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Cryptology of the Kingdom

INTRODUCTION

"All these things spake Jesus unto the multitude in parables; and
without a parable spake he not unto them.” "And he said unto
them. Unto you it is given to know the mystery of the kingdom of
God; but unto them that are without, al these things are done in
parables: That seeing
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they may see, and not perceive; and hearing they may hear, and not
understand; lest a any time they should be converted, and their
sns should be forgiven them." Matthew 13:34; Mark 4:11,12.

The thought that associated with the religion of Jesus Christ are
hidden mydteries, reveded, like the "mysteries’ of pagan rigions
of old, only to achosen inner circle of initiates, isin full accord
with the satement of the master that * strait (difficult) is the gate
and narrow is the way that leadeth unto life, and few there be that
find it," and with the gpogtl€ sinjunction, ‘ study to show thysdf
approved unto God, a workman that needeth not to be ashamed,
rightly dividing theword of truth."

But the magter ds0 said, *seek and ye shdl find: knock and it shdll
be opened unto you." Our successis only aquestion of the depth of
our sincerity in seeking to know the Lord’ swill, and our
willingness to do that will when its gpplication to our own life and
character islearned; for "if any man lack wisdom let him ask of
God, who giveth to dl men liberdly.”

To the ones who "believe that God is, and is arewarder of them
thet diligently seek him," the study of the hidden meaning of the
Master’' s cryptic alegories proves not only intensdly interesting but
aso amine of pricdess information concerning God' s kingdom, its
higtory, its future, the requirements for participation therein and its
high rewards and honors to be gained "by patient continuancein
wdl doing."

From whom could the earnest truthr seeker hope to obtain more
exact and detalled information respecting the Kingdom than from
the confidentia ingtructions to his own adherents of Himwho is



destined by the will of the Father to be its King, and who came into
the world to bear witness to the truth concerning it"

Considering the parables of the Kingdom from this standpoint,
then, we are not surprised to find that they fully confirm every
detail of the "Plan of the Ages" and thus our faith is greaily
srengthened, not only in the homogeneity of the Bible asthe
Divine revdation, but dso in the rdiability of the channd of
ingruction and the visible leadership that we have learned to trust
and to look to with expectancy for the "meet in due season.”

Viewed as awhole, the twenty parables of our Lord directly
referring to the Kingdom, logically separate themsalvesinto three
groups. They may be likened to a portfolio of pictures of a great
city, the scripturd symbol of a powerful government or seet of
authority. Thus andyzed, the first group is properly a series of
panorameas of the whole Kingdom, but from differing standpoints.
The second group refers to various details respecting the laws and
regulations of the Kingdom, conditions of admission etc.: or the
gates, walls, streets and building of the symbolic city. Thethird
group is prophetic; it deals with events connected with the
Kingdom, future at the time the parables were uttered; or they may
be compared to views of the city a various stages of its history,
showing its congtruction and growth.

Itisinthislogica order, then, that the parables of the Kingdom

will be taken up in the succeeding pages. Like stones of arich
mosaic, long scattered and logt, each parable will be found to fit
into its proper place perfectly; and when the retoration is
complete, the "Plan of the Ages’ will sporead out before our eyes as
amasgterpiece of word painting from the Divine Artist himsdlf.

It isfar from the writer’ s thought, however, that he has exhausted
the possihilities or sounded the full depth of meaning of the
Master’ swords. If the series of articles awakens some of the
Lord' s people to a deeper appreciation, and stirs them to a closer
study, of the Kingdom
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Cryptology, our object will have been accomplished.

In interpreting these and other parabolic and symbolic Scriptures,
let us kegp in mind the following rules

1. In aparable the thing said is never the thing meant. It isaword-
picture.



2. A type must not be used to teach adoctrine, but merely to
illugtrate one dreedy taught in plain terms.

3. Symboals can be understood by the church only asan
understanding of them becomes due.

4. When our Lord does not interpret a parable, any one has the
right to seek to find and to make known an interpretation which
will fit to al the various parts of the parable, and be reasonable,
Scriptural and harmonious.



Parable 1 - THE HOUSEHOLDER’s VINEYARD.

Mt 21:33- 44; Mark 12:1- 12; Luke 20:9- 18

This parable, identified as one concerning The Kingdom not only
by the direct reference in Matthew 21:43, but dso by the
unmistakable sgnificance of its symbolism when interpreted by
the aid of other Scriptures, properly takesits place asfirst in our
logica consideration of these marvelous word- pictures; for it
represents, as in a panorama, the Kingdom from the standpoint of
its Cregtor, Founder and Over- Lord, Jehovah, the All- Father.

With what fitting amplicity and grandeur are the statements made
that bring out the sdient points of the picture! Whet fine
discrimination is shown in the disregard of unessentid detalls,
permitting the greet facts presented to stand out clearly, asin bold
relief!

"There was a certain Householder which planted avineyard." The
Greek word here rendered "Householder” is " oikodespotes,”
literdly "house- despot;™” this rendering more fully conveysto our
Western minds the oriental force of the metaphor—the absolute
character of the rule of a patriarch—his inherent and
unguestionable position and power as father and head of his house.
Thusfittingly is pictured the Heavenly Father’ s position as Heed of
His Household, the Universe; the Household to which Jesus
referred when he said (John 14:2) "In my Father’ s house are many
mangons” as dso the Apostle (2 Timothy 3:20). "In agreet house
there are not only vessels of gold and silver, but aso of wood and
of earth: and some to honour, and some to dishonour (i.e. less
honour).:

"How beit, the most High dweleth not in temples made with
hands, as saith the prophet: "Heaven is my throne and earth ismy
footstool: what house will ye build me' sath the Lord” or what is
the place of my rest" Hath not my hands made dl these things™"

Earth isbut asmal portion of his possessons, when we "consider
his heavens, the works of hisfingers, the moon and stars which he
hath ordained," we are moved to inquire with the Psamigt, "What
is man that thou are mindful of him, and the son of man that thou
vigtes him™
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The rdative inggnificance of Earth, then, issuggested in the
figure; the Householder prepares aportion of his domain asa
vineyard; after making al necessary provisonsfor its needs, he
goesinto a"far country for along time." (Luke 20:20).

The story of the planting of this vineyard takes us far back to the
beginning of man’s history.

"The Earth is Jehovah's and the fullness thereof: the world, and
they that dwell therein. For he hath founded it upon the seas, and
edtablished it upon the floods." The history of the preparation of
the Vineyard of Earth for its planting, is rdated in the first verses
of Geness. Then came the planting of the Vine "And God said,
Let us make man in our image, after our likeness, and let them
have dominion . . . over dl the earth. And God saw everything that
he had made, and, behold, it was very good. And God planted a
garden Eastward in Eden—and he put the man in the Garden.

What awonderful being thisfirst man, fresh from the hands of his
Maker, must have been! In the mentd image of his Creator—
possessing, in diginction from the inferior animas, those highest
powers of mind—reason, memory, judgment, will, or the power of
free moral agency; pronounced "very good" by the God of
Perfection; placed by that God on the throne of his earthly crestion,
he was indeed aKing: Adam, by the grace of God, King of Sdf
and Lord of Earth! Wdl might that Creator say of him and his
posterity, through the mouth of the prophet (Jeremiah 2:21): "I
planted thee anoble vine, whally aright seed!"

Here, then, was the first setting up of the earthly Kingdom of
Heaven. And nowhere in Scripture is the thought held out that The
Kingdom is aterritory or condition to which we are to go after
degth; invariadly isthe thought thet of our Lord's prayer: "Thy
Kingdom come, Thy will be done on earth asit isin (the Empire,
the Universe, the Household of) Heaven." The word "Kingdom" in
this connection has an gpplication limited to Earth. "The Kingdom
of Heaven shdl be among you" (not "within you" scribes and
Pharisees whom he was addressing, as trandated in the authorized
verson). (Luke 17:20.)

