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In the Beginning
Blessed is the man whom thou choosest.—Psam 654

The Sermon on the Mount is considered by most Chrigtians as the keynote speech of
Jesus to introduce the Gospel age. The series of eight (or nine) beatitudes which open this
discourse of the Master form a sort of preambleto it. It is these blessings of the bestitudes
which condtitute the theme for thisissue of The Herdld.

Each of the bestitudes is given in the form of a conditiona promise. The stipulated
qudlifications form an outline of Chrigtian character to which Jesus wishes his disciples
to conform. These characterigtics, briefly summarized are:

1. Humility.

2. Sorrow for gin.

3. Meekness.

4. Appetite for
Righteousness.

5. Mercifulness.

6. Sincerity or purity of heart.
7. Peacemaking.

8. Endurance of persecution
andtrid.

In a sense these furnish for the New Testament what the ten commandments did for the
Old—an outline of the qudities of the one whom Jehovah approves. The contrast between
the two illustrates the difference between the Law dispensation and the dispensation of
Grace. The negative “thou shdt nots’ of the Law are replaced with the “thou shdts’ of

Christ.

In still another sense these attributes can be profitably compared with those given by the
gpostle Paul in hisinspired examination of love (1 Corinthians 13). In fact, Brother
Russdll makes the following suggestion: “We advise reading dternately each Sunday our
Lord s delineation of the graces which will insure his blessng and the apostle Paul’s
description of the same graces summed up under the name Love’ (Reprints, p. 2240).



In asmilar sermon, sometimes referred to as “ The Sermon on the Plain” (Luke 6:20-26),
Jesus contrasts a series of blessngs with a series of woes. Let us be careful that our lives
are worthy of the blessngs and not deserving of the woes.

It iswith a Sincere desire to encourage spiritual growth into a character like unto the
“Author and Finisher of our Faith” that we, the editors, place thisissue of the magazinein
the hands of our readers.



Matthew 5:3

The Pursuit of Blessedness

Blessed is the man that walketh not in the counsel of the ungodly, nor standeth in the way
of sinners, nor sitteth in the seat of the scornful —Psalm 1:1

Life, Liberty, and the Pursuit of Happiness’ were the indienablerights imagined by the
writers of the United States' Declaration of Independence. Christ offerslife, liberty from
the bondage of sin, and the pursuit of blessedness.

Happiness is the emotiona reaction to pleasant outside stimuli; blessednessis the feding
of blissthat results from inner tranquility. Happiness is reactive; blessednessiis proactive.
Happiness depends on what is done for us; blessedness is a product of what is done by
us.

The principle of hgppinessis found in Psalm 126:3, “The Lord hath done gresat things for
us, whereof we are glad.” The principle of blessednessisfound in our theme text and
delineated in the begtitudes of Matthew 5:3-12.
The Beatitudes

The beatitudes consst of a series of conditional clauses. Wonderful rewards and promises
are made, but only if stringent conditions are met. The conditions are not given in a
random or haphazard order. They are carefully structured to form a veritable tower of
conduct, each action being premised on the one beforeit.
Notice the logical sequence of the conditions that claim the blessed promises:

1. Poverty of spirit, or recognition of need, isthe Sarting point.

2. Repentant mourning comes from an admission of one' s own
inabilities

3. A meek, or teachable disposition enables the mind to recelve
ingtruction to continue on.

4. An appetite for righteousness provides the motivation for making
progress.

5. Mercifulness is an outgrowth of the redlization of one's shortcomings
in soiritud growth.

6. Purity of heart develops out of that sympathy which knowsits own



need of mercy.

7. Peacemaking isthe god for which the Christian istrained by gpplying
the previous graces.

8. Persecutions form the find exam to demondrate that the preceding
principles have been well learned and applied.

The Foundation

“Blessed are the poor in spirit.” There are two Greek words, which, with their cognates,
are trandated “poor” in the New Testament. Penes denotes a poor |aborer who works for
bare sustenance. Prochos describes the poorest of the poor, one who is reduced to being a
beggar to survive. Ptochos isthe word Jesus used in the firgt beetitude. Thayer's Lexicon
elaborates on this word by broadening its definition to include lacks that include

“influence, pasition, honor . . . dedtitute of Christian virtue and eternd riches.” He adds

the concepts of helplessness, being powerless to accomplish an end. His definition
concludes with the words * destitute of learning and intellectud culture which the schools
afford.”

It is not usudly the learned and sdlf-confident, but those who have a proper lack of self-
esteem who, appreciating their own littleness and imperfections, ook for assstance from
ahigher power. One has been heard to remark, “1 do not have an inferiority complex, |
am inferior.” This does not mean, however, that thereis not a proper sdf-esteem. If the
Chrigtian is commanded to love his neighbor “as himsdlf,” there must be a sensein which
thislove of sdf isproper. The proper attitude is to reflect that if God sees something in
oneto cdl him, then the individuad must find and gppreciate this same dement in

himsdlf. It is not what we are, but what God can make of us that is worth appreciating and

loving.
Totd lack of sdf-esteem is pardyzing; totd trust in God to use usis energizing.

Various support groups for individuas combating addictions recognize the principle of
thisfirst beetitude as the starting point for progress. First, recognize the need and then the
inability to fulfill that need without the aid of a higher power. A term that encapsulates
this basic requirement is humility.

Humility in the Old Testament

Before the Isradlites could enter the promised land they needed to first learn this lesson of
humility. It isin accord with this that we read: “Thou shat remember al the way which
the LORD thy God led thee these forty yearsin the wilderness, to humble thee, and to
prove thee, to know what was in thine heart, whether thou wouldest keep his
commandments, or no. And he humbled thee, and suffered thee to hunger, and fed thee
with manna, which thou knewest not, neither did thy fathers know; that he might make
thee know that man doth not live by bread only, but by every word that proceedeth out of



the mouth of the LORD doth man live’” (Deuteronomy 8:2,3).

By leading them in ameandering and ever- moving path through a hogtile environment

for forty years, God denied his chosen people adequate time in one spot to grow crops or
provide good pasturage for their flocks, thus making themwholly dependant on him for
life-sustaining food. In asimilar vein, the Chrigtian finds he lacks the resources to

provide satisfying spiritud food, and must become dependent upon heavensent mannato
grow spiritudly. In fact, the present tempora condition of life on earth is cdled “the

body of our humiliation” (Philippians 3:21, ASV).

Isaiah 66:2 summarizes the Old Testament emphasis on humility. Rotherham trandates the
latter portion of the verse, “But for this one, will | look around, for him who is humbled
and smitten in spirit, and so careth anxioudy for my word.”

Humility and Self Evaluation

Humility causes one to neither think of self more highly nor more lowly than one ought

to think, but to soberly consder onesdf in the full light of one' s talents and abilities, and
the need of God to redlize the potentid of these. W. L. Waker in the International
Standard Bible Encyclopedia expressesit in these words: “It by no meansimplies
davishness or sarvility; nor isit inconsstent with aright estimate of onesdlf, one' s gifts
and cdling of God, or with proper sdf-assertion when cdled for. But the habitua frame
of mind of achild of God isthat of one who feds not only that he owes dl his naturd
gifts, etc., to God, but that he has been the object of undeserved redeeming love, and who
regards himsdlf as being not his own, but God'sin Christ. He cannot exat himsdif, for he
knows that he has nothing of himsdlf. The humble mind isthus & the root of al other
graces and virtues. Sdlf-exdtation spoils everything. There can be no red love without
humility. ‘Love, said Paul, ‘vaunteth not itself, is not puffed up’ (1 Corinthians 13:4). As
Augudtine said, humility isfirgt, second, and third in Chridianity.”

Jesusisthe prime example of humility. The Emphatic Diaglott interlinear trandation of
Matthew 11:29 correctly reads. “Take the yoke of me upon you, and be informed by me;
for meek | am, and humble to the heart and you shdl find arest to the lives of you.” It
was because the Master had such heart humility that he could ignore his own will and
take on the yoke of the Father’ swill and do it. “1 delight to do thy will, O my God, yea
thy law iswithin my heart” (Psalm 40:8). “Then answered Jesus and said unto them,
Verily, veily, | say unto you, The Son can do nothing of himsdlf, but what he seeth the
Father do: for what things soever he doeth, these dso doeth the Son likewise’ (John
5:19).

Humility in Inter-Personal Relations

Not only is humility essentid in understanding on€e' s relationship with God, itisdso a
helpful adjunct in inter-persond relaions. The gpostle Paul sates, “let nothing be in the
soirit of drife or vain glory, but, in lowliness of mind, each esteeming the other as more
excdlent than themselves, regarding not each his own qualities, but each those of others



aso. For let thismind be in you which was dso in Chrigt Jesus’ (Philippians 2:3-5,
Darby Trandation).

Such an atitude not only looks for the good in others but aso prepares the mind for
accepting the lowest of services. “And whosoever of you will be the chiefest, shdl be
servant of dl” (Mark 10:44). Jesus demondirated this attitude with a practical parable:
“And he put forth a parable to those which were bidden, when he marked how they chose
out the chief rooms; saying unto them, When thou art bidden of any man to awedding, st
not down in the highest room; lest a more honorable man than thou be bidden of him;
And he that bade thee and him come and say to thee, Give this man place; and thou begin
with shame to take the lowest room. But when thou art bidden, go and st down in the
lowest room; that when he that bade thee cometh, he may say unto thee, Friend, go up
higher: then shdt thou have worship in the presence of them that St at meet with thee.

For whosoever exdteth himself shdl be abased; and he that humbleth himsdf shall be
exalted.”—Luke 14:7-11.

Poor in Pocket Not Necessarily Poor in Spirit

In the Luke account of the beatitudes (Luke 6:20) the words “in spirit” are omitted.
Frequently it is moderate poverty that provides the most fertile ground for spiritua

growth. “For ye see your caling, brethren, how that not many wise men after the flesh, not
many mighty, not many noble, are caled: But God hath chosen the foolish things of the
world to confound the wise; and God hath chosen the weak things of the world to
confound the things which are mighty; And base things of the world, and things which

are despised, hath God chosen, yea, and things which are nat, to bring to nought things
that are” (1 Corinthians 1:26-28).

Higtoricaly the Chrigtian church has prospered most in spiritual matters when poor or
persecuted in tempora ways. Shortly after the fall of Communism in Romania, one
Romanian Chrigtian remarked that they were surprised to il find true Chridianity
surviving the materia prosperity of the West. Prosperity tends to foster independence and
the lack of afeding of need for God; poverty tends to emphasize the necessity for divine
help. Sdf-sufficiency is not the best avenue to gpproach God.

However, such observations are only generdities. There were wedthy people—such as
Nicodemus, Joseph of Arimathea and Chuza, the chief geward of Herod with hiswife
Joanna —who were among the disciples of Jesus. Similarly today, and throughout the
age, some have been caled and showed remarkable dedication that have more than
enough of thisworld' s goods. Conversdly, poverty does not necessarily mean Soiritudity.
There are those who are poor in materid things yet are not poor in spirit. The quaification
of thefirg beatitude is one of the inmost salf, not one of externa circumstances.



The Kingdom of Heaven

Both the poor in spirit and the persecuted are promised the kingdom of heaven while the
meek are pledged the inheritance of the earth (Matthew 5:3,10,5). Thereisno lack of
harmony between these two statements. The lowliness of poverty and spirit and
persecution is set in contrast with the heights of a heavenly reward. But meekness
prepares the recipient of akingdom with his Lord with the necessary lessonsto
administer a government over the earth. “Inheriting the earth” does not necessarily mean
living there as one's home, but possession of the dominion over the earth. “And | John
saw the haly city, new Jerusalem, coming down from God out of heaven, prepared asa
bride adorned for her husband” (Revdation 21:2).

It is the respongibility of any follower of Christ to develop dl of the qudities mentioned
in the beatitudes, but firgt things come firgt, and there is no better sarting place than true
humility. “Humble yourselves therefore under the mighty hand of God, that he may exalt
you induetime’ (1 Peter 5:6).

Looking on theein my
weakness,

Trugting thee for promised
grace.

When | think of sdif |
tremble,

When | look to theeI’m
strong.



Matthew 5:4

Blessed Tears

Jesus wept—John 11:35
Carl Hagensick

While mourning may indicate weskness, it can spesk of spiritua strength. It al depends
on the cause of the mourning. If it isto express frudtration or to vent emotions when one
does not get one’'s own way, such sorrow does demondtrate alack in Christian character.
However, if the weeping is to show sympathy for the grief of another, or to accompany
repentance for misdeeds, or to express sorrow for the inabilities to live alife acceptable to
God, then such tears are beneficid to spiritua growth.

Sympathetic Mourning

“The wages of anisdeath’ (Romans 6:23). Not only has mankind spent the past Six
thousand years paying those wages, but it has dso paid the concomitant costs of sckness,
pain, and loss. These experiences are usualy accompanied by the emotion of grief.
Perhaps nothing demongtrates this more than the tears shed daily at countless funerds
throughout the world.

Such was the case in the degth of Lazarus of Bethany. He was the brother of Mary and
Marthaand greatly loved by Jesus. A large number of mourners attended his funera and
were still present some three days later when Jesus arrived on the scene. The Master
knew well that he had the power to bring Lazarus back from the grave. In fact, he had
previoudy told his disciples that he was glad he had not been there when his friend was
dill dive and he could have heded him (John 11:15).

Because he remained away from Bethany until Lazarus had died plus three days more, it
might at firs gppear cdlous, merdly prolonging the family’ s grief. Then, arriving on the
scene, rather than immediately bringing them the joy of resuscitation, he pauses to weep.
He knew well that it was only the matter of a command and Lazarus would comeforth
from the tomb. Y et he pauses to weep, and to pray. Why? It was not to put on a show of
persona anguish; it was because he was persondly touched with the tragedy. He knew
the anguish of Mary and Martha. He felt the grief of the assembled family, friends, and
mourners. More than that, he was touched with smilar portrayas of grief throughout a
world marred by the “wages of Sin.” These tears are blessed tears.

