the great congregation: | will pay my vows before them that fear
him. The meek shdl eat and be satisfied: they shal praise the LORD tha seek him: your
heart shdl livefor ever.”

The writer of Hebrews applies verse 22 to Jesus (Hebrews 2:12). In his plight, he
attempts to encourage his brethren and even while in his digtress his thoughts were for his
church. God had heard his prayer and his immediate concern was not for himsdf, but for
his brethren. As the prophetic suffering servant of this psalm, he dedicates himsdf anew
to fulfill his vows to the Lord. He declares to his brethren that God's purpose was not to
hide his face or to despise the afflicted and that they were to trust in him, and praise him
in the entire congregation. He encourages the mesk to likewise fulfill ther vows to the
Lord. This encouragement was not only for his brethren, but for al worshippers of
Y ahweh. The term "seed of Israd" is synonymous with "seed of Jacob."



The Lord has spread a table for the meek to eat and only the meek will eat and be
sdidfied for they are the ones who seek, trust, and praise the Lord. The word "meek" in
this passage refers to those who are afflicted. The suffering servant of this psam now
relies on the promise that those who will praise the Lord will live forever. We too should
remember this when we go through our own difficult experiences. "Yea and dl that will
live godly in Christ Jesus shdll suffer persecution” (2 Timothy 3:12).

A Lesson for Future Generations—Verses 27-31

"All the ends of the world shdl remember and turn unto the LORD: and dl the kindreds
of the nations shdl worship before thee. For the kingdom is the LORD's. and he is the
governor among the nations. All they that be fat upon earth shal eat and worship: al they
that go down to the dust shal bow kEfore him: and none can keep dive his own soul. A
seed shdl serve him; it shdl be accounted to the Lord for a generation. They shdl come,
and shdl declare his righteousness unto a people that shal be born, that he hath done
this."

In these verses we have a prophetic prediction of the converson of the Gentiles, for dl
those who have gone to the dust will return and bow before him. In al parts of the earth,
and dl the ends of the world, al those resurrected, dl the kindreds of the nations, dl the
nations of the earth that were to be blessed through the seed of Abraham, will remember
and return to the Lord. Those nations who have forgotten the Lord will remember him
and they will worship him as their king. For when God's judgments are in the earth, "the
inhabitants of the world will learn righteousness' (Isaiah 26:9). "For this is right and
acceptable before God our Savior, who doth will al men to be saved, and to come to the
full knowledge of the truth” (1 Timaothy 2:3,4, Young's Literd Trandation).

Agan we find a gmilar thought in the Messanic prophecy of Isaah. "Yet it pleased the
LORD to bruise him; he hath put him to grief: when thou shdt make his soul an offering
for dn, he shal see his seed, he shdl prolong his days, and the pleasure of the LORD
shdl prosper in hishand" (Isaiah 53:10).

This psam agpplies entirdy to Jesus Christ without dretching or forcing any interpretation
or gpplicaion. The events of the crucifixion were told in explicit detal more than a
thousand years before they happened. These things included not only the actions which
surrounded Messiah on the cross, but dso his fedings, his fears, and his hopes, as well as
encouragement for his followers. May we be fathful to the vison and continue running
this race "Wherefore seeing we aso are compassed about with so great a cloud of
witnesses, let us lay aside every weight, and the sn which doth so easily beset us, and let
us run with patience the race that is set before us' (Hebrews 12:1).

"That by two immutable things, in which it was impossble for God to lie, we might have
a drong consolation, who have fled for refuge to lay hold upon the hope st before us’
(Hebrews 6:18).



In his Treasury of David Spurgeon makes this comment about the ending words "that he
heth donethis':

"It is finished. Sdvation's glorious work is done, there is peace on earth, and glory in
the highest. It is finished: these were the expiring words of the Lord Jesus, as they are the
last words of this psam. May we by living faith be enabled to see our sdvation finished
by the death of Jesud!"
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Pastoral Bible Institute News

Date of Annua PBI Meseting

The annual mesting of PBI Members and Directors will be held on Friday, July 19, at the
Universty of PRittsburgh, Johnstown, Pennsylvania The Generd Convention of Bible
Students will begin on Saturday, July 20, a the same location and end the evening of July
25. Those who are interested in the Pastord Bible Ingtitute, whether members or not, are
encouraged to attend this meeting. Contact the Inditute's secretary for details concerning
accommodations.