So the Kingdom was established with Adam asits King; to
continue, alas, but a short time; for the King, by disobedience to
his Over- Lord, forfeited his throne, and the Kingdom fdl into
abeyance.



Then it was, and because of this, that, as stated in our parable, the
Householder "let” the Vineyard out to husbandmen.

Theword "let" here Sgnifies alease, which is the thought of the
origina Greek. It implies an agreement between two contracting
parties, the lessor and the lessees, and has no thought of
compulson, as of magter and servant.

Who could be So represented—beings competent to ded with the
great Householder, and sufficiently interested to be desirous of
leasing and cultivating the vineyard of Earth” Who arethe
"hushandmen’ of the parable.”

The answer to this question is the key that unlocks the hidden
depths of meaning in this wonderful dlegory. And the fact upon
which our identification of these beings rests is the one plainly
gated in each of the three versons of the parable, namdly, the
recognition of the Son as such, the Householder’ s heir, by the
wicked husbandmen.

The statement that the chief priests "perceived that he had spoken
these parables againg them,” does not identify them asthe
husbandmen referred to; for they do not fit the requirements
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noted. They did not believe his claim to be the Son of God, the
Messah, saying (John 7:48- 49.): "Have any of therulers or the
Pharisees believed on him™" Moreover, the Apostle exonerates
them from the charge of knowingly daying the Messiah, saying
(Acts 3:17) "Brethren, | wot that through ignorance ye did it, as did
asoyour rulers”

Not So the "wicked husbandmen.” Let the inspired record spesk.
"There was in their synagogue a man with an unclean sairit; and he
cried out, saying, Let us done;, what have we to do with thee, thou
Jesus of Nazareth” Art thou cometo destroy us' | know thee who
thou art, the Holy One of God. And Jesus rebuked him, saying,
Hold thy peace, and come out of him . . . And he hesled many that
were Sck of divers diseases, and cast out many devils; and suffered
not the devils to speek, because they knew him." "And behold,
they cried out saying, What have we to do with thee, Jesus, thou
Son of God" Art thou come hither to torment us before the time™
"And devils dso came out of many, crying out, and saying, Thou
at Chrigt, the Son of God. And he rebuking them suffered them



not to speak: for they knew that he was Chrigt." (Mk. 1:22- 27,34,
Matthew 8:29: Luke 4:41: etc.

Having scripturaly established the fact that the unclean spirits or
devils done recognized Jesus as the Chrig, the Son of God, the
Householder, we inquire, do they fit the other requirements’ Were
they ever in any sense hushandmen, having power or authority
over man" And was that authority origindly given them by
Jehovah, the Householder”

The information vouchsafed in Scripture concerning the evil

Spirits, while fragmentary and digointed, is harmonious and
sgnificant when taken together. Thus we read in Hebrews 2:5:
"Unto angels hath he (God) not put in subjection the world to come
whereof we spesk.” The Apostleis spesking of the coming reign of
Chrigt, and his preparation therefor; the word he uses which is
trandated "world" means "the habitable," or inhabited earth, where
men dwell. We are assured through the prophet (Isaiah 45:18) that
Jehovah created the earth "not invain” (i.e. usdesdly), but "formed
it to be inhabited.” We are told that "the earth abideth forever”
(Ecclesiadties 1:.4). This "habitable earth,” then, we infer from the
statement of Hebrews 2:5, was once placed in subjection to angdls,
this inference is srengthened by the statement of verse 2 of this
chapter, evidently a reference to the same period, that "the word
spoken by angels was seadfast, and every transgression and
disobedience received a just recompense of reward.”

In Job 38:4- 7 Jehovah tells of the time when he "laid the
foundations of the earth . . . when the morning stars sang together
and dl the sons of God shouted for joy." These beings referred to
as"morning stars' and ‘ sons of God" were doubtless the ones who
were afterward anxious to assst man when he fdll, back to
obedience and harmony with the Creator; and were the onesto
whom the Creator as Householder "let" the vineyard, placing it “in
subjection” to them—that they might aso learn a needed lesson of
their insufficiency without Him.

Jude tdls us (Jude 6) that these angels "kept not their first estate”
(that of innocence and purity); thet they "left their own habitetion.”
The history is more particularly related in Genesis 6; it is sufficient
here to say that, though faithful for atimeto their trugt, they
eventualy abused the power which they possessed to assume
humean form (or "habitation"), and fell to man’sleved of
disobedience and sensudity, instead of succeeding in restoring him
to soundness of mind and harmony with God. Peter confirms
Jude' s statement (2 Peter 2:4), declaring that "God spared not the



angdsthat snned, but cast them down to hdll"—the latter Sx
English words being used to trand ate the one Greek word
"tartaroo,” averb, meaning "degraded;" confined, say the Apostles
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quoted, in "chains of darkness’ unto a future judgment. Thuswe
find them today, in dark rooms, through "mediums," impersonating
the dead to deceive the living. Degraded indeed!

Thar activity is not confined to these manifestations, however.
After being shorn of their legd status and privileges at the time of
the flood, they determined as pictured by the "husbandmen” of the
parable to seize and appropriate the vineyard to their own uses. In
this they were apparently successful. The Apostletells us
(Ephesans 6:12, literd) "We wrestle not with flesh and blood, but
with the chiefs, with the potentates, with the world ("Kosmos'
socid order)—saizers (i.e.. usurpers), with wicked spiritsin high
places" Again, John says (1Joh 5:19.) "The whole world
("Kosmos'—order of society) lieth in (under) the wicked one.”
Again (2 Corinthians 4:4) "The god of this world hath blinded the
minds of them which believe not lest the light of the glorious

gospd of Chrigt, who isthe image of God, should shineinto them.”

Has "humanity, betrayed, plundered, profaned and disinherited™—
exploited by these maevolent beings of superior powers—hasit no
way of escape” Yes, thank God it has—two ways, indeed. And
thanks are due the Great Householder, for He it was who provided
them.

The first comes as an enemy—the Great Enemy—and yet to man
in his condition of dienaion from God, it isafriend in disguise—
Death, the Grave. "There," says Job (Job 3:17), "the wicked cease
from troubling, and the weary are at rest. There the prisoners rest
together: they hear not the voice of the oppressor. The small and
great are there, and the servant is free from his master.” No more
do they fed the scourge of the three lashes—Ignorance,
Superdtition, Sdlfishness—Satanic inculcations. " The dead know
not anything." "The day of aman’s death is better than the day of
hisbirth." (Ecclesasties 9:5; 7:1).

But there is a better way of escape than in the oblivion of deeth.
The gracious provison of aloving Father is shown under the
symbols of the Hedge, the Wine- vat and the Tower, in the first
verse of our parable.



These figures, introduced in both Matthew’ s and Mark’ s accounts,
are not again referred to and have no direct bearing on the rest of
the parable other than to suggest that the Householder, in planting
his vineyard, made every provison necessary for itswell- being
and fruitfulness—"he hath given us dl things that pertain unto life
and Godliness™" Thereisavery interesting incidenta or

parenthetic symbolism connected with each of these provisions,
however, that beautifully harmonizes with and supplements the

rest of the story.

A hedge is both ameans of protection and a restraint to that which
it surrounds, and So it isafitting symbol of God'slaws, which

both restrict and protect mankind, even though heis at present
temporarily dienated from his Creator. This hedge may be the far-
reaching and comparatively low one of God's generd laws, or it
may be the high and close one around those with whom Heis
deding individudly. The latter isthe kind that protected Job, when
Satan said (Job 1:10) "Doth Job fear God for nought *Hast not thou
made an hedge about him and about al that he hath, on every

sde™

The former would represent dl the limitations placed upon
mankind—seemingly irksome, but in redlity blessngsto himin his
fdlen condition. His shortness of life is one of these favorable
provisons. "Man’s days are determined, the number of his months
are with thee, thou hast appointed his bounds that he cannot pass'
(Job 14:5). The necessity for labor, incumbent upon the mgority of
men, is another; the confusion of tongues a Babd athird. All these
act as brakes upon man’s downward course toward utter depravity.
He does not become So hardened and
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cdlousto sn with an average of 30 odd years of life, as he would
with 300 or 600. ‘satan finds mischief ill for idle hands to do;™
therefore it is mercifully provided that man shdl live by the sweet
of hisbrow. And if every man was fully able to comprehend the
evil imaginations of every other man’s heart, "nothing would be
restrained from them™ (Genesis 11.6. It is evident that something
more is meant here than the mere confusion of spoken language.)