Wedl havefriendsin amilar circumstances. We dso fed ther grief. We mourn with

them, but how do we show our fedings? Many of usfed awkward in goproaching even
close friends because we do not have the words to express our emotions. What can we do
to make our compassion more helpful to a sorrowing heart?



1. Cry with them. Such tears are not of weakness, but necessary to the
acceptance of agresat |oss.

2. Tactile, or touch, communication. If we are close enough, give ahug;
at least, atouch on the shoulder or arm or a warm handshake accompanied
by a compassionate facid expresson. Touch communication, especidly
when prolonged, saysin body language, “| redly care”

3. Share the memories of the past. Such reveries keep the deceased dive
in the mind of the bereaved. “The memory of thejust is blessed” (Proverbs
10:7).

4. Share the hopes of the future. Thereisno grester comfort than in the
biblical doctrine that Jesus died for all, regardiess of the record of the
present life—Dboth the good and the evil.

5. Follow through. Deep grief does not passin aday, or aweek, or even a
month. It is often some time after the tragedy, when comforting support
dackens, that sorrow has its degpest impact. The wise man hastruly said,
“A friend loveth at dl times and a brother is born for adversity” (Proverbs
17:17).

Mourning for Sin

The daily mediais replete with stories of sin, wickedness, violence, and corruption. It is
not surprising that a Chritian reacts with disgust and repulson. The degree of human
degradation is repugnant to any individua griving to live agodlike life. Y et that very

spirit of God, while thoroughly heting the Sn, must strive to be cognizant of human
weekness and continue to love the sinner. While recognizing the principles of appropriate
judgment, a Chrigtian must never take delight in the adminigtration of its pendty. The
Bible states that God has “no pleasure in the death of the wicked” (Ezekid 33:11).

When the same prophet decried the corruption of the religious and civil systems of his
day (in words gppropriate to the conditions of our time), he ingtructs a man with a
writer’ sinkhorn to “Go through the midst of the city, through the midst of Jerusalem, and
set amark upon the foreheads of the men that sigh and that cry for al the abominations
that be done in the midst thereof” (Ezekiel 9:4). The appropriate attitude is not ddight in
the deserved punishments, but sorrow for their necessity. Viewing the totdity of
wickedness that prevailed in the years before the flood, it is written that it “grieved him
[the LORD)] at his heart” (Genesis 6:6).

Mourning Our Inabilities

The gpostle Paul describes the dilemmaof aloya Jew under the law trying to obey its
righteous precepts while hindered by the effects of being bornin sin and shgpenin
iniquity. He says of such that, while their spirit iswilling, ther flesh isweak so that they



could not do the things they would. Findly he pictures such aone as crying out, “O
wretched man that | am, who shdl deliver me from the body of this deeth?’ (Romans
7:24).

According to Beet’s Commentary, the Greek word trandated “wretched” is better rendered
“caamity dricken,” and isfrequently used in Greek tragedies where it “ describes not a
man’s gate of mind, but his circumstances.” The word was well chosen by Paul, for it is

the circumstance of inherited sin and not the desire of the mind that the gpostle is

lamenting, and it is the disparity between the two which produces the mournful cry, “O
wretched man that | am.”

Such mourning is appropriate, but the Bible provides comfort. It assures us that the
Crestor is cognizant of our ingbilities and accordingly modifies his judgments with
mercy. The psamist expressesit in these words. “Thou knowest my downsitting and
mine uprising, thou understandest my thought afar off” (Psalm 139:2).

The Mourning of Repentance

The series of bestitudes Jesus gives in the fifth chapter of Matthew may be compared to a
child’ s building blocks, each adding to the one beforeit. While dl the forms of mourning
mentioned above are good and beneficid, the second besatitude speaks most directly of
the mourning of a repentant heart. This mourning is aresult and outgrowth of the poverty
of gpirit mentioned in the first beetitude. Whereas the first speaks of the recognition of a
sinful and undone condition, the second speaks of the heart’s reponse to this fact: regret,
repentance, and sorrow.

It is common in many Chrigtian circles where only adult baptism is practiced to ask the
candidates a series of questions beginning with the following two queries.

1. Do you admit that you are amember of asinful and falen race? (In
other words, do you acknowledge your own poverty of spirit?)

2. Have you repented of this and made what redtitution is possible? (Thisis
the “mourning” of the second bestitude.)

Works Worthy of Repentance

Paul speaks of “deedsworthy of . . . repentance” (Acts 26:20, RSV). He usesamilar
language when he writes. “Now | rgjoice, not that ye were made sorry, but that ye
sorrowed to repentance: for ye were made sorry after agodly manner, that ye might
receive damage by usin nothing. For godly sorrow worketh repentance to salvation not to
be repented of: but the sorrow of the world worketh degth. For behold this sefsame thing,
that ye sorrowed after agodly sort, what carefulness it wrought in you, yea, whét clearing
of yoursalves, yea, what indignation, yea, what fear, yea, what vehement desire, yes,

what zed, yea, what revenge! In al things ye have approved yoursdvesto be clear in this
meatter” (2 Corinthians 7:9-11).



Thereisagodly sorrow and there is an ungodly sorrow. Godly sorrow leads to
repentance; ungodly sorrow leads to despair and, too frequently, suicide. Godly sorrow is
productive of saven successive works:

1. What carefulness. Thayer gives*“ speed or haste’ as the primary
definition of the Greek word spoude used here, with “diligence” asa
secondary meaning. Combined, these characterize an attitude that
responds quickly and zedoudy to the correction of identified faults.

2. What clearing of yourselves. The Greek word is apologia fromwhich
we get our word “gpology.” Perhaps thiswould be the best trandation

here. The recognition of having done awrong should be rapidly followed

by an gpology for the fact. Even if no other person was harmed, the
gpology should comein the form of an expression to God in prayer of
sorrow for the misdeed.

3. What indignation. One of the prophetic descriptions of Chrigt isthat he
not only loved righteousness, but o that he “hated iniquity” (Hebrews
1:9; Psdm 45:7). When asinful thought becomes harbored in the mind, it
must be detested and rejected. The appropriate emation is beautifully
described in the Greek word aganaktesis used here, from which we derive
the word “agonize.”

4. What fear. The Greek word is phobia. True repentant sorrow produces
an attitude of “sn-phobia” adread of fadling into the clutches of Sn.

5. What vehement desire. Epipotheo, used here, is an intengfied form of
potheo, “to yearn, or long for.” The King James trandation “vehement
desre’ iswdl chosen. Having identified the wrong and developed an
averson toit, the true mourner has an intense desire to rid himsdlf of it.

6. What zeal. Thededreto rid on€ s =f of an, while admirable, is not
enough. It must be trandated into remedia action, and this with great
ardor or zeal. It must be worked at.

7. What revenge. Barnes, in his Notes, writes that the Greek word
ekdikesis used here has the thought of “maintenance of right.” Literaly it
could be trandated as the * outworking [ek] of justice [dikesis].” Having
removed the shortcoming to the best of one' s ability, the fina product of
godly sorrow is the establishment of protective walls so that the sinis not
repeated.

Sackcloth and Ashes

Customs today in most cultures expect mourners to wear dignified clothing. Such was not
the case in Bible times. There the mourners “rent their clothes’ and wore sackcloth (a



garment, usudly a sash or girdle made of camd’s hair). The first recorded use of this
custom in the Bible was by the patriarch Jacob (Genesis 37:34). Tamar isthe first one
mentioned who added the placing of ashes on the head (2 Samud 13:19), though Joshua
is spoken of as expressing his sorrow for Achan’slooting of Jericho by putting dust on
his head (Joshua 7:6). Jesus implies that the combined custom of sackcloth and ashes
may have dated back as far as the days of the destruction of Sodom and Gomorrah
(Matthew 11:21).

It is the sackcloth, arough and poor garment, that illustrates the relationship between the
firgt two bestitudes, the fact that the mourning is an outgrowth of poverty of spirit. Ashes,
on the other hand, add another dimension to the expression of sorrow. Not only were they
the remnants of something that had been destroyed, they aso implied a degp-set memory
of that object. The ashes of the red heifer which were used in Jewish ritua cleansings for
sin (Numbers 19:9) are commonly thought of by Bible Students asindicative of the
remembrance of the faithful lives of ancient prophets (Tabernacle Shadows, p. 108). This
same concept of ashes indicating memory is used today by those who keep the ashes of a
cremated relative in an urn asamemorid.

So godly sorrow must not only destroy (turn to ashes) the imperfections identified in
onesdf, but dso create amemorid of these experiences to insure that they will not be
repeated. When al mankind does this successfully, they will redize the vaue of God in
permitting evil for more than these past Six thousand years,

“They Shall Be Comforted”

When the conditions of the bestitude are fully met, the promised blessing will be secured.
The comfort of the mourner will consst partly in the fact that he need fear no
chagtisement from God, if he has truly done his part in that effectud mourning productive
of the godly works of repentance, and more fully from the knowledge that the day will
soon come when the causes of dl sorrow shdl be removed.

Though Christians may mourn, they are not to be constantly mournful. Rether they areto
be rgoicing Chrigtians, even in trids and tribulaions: “My brethren, count it dl joy when

yefdl into diverstemptations” (James 1:2). “Rejoice in the Lord dways, and again | say,
Reoice’ (Philippians 4:4).



Matthew 5:5

Teachableness

Come unto me, all ye that labor and are heavy laden, and I will give you rest. Take my
voke upon you, and learn of me; for [ am meek and lowly in heart: and ye shall find rest
unto your souls. For my yoke is easy, and my burden is light—Matthew 11:28-30, KJV

Richard Suraci

In the deventh chapter of Matthew Jesusis spesking to the Jews, chiding them for not
accepting his teachings or those of John the Baptist. Jesus said John was the grestest man
born of awoman but notwithstanding the least in God' s heavenly kingdom is greater than
he. Jesus attempted to shake his people from their complacent attitude so that they would
consder his gospd.

Hiswordsin verse 15 are crucid to al who desire to learn of him: “He who has ears, let
him hear.” Our resurrected Lord used the same words when he conveyed his message to
each of the seven churches in Reveation chapters 2 and 3. The William Barclay
trandation reads, “It is the duty of everyone who can hear, to listen to what the spirit is
saying to the churches” This trandation conveys the thought of paying attention to what is
said. When children go to school, we don’t ask them to “hear,” we ask them to “ligten” to
what the teacher is saying.

In Matthew 11:21-24 Jesus pronounced woe upon the cities in which he preached and
performed his miracles because they did not believe him and repent. He said it will be
more favorable for Tyre and Sidon in the day of judgment than for them.

Another important thought is found in verse 25 where Jesus offers rest for the weary: “I
praise you Father, Lord of heaven and earth because you have hidden these things from
the wise and learned and reveded them to little children.” During his ministry, Jesus used
“little children” to convey the importance of smplicity, teachableness, and humble
dependence on others. “Little children” cannot survive without help from others. “Little
children” come into this world with blark pages. Their parents write on those pages what
they will. Each day God's children should leave their mind open so that their heavenly
Father may write his will and word thereon.

In Matthew 5:3 Jesus said, “Blessed are the poor in spirit, for theirs is the kingdom of
heaven.” The “poor in spirit” redize that they need help. The word “poor” trandated
from the Greek means “ extremely poor, utterly destitute.” Many who came to Jesus
experienced that condition of heart and through his sacrifice were able to find rest.

In Matthew 11:27 Jesus exclamed, “All things have been committed to me by my Father.
No one knows the Son except the Father, and no one knows the Father except the Son
and those to whom the Son chooses to reveal him.” Jesus aso said, “No one can come



unto me unless the Father who sent me draws him” (John 6:44).

In Matthew 11:29 Jesusinvited his people to take his yoke upon them. The Jewish nation
was under a double yoke which was Adamic condemnation and the Law Covenant which
laws they were unable to keep. The Gentile yoke was Adamic condemnation. Jesus
invited those who came to him with aligiening ear to take his yoke upon them. The word
yoke is taken from aroot word meaning to join, especidly by ayoke, acoupling,
figuraively, sarvitude (Strong’ s 2201 and 2218).

Although Jesus was Lord and Master to his disciples, he was dso aservant of dl (Isaiah
42:1-4; 53:11). By taking his yoke upon us, we individudly become identified with him,
gde-by-sde, and like him, become servants of God and each other. Jesus is the stronger
onein the yoke we share with him, and he supplies the strength when we become wesk or
discouraged.

“Learn of me, for | am meek and lowly of heart.” The words“meek” and “lowly” are
closdly related and are used interchangeably. In New Testament usage the word humble
(Strong’ s 5013) is taken from the same word as lowly (Strong's 5011). It meansto
depress, figurdively, to humiliate (in condition or heart). “Lowly” or “humility” would
seem to express the heart quality of a cast-down person who recognizes his low estate
and need of recovery, whereas meekness may be the outward expresson of humility.
Peter writes, “Humble yoursalves . . . under God's mighty hand that he may lift you up in
duetime’ (1 Peter 5:6). This humility may be expressed in the words of Isaiah: “O Lord
thou art our Father; we are the clay, and thou our potter; and we al are the work of thy
hand” (Isaiah 64:8, KJV). We need to be kneaded by God. In his hands he will shape us
into the character likeness of his son. This shaping process requires alifetime of learning
God'sword and being conformed to his son’simage.