World News
Religious

The radicad Idamic group, Laskar Jhad, has been atacking village after village, burning
houses and dedtroying Chrigtian churches. Laskar Jhad militants attacked and burned a
haf dozen villages in Centrd Sulawves [Indonesia, bringing to a leest 21 the number of
Chrigian villages pillaged in recent weeks. The “Holy War Troops’ are amed with AK-
47s, grenades, bombs and homemade wegpons. As many as 7,000 Laskar Jhad terrorists
have gathered in Centrd Sulaves and are now surrounding the predominantly Chrigtian
city of Tentena, inhabited by around 63,000 people, including many who fled from
surrounding villages before the advancing Jhad troops. Before the Laskar Jhad attacked
Maluku Province lagt year, the area was about 37 percent Christian and 57 percent
Mudim. Some say the region was nearly 50 percent Chrigtian before President Suharto
began his “trangmigration” program, subgdizing Mudims to move from Mudim-
dominated areas to regions heavily populated by Christians. Now the area is virtudly 100
percent Mudim because Chrigians have ether been forced to flee for their lives, or have
been forced to convert to Idam. In the violence in Mauku—and now Sulawes—an
estimated 9,000 people have died.

—Crosswalk.com, 12/20/2001

Persecution Project Foundation (PPF) founder Brad Phillips returned from a relief
outreach into the oil region of western Upper Nile. During an emergency food and
medica digtribution in the heart of Sudan's oil region PPF teams heard the sounds of
heavy atillery sheling as Sudan Peoples Liberation Army rebes defended their ground
agang a Nationd Idamic Front ondaught only a few miles away. “Two Government of
Sudan Hind Helicopters chased and pursued a rdief plane after it took off from an ardrip
near Bentiu and in dose proximity to where we were doing our food distribution,” said
Phillips. “This is an unprecedented event, the firg incidence of any ar-to-ar interference
with relief groups by the Government of Sudan. When news of this event reached Loki
on the morning of Dec. 13, dl flights into the area were immediatdy suspended. It



saddened us, because there were many more tons of rdief supplies waiting in our stores
reedy to be flown in” The Government of Sudan is now employing the use of
sophisticated wegponry, such as the Hind helicopters purchased with oil revenues, in
attempts to thwart the efforts by non-governmenta organizations to assg the victims of
state-sponsored terror in the region,” commented Phillips.

—Crosswalk.com, 12/24/2001
Socid

Today leprosy is cdose to dimination. Until recent years, no treatments were known.
Victims suffered odracism, inability to work and forced separation from ther families.
They had virtudly no hope of cure or of a return to normaity. But the development of
new antibiotics that target the leprosy bacterium changed the gtuation. In 1991, the
World Hedth Organization st a god of diminaing leprosy from the world within 15
years. The group recently announced that it had met the firs mgor milestone in its quest,
the dimination of 90% of dl leprosy cases. The United States had 108 cases of leprosy in
2000, according to the Centers for Disease Control and Prevention. With the newest
antibiotic trestments, leprosy can be cured with a one-day treatment provided it is caught
initsearliest dage.

—Los Angeles Times 12/24/2001

In the days of 19th-century eugenics, scientisss who had supped a the table of socid
Dawinism would condruct evolutionary trees that had twigs within the species Homo
sapiens. Each twig was a racid group. The top twig was, of couse, the white Caucasian
one—since the scientists who did this work were themselves white Caucasans. Modern
genetics has shown the eror of ther ways. Sysemdic genetic differences between
people from different pats of the world, though they exis, are smdl compared with
vaiaions between people from the same place. The visble differences, such as kin
color, are the result of a mere handful of genes. Under the skin, humanity is remarkably
homogenous.

—The Economist.com, 12/13/2001

Medicad experts from the World Hedth Organization flew to centrd Congo to investigate
the deaths of 17 people with Ebola-like symptoms, sate radio said. The desths began
Nov. 17 in Dekese, a village about 450 miles east of Kinshasa, the capitd. It was the
second feared outbresk of Ebola in one week. Six people died of a myserious illness in
Gabon, another Centrd African country. Ebola struck the town of Kikwit in 1995, killing
245 people. An Ebola outbresk in Uganda killed 173 people [in 2000]. The mortdity rate
is 90%. There is no known cure and no vaccine.