One of the most vauable provisons of God's law gpplying to all
mankind is that man’swill may not be over- ridden by the falen
spirits. He cannot be obsessed except through the voluntary
surrender of the citadel of hismind. Sir Oliver Lodge, who fancies
he can "hear the pickaxes of those on the other Sde" of the barrier
that separates the physical from the spirit world, working in his



direction, would not be So eager to demoalish the separating
"hedge," did he know the true character of the beings with whom
he is endeavoring to communicate. They are the same wicked
husbandmen of the parable, till confined, as for the past 4,000
years, in God's penitentiary. Those who would associate with
convicts must needs go to jall—in this case "under chains of
darkness." But the Scriptures warn againgt this intercourse in no
uncertain terms (see Leviticus 20:27; Deuteronomy 18:10- 12;
Isaiah 8:19,20.)

Thewine- va, in the vineyards of Paegting, is areceptacle, usudly
underground, to receive the juice of the grape, trodden out in the
wine- press above. Wine, in Scripture figure is the "blood of the
grape’ (Deuteronomy 32:14) and "the blood isthe life"
(Deuteronomy 12:23); hence the wineisthe life of the grape, and
represents the life of what the grape stands for (e.g., seelsaiah
68:3).

Theindividua grgpeslose ther identity in the wine- press; the
wine flows down out of Sight into the vat, thereto remain in
oblivion until drawn forth; then, in arenascence, the blood or life
of the grapes performs the intended function of "making glad the
heart of man." (Psalms 104:15).

In one aspect, the individud members of the race are the grapes on
the vine of which Adam was the root. In desth thair individuaity
and consciousness are lost (Psalms 146:4; Ecclesasties 9:5,10);
they are hidden in the grave or "hdl" condition (Job 14:13; Danid
12:2, 13; etc.). But "Marve not at this: for the hour is coming in
which dl that are in their graves shdl hear the voice of the Son of
God and shdl comeforth.” "There shdl be aresurrection of the
dead, both of the just and of the unjust” (John 5:25, 28, 29; Acts
24:15). Then shdl restored mankind fulfil his destiny, and make
the heart of his Creator glad by his obedience, loyaty and
adoration; for it iswritten (Isaiah 26:9): "When thy judgments are
in the earth, the inhabitants of the world will learn righteousness.”
Quite adifferent idea of the "Judgment Day" from the one usudly
entertained!

Our Lord Jesus Chrigt isthe "Tower of the flock," erected for the
shdter and defense of al who take refuge in him; and is So
referred to in many prophetic Scriptures. Through his sacrificid
death and resurrection power done have each and dl of mankind
hope of afuturelife.



Thus we are reminded in the firgt words of the parable that man,
though an outlaw, is ill measurabdly protected and benefited by
the Divine law; that Hislife, though forfeited, is not forever logt;
and that Jesus, man’s Saviour, protector and defender, was
provided, in the Householder’ s plan from the very beginning—the
"Lamb dain from the foundation of the world" (Revelation 13:8).

Now we see the vineyard planted; every provison for its welfare
made; it is leased to husbandmen, and the Householder goes "to a
far country for along time."

But at the harvest- times—"the time of the fruit—he sends his
servants for that which he has aright to expect and demand. "He
hath showed thee, O man, what is good; and what doth
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the Lord require of thee, but to do justly, and to love mercy, and to
wak humbly with thy God™ "The fruit of the Spirit islove, joy,
peace, long- suffering, gentleness, goodness, faith, meekness,
temperance' (Micah 6:8; Gdatians 5:22, 23). We note there were
three specia harvest- messengers sent; hence three harvests; and
gnce "the harvest isthe end of the age" (Matthew 13:39, R.V.)
then there were three "ages’ prior to the sending of the Son. We
are familiar with the divison of the time from the Cresetion to our
Lord sfirst advent into three ages—the Angelic, Patriarchal and
Jewish—but had hardly expected to find this divison outlined by
our Lord, himsdlf; yet hereitis.

In this connection an interesting question occurs—isit possible an
agreement as to time entered into the origind lease’ Were the
terms of the letting for, say, six thousand years' It would amost
seem that this thought is suggested in the demons' query "Art thou
come hither to torment (restrain—vex—disturb) us before the
time" (Matthew 8:29). Did they refer to the same period as our
Lord when he said "Jerusalem shd| be trodden down of the
Gentiles until the times of the Gentiles be fulfilled" (Luke 21:24)"
"God made the world and dl thingstherein . . . . and hath
determined the times before gppointed,” declares the Apostle Paul.
"The giftsand calling of God are not repented of"'—i.e., retracted.
If the Householder, farseeing dl things, neverthdessin the
beginning told the lessee angd s they should have a certain length
of time in which to make ther effort for man’s recovery, they will
not be dispossessed until their lease expires. Though they prove
unworthy "yet he abideth faithful—he cannot deny himsdlf." But
"in his own times he shdl show who isthe blessed and only
Potentate, the King of Kingsand Lord of Lords." Until then—



"have patience, brethren!" (Acts 17:26; Romans 11:29; 1 Timothy
6:15).

Who were the three specia harvest- messengers sent by the
Householder" Were they angels or men”

It would seem at firgt thought that they should be angels, snce
their demand was addressed to those in possession, —the wicked
husbandmen. But we have seen that the latter had chosen to "leave
thelr own habitation"™—the spirit nature—and assume man’s form;
moreover, man was as deeply interested in the matter as were they,
and while the husbandmen could with equd facility receive a
message through a man, man could not through a spirit- being—an
angd, So naturdly, familiarly and helpfully. (See Hebrews 2:14-
18). Hence the Householder chose men as his messengersto carry
thisthrice- repeated demand for fruit.

The firg servant we have no difficulty in identifying as Noah, who,
it isdeclared, was a"preacher (Greek, herad) of righteousness'
and "condemned the world" by hisfaith and loydty toward God as
shown by His coursein preparing the Ark.

What was the result of His message" According to the parable, "the
husbandmen beat him, and sent him away empty." Concerning the
harvest- time of the Ante- deluvian age or world, the record reads:
"God saw that the wickedness of man was grest in the earth, and
that every imagination of the thoughts of his heart was only evil
continudly . . . . The earth (society) also was corrupt before God,
and the earth was filled with violence" (Gen. 6.) And they ‘sent
him away empty.” Not a single convert; not one repented as a
result of his preaching, outside his own family. "And the flood
came and destroyed them dl"—save Noah and the few with himin
the Ark.

A new age was ushered in; anew ‘sowing" commenced. The seed
of the covenants and promises sown in Abraham, |saac and Jacob,
bore fruitage in a deferred harvest- time—Iapping over into the
Jewish age—when Moses, the second harvest- messenger, led
Israel out of Egypt toward the Promised Land. But that harvest
proved to be of "wild grapes’; "To Israd he saith, dl
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day long | have stretched forth my hands unto a disobedient and
gainsaying people’ (Isaiah 5:2; Romans 10:21). Again the parable
succinctly states the outcome: "they beat him aso, and entreated
him shamefully, and sent him away empty.” Certainly the



treatment accorded Moses by Isradl, throughout his association
with them, could not be better described than as ‘ shameful.” "At
him they cast dones’ says Mark’s verson. Didoyalty, murmuring,
ingratitude, characterized their atitude. Findly, "they wounded
him in the heed"; their constant nagging wore down his sdlf-
control; he smote the rock, incurred the Divine displeasure, and,
we believe as an example, was denied admission to Canaan. Of dll
the host who followed him out of Egypt, across the Red Sea, but
two adults survived to cross Jordan into the Land of Promise. The
rest perished in the wilderness because they bore no acceptable
fruit toward God. "With the mgority God was not well pleased.”
"And him (Moses, the second harvest- messenger) they sent away

empty.”