Theword “meek” is Strong’s number 4235 and means gentle, i.e,, humble. It isaform of
number 4239, a prime word meaning mild, i.e., (by implication) humble. William Barclay
in hisword study on meekness said: “In the Greek prautes [meekness| bascaly is
connected with anger . . . isthe qudity of the man who is angry for the right reasons,
againg the right people, in theright way, and for the right length of time. The basic idea of
the word is not so much gentleness as strength under control. Plato . . . usesit of the
sheep-dog who is gentle to the flock but savage to the enemies of the flock. The word
indicates a gentleness at the back of which there is courage and strength. Thisis further
illugtrated by the fact that the Bible regards this quality of prautes asthe didinctive
qudity both of Moses (Numbers 12:3) and Jesus (2 Corinthians 10:1—see the context of
this chapter in the Diaglott, NIV, and Barclay).

Brother John Meggison gave us asmilar definition: “The Greek word for meek was
commonly used in our Lord's day to describe wild animals, like horses, who have been
made to work with men. Nothing spiritless or empty is meant, but rather the description
of an energy which, ingtead of exploding [jumping up on their hind legs and coming
down on thunderous hoofs in acloud of dudt], is now willing to be guided and directed.
Thelr strength is now harnessed and trained to work with men The meek or tamed are



not people who have been born empty and have no inner source to master, no vitaity to
be taught control. The meek or trained are those whose powerful impulses have been put
into understanding. The love of God by his holy spirit has made these redlize the
blessedness of being guided by the Lord’ s spirit of helpful service”

Paul is agood example of Brother Meggison' s description of meekness. Saul, till
breathing out murderous threats against the Lord’ s disciples, obtained authority from the
high priest to apprehend any who belonged in the way, and bring them to prison. Saul
was stopped on his journey to Damascus, blinded by a heavenly light, and was asked,
“Saul, Saul, why do you persecute me?’ The answer came: “1 am Jesus, whom you are
persecuting” (Acts 9:1-5). At this point Saul’ s meekness comes to the fore: “Lord, what
wilt thou have meto do.” Saul was teachable. We are happy that Saul, who became Paull
“the apogtle to the Gentiles,” learned wdll the word and will of God.

Saul was a misguided “prime mover” for Judaism. It is easy to see the wild horse-like
qudities he exhibited. After following Jesus ingtructions, Paul became the “ prime
mover” of our Lord Jesusl What became of Saul’s strength, education, forward mation,
enthusiasm, and zed? It was re-channded, brought under contral, for the work of the
Lord.

Suppose you asked people, “What does the word meek mean to you?’ Here are afew
answers | received when | asked that question: “A meek personisawimp!” “A meek
person has no backbone!” “A meek personistimid!” “Meek meansflimsy.” “Meek is
weak!”

These answers express the fedings of our modern society which emphasizes sdif-
assertion, which consgts of sdif-centered, sealf-made people. According to present-day
standards, the meek top the list of thoseleast likely to succeed. Now consider Jesus
Satement: “Blessed are the meek for they shdl inherit the eartii” (Matthew 5:5). The only
amilarity in the words meekness and weskness is that they rhyme.

A horsetrainer from Texas was asked about the qualities of ameek horse. Her answers
may be hepful to usin our Chrigtian walk and our relaionship to the Lord. She gave four
qudlities. Her comments corroborate the preceding definitions of meekness!

“Firgt: Power under control. Once broken, a good horse doesn't require
much correction. He has learned to accept the reins of his master, and a
gentletug isdl that is needed to urge him in the direction intended. The
training process does not remove the strength and power that used to make
the anima wild; rather it places the same energy under control. The phrase
‘channd their spirit’ is commonly used to describe this process. Properly
channdled, the horse is able to jump higher, run faster, and work harder
than an uncontrolled animd.

“Second: Learning the Masters’ mind. A specia relationship develops
between horse and master. After years of working together, they develop a



rapport that becomes second nature to both of them. Thus trained, a good
horse can sense a bad rider and will ress false guidance. An intimate
kinship evolves, and it is not long before the horse acts according to what
it knows the master would do, even if the master does not give explicit
ingructions.

“Third: Partnership. Teamwork is crucid. A rider may leave his horse
temporarily. He is not there beside the horse telling it what to do and
persondly directing every move. The horse knowsiits job and is capable of
working even when it doesn't fed the immediate presence of its master.
They work as a unit even when physicaly gpart.

“Fourth: Loyalty. The meek horse has an levated sense of loyalty and
commitment. In the days of the wild west and the pony express, the lives
of the mail carriers depended upon the horses they rode. They needed to
be swift and hardy, with a measure of grit that enabled them to keep going,
no matter what. Those horseswould die in the running if thet iswhat it
took. They were bent upon completing the course. And despite the hest,
the parching thirg, raging sorms, Indian attacks and injury, horses of that
cdiber never whined in protest.

“These are the qudities of ameek horse. It haslearned the secret of submitting to the
contral of it's madter. It trusts the rider enough to follow uncomplainingly wherever he
leads.”

The trainer also added: “Perseverance is very important to the meek horse. A horse
doesn’'t become that way overnight. It takes along, hard period of training. Horses must
be taken in, trained, and made accustomed to the instruments used to harness their
potential and lead them to productivity. It takes patience, sweet, and a view toward the
promising future. But with these vitd ingredients, the effort paysrich dividends.”

Jesus said, “It iswritten in the prophets [Isaiah 54:13], And they shdl be dl taught of
God. Every man therefore that hath heard and hath learned of the Father, cometh unto
me’ (John 6:45, KJV). Herein lies the true formula whereby the meek may draw near to
God, alowing God to be their instructor. Meekness or teachableness enables usto be
taught of God.

God isthe source of al true knowledge: “The LORD gives wisdom and from his mouth
come knowledge and understanding” (Proverbs 2:6). All things are of the Father and by
the son (1 Corinthians 8:6).

The problem we often have is that we are “ sdf taught”; sometimes we even boagt of it! In
contrast, Jesus was taught of God. He made this very clear: “ The words that | speak unto
you | speek not of mysdf: but the Father that dwelleth in me, he doeth the works’ (John
14:10, KJV). “I can of mine own sdf do nathing: . . . | seek not mine own will, but the
will of the Father which hath sent me” (John 5:30, KJV).



So when we read, “Learn of mefor | am meek and lowly of heart,” it means Jesus was
teachable. Although he was perfect, “He learned obedience from what he suffered”
(Hebrews 5:8).

A young man, gifted in music and violin, came to aworld-renowned violin teacher to
apply for lessons. He listed dl the credits and instructions he had recaeived thus far. His
teacher said: the first step would be to unlearn al he was taught, and then he would teach
him to play the vidlin.

We musgt unlearn our Adamic schooling and our downward human ways so we can learn
God' s ways. We must unlearn our human ambitions and learn pure heavenly ambition.
We must unlearn our human attitudes so that we may learn the * besttitudes.”

We mugt cometo the Lord each day with blank pages asking him to write on them what
hewill. If we are truly led by his spirit, we will grive to take God's point of view in
every matter of life. Our love for God will beget in usadesireto learn and do his holy
will.

Diligence, sudy, and patience will be required to gain this knowledge. Faith in God will
lead to explicit confidence in his word. Humility will cast out pride and sdf-exdtation,
and meekness will combine dl these essentid qualities and absorb them like a sponge
into our lives and conduct.

At consecration we were like a gponge; we couldn’t take in the word of the Lord fast
enough. Our prayer should be that God would revive us again, that our “first love’ for
God and his precious word may be uppermost in our hearts and minds, that we may be
open minded and ready to receive hisword into good and honest hearts, that we may
truly be meek, teachable.

Meeknessis the character trait God's word invites usto:
Seek after. “Seek ye the LORD, dl ye meek of the earth, which have
wrought his judgment; seek righteousness, seek meekness, it may beye
shdl be hid in the day of the LORD’sanger” (Zephaniah 2:3, KJV).
Put on. “Put on therefore, asthe eect of God, holy and beloved, bowels of
mercies, kindness, humbleness of mind, meekness, longsuffering”
(Colossans 3:12, KJV).

Follow after. “But thou, O man of God, . . . follow after righteousness,
godliness, faith, love, patience, meekness’ (1 Timothy 6:11, KJV).

How may we become truly meek? The description of a meek horse may help us define
the characteristics of ameek Chrigtian:

1. Willingness to undergo allifetime of training so that coercion will not be



needed, just a gentle reminder by God' s spirit.

2. A specid rdationship with our master that enables us to sense false and
confusing direction from the adversary and to rest it.

3. Faith that iswilling to work with the Master even when his presence
may not be felt.

4. Unshakable commitment and loyadty.

Martin Luther said, “I have held many thingsin my hands, and | have logt them dl; but
whatever | have placed in God's hands, that | still possess.” Luther knew that to let God
reignin hislifewasto give him the“reins” To give God that respongbility will benefit

us during our lifetime, and prepare us for his kingdom!

“Blessed are the meek.” By being teachable we will beled by the spirit of God to
relinquish the “reins’ of our livesinto his hands. By so doing, we grant him the freedom
to guide and direct us. The difference between sdlf-guidance and heavenly guidance is
thet oursis feeble and uncertain, hisis never failing and eternd.



Matthew 5:6

An Appetite for Righteousness

As the hart panteth after the water brooks, so panteth my soul after thee, O God.—Psalm
42:1

Rolando Rodriguez

The bestitudes define the steps that lead individuals into the body of Christ. Each
bestitude can be seen to specifically identify a definite character trait in those who have
the grace of God.

The firgt beatitude speaks of spirituad poverty: “Blessed are the poor in spirit” (Matthew
5:3). The second speaks of repentance: “Blessed are they that mourn” (Matthew 5:4).
Repentance is an essentia eement of the character of one who possesses this grace. The
third beatitude speaks of meekness. “Blessed are the meek” (Matthew 5:5). The fourth
beatitude speaks of spiritua hunger and thirst: “Blessed are they which do hunger and
thirst after righteousness’ (Matthew 5:6).

Hunger and Thirst

We have dl fdt agnawing feding in our bellies when we skip amed. To some degree
we know the sensation of thirst and the longing for water especialy after expending alot
of energy. In the heat of summer when our bodies perspire, they cry out for more fluids,
for cold, liquid refreshment. But few of us know famine, the kind that bloats our bellies
and leaves us hdpless. Few have ever been in the desert without water to the point of
serious life-threstening dehydration; few know the red pain of thirst or a craving for
water like Hagar and Ishmadl in the wilderness of Beersheba (Genesis 21:14).

Such cravings are the result of our human makeup; it is the way we were created. For our
body to function properly, it must be nourished. Food and drink strengthen us. God
created the earth specificaly for human habitation. Hungering and thirding is a powerful
metaphor. It expressesthe inward cry of every creature for its very life. The Master takes
an experience from everyday life—the painful experience of hungering and thirsing—

and usssit asan illugraion to ducidate the longings of the soul for meaningful contact
with God and discerning hiswill in ong slife.

Those who lack physical food and drink are more likely to be aware of the prevailing
injugtice in thisworld. Their hunger or craving to see righteousness triumph can be dl the
more compelling. The righteousness of which Jesus spoke refers to the qudity of
propriety thet fully conformsto God'swill and commandments. Expressing a thought
samilar to that of our Lord, the psamist spoke of himsdf as being “ crushed with longing”
for God' srighteous judicid decisons (Psam 119:20, NASV; compare Isaiah 26:9,10).



Whom Was Jesus Addressing?

Luke s account of Jesus words read: “Blessed are you who hunger now, for you shal be
filled” (Luke 6:21). When reading from Luke, one would suppose Jesus spoke of those
who longed for physica food. However, Matthew’ s account makesit clear that the Lord
spoke of those with a strong craving for righteousness. Jesus was speaking to his
disciples. They were not lacking food or drink, but they were hungering and thirgting for
righteousness. Not al who hunger and thirgt for materid things get filled. Such hunger
often leads to frudtration and starvetion. It is those who hunger and thirst for
righteousness who receive what Jesus promised; they arefilled.

Few today hunger and thirst for righteousness. However, the context shows these words
have their primary gpplication to those who are heirs of “the kingdom of heaven,” those
who hope literdly to “see God” (Matthew 5:3,8.) These who hunger and thirst for
righteousness follow three basic steps which result in a condition of well being where
their hunger and thirgt are satisfied.

Justification: The First Step to Righteousness

The necessary firg step isto gpproach the Lord' s table and its provisons of spiritua
“fat things’ (Isaiah 25.6; Matthew 22:4). It requires a high regard for righteousness and
truth. We must recognize our own unworthiness, our snfulness, and our need for Jesus
as our persona savior. Acceptance of his redeeming work, hislife, deeth, and
resurrection are essential to approach God' s throne of grace.

The repudiation of sin and the acceptance of Chrigt as our sin-bearer and advocate before
the heavenly Father brings us to the condition which the Scriptures describe as being
“judtified by faith” (Romans 5:1; Gdatians 2:16). These are the ones who find comfort in
knowing that despite their imperfections, they have peace with God. The heavenly Father
iswilling to accept such and their endeavors as though they were perfect. Such perfection
is“reckoned,” not “actud.” Although we have been invited to partake a the Lord stable
as “holy and acceptable’ (Romans 12:1), we neverthdess redize that dl invited il have
weeknesses of the flesh and fight battles within (Romans 7:25).

The Scriptures figuratively describe those who have taken this stiep toward the heavenly
Father’ s table as wearing awhite robe of righteousness; they are covered with the merit
of Chrig which isimputed to dl who bdieve in hisransom sacrifice and who seek to
wadk in his footsteps. All who approach the Father through the son, al who accept the
terms of the upward cal made during this Gospel age, are said to be on common ground;
dl anners are covered and judtified by the merit of Chrigt.