—Los Angeles Times, 12/7/2001



Scientits sad they have deciphered the third human chromosome which contains a
treesure trove of information about diseases ranging from obesty and eczema to
dementia and cataracts. With more than 727 genes and nearly 60 million DNA letters,
chromosome 20 is the largest human chromosome to be finished so far. Thirty-two of the
genes ae linked to genetic illnesses including the bran wasing Creutzfddt-Jakob
disease, severe immune disorders and illnesses such as heart disease, digbetes and
dermatitis. Scientists from The Welcome Trust Sanger Inditute in Cambridge, England,
led by Dr. Panos Deloukas, completed the sequence which is reported in the science
journa Nature. Chromosome 20 is the first chromosome to be deciphered since scientists
from Britain, China, France, Germany, Jgpan and the United States working on the
Human Genome Project sequenced dl the estimated 40,000 or more genes in humans
ealier this year. “In two years time we should see the sequence of the remaining
chromosomes being finished,” Deloukas added. Any two humans are 99.9 percent
amilar. The 0.1 percent differencein DNA iswha makes an individud unique.

—Reuters, 12/19/2001

1,118 Number of arplane occupants worldwide who died in multiengine-arliner
crashes in 2001; the 30-year average is 1,451 fatdities.

—Time, 1/14/2002
Financid

Europeans said good-bye to their old currencies in history's most ambitious currency
swap, one which the euro's architects hope will bolster ambitions of a united Europe. The
euro tekes physca form as notes and coins a decade after it was conceived with the
Maadricht Treaty and three years dfter it began its ethered life underpinning the
exchange rates of the mark, peseta, drachma, lire, franc and other nationd currencies that
it permanently displaces. Though continentad Europes vison of a tighter politica union
are bound with the euro, it first became legd tender & midnight on January 1, 2002. The
12-nation euro zone represents one-sixth of the world's economy, and is set to grow as
the European Union expands eastward.

—Associated Press, 1/1/2002

According to a recent report by the U.N. Drug Control Program, the [Tdiban's ban on
poppy cultivation] brought raw opium production in Afghanigan to a virtud hadlt,
dropping from 3,276 tons to only 185 tons in just one year. But now ... there is
eagerness among famers . . . to plant poppy seeds that will be harvested next April,
processed into heroin in neighboring Pekistan, and delivered to overseas markets. “We
know we are creating addicts” [a famer] said. “The only reason we are doing this is
because we are poor. If | could find another job, | would stop growing poppies.”

—Los Angdles Times, 11/23/2001



More than 60,000 Moldovans are working abroad. That is about one-third of the people
of working age—the highest proportion in Europe. UNICEF, the United Nations
children's organization, says growing numbers of children are abandoned by their parents
and have to live with other reatives or even done. Such problems exist throughout the
former Communist bloc, but they ae paticulaly acute in Moldova, a smdl country
wedged between Ukrane and Romania In Communist times it was reasonably
prosperous, exporting food and wine to the rest of the Soviet Union. But in the past
decade, exports have collapsed, reducing gross domestic product by two-thirds and
leaving the average annud GDP per head a just over $300, less than 20 per cent of
neighboring Romanids. The root cause of Moldovas difficulties is the politicd and
economic disruption of the end of the Soviet Union. The country was divided by a civil
war in the early 1990s which has left authority split between Chignau in the west and a
Hf-proclamed Republic of Transdniestr centered on Tiragpol in the east. The divison
has undermined government functions, blocked economic reforms and dlowed the
flowering of one of Europe's most extensive black [market] economies.

—Financid Times, 12/19/2001
Civil

The sea level has risen from 12 to 20 inches dong Main€e's coast and as much as 2 feet in
Nova Scotia during the last 250 years, according to a team of international researchers.
It's the biggest rise in the lagt millennium, and globd warming is to blame, sad Roland
Gehrels of the Universty of Plymouth in England. “Sea level today is rigng faster than a
any time in the past when it was subject to naturd climate change,” the lead researcher
sad. The findings were presented at the Geologica Society of Americas annud medting
last week in Boston.