The Jewish age commenced at the death of Jacob. The nation
composed of his descendents became a specidly chosen, fenced
off and enriched portion of the Householder’s Vineyard. The
Psamigt congratulates |sradl in these words: "He hath not dedlt So
with any nation; and as for hisjudgments, they have not known
them. Praise the Lord." Jehovah confirms this understanding,
saying "You only have | known of dl the families of the earth.”
(Psalms 147:20; Amos 3:2). "What could have been done moreto
my vineyard," asks the great Householder, "that | have not donein
it" (Issiah 5:4).

Y e when the harvest of the Jewish age came, how pitifully small
was the fruitage! The promised messenger, Messiah's herdd, the
third harvest- servant of the parable, came with the thrilling
proclamation "The Kingdom of Heaven is a hand." Of him our
Lord said "Among them that are born of women there hath not
risen a greater than John the Baptist;" but two of the falen race of
men before him had occupied So rich and honorable an office as
specid messenger of Jehovah to aworld; but of him, continues
Jesus, "ye (Jews) say, he hath adevil "

And the evil husbandmen, who dominated the minds and hearts of
the Jewish rulers, succeeded eventually in accomplishing the death
of the messenger, as dated in the parable. "What shdl | do," sad
the Householder.—"I will send my beloved Son—It may be they
will reverence Him, when they see Him." A reasonable
expectation; but no, "When the Husbandmen saw Him they
reasoned among themsalves. "Thisisthe her”; for the first time we
have Him in our power—He comes as a man, subject to possible
deeth; "come let uskill Him, that the inheritance may be ours.” A
rather surprising conclusion for the evil spiritsto arrive at, and one
that would indicate afatal ignorance on their part of Jehovah's



plans and power. Ther activity in inciting and directing the
execution of the plot againgt Jesusis plainly stated, however:
"Then entered Satan into Judas Iscariot . . . and he communed with
the chief priests and captains how he might betray Jesus unto
them" (Luke 22:3, 4; John 13:27). Can we doubt that our Lord
recognized, back of the malevolence and hatred of the Jews, the
hosts of "wicked spiritsin the Heavenlies™ And to the words of
the parable which foretold his own desath and the seeming success
of the plot formed againg him, did he not join awarning of his
ultimate triumph, and the destruction that would eventualy come
upon them—both wicked spirits and wicked men"

Upon what foundation was His sublime and unwavering faith
built" Upon the promises of his Father’s word—the holy
Scriptures. "Have ye not read this Scripture; the stone which the
builders rgected is become the head of the corner; thisisthe
Lord' sdoing and it ismarvelousin our eyes™
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The wicked spirits were builders—so were the Jewish rulers—
seeking to build up agovernmenta structure for their own
aggrandizement. As builders they rgected Jesus—he would not be
subservient to their plans, they would not adopt his. But in
Jehovah'’ s plan, foretold by the prophet- psalmigt, the rejected and
murdered Son is yet to occupy the chief place.

Thus abruptly, yet suitably, the story ends. The Father’sword is
passed—that is sufficient. It isthe end of dl controversy. Nothing
ghdl prevent its accomplishment—whether principdities or
powers, things present or things to come, life or death. "For the
Lord God will hdp me; therefore have | set my face like aflint,
and | know that | shal not be confounded™—(lsaiah 50:7).

Let this be the resolution that nerves the heart of each onewho
drivesto follow in the footsteps of the King, through suffering to
glory.



Parable 2- THE HID TREASURE.

Mt 13:44.

"Again, the kingdom of heaven islike unto treasure hid in afield,
the which when a man hath found, he hideth and for joy thereof,
goeth, and sdlleth dl that he heth and buyeth that field." Matthew
13:44.

The word "kingdom™ as used in this and other passages of the New
Tegtament has the significance in the original Greek of "roydty” or
"royd maesty,” thus referring to aruling class, rather thanto a
dominion as does our English word. The thought then, of the
expression "kingdom of heaven" or "kingdom of God" isthet of a
roydty deriving its authority from God or from heaven. When the
gatement is made "The kingdom of heaven islike unto,” etc., it
should be understood to mean "the royalty of heaven in some of its
aspects or reaionshipsis like unto—the following sory.” Thus, in
the parable we are congdering, the kingdom is not merely
compared to the treasure hid in the field, but, as we shdl see, the
kingdom or roydlty redly isthe "man" who found the treasure.

It was the same individud or persondity who found, sold and
bought in the story and now possesses; but this individua was not
aways, nor is he now, a human being; for the range of thissmple
alegory covers the three, separate and successive existences or
beings of our Lord Jesus Chrigt.

Concerning him we read in Revelation 3:14, that he was "the
beginning of the creation of God;" and in Colossans 1:15 heis
referred to as " The image of the invisble God, the firstborn of
every creature.” He declares of himsdlf, "I proceeded forth and
came from God;" "Before Abraham wes, | am;" "l am the living
bread which came down from heaven;” "What and if ye shdl see
the Son of man ascend up where he was before.” He prayed
"Glorify me with the glory that | had with thee before the world
was." (John 8:42, 58; 6:33, 35, 62; 17:5.)

The sgnificance of the Apostle John's statement in the first verses
of his Epistle concerning our Lord's pre- existenceis obscured by
the rather inaccurate trandation of the
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Authorized Verson. A more literd rendering of the Greek would
read: "In a beginning was the Logos, and the Logos was with the
God, and agod was the Logos. Thiswasin a beginning with the
God. Through him everything was done: and without him not even
one thing was done which has been done.”

Inthelight of these plain statements of Scripture it is difficult to

see how any Bible student is able to deny the pre- human existence
of the Lord. These passages, however, do not prove the identity of
the Son with the Father. In the passage last quoted it will be noted
that a careful digtinction is made between the two; the Father
referred to as The God, the Logos declared to have been agod. The
scriptura sgnificance of the word "god” is, a mighty one. The God
ggnifiesthe Almighty. Many other mighty beings are referred to

as gods. Satan asthe god of thisworld; the members of the church
are referred to as gods; the Hebrew judges were caled gods, and
the Apostle declares that "There are gods many and lords many."

(2 Corinthians 4:4: Psalms 82:1, 6; 1 Corinthians 8:5.)

The relationship between Father and Son is digtinctly implied by
these very terms. It isimpossible for one to be his own father or his
own son. Theword "father” Sgnifies one who has given lifeto
another; the word ‘son" one who has received life from another.
Our Lord dated plainly "The Father is greater than 1." while his
gatement that "The Father and | are one" should not be understood
to mean a oneness of identity, but of purpose, interests and
affection. Thisis clearly seen by comparing the prayer of Jesusfor
hisdisciples "That they al may be one, as Thou, Father, art in me
and | in Thee, that they also may beonein us™ Asiswedl known

to critica Bible students the only passage in the Bible which seems
to plainly teach the doctrine of the Trinity, 1Joh 5:7, is pal pably
spurious, being omitted from dl the older Greek MSS. The
Revised Vergon omits the passage without comment. (John 10:30;
14:28; 17:21.)

The "man" of the parable represents the Logos. He it was who
discovered the posshility, in the Father’ s plan, of regaining the
treasure. Christ declaresin Luke 19:10 "The son of man is come to
seek and to save that which waslogt.” This would seem to be an
expresson of hisintention in entering upon the human plane and
into the world of mankind. What was lost" Paul answers, 1
Corinthians 15:21, "By man came death, by man came dso the
resurrection of the dead. For asin Adam al die, even Soin Chrigt
ghdl dl be made dive" Life waslog; life and akingdom, aswe
noted in our sudy of "The Householder’s Vineyard." The Apostle



argues the matter at grester length in Romans 5, which we will not
take gpace to quote. But one may ask, does not man possess life’
Wereply, No, not in the scripturd meaning of the word; not in the
edimation of his Cresator. It iswritten "Y e are dead in trespasses
and sns." Of theworld our Lord said, "Let the dead bury their
dead.” It wasthe life and dominion of man, lost by Father Adam,
that was the treasure hid in the field.