Consecration: The Second Step to Righteousness
Although the firgt step of judtification is an important one, there is more to follow. The

second step is one of full consecration to the Lord, afull denid of one's own will. We
recognize our imperfections, our Sn-laden ways, that we are imperfect crestures with



inherited weaknesses and surrounded by temptations. When we make a full consecration
to the Lord and fully accept hiswill ingtead of our own, we are inducted into the family
of God. We have the privilege of being caled “sons of God,” “heirs of God, joint-hers
with Jesus Chrigt our Lord” (Romans 8:14,17; Gaatians 3:26; 4:6).

The position we hold within the family of God as sons and daughters has been made
possible through the Lord as aresult of our righteous hunger. We are given the privilege
to feed at the Lord' stable to full satisfaction. We therefore can say with the gpostle John:
“But if wewalk in the light as heisin the light, we have fellowship one with ancther, and
the blood of Jesus Chrigt his Son cleanseth usfrom al ain. If we confess our Sins, heis
faithful and just to forgive us our sins and to cleanse us from al unrighteousness’ (1 John
1.7,9).

Cultivating an Appetite: The Third Step to Righteousness

The apostle Peter saysthat believers should be like newborn babies in their desires,
craving the pure spiritua milk of the word so that by it they may grow up into their
sdvation, now that they have tasted that the Lord is good. Consecrated believers must not
stop growing toward spiritual maturity. They need the sincere milk “of the word,” the
unadulterated word of God, which produces continuous growth until the spiritua
inheritance is gained. None should be content with only a smdl taste; they should crave it
congtantly and keep growing (1 Peter 2:1-3).

How does one cultivate an gppetite for spiritud things? It is done just asaphysica
gppetite is cultivated: guidance. Those who hunger for spiritud things know they are
lacking and should seek to est in the same way one satisfies physica hunger. Nothing is
more contributory to aleviating spiritua hunger than approaching the throne of heavenly
grace. Such hunger should stimulate us to search the Scriptures, and select fromamong
this storehouse the exceedingly great and precious promises by which we may be filled.

When we become faint and discouraged from opposition and the daily trids of life, we do
well to partake of such promises, remembering the words of the Lord, “1 will never leave
you or forsake you” (Hebrews 13:5). When discouragement sets in due to our failures and
shortcomings, we do well to remember these words of comfort, “For he knows our frame;
he remembers that we are dust”; and that he “wasin dl points tempted aswe are’: that he
isour high priest and advocate (Psalm 103:14; Hebrews 4:15; 1 Corinthians 10:13).

If we fed discouraged and overwhelmed by the opposition of the world and the greeat
adversary, we need to remember that “dl things work together for good to those who love
God,” and that “if God isfor us, who can be againgt us?’ (Romans 8:28,31).

If thoughts of depression or unworthiness set in, if we ever fed that God is no longer
interested in us or our endeavors to walk in the narrow way, we should remember that our
heavenly Father so loved the world while we were yet Snners asto give his son for our
release from sin and desth. He loves us even more now since we have hungered and
thirsted after righteousness and approached his table through his insrument of savation,



Christ Jesus (John 3:16).

In following the course outlined in the Scriptures, the Lord’ s consecrated ones receive
thelr fill in this present time. Aswe study hisword there is morefilling, and with eech
filling comes the growth of our hearts, our capacities, and our gppreciation. Our course as
children of the mogt high God is a progressive one from start to finish. But the finish will
not bein thislife, it will be when we are changed in the “first resurrection.” Then we

dhdl belike our Lord and Redeemer, and “see him as heis’ and share his glory
(Revedtion 20:6; 1 John 3:2).

“Give Them Something to Eat”

Righteousnessis a study in contrasts—justice and injustice, truth and error, holiness and
sn. To be cardessin discerning these is to be lacking in dl. Whoever hungers and thirgs
after righteousness in one of these areas will surely hunger and thirst for dl. Whoever
lovesjustice and righteousness will surely love the truth; whoever loves the truth will
aurey love righteousness and jugtice. For asthe Lord states: “No servant can serve two
madgters, for either he will hate the one and love the other, or ese he will beloyd to the
one and despise the other. Y ou cannot serve God and mammon” (Luke 16:13).

Our Lord’' s miracle in feeding the multitude illustrates the lesson of hungering for
righteousness. The supply of food was so inadequate for the thousands of hungry and
tired individuas: just two loaves of bread and five small fishes. The disciples were about
to send the people away hungry, but our Lord said to them, “ Give them something to eat.”
Asthe account tdlls us, the portions increased and were more than sufficient to feed them
al.

In like manner, the world of mankind hungers for righteousness, yet only the Lord’'s
consecrated, his brethren, know of the food which redly fills to satisfaction. His message
to usis, “give them something to eat” that they too may be satisfied. Those of uswho
attempt to do so now are richly blessed.

We thank God for his precious promises that our now reigning Lord will put an end to the
adversary and his evil influence, that he will open the blind eyes of dl mankind to an
goprecidion of the truth and show them clearly that the only table a which spiritud

hunger can be satidfied is the table of the Lord. “For the earth will be filled with the
knowledge of the glory of the Lord, as the waters cover the sea” There is no doubt that
the many who hunger and thirst for righteousness will be filled and that comparatively

few will then garve to deeth (Habakkuk 2:14).

Unrighteousness cannot fill any man. Thereis, however, afilling power in righteousness.
Let us not deceive ourselves and go along idly day after day, year after year, looking for
satisfaction, comfort, rest, peace of heart, and joy in earthly things. Let usredize that all
these are found only by those who find the Lord. It is to these, because of the new joy
which comes into their hearts, who receive new experiences. To these the beauty of every
flower, bird, and every noble song is enhanced in vaue; to these the only thingslogt are



the things not worth having, the things belonging to sin and sdfishness.

Let us have a passon when it comesto longing for “food” from God, to hear hisvoice,
and desire that he create in us arighteous heart. Let us, dear brethren, hunger and thirst
for righteousness, cultivating our gppetitesin every sense of the word that we may
receive God's ample supply knowing the Master’ s assurance that our satisfaction shall be
complete. Already it satisfies our longings as nothing ese can do, and eventudly we
know we shdl be fully satisfied when we awake in his likeness (Matthew 6:33).



Matthew 5:7

Mercy for the Merciful

Forgive us our debts as we forgive our debtors.—Matthew 6.12
Wade Austin

Jesus words spegk plainly; to obtain the mercy of God or of man we must be merciful to
our fellow man. Numerous Old and New Testament Scriptures reinforce this important
principle. The psalmist foreshadowed Jesus words when he wrote, “With the merciful
thou wilt shew thysdlf merciful; with an upright man thou wilt shew thysdf upright”

(PsAlm 18:25). Jesus taught this important principle in his parable of the unmerciful

servant (Matthew 18:21-35). Likewise, the gpostle James reinforced this concept when he
wrote, “For he shdl have judgment without mercy, that hath shewed no mercy; and

mercy reoiceth againg judgment” (James 2:13).

Webster’s New Collegiate Dictionary ligs charity, clemency, grace and lenity as syno-
nyms of mercy. The dictionary digtinguishes mercy from its synonyms by suggesting
“mercy is compassion that forbears punishment even though justice may demand it.” This
definition introduces compassion and justice as two important concepts inherent to
mercy. Webster’ s defines compassion as “a sympathetic understanding of another’s
disresswith adesreto dleviate ther disiress.” Justice is defined as “the adminigtration
of what isjust by the assgnment of merited rewards or punishments.” Patiently reflecting
upon these definitions and combining their essential conceptsinto asingle
comprehengive definition, we conclude, “mercy is asympathetic understanding of
another’ s distress with adesre to dleviate their distress that forbears punishment even
though justice might rightly administer punishment.”

The Greek and Hebrew words that are trandated “mercy” support this comprehensive
definition. The Hebrew word for mercy (checed) according to Vine's Expository
Dictionary of Biblical Words, “refers primarily to mutua and reciprocd rights and
obligations between the parties of areationship (especialy Yahweh and Isragl). But
checed isnot only ametter of obligation; it isaso of generogty. It isnot only a matter of
loyalty, but also of mercy. The weaker party seeks the protection and blessing of the
patron and protector, but he may not lay absolute claim to it. The stronger party remains
committed to his promise, but retains his freedom, especialy with regard to the manner in
which he will implement those promises. Checed implies personal involvement and
commitment in ardationship beyond the rule of law.” Adam Clarke commented that the
word, “among the Jews, sgnified two things: the pardon of injuries, and dmsgiving.”

The Greek word eleeo (Strong’ s #1653 and used in Matthew 5:7) is dmost always used to
translate checed in the New Testament and its meaning is consstent. In short, “forgive
those who trespass against us’ (cf. Matthew 6:12,14).



Shakespeare revealed aremarkabl e appreciation of mercy when he most eegantly wrote:

“The qudity of mercy isnot Srained;

It droppeth as the gentle rain from heaven
Upon the place beneath. It is twice blessed,
It blesseth him who gives, and him who
takes:

"Tismightiet in the mightiest: it becomes
The throned monarch better than his crown.
It isan aitribute of God himsdif;

And earthly power doth then show likest
God's,

When mercy seasonsjustice. —

Though justice be thy plea, consder this,
That, in the course of judtice, none of us
Should see salvation. We do pray for mercy;
And that same prayer doth teach us al to
render

The deeds of mercy.—

Why, dl the souls that are, were forfeit
once:

And he who might the ‘ vantage best have
took

Found out the remedy. How would you be,
If He who isthe top of judgment should
But judge you as you are?’

These words of Shakespeare were included in the November/December 2001 issue of
The Herdd at the conclusion of the article about Joseph, “ Submission Under Injustice.”
Thetitle of the article summarizes the spirit of Joseph; theyidding of hisjudt rightsto

both forgive and administer kindness to his brethren. Like Shakespeare, many wise and
learned men have gppreciated the blessed quality of mercy through the ages. Y et few seem
to have comprehended the breadth and the depth of God' s loving kindness and mercy.
Fewer Hill desire to consecrate their lives to God in the hope of living and reigning with
Chrig to bless dl the families of the earth. A faithful life of consecration seeks to emulate
the character of God as reveded in his word. Both Old and New Testament Scriptures
testify to the abounding mercy of God and encourage God's children to be merciful as he
ismeraful.

To emulate God's mercy requires an inward spiritud transformation and not Smply an
intellectua understanding of mercy. This transformation can only happen by faith in God
whereby one is declared to be of the seed of Abraham and to whom was promised, “in
thee shdl al nations be blessed” (Genesis 22:18; Gaatians 3:8). Such faith and lovein
God prompts us to desire compl ete obedience to him. In the beetitudes we recognize
attributes of Jesus and of God and we seek to do these things. Each of the beatitudes, if



practiced, contributes to our spiritua transformation. While each of the qualities Jesus
encourages usto emulate in his sermon can stand aone, the blessedness of mercy does
benefit from development of the others, and perhaps they grow through the practice of
mercy. As an example, the root word from which the Hebrew word checed is derived
means “to stoop down or to bend in kindness.” Stooping down would imply humility and
meekness of spirit. The compasson embodied in mercy could imply an dement of
sorrow and mourning for the plight of another, and certainly “hungering and thirding

after righteousness’ implies alonging to be like our loving and merciful heavenly father.

The gpostle Paul writes: “The man without the spirit does not accept the things that come
from the spirit of God, for they are foolishness to him, and he cannot understand them,
because they are spiritudly discerned. The spiritua man makes judgments about dl
things, but he himsdlf is not subject to any man's judgment” (1 Corinthians 2:14,15 NIV)
So it isthat wise and learned men may indeed know and appreciate God' s principles, but
they will not accept them and do them unless they are transformed by God' s spirit of
holiness.

While compassion and forgiveness characterize mercy they may be but inward unseen
fedings tha do not bless and cannot therefore be fully blessed without outward acts of
benevolence. An act of mercy among the Hebrews included “amsgiving” and thus
inherently involved a giving of onesdf or of one' s possessions to comfort another in
need. The letter of the Law required daily sacrifices be given to God, but the spirit of the
Law required its keepers “to do judtly, to love mercy, and to walk humbly with thy God”
(Micah 6:8).

Doing Justly

“To do justly” does not mean to demand justice of others without thought for their well-
being. What a blessedness are those opportunities we may have to adminigter justice
tempered with mercy, for on such occasions we truly have occasion to reflect the
wondrous merciful character of God. But what does it mean? It Smply meanswhat it says
Do justly! Perform just deeds. We should never take advantage of another, never be
unfair, but do that which is right. When we are wronged, to do justly requires that we
gpesk to the one that has wronged us and inform them privately, and seek to resolve the
issue peacefully (Matthew 18:15-17). In such cases we must be careful to remove the
beam that isin our own eye, ese we will not see clearly enough to do justly. We may
have the right to require justice of another, but because of our need for mercy, Jesus
ingructs us to be merciful if we would obtain mercy. No one should be able to question
the integrity of our fairness and judtice whether in big things or in little things. The little
things, the ones where we are tempted to say, “Oh, thiswon't matter,” are extremely
important because if we are dack in little things, then we will be dack in larger things.

Often times when we think of being unjus, it isin actud actions or in connection with
materid things such as money or property. But it isjust asimportant to do justly in our



opinions of others. In our mental processes, we must be merciful and learn to give others
the benefit of the doubt. If they have behaved inappropriately, then doing justly, doing
the right thing, might require us to speak to them with gentle correction, but dso with
love and mercy.