—Los Angdles Times, 11/13/2001

The Commonwedth Sgnded that it could suspend Zimbabwes membership within
weeks if the country continued its dide towards anarchy. Suspenson would prevent
Zimbabwe's presdent, Robet Mugabe, attending the Commonwedth heads of
government summit in Audrdia in March. The group reiterated its degp concern about
the ongoing dtuation in Zimbabwe especidly the continued violence, occupation of
property, actions againg the freedom and independence of the media, and poalitica
intimidation. The datement came after repeated criticism that the Commonwedth had
faled to act aganst Mr. Mugabe since his supporters invaded white-owned farms early in
2000. Over the past two years Mr. Mugabe's supporters have unleashed a campaign of
violence agang white fames and the Movement for Democratic Change, the man

opposition party.
—Financid Times, 12/21/2001

For the firgt time since 1990, Irag has warned that it could launch a missile attack against
lsad if the United States attacks the regime of Presdent Saddam Hussein. “We dways



expect evil and aggresson from the American adminigration,” Iragi Vice Presdent Taha
Yassin Ramadan told the Doha-based Al-Jazeera satdlite televison. “Our preparations
are dways in place. Any nation that has been atacked has the right to defend itsdf by
any means. This is a legitimate right.” Ramadan did not mention Isradl, but when asked
whether Iragq would attack Isradl, the vice presdent said Baghdad would not rule out any
target.

—Middle East News Line, 11/30/2001

|sragl

Isradi unemployment is nearing the ten-percent level and one in four Isradi children are
now cassfied as living bdow the poverty line This is hgppening & a time when the
number of tourists to Israel has dropped by more than fifty percent, to levels last seen a
quarter century ago. At the same time, it is clear that the Pdedinians have been hurt
economicaly much more than Igadis. For example, their unemployment is estimated at
between 50-80 percent. The drains in Pdedtinian society have prompted some of Arafat's
ades, according to American sources, to ask the United States to put grester diplomatic
pressure on Arafat because of the damage his war is causng Pdedinian society. At the
beginning of this year, Government economists expected annua GNP growth of five to
gx percent, but it looks like Israd will be lucky to finish the year with more than two
percent annua growth. The outlook for 2002, if present trends continue, is worse.

—BridgesforPeace.com, 12/11/2001

More than 60 new Paedinian Authority (PA) textbooks have been trandated and
excerpted by the Center for Monitoring the Impact of Peace, whose web ste is located at
www.edume.org The PA continues its policy of educating its sudents to liberate dl of
Pdedtine as its schools prepare their students for an independent Paledtinian state. There
IS no mention of a two-date solution in the 60 new textbooks of the Paegtinian Authority.
They fal to teach the youth to see Israd as a neighbor with whom pesceful rdations
should be desired; the Jewish connection to the Holy Land is confined to antiquity. Jews
return to Paegtine is described as “infiltration”; the State of Isradl, a member dtate of the
UN since 1949, s not recognized. By contrast, the State of Paestine is often referred to
and its name appears with the officid emblem of the Paeginian Naiond Authority on
the cover and the front page of many textbooks. Pdegtine stretches from the Jordan River
to e Mediterranean Sea and is exclusvely Arab. The 5.5 million Jewish inhabitants are
not counted; The maps that appear in the textbooks continue to disregard the existence of
the State of Igad; Jerusdem is presented as belonging to the Paedtinians done, and as
the capitd of Paedtine; there is no attempt to encourage reconciliation with Isradl.

—Ilsrael Resource News Agency, 11/23/2001



Dr. Zvi Zameret, director of the Ben-Zvi Foundation, presented a dismd view of the
future of Israd. Zameret, an accomplished educator, headed a task force that spent nearly
a year examining the date of nationd education in Israd. The findings show that within a
few years the mgority of children in Isad will be educated in nonZionig inditutions
which are funded but not supervised, by the dtate. This year, 30 percent of first-grade
children in Israd are enrolled in Arab schools. “Arab education is growing a a dizzying
pace, and were not asking oursdves enough to what extent we are educating for
Israeliness” sad Zameret. . . . In other words, in a few years the mgority of children in
Israel will be getting a non-Zionist education.”