As buried treasure becomes tarnished and soiled, So man’s life has
become degraded, his glory dimmed, his righteousness asfilthy
rags. It requires the eye of one who understands man’s nature and
possibilities, as a metalurgist knows the precious ore, to perceive
the possihilities of hisrestoration to pristine glory and perfection,
and thus to appreciate as a treasure that which was lost. That which
isvauable in mankind in the sight of the Lord, iswhat he seesin
the possibility of hisfuture restoration, not what He seesin the

race in its present condition. Even those most devoted in the
sarvice of God are told to consider themselves at present
unprofitable servants. (Luke 17:10.)
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In Matthew 13:38 our Lord explainsthat "the field is the world"
the word "world" being atrandation of the Greek word "kosmos,”
the order or arrangement of athing. Man'slife, his kingdom and
his possibilities are dl hidden or obscured in the present kosmos,
of which, aswe have seen in our previous study, Satan, the grest
adversary, isthe God or Prince.

In order to obtain the right and title to man and his possessions,
and the privilege of doing with them as he pleased, acertain price
must be paid. What wasit" According to the law of God, a perfect
human life was forfeited and a perfect human life must be paid to
redeem it. Thisisthe scriptura doctrine of the Ransom, the hub
and center of the divine plan. To rgject it isto make void and
meaningless alarge portion of the Bible. "But," argues the Higher
Critic, *such abdlief makes God a tyrant, bloodthirsty, abeing who
would sacrifice his own Son to his crud law;™ but thisis not the
language of faith, nor of reverence. God' s law as given to Adam
was purposdly made extreme and inflexible in order that a perfect
and griking exhibition of one of the primary attributes of the
Almighty might be once and forever impressed upon the minds of
al of hisintelligent creatures, both on the human and on the soirit
planes. Upon the completion of this exhibition of divine Justice, dl
the intdligent universe will recognize that exact judtice is indeed
"the foundation of histhrone™ that nothing, not even persond
affection in the highest degree, will operate againg this principle



of divine action. Thusisthe stability of Jehovah’s government
forever assured. Furthermore, this plan made possible the extreme
test of the loyalty and obedience of that Son whom the Father
designed to be the heir of dl things, histesting even unto deeth;
and through the test his demongtration of his worthiness "to recaive
the power, and riches, and wisdom, and might, and honor, and
glory, and blessing.”

How then did the great and mighty Logos, whose life was much
richer and more vauable in the divine scale than man’s acquire the
necessary price of the human lifé' The parable answers, he sold all
that he had. We know that he did not trade what he had for what he
desired to possess, but that it was necessary for him to sdll dl that
he had to get the price; and that then the price was paid for the
treasure. In carrying out this design the life and individudity or
persondity of the Logos was in some mysterious fashion, by the
power of God, transferred from its spirit body to that of Mary’s
unborn babe. The experience and knowledge of the Logos, in some
way induded in that infant organism, did not immediately become
active or available upon its birth; nor could the mental records of
the L ogos survive the change of nature with clear- cut distinctness,
but with physica development gradudly became to some extent
redlized by the child and man, Jesus; though doubtless ever asa
hazy and misty recollection. The mora qudities of character and
the complete reliance upon and devotion of the Logos to the Father
seem to have been that which was especialy necessary to transfer
to Jesus. So the Apostle declares"Y e know the grace of our Lord
Jesus Chrigt, that, though he wasrich, yet for your sakes he
became poor, that ye through his poverty might berich” (2
Corinthians 8:9). Again, "Let thismind be in you which was aso
in Christ Jesus, who, exigting in the form of God, counted not the
being on an equdity with God, a thing to be grasped; but emptied
himsdlf, taking the form of aservant, being made in the likeness of
men; and being found in fashion as aman, he humbled himsdf,
becoming obedient even unto deeath, yea, the deeth of the cross'
(Pnilippians 3:5- 8, R.V.). Thus, as stated, he paid the price, the
lifefor alife, when he cried "It isfinished,” and expired on

Cdvary. And let usredize tha in So doing he actudly died, and
that the price So paid was never taken back. To hold any other
view isto question the divine sincerity and the divine judtice. If
Jesus was one member of atriune
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Godhead he could not die, and the great sacrifice on Cavary wasa
farce. If, asaperfect man, he died, paying hislife aransom for the
perfect life forfeited by Father Adam, but was afterward



resurrected a man, then the ransom was taken back and justiceis
yet unsatisfied. Neither of these theologica hypotheses are
scripturd. He was "put to degth flesh, but made dive spirit;" "The
fird man is of the earth, earthy: the second man isthe Lord from
heaven; the first man, Adam, was made aliving soul; the last
Adam was made alife giving spirit." "Though we have known
Chrigt after the flesh, yet now we know him So no more." "My
flesh | givefor thelife of the world." (1 Peter 3:18; 1 Corinthians
15:47, 45. 2 Corinthians 5:16; John 6:51.) "Wherefore," continues
the Apogtlein Philippians 2, "God aso hath highly exdted him,
and given him aname which is above every name; that a the name
of Jesus every knee should bow, to the glory of the Father." No
more in the flesh will he be seen of men; but "to them who wait for
him shall he appear a second time, without asin- offering, unto
sdvation." (Hebrews 9:28.)

Theincidenta statements of the parable are significant and
interesting "He hideth it." What did he hide' Not the treasure—that
was dready hidden. It was the plan of God, which our Lord is
working out. On this point we read, "Eye hath not seen, nor ear
heard, neither hath entered into the heart of man, the things which
God hath prepared for them that love Him." "The naturd man
receiveth not the things of the spirit of God: for they are
foolishness unto him; neither can he know them, because they are
spiritualy discerned.” "Of which sdvation the prophets have
enquired and searched diligently. . . Unto whom it was reveded
that not unto themsalves but unto us they did minister the things
which are now reported unto you . . . which things the angds
desired to look into." (1 Corinthians 2:9, 14); 1 Peter 1:10- 12).
Why did he hideit" Why So mysgterious’ The disciples came and
sad unto him, "Why speakest thou unto them in parables™ He
answered and said unto them, "Becauise it is given unto you to
know the mystery of the kingdom of God, but unto them thet are
without al thesethings are donein parables.. . . Lest a any time
they should be converted and their sins be forgiven them.”
(Matthew 13:3, 10- 13; Mark 4:11; Luke 8:10.).

But why should our Lord seek to prevent the conversion of his
hearers and the forgiveness of their Sns’ The answer is, because it
was not yet due time "for the knowledge of the Lord to cover the
earth asthe waters cover the great deep.” The Apostle states that
"Jesusis the propitiation for our ans, and not for ours only, but
aso for the Sns of the whole world;” that "He gave himsdf a
ransom for dl to be tedtified in due time" These Satements
indicate an order and a progression in the divine program, and that
iswhat we understand the Apodtle refers to as "the Plan of the



Ages" which isalitera trandation of the Greek rendered "the
eternd purpose’ in Ephesans 3:11, by the Authorized Verson.

"God a the firg did visit the Gentiles to take out of them a people
for his name. After this, | will return,” that Isradl may receive the
promised blessings and "the residue of mankind may seek after the
Lord, and al the Gentiles." (Acts 15:13- 18). Now the church is
being selected, as a"chaste virgin" betrothed unto Chrigt. Not until
the Spirit and the Bride are united will the invitation go forth to dl
mankind to "Come and partake of the water of life fredy." So
when our Lord returns, his"reward" for hisfaithful servantswill
indeed be "with Him," but His great "work" of saving mankind
from the consequences of the fal will yet be "before Him" inits
largest sense. (Isaiah 40:10; 62:11.) And so, with the Jews of our
Lord' sday, and the great mass of mankind, before and since, it is
as the Apostle sates. (Romans 11:32) " God hath concluded (or
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shut up) them dl in unbdief"—not that he might damn them all,
but—"that He might have mercy upon al." "Oh, the depth of the
riches, both of the wisdom and knowledge of God, how
unsearchable are his judgments, and hisways past finding out™—
certainly past the discovery of modern Systematic Theology—
'stiencefdsdy so- caled.”