Loving Mercy

Next, the prophet Micah tels uswe are to love mercy. Mercy isabeautiful concept. We
should be grateful that our heavenly Father asks o little of usin redlity, yet it constantly
conflicts with our human nature. It takes practice to have a ready merciful spirit. Practice
isakin to the counsd of Solomon: “*My son, keep thy father’s commandment, and forsake
not the law of thy mather: bind them continualy upon thine heart, [and] tie them about
thy neck. When thou goet, it shall lead thee; when thou deepes, it shal keep thee; and
[when| thou awakest, it shdl tak with theg’ (Proverbs 6:20-22). Conscioudy seeking to
be merciful, loving mercy, islike binding it about our neck. We have amerciful heavenly
Father. We mugt grive to be like him. In the kingdom we are to have a position as
sympathetic and merciful high priests. Before we are blessed with that privilege we have
much to learn about mercy.

Walking Humbly With God

If we demand judtice of others with no thought of mercy, then it is possible that we think
of oursalves more highly than we ought to think. We too proudly declare our
righteousness and the failing of another. We wak proudly with God and not humbly.

The gpostle Paul counsdls Timothy: “The servant of the Lord must not strive; but be
gentle unto al men, apt to teach, patient, in meekness ingtructing those that oppose
themsdlves; if God peradventure will give them repentance to the acknowledging of the
truth; and that they may recover themsalves out of the snare of the devil, who are taken
cgptive by him at hiswill” (2 Timothy 2:24-26).

One of the most merciful things we can do for atroubled soul isto ingtruct with the word
of God. Paul exhorts usto ingruct others in a peaceful, patient and gentle manner. The
word of God that we preach will do asanctifying work for those who acknowledge
God's leading and thus recover them from the adversary. When we preach the word of
God out of “grife or vainglory” (Philippians 2:3), then we obstruct the message and its
sanctifying power by our own behavior. Such behavior on our part is often judgmental
and not merciful; it isthe result of not walking humbly with God.

Paul encouraged the Ephesians to “walk worthy of the vocation wherewith ye are caled,
with dl lowliness and meekness, with longauffering, forbearing one another in love”
(Ephesians 4:1,2).

Brother Russdll € oquently expressed the sentiments of these verses when he wrote: “We
show our appreciation of God's mercy toward us by schooling ourselvesin his character
and becoming more and more merciful and generous toward dl the Household of Faith.



And if merciful toward the brethren, naturally we would be generous aso toward al men.
In other words, as we remember and appreciate our own weaknesses and blemishes; it will
make us sympathetic with the brethren and with al mankind. And mercy, generosity, and
sympathy, are qudities God ddightsin. Such as cultivate these graces of the Spirit will

be pleasing in the Lord’ s sight, and they will thereby be fitted and prepared to have a
share with Jesus in his Throne of Glory; for that greet Messianic Kingdom will be
edtablished for the very purpose of showing mercy unto thousands of mankind who will
return to Divine favor and blessing.”—Reprints, p. 5135 and 359.

Let Mercy Crown Our Days

Let us proclam the loving character of God in our daily words and deeds. Thus we will
be transformed into the glory we behold by reflecting the glorious character of God. Paull
proclaimed, “We Chrigtians have no veil over our faces; we can be mirrors that brightly
reflect the glory of the Lord. And as the Spirit of the Lord works within us, we become
more and more like him” (2 Corinthians 3:18, TLB). Let us not be like Israel under the
law who were blinded by the vell of the law to see the glory of God. They fearfully held
to the justice, judgments, and ceremonid details of the law covenant and were blinded to
the smple commandment of God, “And now, Isradl, what doth the LORD thy God
require of thee, but to fear the LORD thy God, towak in al hisways, and to love him,
and to serve the LORD thy God with dl thy heart and with dl thy soul, to keep the
commandments of the LORD, and his statutes, which | command thee this day for thy
good” (Deuteronomy 10:12, 13).

Thanks be to God for his grace and mercy to us, and for his blessed assurance that if
mercy does indeed crown our days as we humbly walk with him, he will grant unto usa
“crown of life’ (Reveation 2:10).



Matthew 5:8

| ntentions of the Heart

Blessed are the pure in heart, for they shall see God.—Matthew 5:8

Aaron Marten

In this beatitude, the Lord Jesus gives us a perfect ingruction as to what the intentions of
our heart should be. We are to maintain pure heart thoughts and desiresin al that we
think, say, and do in our consecrated walk aong the narrow way. However, thisis much
easer sad than done given the fact that the Bride of Christ must accomplish this greet
feat while fill in the flesh and in the “present evil world” (Gdatians 1:4). Neverthdess, if
we are to make our calling and election sure and see God when we pass beyond the vell,
we must purify our hearts of al sn, hatred, malice, and anger through reliance on our
Lord's sacrifice and Jehovah's merciful grace.

The Pure in Heart

To those who heard Jesus “sermon on the mount,” the statement that the pure in heart
would see God must have been astounding. Who could see God and live (Exodus 33:20)?
Even when Maoses saw only the backside of God, his face shown so brightly that he had

to wear avell (Exodus 34:29-35). The gpostle John emphasized this point when he wrote,
“No man hath seen God at any time’ (John 1:18). From the testimony of the Scriptures, it
is clear that no human being can see God. Furthermore, Paul tells us that the natural man
cannot truly grasp the spiritua rellm without the anointing of the holy spirit (1

Corinthians 2:14,15).

Therefore, from the Scriptures we know that Jesus must not have been talking about an
earthly class when he referred to those who would “see God.” It must refer to a heavenly
class. The Scriptures refer to two spiritua classes. the Church and the Great Company.
Whileit istrue that the Great Company will be spiritud beings and in one sense “see
God,” this beatitude refers primarily to the Church.

The Bride of Chrigt is composed of those who fully rdlied on the Lord throughout the
duration of their walk, even unto death. These are the oneswho truly will have kept their
hearts pure. They have had no caresin the world and the intentions of their hearts are
pure and blameless. Those of the Great Company, however, may have had their hearts
pure a the beginning of their walk, but they failed to keep their robes spotless by
continually washing them in the merit of Chrid’s righteousness. Only those of the true
church possess hearts that are unadulterated and sincere in complete devotion to the
Lord swill.



Nature of the Heart

When talking about the nature of humanity, it isimportant to digtinguish between the
date before the fdl and the Sate after. Adam was origindly crested in the image of God
(Genedis 1:27); he had a pure heart. There were no evil influences to taint his heart’s
intentions before Eve was tempted by the serpent. It is only when sin and sdlfishness
entered that the qudity of purity was eradicated from the human heart asa“ naturd”
qudity from that point forward.

The fact that human heartsin this present evil world are naturally evil because of sinis
recognized throughout the Scriptures. The prophet Jeremiah wrote, “The heart ismore
decetful than dl ese and is desperately sck; who can understand it” (Jeremiah 17:9,
NAS). Our Lord makesthis point about the heart when he said, “Out of the heart proceed
evil thoughts, murders, adulteries, fornications, thefts, false witness, danders’ (Matthew
15:19).

When we firgt draw near to the Lord, our hearts are in this“natural” condition to a degree
because of hereditary sin. Only when we begin to conscioudy tear down the will of our
gnful nature and ask the Lord for assstance in this will we begin to make progress
toward attaining a Chrigt-like character. Paul spesks about this throughout hiswritings:
“Therefore if anyoneisin Chrigt, heisanew cregture; the old things passed away;

behold, new things have come” (2 Corinthians 5:17, NAS). Only when we recognize that
the old heart, the heart we obtained at birth, is corrupt and full of evil desires can we
begin to put on the new creature and purify our hearts to be pleasing to the Lord.

Purification

If we are to be faithful to our consecration, we need to purify our hearts. How can we
accomplish this seemingly greet feat? Relying on the Lord by asking for his help aswe
gruggle with our fleshly desiresis always necessary when trying to attain amore
righteous character. The Lord expects us, however, to dso make a conscious effort to
perfect oursalves by weeding out the sin in our hearts aswell as we can to show the Lord
the sincerity in our hearts.

This purification process is no easy task. Even the apostle Paul struggled with his old
natural tendencies throughout his Christian walk (Romans 7). One way this process
beginsisthrough fear: “The fear of the LORD is the beginning of wisdom” (Proverbs
9:10). Fear cannot bring about lasting effects. To truly purify our hearts, we must dways
look for any imperfections.

The best way to make progress dong this lineisto wak circumspectly aong the narrow
way. In everything we think, say, or do, we should ask oursalves why we are doing what
we are doing. If we see that ultimately our motivesin a specific action are to serve the
Lord and fulfill hiswill, we can be sure our hearts are pure. We are making progress
toward acquiring the absolute purity the Lord seeks for each of his saints.



On the other hand, if we see that our intentions are not pure, we must fed a sense of
urgency to correct the matter. In many cases perhaps an action must be stopped
atogether. In other cases an action we know would be the Lord swill may be neglected
out of fear or alack of confidencein him. In any caseit isimportant that we cleanse the
heart as we strive toward becoming an image of Chrigt.

Not Purity in Deed

It is aso important to note the difference between purity in heart and purity in deed. -
Oftentimes, the heart has pure intentions, but sometimes the ability to perform or spesk
the Lord' swill isimpeded by the old flesh in which we Hill resde. Aslong aswe are il
congtrained to the fleshly nature, we need the robe of Christ’s righteousness to cover us.
The Lord does not require us to maintain absolute perfection in deed, word, or thought.
This was maintained by Jesus as the unblemished lamb of God. Instead, God requires that
we purify our hearts, our new wills, and that we want nothing more than to serve him to
the uttermost. This does not mean that we should not try to reach agreater leve of
perfection and purification in our deeds, but we should redize it isagod we cannot fully
accomplish while in the flesh. We should aso remember that the Lord will not condemn
usfor failing to accomplish what we cannot do. The Lord judges our heart intention.
Despite what our flesh would have us do, the Lord seeswhat istruly in our heart; on this
basis we shall be found worthy or unworthy to recelve the divine nature.

Seeing God

What a marvelous thought that if we are faithful to our consecration and maintain our
heart’s purity, we will see God! We will be able to meet, face to face, the Crestor to
whom we have devoted our lives and our very existence. And we will be able to enjoy
this greet blessng for eternity if we can maintain our course on the narrow way for this
short lifetime on earth. This should be a most comforting thought to any of the Lord's
people suffering atermind disease. They can rest assured knowing they will soon meet
the Lord whom they have come to know and love, and shall see him forevermore.

This thought of seeing Jehovah God after we are changed should be a daily meditation of
al the members of the Church. Y et there is a sense in which the members of the Church
can dready begin to see God while il in the flesh. Through astudy of God'sword, we
can see his character manifest and thus we come to know God and see him in our mind's
eye. After having the truth of God' sword made clear before our eyes by the anointing of
the holy spirit, we begin to see the attributes of God and thus see him in afigurdtive
sense.

Many professed Christians cannot truly see God because they have been blinded by the
doctrines and creeds of devils and of men (see Ephesians 4:14). Those who believeina
God who would eterndly torment hillions are blinded in the sense that they cannot see
the true love of God. Trinitarians are blinded because they cannot see God' s perfect
justice shown in the giving of a perfect human life for a perfect human life. Those who
beievein animmorta soul are blinded to see God’' s wisdom in his foreknowledge that



some would have to be destroyed permanently. It is only with pure truth and by
gpproaching the word of God with a pure heart that we can see glimpses of our Father in
heaven while we are ill human beings.

Continual Cleansing

Being able to see aforetaste of God should ignite a passion within usto continue to
purify our hearts. Can we do more to adjust our hearts to be in harmony with God' swill?
Asgood stewards of dl that God has given us, perhaps the most important thing we can
give back to the Lord is our time. Time isthe one asset we are given by God that we
absolutedly must use. None of us can dow, stop, or in any way impede time. We should
have a sense of urgency knowing that we are limited in the amount of time we have to
devote to the Lord during our consecrated walk (1 Corinthians 9:24). The more time we
gpend on changing our heart to an attitude of wanting to serve the Lord to a higher
degree, the better we will be. The time until each of us recelves the blessng of being able
to see God face to face is closer than it was before. May this be a continud, daily
encouragement to each of us as we grive to purify our hearts and faithfully complete our
walk in the narrow way.



Matthew 5:9

Peace Making--
Past, Present and Future

Blessed are the peacemakers: for they shall be called the children of
God.—Matthew 5:9

Homer Montague

From the time of Adam’sfdl in Eden, the human race logt the peace and
security that were his when perfect. After the work of the Sixth cregtive day
was complete we read: “ And God saw every thing that he had made, and,
behald, it was very good. And the evening and the morning were the sSixth
day” (Geness 1:31). Thusdl was a peace and fully in harmony with the
heavenly Father’ s arrangements for mankind to replenish and subdue the
earth, thereby extending the Edenic paradise throughout the entire planet.

How different conditions became for the first pair after disobeying God's
command not to partake of the forbidden fruit. Asaway of enforcing the
death pendty, Adam and Eve were driven from paradise into an
unfinished part of the earth to labor by the swest of their brows for
sustenance.

Thewel known narrative of Cain daying Abd (Genesis 4:8) isindicative
that the peace which their parents once enjoyed was a thing of the past and
that al of thefirgt pair’s progeny would indeed be “children of wrath.”

Subsequently, the heavenly Father selected the nation of Isradl to illugtrate
in typica fashion the means of extricating mankind from inherited snful
conditions to restoration to divine favor. The Israglites were ingtructed to
offer sacrifices such as sin offerings to obtain atonement. Since the blood
of bulls and goats could never actudly take avay sin, these sacrifices
pointed to the redity when Chrigt Jesus would give his own perfect human
life asaransom for dl, thereby opening anew and living way so mankind
ultimately would have an opportunity to have a peaceful and perfect
relationship with the Creator (Hebrews 10:1-4).



Despite Israd’ s repeated unfaithful ness, the nation maintained a specia
gtanding with the heavenly Father whose providences continued with them
until they were cast off from specia favor because they regjected Jesus as
their Messiah. Their unique position and relaionship were emphasized by
God in words recorded in Amos. “Y ou only have | known of dl the
families of the earth: therefore | will punish you for dl your iniquities’
(Amos 3:2).