—Jerusalem Pogt, 12/24/2001

Isradi scientists have completed ten years of research and testing in a secret |aboratory in
the Nes Tziona Biologica Center, and are about ready to begin mass-production of their
newly-developed vaccine againg anthrax. The vaccine has been tested and found to be
effective, and unlike the American vaccing, causes no Sde effects. In addition, the
American vaccine must be taken in Sx doses, while the new Isragli verson takes effect
after only oneinjection.

—Arutz7, 12/20/2001

The militay wing of the Idamic militant Hamas group sad that poisonous chemicas
planted on bombs its activists exploded recently have spread terror among Israelis even
more effectively than its earlier attacks. Isradl's Hedth Minidry reveded this week tha
nails and bolts packed into explosves detonated by a Hamas suicide bomber Dec. 1 in a
Jerusalem pedestrian mal had been dipped in rat poison. The report unnerved many
Israeliswho dready live with the fear of abiochemica attack from Irag.

—Associated Press, 12/13/2001

Book Review

Hitler's Pope: The Secret History of Pius XII. John Cornwell, Penguin Books, New
York NY, 1999. 411 pages.

It has been well reported that leading Jewish Nazi-hunters have been openly critica of
the Catholic Church's intention to canonize Pope Pius X1l who served as Pope from 1939
to 1958. Before WWII, the Pope condemned the Nazi glorification of race, nation, and
date as a perverson of the divine order. During the war he remained dlent about the
mass murder of European Jews. In answer, those leading the effort for canonization of the
Pope within the Catholic Church say they will not be stopped or delayed by the
“unjudtifiable and calumnious attacks againg this great and saintly man.”

John Cornwel is a journdist and author with a lifdong interest in Vatican &ffars. He
profiled Pope John Paul Il for Vanity Fair magazine and the London Sunday Times. His
previous book on the Vatican, A Thief in the Night: The Death of Pope John Paul,



became a bestsdler around the world. In 1995 he won the Independent Televison
Authority award for services to religious journdism. From 1990 to 1996, Cornwel was a
research fellow at Jesus College in Cambridge, England.

In Hitler's Pope, Cornwel documents the life and rise to the Papacy of Eugenio Pecdli,
later to be known as Pius XIl. Cornwell says that he began research for the book with the
intention to portray a favorable picture of a remarkable man in church hisory who was
now recaving his due. Given Cornwel's previous documents detaling favorably the
work of the Catholic Church, he was given unprecedented access to Vatican and Jesuit
archives. After researching documents in both Vatican City and Germany (where Pacdli
soent a good pat of his church career), Cornwel came to the conclusion that Eugenio
Pecdlli, Pope Pius Xll, was indrumentd in negotiating an accord that helped the Nazis
rise to unhindered power and seded the fate of the Jews in Europe. He tels the full story
of how politicd and spiritud ambition, combined with a long-standing hatred for the
Jews, combined to make Pius the most dangerous Pope in history.

In the first decade of the twentieth century, Pacdli was a brilliant Vatican lawvyer who
helped shape a new ideology of unprecedented papa power. As papa nuncio in Munich
and Berin, in 1933 he negotiated a treety with Hitler, the Reich Concordat. This created
mutua support between Nazi Germany and the Holy See. At the time a cardind and the
Vatican Secretary of State, Pacelli was the chief architect of the agreement. Because of
his efforts, the Vatican sgned the agreement dtating that German Catholics would “put
themsdves without reservetion a the service of the new Nazi State” Hitler, in return,
agreed to tolerate Catholic organizations. The agreement ensured that the Nazis would
rise unopposed by the most powerful Catholic community in the world, seding, by
Hitler's own admission, the fate of the Jews in Europe.

Mogt Bible sudents are familiar with the popes of the fifth through the twelfth centuries
and the world power they controlled. Some hold the view that the Papacy of the near
future may become as powerful as that of the past. This book documents how cooperation
with the date led the Catholic Church to have such a powerful pogtion with the most
corrupt government known to the modern world. For those who may not hold this same
view of future Pgpa power, the book dill provides intriguing ingghts into what may
arguably be the most important religious office in the world today.
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