The shortsghtedness of many of God's dear people has limited His
work to the Gospd Age and invented Eternd Torment and
Purgatory to try and hep Him out; but He has gone right ahead
"working dl things agreeable to the counsd of hisown will." Not
only did our Lord, in harmony with the will of the Fether, hide his
plan concerning man’s salvation for man’s own good, but aso that
evilly disposed men and demons might not interfere. The Apostle
explans

(I Corinthians 2:7- 8) "We spesk the wisdom of God in amystery,
even the hidden wisdom which God ordained before the world
unto our glory; which none of the princes of thisworld knew: for
had they known it they would not have crucified the Lord of

gory."

The mative given by the parable as that which animates the
purchaser of the field and itstreasure, isjoy. "For joy he goeth.”
What was thet joy" We bdlieve that it was fourfold. First, the joy of
the dutiful and affectionate Son in doing the Father’ swill: Psalm
40:8: "1 dlight to do Thy will, O my God." Second, the joy of
obtaining a Bride; that is, acompany of companions or associates



So close, So intimate, So fond in their relationship asthat it should
be best comparable to that most tender of earthly ties. Third, the
dtruistic joy of saving and restoring alogt and ruined world; to
wipe the tears from off dl faces, to hed al the broken hearted, to
make possible the coming of that time when "There shdl be no
more degth, neither sorrow, nor crying, nor any more pain.”
Fourth, the promised joy of persona exdtation, or ambition
exercised in alawful and unsefish manner.

Thusis pictured by the King himself his persond titude toward
and relationship to the kingdom of God his Father, which isto be
re- established upon earth "in duetime.”



Parable 3. THE PEARL OF GREAT PRICE.

Mt 13:45, 46.

"Again, the kingdom of heaven islike unto a merchantman,
seeking goodly pearls: who, when he had found one pearl of great
price, went and sold dl that he had, and bought it."

This picture of our Lord's, presenting athird great panoramic view
of the Kingdom, is quite amilar in its generd outlines to the one
just preceding—"The Hid Treasure." Thus, the man in the former
corresponds with the merchantman in the latter; the treasure, with
the pearl of great price. In both parables the finder sdisdl to
obtain the price of his discovery, and having obtained the
necessary price, gladly exchangesit for the object of hisdesre.
But let no one conclude from this pardld that our Lord designed to
teach the same truths in each ory, and that oneis merdy a
repetition of the other in alittle different setting. Repetition and
redundancy are not characteristic of our Lord'steaching. A careful
congderation of this, aswell asdl other instances of parables
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of genera amilarity to each other, convinces us that the lesson
contained is quite distinct in every case. Aswe have seen, The Hid
Treasure clearly presents the Kingdom from the standpoint of the
King himsdlf; The Pearl of Great Price shows us the kingdom as
viewed by the "joint heirs" the King's"fdlows" the "little flock™

of associates, to whom "It is the Father’ s good pleasure to give the
kingdom" jointly with their Head. The character representing each
individud of the latter class is described as a merchantman,
seeking goodly pearls, and we pause to remark that this
characterization of our Lord would not be proper. Neither as the
Logos nor as aman was He ‘ seeking goodly pearls Asthe Logos,
his life was full and complete, nor did he desire nor have ambition
for that which he did not possess. To be sure, he sought the
treasure when its value and the possibility of obtaining it was
brought to his attention, but he would not be properly represented
as being habitudly or continudly seeking. Of man, however, itis
sad, "God hath made man upright; but they have sought out many
inventions' (Ecclesasties 7:29). The poet declares, "Hope springs
eternd in the human breast; man never is but aways will be
blessed.”



Theword trandated "goodly" in the parable, Sgnifies "beautiful”

or ‘showy" in the Greek. Such are the things that men seek;
pleasure, earthly wisdom, power, fame. The Apostle andyzes the
three generd directions of man’'s seeking, in the expresson "lust of
the eyes, lugt of the flesh and the pride of life (I John 2:16). The
firg refersto the higher desires of men’s minds; that is, those
desires which are not shared by the lower animdss, such aslugt for
fame, for power, for knowledge. The second class, "lust of the
flesh," indludes al the purdly physica desres common dso to
most of the lower animals, such as the desires for food and
warmth, for mate and young. The third is the most subtly deceptive
of dl, for it gppedls to the reigious tendencies of man’s nature.

Rdigious error and the fdse rdigious systems inculcating it have
ever been the great Adversary’s specia handiwork. By means of
these he has deceived the best minds and misdirected the best
intentioned of men in dl ages. It was no idle warning given by the
gpogtle (2 Corinthians 11:14) that * satan fashioneth himsalf into an
angd of light"; indeed that is his favorite garb—he seldom appears
with visble hoofs and horns. It has been literdly true, as
prophesied by our Lord, that those who have killed hisfollowers
have thought they did God service (John 16:2).

Nor can we doubt that those who today are So maignantly and
vicioudy assaulting, by tongue and pen, the herdlds of the Harvest
message—the present truth—are animated by the same erroneous
idea of doing God service thereby—and we know that thelr
energies are misdirected by the same Arch- decelver.

One eror in particular is characterigtic of Satanic propaganda—the
Eden old fasehood that "ye shdt not surely die" (Genesis 3:4). It
isto this fundamental and particularly destructive belief that we
understand the Apostle refersin the expression "the pride of life"”
The Greek word trandated "pride’ is dazonda, literdly,
braggadocio, boagting. The doctrine of man’simmortdity is
precisaly that—a boagting of life not really possessed, for "God
only hath immortdity” (1 Timothy 6:16).

These three matives sway dl mankind. Unholy ambition,
uncontrolled sensudity, and religious error, contain the beautiful
and showy things, the "goodly pearls’ for which the merchantman
of the parable was seeking when he discovered the Pearl of Gresat
Price, a share in the glorious coming Kingdom of the Lord Jesus
Chrigt.



Few, indeed, of mankind ever come to an gppreciation of the great
intrindc value of this
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pearl. Infact, in order that one may be able to gppreciate its beauty
it is necessary thet his eyes be anointed with the "eye salve"
spoken of in scripture—the holy spirit of God; —yet, invaue, dl
the other pearls, offered by the fdlen world, are of paltry
inggnificance. Only in the Plan of God asrevedled in Hisword is
this precious pearl to be found. Concerning it the Apostle Peter
writes: "the divine power of God hath given unto us dl things that
pertain unto life and godliness, through the knowledge of him that
hath caled usto glory and virtue; whereby are given unto us
exceeding great and precious promises. that by these, ye might be
partakers of the divine nature (2 Peter 1:3, 4). Those who have
obtained like precious faith to that expressed by the Apostle are
fortunate indeed; they have found the pearl of price.

What isthe divine nature’ Wereply, it is the crown of life, the
highest plane of exigencein the universe; it isimmortdity,
deathlessness. Possessed in the beginning by the Creator only, it
was in the resurrection bestowed upon the Savior as a supreme
reward for his successfully accomplished enterprise of paying
man’s ransom price. This tremendous gift, a share in the same
divine nature that our Lord has acquired, is the prize held out as
possible of attainment, to the members of the Church of the Gospe
Age, the"Bride," the"little flock."