Examples of Peacemakers

Until mankind is brought back to full perfection as aresult of the atoning
work of Chrigt, no falen individua can attain peace in the fullest sense.
Nevertheless, there were various Old Testament characters who tried by
their actions to serve as peacemakers in an attempt to reconcile Stuations
involving conflict. Three individuas who initiated actions of this nature
were Abraham, Isaac, and Jonathan.

Genesis 13:5-13 records an incident involving strife between the herdsmen
of Abraham and Lot because the pastureland in question did not appear to
be of sufficient size to support their mutua needs. Abraham was both
peaceful and generous in dedling with his nephew Lot and he desired to
have no quarrel with one of his kindred. He suggested that they separate
and asked Lot to choose which portion of land he desired and he,
Abraham, would take the other section. In our own attemptsto live

in peace when dedling with others, we can frequently yield our own rights
to good advantage, especialy concerning tempora arrangements. Only
when amatter of principle isinvolved should we press a particular point.

Abraham’s son, Isaac, dso demondtrated hiswillingnessto initiste a
peaceful solution. We read that 1saac had become very wedthy in Gerar
and King Abimelech asked him to leave where he was living. |saac then
moved a short distance away but the Philistines had stopped up the wells,
which Abraham previoudy had dug. Isaac cleaned out the wells and twice
more strife ensued with the Philistines concerning the ownership of the
wells. Each time Isaac yielded and moved to anew location. Findly, in
Beersheba he built an dtar, pitched a tent and dug yet another well. King
Abimelech subsequently visited Isaac who made afeast for him and they
agreed to live in peace. Isaac’ s attitude and handling of the Stuationin an
amicable manner merits our attention as an example of living peacegbly
with al wherever possible (Genesis 26:12- 30).

Another gtuation involved Jonathan and his father, King Saul. David's
popularity had risento such a degree that Saul became envious and sought
to kill him. Although David ultimately became a fugitive throughout

Saul’ sreign, Jonathan was successful in changing his father’ s titude at
least for brief periods of time (1 Samue 19:4-7). Although this condition



did not last, Jonathan demonstrated nobility of character by seeking to
modify Saul’s actions againgt David. Jonathan' s attempts at securing a
peaceful solution even though not permanently successful, gave evidence
that he appreciated the importance of the reconciliation process.

Training for Peacemaking

During this Gospel age consecrated, spirit-begotten followers of Christ are
being prepared to aid in reconciling mankind back to God. The promised
peace, which the Madter |eft as alegacy for the church, should inspire dl
believersto fathful obedience and zedous activity in his service,

especidly with the progpect of being united in glory with Chrig in the
grand work of retoration during the Millennia kingdom (Isaiah 35).

How can we as bdlievers dam the promise, “Thou wilt kegp himin
perfect peace, whose mind is stayed on thee: because he trusteth in thee”
(Isaiah 26:3)? One of the most important ways isto improve our prayer
life. Thiswill assst usin accepting al our experiences whether painful to
the flesh or not as being under divine supervison. What comforting
assurances we receive when we demondtrate fervency in this area and cast
al our burdens on the Lord. When the Master was going through his
Gethsemane experience, and throughout his entire minigtry, his close
communion with God undoubtedly enabled him to faithfully endure al
contradiction of snners. Our Redeemer is no less solicitous of the interests
of the church and will succor and sustain usif we do our part.

Another means of sugtaining peace in our livesis by meditating upon the
Scriptures and gpplying them to ourselves. We read, “Whereby are given
unto us exceeding great and precious promises: that by these ye might be
partakers of the divine nature, having escaped the corruption that isin the
world through lust” (2 Peter 1:4). Much was written about the heroism of
the New Y ork City firefighters who risked and gave their lives trying to
save individuas trapped in the World Trade Center. They were moved by
a sense of duty, compassion, and fearlessness, seeking no reward for their
efforts. How much more should we have a sense of peace in our lives each
day, knowing the heavenly Father desires usto be a part of hisdivine
family? The fact that we have been caled to receive glory, honor, and
immortaity and to share his very nature should give us extreordinary
comfort. God provides the necessary grace and his holy spirit to assgt usin
being victoriousif we submit to the righteous influences provided in our
lives.



A Five-Step Program

Sometimes brethren experience difficultiesinvolving others and they seek
counsd to help them address issues which trouble them. How can we
serve as peacemakersin such instances? It might prove useful to follow a
five-step program: practice sympathetic listening, give assurances of
God's love, discuss options for action, be available for follow-up support,
and guard confidentiality.

Listening: A cardina requirement to be an effective
peacemaker isthe need for careful ligtening to discern
specificaly why someoneis distressed. Thisrequiresan
attitude of compassion and attentiveness to creete the
proper atmosphere for the person to fed we can be of
assgance. We should not offer quick solutions because
ultimately the person must take sole ownership for afuture
course of action. We would do well to heed the admonition,
“Wherefore my beloved brethren, |et every man be swift to
hear, dow to speak” (James 1:19).

Assurance of Divine Care: Once we have listened to the
concerns it would be appropriate to offer assurance of
God'slove aswdl as his many overruling providencesin
our lives. When we are approached for counsdl and
comfort, it islikely to be a atime when the person’sown
efforts in seeking assstance at the throne of grace or from
meditating upon God’ s word have not yielded the desired
quietness of soul. At such times we can be supportive by
cdling attention to such Scriptures as, “Let your
conversation be without covetousness; and be content with
such things as ye have: for he hath said, | will never leave
thee, nor forsake theg” (Hebrews 13:5); and “Casgting all
your care upon him; for he careth for you” (1 Peter 5:7).

Exploring Options: Rarely does one particular approach
provide the solution for someone who istroubled. Usudly a
variety of options should be considered depending upon the
circumstances. As a peacemaker we should inquire what
the person would like to see as a desired outcome regarding
the situation. By asking questions we can help others
determine what islikely to be God' s will in the métter.
Other ways to help include encouraging the person to seek
the brethren’s prayers, discuss how the use of the principles
in Matthew 18 might help to resolve the matter, role play to
provide confidence in his own ability to address the
problem, and suggest how atrial may be used by the Lord



to help him asss others with Smilar problemsin the
future.

Follow-up Support: \WWhen one assumestherole of being a
comforter to brethren in distress, time and follow-up efforts
are usualy needed to provide effective ass stance. Jacob
wrestled dl night with an angd before receiving the desired
blessing. Likewise if we wish to provide solace and

support, we should not become weary in well doing. We
read, “ A man that hath friends must show himsdf friendly:
and thereisafriend that sticketh closer than a brother”
(Proverbs 18:24). Before the work of a peacemaker ends
there may be the need to pray together, cry together, or just
be available to listen or give a sympathetic embrace to lift
the spirit.

Confidentiality: A true peacemaker will never violate a
confidence. When entering into a postion of trust, we must
guard againg any inclination to discuss private matters
which have been shared with us. To do otherwise could
have tremendoudy harmful implications to the one who
dready may bein afragile state. Additionaly, it may
encourage busybodying, evil spesking, anger, and other
works of the flesh which are detrimenta to the
development of the new creature. Peacemakers may never
Speek to the detriment of othersfor it iswritten, “He that
goeth about as ataebearer reveadeth secrets: therefore
meddle not with him that flattereth with hislips’ (Proverbs
20:19).

During the Gospd age, the followers of Christ have been learning lessons
thet will equip them to help restore the peaceful conditions which existed
in Eden before sin entered the world. Presently we areliving a a
trangtiond time between the ages. “ Seeing then that dl these things shdll
be dissolved, what manner of persons ought yeto bein al holy
conversation and godliness. Nevertheless we, according to his promise,
look for new heavens and a new earth, wherein dwelleth righteousness’ (2
Peter 3:11,13).



The Final Peace

When righteousnessiis established, peace will exist. Then it will not be

sad, “There is no peace, saith the LORD, unto the wicked” (Isaiah 48:22).
This present evil order will end with the glorification of the church and
Satan will be restrained so he can not deceive the nations (Reveation
20:2,3). 1t will be atime when war and conflicts that have existed for more
than sx thousand years will be a an end asit is prophesied, “They shdl
best their swords into plowshares, and their spears into pruninghooks:
nation shal not lift up a sword againgt nation, neither shdl they learn war
any more’ (Micah 4:3).

Under the leadership of Messiah, the churchwill asss in ruling mankind
with arod of iron (Revelation 2:27) o that the conditions for peaceful
acquiescence to the kingdom of righteousness can be enforced. The
Scriptures indicate the spirit and the bride will invite dl the willing of
humanity to partake of the water of life (Revelation 22:17) and proceed up
the highway of holiness. Unlike today when there is no peace, conditions
in the earth during the Millennia reign of Chrigt will be such thet, “They
shdl not hurt nor destroy in dl my holy mountain: for the earth shdl be

full of the knowledge of the LORD, as the waters cover the sea” (Isaiah
11.9).

The prospect of helping mankind attain peace during the kingdom is so
ingoiring that each sairit- begotten child of God should now be willing to
pay the full cost of discipleship required to effect the complete
reconciliation of humanity back to God under the leadership of Chrigt
Jesus, the Prince of Peace.



Matthew 5:10-13

Endurers of Persecution

Yea, and all that will live godly in Christ Jesus shall suffer persecution.—2 Timothy 3:12
Tim Thomassen

The English word persecution comes from the Latin persequi meaning to pursue. It is
gmilar to the Hebrew ra-dhaph and Greek di-o ’ko, verbs meaning to pursue, chase,
persecute (4id to Bible Understanding, p. 1291). Merriam Webster's Collegiate
Dictionary defines persecution as “the condition of being persecuted, harassed, or
annoyed.”

Higoricdly individuas have been persecuted for avariety of reasons. These include
persondity clashes, misunderstandings, philosophicd differences, hurt fedings, physica
gppearance, ocid datus, racia origin aswell asrdigious faith and conviction. Much has
been said and written regarding dl of these.

Jesus said, “Blessed are you when men revile you and persecute you and utter al kinds of
evil againg you fasdy on my account. Rejoice and be glad, for your reward is greet in
heaven, for so men persecuted the prophets who were before you” (Matthew 5:11,12,
RSV).

Nelson’s Bible Dictionary describes persecution as “the hatred and affliction that follows
the witness and holy life of God's people in a hostile world. The concept is stressed in
many of the Old Testament prophetic books, such as Isaiah. The New Testament also
teaches that God' s people will suffer persecution.”

Persecution in the Old Testament

Cain persecuted his brother Abel. He was so angry that he killed Abdl. We read that Cain
“was of the evil one and murdered his brother . . . because his own deeds were evil and
his brother’ srighteous’ (1 John 3:12, RSV). We are d <o told that “by faith Abdl offered
to God a more acceptable sacrifice than Cain, through which he received approva as
righteous, God bearing witness by accepting his gifts’ (Hebrews 11:4, RSV).

Job “was blameless and upright, one who feared God, and turned away from evil” (Job
1:1, RSV). But Job, whose name means “object of hodlility,” eventualy became the
subject of persecution. His wife and three friends were manipulated by Satan to afflict
him (Job 1:8 to 2:9; 19:22,28).

David was described as a man after God's own heart (Acts 13:22). Y et we read that Saul
“was determined to put David to death” (1 Samuel 20:33).



“Jezebd killed the prophets of the LORD” (1 Kings 18:13). Elijah proclaimed that the
people of Isradl forsook God' s covenant, threw down his dtars, and dew the prophets
with the sword (1 Kings 19:10).

We aretold that “Manasseh shed very much innocent blood, till he had filled Jerusdlem
from one end to ancther, besides the sn which he made Judah to sin so that they did what
was evil inthe sght of the LORD” (2 Kings 21:16, RSV).

Jeremiah suffered at the hands of government officias (Jeremiah 15:15; 17:18; 20:11;
37:15,16; 38:4-6). Fase priests and prophets felt Jeremiah should die since he prophesied
againg them (Jeremiah 26:11). Thisis agood example of how God' sfathful ones have
been persecuted by promoters of fase religion.

Some of the better known accounts of persecution involving the Lord' s faithful include

the three Hebrews who were thrown into the fiery furnace and Daniel being cast into the
lions den (Danid 3:13-20). In the book of Esther the Persian King Ahasuerus persecuted
the Jews. Mordecai was a specid object of Haman's wicked attacks (Esther 3:1-12; 5:14).

Persecution in the New Testament

Matthew 10 discusses the cdling and sending forth of the 12 gpostles. Jesustold his
disciples that he would send them out “as sheep in the midst of wolves’ (verse 16) and
forewarned them that they would be delivered up to councils and flogged in the
synagogues (verse 17). Furthermore, they would be * dragged before governors and
kings’ for his sake, “to bear testimony before them and the Gentiles’ (verse 18). He said
they would “be hated by al” for his name' s sake (verse 22).

Jesus himself was persecuted. It is written that the chief priests and Pharisees gathered

the Sanhedrin together and took counsel how to put him to death (John 11:47-53). “They
gpat in hisface, and struck him; and some dapped him” (Matthew 26:67, RSV).
Subsequently he was bound and delivered to Pilate (Matthew 27:2). Later, he was
flogged and handed over to be crucified (Matthew 27:26). He was mocked (verse 29) and
struck on the head again and again (verse 30).

After the death of Jesus, faithful followers of the Master were also persecuted. After
Pentecost, there were arrests, threats, and beatings. The priests, captain of the temple
guard, and the Sadducees were “ gresatly disturbed because the apostles were teaching the
people and proclaiming in Jesus the resurrection of the dead. They seized Peter and John,
and. . . put theminjail until the next day” (Acts 4:1-3). Peter and John received further
threats before they were released (Acts 4:21).