What are the terms of membership in this dect body—the terms
upon which may be acquired this pearl of greet price’ Does
Jehovah say, "Come around in your spare time; go to church on
Sunday and occasiondly to prayer meeting on Wednesday night;
be sure and put a contribution in the basket; perhaps go to Sunday
school and learn afew passages from the scripture; have aBiblein
your house into which you need never look; the rest of the time do
asyou please, except be good, at least good enough to keep out of
jal, and if you will do this, when you die | will trandate you right
to heaven and give you a seat next mysdf on the throne of the
universg™ As abusiness proposition an out- spoken and unbiased
man would characterize this as foolishness. God is not foolish, but
the man who bdievesthat he is going to get the prize of dl eternity
by the kind of religion we have just described is certainly

indulging himsdf in an extreme of fatuousfally.

What does it cost the followers of Christ who will share His glory
and Histhrone, who will obtain the Pearl of Grest price’ The



parable answersit will cost each and every one precisdly what it
cost their Lord—dl. "If any man come to me and hate not his
father, and mother, and wife, and children, and brethren, and

sgers, yea, and hisown life aso, he cannot be my disciple. And
whosoever does not bear his cross and come after me cannot be my
disciple” "Go sl dl that thou hast.” (Luke 14:26, 27; 18:22).

But how shdl we sd| that which we have to obtain the necessary
price’ If we spend our time in agood work of some kind is that
what is required’ Or must our payment be made in a certain way"
Wereply our Lord said, "Follow me." He neither engaged in
political or socid reform, nor did he leave ingructions for his
disciplesto do so. "'l have chosen you," said he, "and ordained you
that ye should go and bring forth fruit." (John 15:16). Thisfruit is
elsawhere described as the "fruits of the Spirit," love, joy, peace,
long- suffering, etc.; the character- likeness of our Lord. We know
that the same process must be gone through by the joint- sacrificers
as was gone through by their Lord. He possessed alife, joys and
honors which He relinquished to obtain the necessary price, a
perfect human life. Thislife he then offered in sacrifice,
commencing at his consecration &t thirty years of age and ending
on Cavary three and a haf years later, for the purchase of the
tressure. His followers possessin the beginning their human lives,
relaionships,
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enjoyments and prospects. To them these are "goodly pearls’; but
in God's estimation they areimpaired, fdlen, imperfect—
hypothecated to sin and desth. As such they are not acceptable to
God asasacrificid offering, they cannot be traded for the Pearl of
Price. But one thing does He ask of us; naught ese will He accept:
"My son, give me thy heart™—thy will. Laid on thine dtar, O my
Lord divine,

Accept this gift to- day, for Jesus' sake.

| have no jewels to adorn thy shrine,

Nor any world- famed sacrifice to make.

But here | bring, within my trembling hand,

Thiswill of mine—athing that seemeth smdl;

And thou aone, O Lord, canst understand



How, when | yidd theethis, | yidd mine dl. Hidden therein thy
searching gaze cannot see

Struggles of passons, visons of ddight.

All thet | have, or am, or fain would be—

Deep loves, fond hopes, and longings infinite.

It hath been wet with tears, and dimmed with sighs,
Clenched in my grasp till beauty heth it none.

Now, from thy footstool, where it vanquished lies,
The prayer ascendeth—"May thy will be done!"

The philosophy of the matter is thus explained by the Apodtle:
"Therefore being judtified by faith we have peace with God

through our Lord Jesus Chrigt: By whom also we have access by
fath into this grace wherein we stand, and rgjoice in hope of the
glory of God." "I beseech you therefore brethren, by the mercies of
God, that ye present your bodies aliving sacrifice, holy, acceptable
unto God which is your reasonable service" (Romans 5:1, 2; 12:1).

Covered by the "robe of Chrigt’ s righteousness'—hisimputed
merit—our humanity is reckoned perfect, and is acceptable asa
sacrifice in the eyes of the Almighty. We arefiguratively released
from our sin and deeth condition, on asurety bond signed by Jesus
in hisown blood. He guarantees that the one So released from
Adamic pendty shdl eventualy measure up to the requirements of
the divine law, or be returned to Justice to suffer the full penalty

for gn.

But this release to reckoned human perfectionisonly in
expectation that we will use the gift to obtain the pearl the
Bridegroom would have us wear—by sacrificing our humean lives
with him. John tdls us (1 John 3:15): "Hereby percelve we lovein
that he died for us, and we ought aso to lay down our livesfor the
brethren.” And Paul tedtifies "l protet, | diedally.”

Having So presented our little al in imitation of our Heed, we
commence the sacrificid process by daily renouncing our desires,
pleasures, pursuits and interests, which in themsalves may be
innocent enough, but which do not assst usin the service of others



and the growth in character- likeness of our Exemplar. Againg us
are arayed the invisble, maignant powers of evil, —foes of dl
righteousness—"wicked spiritsin the heavenlies'; aswell asthe
lethargy and love of pleasure and ease of our own flesh, and the
generd current of the "present evil world." To
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oppose these forces, the Apostle tdls us, means afight. Says Paul,
in 1 Corinthians 9:24- 27: "We strive for an incorruptible crown. |
therefore So run, not as uncertainly; So fight I, not as one that
beeteth the air: But | kegp under my body and bring it into
subjection; lest that by any means, when | have preached to others,
| myself should be a castaway.

Only to those who overcome in this conflict to the death is the
promise made "l will give to him to St down with mein my

throne, as| o overcame and sat down with my Father in His
throne." (Revelaion 3:21). "Blessed is the man that endureth trid,
for when he hath been approved, he shall receive the crown of life
which the Lord hath promised to them that love Him." (James
1:12).

In the three parables which we have considered, we have found
three impressionigtic pictures of the coming Kingdom or Roydty
as awhole—painted in broad outlines, with comparatively little
attention to detall. In the next five to be taken up, the particulars
regarding the requirements for membership in the Roydty are
examined in detall.



Parable 4. - THE BUILDER’s TEMPLE—TOWER.

Lu 14:25- 30.

"Now there went great multitudes with him." Some were friends
and followers, more were enemies who sought an occasion to do
him injury; most, mere curiogity- seekers or place- hunters. Upon
this mixed assembly the Magter turns, and in afew words lays
down the primary requirements for discipleship. Listen, O easy-
going, lukewarm professor of Chridianity: full consecration—
complete devotion—adaily cross- bearing, even unto deasth—these
things are required of dl who would become his disciples, who
would learn of him. He mugt have firg place in the hearts of his
followers—he will brook no rivas. "'If any man come to me, and
hate not his father and mother, and wife, and children, and
brethren, and sigters, yea, and his own life o, he cannot be my
disciple

At thisradica and sweeping pronunciamento, the Master no doubt
read in the faces of his hearers varying emotions of astonishment,
dismay, sorrow and ridicule. Then, for theingruction of the
earnest truth- seekers—he cared little for the crowd of the curious
and luke- warm—nhe gave the two short parables of The Builder's
Tower and The King's Soldiers. Theseilludtrations, let us note, are
in explanaion of his extreme demands upon his followers—his
disciples.

In the first we understand he represents himsdf as planning the
building of avast structure—atower, or stronghold. Elsewhere he
has stated his intention—"1 will build my church, and the gates of
hdl shdl not prevall againg it." (Maithew 16:18). At the time he
gpeaks heishimsdf engaged in laying the foundation, by the
sacrifice of himsdlf as the ransom price. "For other foundation can
no man lay than that islaid, which is Jesus Chrigt." (1 Corinthians
3:11). Upon this foundation—the ransom—is to be built the
superstructure—varioudy referred to in Scripture as a
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tower, arefuge from the Enemy; atemple, meeting place for God
and men; acity, the New Jerusdem, symbolic of the government

or Kingdom of God, to be erected by the Christ, on earth, at his



glorious gppearing. These three figures are essentidly the same; it
is the same structure to be used for dl these various purposes.