Stephen was seized and brought before the Sanhedrin. False witnesses testified againgt
him (Acts 6:13). During his sdlf-defense, Stephen asked, “Was there ever a prophet your
fathers did not persecute? They even killed those who predicted the coming of the
Righteous One. And now you have betrayed and murdered him” (Acts 7:52, N1V).
“When they heard this, they were furious and gnashed their teeth & him” (verse 54, NIV).



Their anger turned to murder, as they stoned Stephen to death. (verses 59, 60).

After Stephen’s death “a great persecution broke out againgt the church at Jerusalem, and
al except the apostles were scattered throughout Judea and Samaria’ (Acts 8:1, NIV).
“Saul began to destroy the church. Going from house to house, he dragged off men and
women and put them in prison” (Acts 8:3, NIV). He later made “ murderous threats
againg the Lord' sdisciples’ (Acts 9:1, NIV).

Acts 12:1 declares that King Herod arrested some who belonged to the church with the
intention of persecuting them. James, the brother of John, was killed with a sword (verse
2) and Herod tried to restrain Peter aswell. Peter was arrested and put in prison. Only
because of the miraculous deliverance by an angd of the Lord was Peter able to escape
(verses 7-10).

After Saul’s converson, he became the target of intense persecution himsdlf. During his
ministry and travels, Paul experienced severe and repeated affliction, troubles, hardships,
distresses, beatings, imprisonments, deepless nights, hunger, and suffering (Acts 13:50; 2
Corinthians 6:3-5; 11:23-25; Galatians 5:11; 2 Timothy 3:10,11).

Other followers of Jesus became objects of hatred and persecution. The source of this
oppostion was usudly fase rdigious leaders who succeeded in influencing misinformed
political leaders (Acts 16:20; 17:6; 28:22).

“Tacitus, a Roman historian born about 55 C.E. tells of the rumor charging Nero as
responsible for burning Rome (64 C.E.), and then says. * Consequently, to get rid of the
report, Nero fastened the guilt and inflicted the most exquisite tortures on a class hated

for their abominations, called Chrigtians by the populace. . . . Accordingly, an arrest was
firs made of al who pleaded guilty; then, upon their information, an immense multitude
was convicted, not so much of the crime of firing the city, as of hatred against mankind.
Mockery of every sort was added to their deaths. Covered with the skins of beasts, they
were torn by dogs and perished, or were nailed to crosses, or were doomed to the flames
and burnt, to serve as a nightly illumination, when daylight had expired.’ "—The Annals,
Book XV, par. 44, trandated by Church and Brodribb.

Persecutions Throughout the Gospel Age

The followers of Jesus have been persecuted since the days of the early church until now.
Therecord of history has confirmed Paul’ s words: “In fact, everyone who wantsto live a
godly lifein Chrigt Jesus will be persecuted, while evil men and impostors will go from
bad to worse, deceiving and being deceived” (2 Timothy 3:12,13, NIV).

How can persecution be endured? “ He that shal endure unto the end, the same shdl be
saved” (Matthew 24:13). The Greek word trandated “endure’ has the thought of “to stay
under, remain; to undergo, i.e., bear (trids), have fortitude, persevere” The NIV renders
this verse, “but he who stands firm to the end will be saved.”



Enduring Persecution

Peter gives us some guiddines for endurance: “But even if you should suffer for whet is
right, you are blessed. Do not fear what they fear; do not be frightened. But in your hearts
set gpart Chrigt as Lord. Always be prepared to give an answer to everyone who asks you
to give the reason for the hope that you have. But do this with gentleness and respect,
keeping aclear conscience, so that those who speak mdicioudy against your good
behavior in Christ may be ashamed of their dander. It is better, if it is God swill, to

suffer for doing good than for doing evil” (1 Peter 3:14-17, NIV). In the next chapter he
adds, “if you suffer asa Chrigtian, do not be ashamed, but praise God that you bear that
name’ (1 Peter 4:16, NIV).

Having a good attitude and maintaining faithfulness under pressure and oppodtion are
aso requisites for endurance. Again, Peter’ swords offer guidance and wisdom: “For it is
commendable if aman bears up under the pain of unjust suffering because heis
conscious of God. But how isit to your credit if you receive a beating for doing wrong
and endure it? But if you suffer for doing good and you endure it, thisis commendable
before God. To this you were called, because Chrigt suffered for you, leaving you an
example, that you should follow in hissteps’ (1 Peter 2:19-21, NIV).

Paul ingtructed us to have the same mind as Jesus. Our exemplar emptied and humbled
himsdlf, took the form of a servant and became obedient unto death on a cross
(Pnilippians 2.5-8, RSV).

We need to run with persaverance the race that is set before us and look to Jesuswho is
the perfecter of our faith. Jesus, who for the joy set before him endured the cross, scorned
its shame (Hebrews 12:1,2). We must keep our eyes fixed upon him and walk in his steps
if we hope to endure unto the end.

Delighting in Persecution

The gpostle Paul delighted in weaknesses, insults, hardships, persecutions, and
difficulties. His words were: “For when | am week, then | am strong” (2 Corinthians
12:10, NIV). As Paul ingructed, we should imitate him in that he imitated Chrigt (1
Corinthians 4:16).

The importance of faith and patience in this battle of enduranceis stressed in Hebrews:
“For in just avery little while, He who is coming will come and will not dday. But my
righteous one will live by faith. And if he shrinks back, 1 will not be pleased with him.

But we are not of those who shrink back and are destroyed, but of those who believe and
are saved” (Hebrews 10:37-39, NIV).

Difficulties should not be unexpected nor something from which we should shy away.
Peter wrote that we should not be surprised at the fiery ordeal which comes upon usto
prove us. We should not congder it as something strange happening to us, but should
rgoicein so far as we share Chridt’s sufferings. Peter tells us that we will rgoice and be



glad when his glory isrevealed. We should consider it ablessing to be reproached in the
name of Christ. Thiswill be an evidence that God' s spirit rests upon us (1 Peter 4:12,13,
RSV).

Our faith should continue to grow, as was the case of the Thessaonians. Paul boasted
about their perseverance and faith in dl of their persecutions and trids they had endured.
He said this was evidence that God' s judgment isright. As aresult, they would be
counted worthy of the kingdom of God for which they suffered. Paul said, “God isjust:
he will pay back trouble to those who trouble you and give rdief to you who are
troubled” (2 Thessalonians 1.6,7, NIV).

We may never experience that same type of persecution as encountered by the Lord's
faithful ones of past times. Y et to whatever degree or in whatever shape and form it may
manifest itsdlf, persecution should not be overcome by engaging in evil deeds.

Paul wrote that we should never take revenge but leave room for God' swrath, “for it is
written: It ismineto avenge; | will repay, says the Lord. On the contrary: If your enemy
is hungry, feed him; if heisthirdy, give him something to drink. In doing this, you will
heap burning coas on his head. Do not be overcome by evil, but overcome evil with
good” (Romans 12:19-21, NIV).

Loving Our Persecutors

Our attitude toward those who persecute us isimportant. We must dways strive to put
into practice those words of Jesus. “But | tell you: Love your enemies and pray for those
who persecute you, that you may be sons of your Father in heaven. He causes his sun to
rise on the evil and the good, and sends rain on the righteous and the unrighteous. If you
love those who love you, what reward will you get? Are not even the tax collectors doing
that? And if you greet only your brothers, what are you doing more than others? Do not
even pagans do that? Be perfect, therefore, as your heavenly Father is perfect.”—
Matthew 5:44- 48, NIV

The word “perfect” in Matthew 5:48 is trandated from the Greek word teleios. Strong's
Concordance defines it as* complete (in various gpplications of labor, growth, menta and
moral character, etc.); completeness.” Our character development will beincompleteif

we do not respond to our persecutions as described in these verses. As Paul ingtructed, we
should bless those who persecute us and not curse them (Romans 12:14).

Only blessing should come from our mouths. James wrote that “from the same mouth
come blessing and cursing. My brethren, this ought not to be so” (James 3:10, RSV).
James also counseled us to be doers of the word, and not hearers only, decelving
oursalves (James 1:22).

Paul said that the gpostles were “fools for Christ’ s sake”’ but that they were“wisein
Chrigt.” We should follow their example when he said: “being reviled, we bless, being
persecuted, we suffer it: being defamed, weintreat” (1 Corinthians 4:10-13).



Christians Not to Seek Persecution

Jesus ingructed his followers to be “wise as serpents, and harmless asdoves’ (Matthew
10:16). Commenting on this verse, Brother Russdll wrote that we should be nest in -
appearance, kind, interested and dignified in language and manner (Reprints, p. 825). “We
are to do nothing foolish nor go out on the streets to stir up trouble but use the spirit of a
sound mind—gentleness, meekness, patience, brotherly-kindness and love’ (Reprints, p.
5846). “Wisdom isto be exercised in the presentation of the Lord’s Word” (Reprints, p.
5146 and 5151). “Mary of the Lord's people need to learn tactfulness, some mistakenly
believe that they must use no tact—that to do so would be dishonest” (Reprints, p. 4130).

Maithew 13:21 indicates that not everyone who hears the good news of the kingdom will
endure the heat of persecution. Of someone representative of a certain class of individuas
Jesus said: “When tribulation or persecution arises on account of the word, immediately
hefdlsaway.” He was referring to a person who had no root in himself. Hence, the
lesson for usis that we should be “ strengthened with might through his spirit in the inner
man, and that Christ may dwell in your hearts through faith; that you, being rooted and
grounded in love, may have power to comprehend with dl the saints what is the breadth
and length and height and depth, and to know the love of Christ which surpasses
knowledge, that you may be filled with dl the fullness of God” (Ephesians 3:16-19,
RSV). “As therefore you received Christ Jesus the Lord, so live in him, rooted and built
up in him and established in the faith, just as you were taught, abounding in thanksgiving.
Seeto it that no one makes aprey of you by philosophy and empty deceit, according to
human tradition, according to the dementa spirits of the universe, and not according to
Chrigt” (Colossans 2:6-8, RSV).

Persecution Not to Be Avoided

There were some in Paul’ s day who wanted to “make a good showing in the flesh.” This
compelled them to be circumcised “so they may not be persecuted for the cross of Chrigt”
(Galatians 6:12). We should nat fdl into this same trap. We must not hold back from
preaching the truth of God'sword, aslong asit is donein aloving and edifying manner.
“Therefore, putting away falsehood, let every one spesk the truth with his neighbor, for
we are members one of another” (Ephesians 4.25, RSV).

May we rely more and more on God' s strength, praying as David did for deliverance
from his persecutors. May hiswords be our prayer aswell: “O LORD my God, in thee do
| take refuge; save me from all my pursuers, and deliver me’ (Psdm 7:1, RSV).

“Who shdl separate us from the love of Chrigt? Shal tribulation, or distress, or
persecution, or famine, or nakedness, or peril, or sword? Asit iswritten, For thy sake we
are being killed dl the day long; we are regarded as sheep to be daughtered. No, in dl
these things we are more than conquerors through him who loved us. For | am sure that
neither deeth, nor life, nor angels, nor principdities, nor things present, nor things to

come, nor powers, nor height, nor depth, nor anything esein dl cregtion, will be able to
separate us from the love of God in Christ Jesus our Lord.”—Romans 8:35-39.
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Pastoral Bible Institute News

PBI Directors Elected

The members of the Pastoral Bible Institute have elected these seven individuals to serve
as directors for the next 12 months:

Francis Earl

Len Griehs

Carl Hagensick
Michael Nekora
Andrew Polychronis
George Tabac

Tim Thomassen

World News

Religious

China detained 47 Christians at a church meeting in suburban Beijing as U.S. President
George W. Bush ended his visit to China with a call for freedom of worship there. Police
charged the group with holding an illegal gathering, but released 55 of them with a
caution the next day. Changping district police body-searched the Christians, confiscated
their Bibles, and did not allow them to drink or go to the toilet. At a joint press

conference after talks with Bush, Chinese President Jiang Zemin defended China’s
religious freedom and said that anyone imprisoned must have broken the law. China only
allows state-supervised religious groups.

—DPA, 2/22/2002

An international fellowship of Bible societies has registered the translation of the Bible
into 24 additional languages in 2001. The total number of languages in which books of
the Bible are available now stands at 2,287, according to the annual tally by the United
Bible Societies.

—Los Angeles Times, 2/9/2002



For more than two decades now, the Church of Jesus Chrigt of Latter-day Saints has
worked hard to dter itsimage. During the Olympicsin Sdat Lake City, the church’s
hierarchy advised the media that the term Mormon Church is no longer acceptable.
Henceforth, officids declared, short references to the church should reed: “The Church of
Jesus Chrigt.” In thisway the church hopes to emphasize what Mormons share with
historic Chrigtianity, not what makes them different. More important, Mormon rhetoric is
becoming more overtly evangdical. Are the Mormons going mainstream? “Not at al,”
says non-Mormon historian Jan Shipps, who has sudied the Saints for 40 years. “ After a
century of cultivating their separate identity as areligious people, Mormons now want to
dressther affinities with traditiond Chridtianity yet highlight their uniqueness.”

—Newsweek, 9/10/2001
Socid

Haunted by want, depleted from hunger, Akhtar Muhammead six weeks ago did
something that has become ruefully unremarkable in this desperate country. He took two
of his 10 children to the bazaar of the nearest city and traded them for bags of wheat.
Gone now from his home are the boys, Sher, 10, and Baz, 5. "What else could | do?' the
bereft father asked today in Kangori, a remote hamlet in the mountains of northern
Afghanigtan. He did not want to seem uncaring. "1 miss my sons, but there was nothing to
ed," he sad, cagting a glance Sdewaysto prove that his misery was hardly unusud. In
the nearby foothills, enfeebled people were coming back from foraging wild spinach and
even blades of grass, aharvest of hideoudy bitter greenery that can be made edible only
if boiled long enough. "For some, there is nothing ese” Mr. Muhammad muttered.
Afghanigan, cradle of tragedy, is now in its fourth year of drought, and with the drought
has come its inevitable offgpring, famine. The hungry, spirdling deethward, try to copein
pitiable ways, sdling dl, esting fodder, wandering away to beg. In Afghanistan, two
decades of war have a0 |€ft it hard to distinguish between the bad times and the worse.
Even without famine, more than one in five children die before the age of 5 and the
average life expectancy isamere 44. Traditiondly, girlsare "sold" for marriage, with the
bride's family collecting a price. But what is occurring now is closer to the practice of
bonded labor. Arrangements differ but most often the child is exchanged for a continuing
supply of cash or whest.

—New York Times, 3/8/2002



The number of foreign-born residents and children of immigrants in the United States has
reached the highest level in history, according to a Census Bureau report released in
February. It found that the number had legpt to 56 million from 34 million in the last

three decades. Mexico accounted for more than a quarter of al the foreign-born residents,
the bureau's analysis of data from its March 2000 Current Population Survey showed.
That share is the largest any country has held since the 1890 census, when about 30
percent of the country's foreign-born population was from Germany. While the number of
foreign-born resdents and their children is higher than ever, ther percentage in the
population is not. In the 1910 census, that group made up 35 percent of the population,
compared with 20 percent in 2000, a spokesman for the Census Bureau said.

—New York Times, 2/7/2002
7% of people [U.S.] who died in 1975 were cremated.
26% of people who died in 2000 were cremated.
49% who die in 2025 (estimated) will be cremated.
—Time, 3/4/2002

Early winter in the United States was pretty much missing in action this year. The three
months of November to January were the warmest November through January period on
record. The average U.S. temperature over those months was 39.94 degrees-awhopping
4.3 degrees more than the same three-month average in the previous 100 years, according
to the Nationa Climatic Data Center in Asheville, N.C. The old record was set only two
years ago. More than two-thirds of the U.S. recorded extremely higher-than-norma
temperatures for November. "Thisis one manifestation of goba warming,” said Kevin
Trenberth, head of the Nationd Center for Atmospheric Research in Boulder, Colorado.

—Philaddphia Inquirer, 2/22/2002

Madariaisthe leading killer in many sub- Saharan countries, with children accounting for
90% of the estimated 1.8 million desths each year. Across the continent public hedlth
experts are debating how to replace chloroquine, to which the maaria parasite has
become resstant. As the disease's res stance to drugs has increased, deaths from maaria
have soared across Africa. The cogt of [an effective drug] is prohibitive for most African
countries, which rely on internationa donors for money to buy medicines. Nearly hdf of
Burundi's 6.5 million people contracted the disease in an epidemic that broke out alittle
more than ayear ago, killing thousands of people. In Tanzania maaria accounts for
300,000 degths a year according to government figures.

—L os Angeles Times, 2/14/2002



Civil

President Olusegun Obasanjo told an anxious nation that rising violence and lawlessness
were dangeroudy undermining its three-year-old democracy. The warning was his direst
snce Nigeria, Africals most populous nation, emerged from nearly 16 years of military
dictatorship in 1999. Speeking after months of rising anarchy and aweek of convulsve
violence here in the nation's largest city, Mr. Obasanjo said Nigeria appeared "to be
Seadily losing ground to the suffocating influences of violence and lawlessnessin the
conduct of our politicd affars.

—New York Times, 2/8/2002

The wave of anti- Semitism sweeping through France has triggered mounting concerns
about the safety and welfare of Western Europe's largest Jewish community. Though a
surge in violent attacks againgt Jewish schools and synagogues has elicited the usua
condemnations from French politicians, it seemsthat France's government has yet to
recognize the seriousness of the problem. Home to the third-largest Jewish community in
the Diaspora, France has some 600,000 Jews who span the religious and politica
spectrum and are outspoken in their support for Isradl. According to Deputy Foreign
Minister Michagl Méelchior, there were 320 anti- Semitic attacks in France in 2001.

—Jerusalem Post, 1/20/2002

A research team of U.S. and Brazilian scientists has provided compelling evidence that
rates of forest destruction in the Brazilian Amazon have accelerated over the last decade.
Theteam, led by William Laurance of the Smithsonian Tropica Research Indtitute,
andyzed deforestation estimates produced by Brazil's Nationd Space Agency that were
based on detailed satdlite images of the Amazon since 1978. Contrary to the claims of
the Brazilian government that threets to Amazonian forests have falen in recent years
because of improved environmenta laws and public atitudes, the Smithsonian team
asserts that rates of deforestation have risen sharply since 1995. "Forest destruction from
1995 to 2000 averaged amost two million hectares ayear,” said Laurance. Although new
environmenta laws in Brazil are designed to dow forest loss, the research team dams
that most laws are rarely enforced. That, in concert with arapidly growing population and
dramaticaly expanding logging and mining industries, means that threats to Amazonian
forests are growing.

—Smithsonian Indtitution, 1/15/2002

Afghanistan may have been afalled Sate, but it was a Sate that Somalis could gaze upon
with envy. Somdiais o fractured that the nominal government controls less than haf its
capital city and some coadtd strips. The north has two breakaway states, and in the rest
30 clans with overlgpping borders go to war over land, cattle raids and blood feuds. With
no centra bank to object, businessmen have privatey printed billions in the national
currency, the shilling, rendering it dmost worthless. The country's biggest exports, beef
and camd meat, were banned 14 months ago for fear of Rift Valey fever, which can be



fatd to humans. And in 12 years of civil war, warlords have shelled or looted everything.
In Mogadishu, the nomind capitd, AK-47's are everywhere and hotel taxis aretrailed by
trucks full of hired gunmen to protect guests from unemployed gunmen seeking
kidnapping victims. On the coast, pirates attack Red Sea shipping. The languid coastal
boulevards are awash with garbage and sand.

—New York Times, 2/10/2002
Financid

lsrael and China signed a $180 million contract under which Israd Aircraft Industries
will sgll Chinatwo communications satdlites. The satellites will assst in the broadcast of
the Beijing Olympicsin 2008. Government officids said that the agreement isa sign of
positive relations between the two countries.

—Arutz 7, 01/17/2002

Boll weevils, once aleading pest for farmersin the U.S. cotton belt, is on the way to
being eliminated in the country, a government report said. Osama El- Lissy and Bill
Grefengtette of the USDA's Anima and Plant Hedlth Inspection Service said in ajoint
report to the annua Beltwide Cotton conference that a large chunk of the cotton belt
dretching from Georgiato Cdifornia had virtudly eradicated the pest. El-Lissy said 33
percent of cotton-growing states have completed eimination of the boll weevil and some
65 percent "are nearing eradication.”

—Reuters, 1/12/2002

Water will be to the 21t century what oil was to the last-contralling it will make vast
fortunes and nations will go to war to preserve accessto it. In aworld in which fresh
water isincreasingly scarce, that axiom is being taken to heart in the boardrooms of some
of the globe's most powerful corporations. In nearly every corner of the plangt,
internationa water conglomerates are vying to Sgn operating contracts, make deds, buy
rights and acquire loca water supply and trestment companies. It's a worldwide water
rush. Given that |less than 1 percent of the Earth's water is drinkable, the corporate betting
isthat the price of water can only go up. Fresh water is afinite resource for which thereis
no subgtitute. Estimates of the vaue of the globa market for water range from $300
billion to $800 hillion. About 86 percent of the municipa water in the United Statesis
delivered by public utilities, while 85 percent of French customers dready get their water
through privately owned or operated water utilities. In the United Kingdom, nearly dl the
water services have been privatized for more than a decade. Private water companies
contend they can provide water services more cheaply and efficiently than governments
or public utilities. Their serviceswill be essentid if the world hopes to save off the
impending globd freshrwater crissthat is forecast to occur as water scarce regions
scramble to find new supplies for a growing population.

—Scripps Howard News Service, 1/1/2002



|sragl

There are 137,000 Chrigtiansin Isradl's population, compared to 120,000 in 1995, the
Centrad Bureau of Statistics (CBYS) reported. The tota population of Isradl is nearly 6.5
million. Isradl is often blamed for the considerable drop in the Chrigtian population in the
West Bank and Gaza, yet while their numbers drop in the PA areas, they have increased
in lsrael. The report said that about 115,000 of the Chrigtians are Arabs, while the
remainder are immigrants who mosily arrived with Jewish relatives, either from Poland
and Romaniain the 1970s and '80s or from the former Soviet Union during the past
decade. The figures do not show the expatriate Christian numbers who are not Isradli
citizens and work in Chrigtian organizationsin Isradl. In 1949, according to CBSfigures,
there were 34,000 Chrigtiansin Israel; in 1961, the first census year, 51,000. Inthe 1995
census, the first which differentiated between Arab Christians and other Chrigtians, there
were 101,000 Arab Christians.

—Jerusalem Pogt, 12/31/2001

A new publication by Isradl's Central Bureau of Statistics shows that 850,000 people
made diyah (immigration) from the former Soviet Union during the 1990s. Haifa
absorbed more new immigrants than any other city with 58,000, followed by Ashdod
with 55,000 and Beersheva with 47,000. Immigrants from the former Soviet Union now
account for 13 percent of Isragl's population. A third came from Russaand athird from
the Ukraine. AlImost 60 percent have higher education, compared with 40 percent of the
generd Jewish population.

—Centra Bureau of Statistics, February 2002

The cornerstone of Isradl's first desdlination plant was placed in Ashkelon on February
12, during afestive ceremony presided over by Nationa Infrastructures Minister Avigdor
Lieberman. The inddlation is dated to produce 50 million cubic meters of water

annudly within 2-3 years, or the equivdent of 30 centimeters of height in Isradl's main
reservoir, the Kinneret (Sea of Gdlileg). The Kinneret fals roughly a centimeter a day
during the summer, and rises about that much or more, each day during the winter. The
Ashkeon plant will dso provide some 1,000 jobs. Minister Lieberman said that within 5-
6 years, |sradl is expected to produce some 500 million cubic meters of water annualy.

—Arutz 7, 2/12/2002



The number of unemployed Isradlis surged to 9.9% of the civilian work force at the end
of November, the Israeli Centra Bureau of Statistics reported. Over 250,000 Isradis are
out of work and government officials expect this number to rise. "Thisis one of the
toughest periods our nation has been going through,” labor and Socid Affairs Minister
Shlomo Benizri said. "With the exception of 1997, which was an anormd year for
unemployment statistics, 2001 saw the highest rise in unemployment figures ever,” he
sad. Economic policymakers are particularly worried about the 29% increase in
jobseekers since the gart of January 2001. "The main problem we are deding with right
now is reducing our dependence on foreign workers," Benizri said, noting that the
proportion of foreign laborers has reached 10% of the loca civilian work force.

—Jerusalem Pogt, 1/17/2002
Book Review

Philistine: The Great Deception, Ramon Bennett, Shekinah Books, Citrus Heights,
California, 1995, 344 pages.

Bennett writes with passion hurling forth quote upon quote from his seemingly
bottomlessfile of news dippings. These dippings chronicle the current unremitting pain,
misery, suffering and pathos of the holy land, and heisright about many things

Idam arose in the saventh century of the Chrigtian eraand with blinding speed its
sword cut awide swath across the aling Roman and Parthian empires of the
Middle East, Levant, North Africa, Persia, and Bactria to become a mgor world
reigion.

Idam adheres to belief in Muhammed as God's prophet and the Quran as God's
fina revelation to man before the Day of Judgmert.

Idam claims authority to sweep aside both the Old and New Testament based on
the belief that the Arabs are victims of a conspiracy to keep their branch of
Abraham's family—Ishmael's branch— from receiving their proper recognition as
Faithful adherentsto Abraham'’s God.

Yassr Arafat was born and bred to live by the sword with a Nazi-inspired hatred
of the Jews and the mordity of apirate. Arafat holds little in common with
Sdadin, an earlier Idamic protagonist for Jerusdlem who even the crusaders grew

to respect.

The work has the appearance of some scholarship and vaue. However, the reader is
strongly cautioned againgt unreflective deep drinking from this heady brew. The cause of
Chrig islittle served by taking the sad state of culture offered up by the current crop of
Idamic fundamentdligts, terrorists, and suicide bombers and making things even worse by
repeating every innuendo and haf-truth that spillsinto the popular press. Scripture
provides awarning againg the baneful and corrupting influence on us from repesting
half-truths and lies; even Michad the archangd when contending with the devil, "durst
not bring againgt him arailing accusation, but said, The Lord rebuke thee' (Jude 9,10).



Dubious scholarship permeates Bennett's book. Equating the name of "Allah" with "the
[Arabian] moon god" (p.46-47) is as meaningful as equating Jehovah'stitle of "Badl"
(Hosea 2:16) with the worship of the Canaanite deity "Bad.” Modemsin places asfar
away as Nigeria have ridiculed such ideas. The Hebrew Elowahh (Strongs #433) is
recognized as cognate with Arabian "ilah" by the Gesenius Hebrew Lexicon. "Allah" isa
contraction for "Al-ilah," meaning "The God."

In another example, gatistics do not support that there is an "extremely high rate of
homosexudity among Arab mdes' (p. 33). Thisisincongstent with current World
Hedth Organization datistics for AIDS sufferers that report infections among 0.2% of
the male population in the Middle East, much less than the 0.6% inthe U.S.

Ultimately, we must agree that God will judge and bring to destruction both Idam and
every fase system of worship. However, thereislittle of vaue in this unsavory work by
Bennett to warrant its recognition and respect among the Lord's people, and under no
circumstances should Bennett be offered as a primer on the Middle East or Idam.

—~Richard Doctor
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