Jesus was himsdlf about to complete the foundation when he gave
this parable; and through it he tells us that he had counted the cost
for completing the building. Whét did his reckoning show would
be required” We reply, naturdly, a certain quantity of a peculiar
qudlity of "living gones—to use afigure supplied by two of the
Apostles—Peter and Paul. "The Lord is gracious, unto whom
coming, aliving stone, rgjected indeed of men, but with God, eect,
precious, ye aso as living stones are built up aspiritud house. . . .
Because it is contained in scripture, Behold | lay in Zion achief
corner- stone, dect, precious, and he that believeth on him shall
not be put to shame." ‘o then ye are no more strangers and
sojourners, but ye are felow- citizens with the saints, and of the
household of God, being built upon the foundation of the apostles
and prophets, Chrigt Jesus himsdf being the chief cornerstone; in
whom each severd building, fitly framed together, groweth into a
holy templein the Lord; in whom ye also are builded together for a
habitation of God in the Spirit." (1 Peter 2:4- 6; Ephesians 2:19-
22).

But what an extraordinary smile—"living soned” A reference of
course, to the characters of those composing the symbolic
structure—hard, unyielding to outside influences as Stones, yet as
submissve and unresisting as stones to the mason. The more we
consider this peculiar and dmost paradoxicd character-
combination, the less surprised are we that it has required nearly
nineteen hundred years to obtain the requisite number. Y et how
foolish it would be to attempt to build a tower with stones that
refused to submit themselves to the mason’s hand! Stones that,
placed in postion in the daytime, jumped down and ran away at
night* The Magter declinesto build his wonderful living Temple-
Tower for his Father’ s occupancy with any such flimsy and
crumbling materid. "If any man cometo me and hate not” dl se,
"he cannot be my disciple.”

We begin to see now the reason from the Lord’ s standpoint, for his
rigid requirements.

One peculiarity of the Building under congtruction is the fact that
its corner sone and cap stone and foundation are dl one and the
same. In an earthly building the atraction of gravitation holds the
structure together upon the foundation which is interposed between
the Structure and the source of attraction—the earth. The Temple-
Tower of the great Master- Builder, however, isaheavenly



building; hence, the dtractive force holding it together is heavenly,
and its foundation is therefore properly represented as farthest
from the earth and nearest heaven. The Revdator, who had a
prophetic view of the completed structure, tells us that the length
and breadth and height are equa—the shape and proportions of a
perfect pyramid, the symbol for God' s four- sided character of
Wisdom, Love, Justice and Power. Thisis merdy amydtica way
of saying that the new government of earth, under Jesus Christ and
his Church, shdl perfectly exemplify the Divine Character—
"show forth his praises: to dl mankind. For the Reveator, viewing
propheticaly the Temple- Tower, erected in heaven but coming
down to earth, "heard a great voice out of the throne saying,
Behold, the tabernacle of God iswith men, and he shal dwell with
them and they shall be his peoples, and God himsdlf shal be with
them, and be their God.” (Revelation 21.3).

We may not be surprised, then, neither consider unreasonable or
unjugt, therigid initid requirements, nor the severe process of
preparation and incidenta dimination of the unfit, through which
the prospective Temple- stones are put.
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"God's hand that saves, though kind, seems rough;

His methods sometimes rude;

Frail, shrinking nature cries " Enough!”

Y et proves the Lord is good. "The temple stones God now prepares
Oft cry, "You hurt me sore™

The Sculptor seeks their perfectness,

And trims them more and more— "Until, by dint of strokes and
blows,

The shapel ess mass appears
Symmetric, polished, beautiful,

To gand the'eternd years.



Parable 5. - THE KING's SOLDIERS.

Lu 14:31- 35.

Certain qudifications essentid to discipleship and prospective
joint- heirship with Jesus areillugtrated in the Army picture which
could not be shown in the Building.

In this parable the disguise is very dight—the metaphor is
trangparent. A King plans a campaign agang his enemy—who
else could this represent than Jesus himsdlf, in his warfare upon
Satan and the powers of evil, with the human race and the
Kingdom of Earth asthe prizes of victory"

But the King's forces are outhnumbered by his enemy’ s—the story
represents the disparity astwo to one. Isthis atrue statement of the
facts' We would So understand. Upon the great Adversary’s Sde
are numbered the multitude of the falen angels, So numerous that
alegion obsessed one poor demoniac who was heded by Jesus
(Luke 8:30); and to be counted as on his Sde dso is the mass of
humeanity—as the Apodile declares "The whole world lieth in the
Evil One" (1 John 5:19 R.V.) To oppose these the Lord’ s prophetic
visgon behdd the comparatively few "cdled and chosen and
fathful" of the Gospe Age, who, with the handful of worthy ones

of preceding periods, are to condtitute his Army.

But, some one reminds us, are not the myriads of holy angelson
the Lord' s side" And we reply, yes, but he declinesto use them
save as "minigering spirits sent forth to do service for them who
shdl be hairs of salvation." (Hebrews 1:14). "Thinkest thou," said
the King as he was betrayed into the hands of his enemies, and
they were about to lead him away to mock trid and cruel death,
"that | cannot pray to my Father, and he shdl even now send me
more than twelve legions (72,000) of angels™ Did he' No—hear
his explanation.—(If | should pray for and receive angdlic
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assistance) "how then should the scriptures be fulfilled that thus it
must be™ (Matthew 26:53, 54). The Father’ s Plan—the Father’s
indructions—these must be carried out. And so, as the Apostle
tellsus, "Verily, not of angds doth he take hold, but he taketh hold
of the seed of Abraham.” Not the seed of Abraham after theflesh



but after the spirit. Not on twelve legions of angels nor twelve
tribes of Israd, but on twelve spiritud tribes of Jehovah doth the
Captain of our Salvation take hold, to lead them againgt the "hosts
of wicked spiritsin the heavenlies™ (Hebrews 2:16, literd;
Gdatians 3:29; Reveation 7: Psalms 122:4; Ephesans 6:12,
literdl.)

Outnumbered, then, by afoe fortified for four thousand yearsin
human hearts and earthly inditutions; ambushed dong every
highway and byway of the present evil Kosmos; limited, for the
main part of his Army, by his Father’s commission, to the forces
he could enlist from among the rebellious race itsdf; under these
difficult conditions, shdl the King give up the emprise as hopeless
and retire from the fidld, leaving the Adversary in full possession”
Shdl he send as ambassage to his Enemy, desiring terms of
peace—if perchance he may escape with hisown life

God forbid! Not only is hisloydty to his Father involved, but he
has ‘ seen the multitude”’ of markind, and by persona contact and
suffering with them, he has been "moved with compassion for
them, because they were distressed and scattered, as sheep not
having ashepherd.” "The good shepherd giveth hislife for the
sheep.” He cannot desert them to the wolves. Moreover, his
persona honor is engaged; he has thrown down the gage of bettle
to hisfoe—his "full defiance" sent through his prophet more than
seven hundred years before declared "1 will ransom them from the
power of the grave; | will redeem them from deeth; O degth, | will
be thy plague; O grave, | will be thy destruction; repentance
(turning back) shal be hid from my eyes" (Hosea 13:14.) Never
would he turn back.

The parable thus sates the problem; it isa problem in military
drategy; under the given conditions, upon what could he base a
hope of a successful campaign” The answer is, only upon hisown
generalship and the personnd of histroops; they must be braver,
better organized and disciplined, more loya and determined, —in
brief, better soldiers than those they are to oppose. Only with such
could he hope to be conqueror.

Isit surprising, then, that he makes the examination rigid, the
requirements extreme, dong the essentid lines laid down; both for
probationary enligments and for final acceptance”

Let no one suppose that thisisafanciful and unrea presentation of
the matter; it isthe King's own means of making red and vivid to
our minds the actud facts and conditions of his warfare—and ours.



The scriptures give us to understand that nearly three thousand
years, as men reckon time, but a scant three daysin God's
admanac, will this holy war be prosecuted before find and
complete victory shdl be atained. "The last enemy to be destroyed
is death. Then cometh the end.” (1 Corinthians 15:24- 28). And
two- thirds of thistime has dready been spent in enligting, drilling
and equipping hisarmy, in preparation for the actua ‘ sending forth
of judgment unto victory."

During this preparatory time, while in the flesh, each soldier of the
King is required to prove his meta—to demongtrate his worthiness
of aplacein the King's glorious Army organizing for future

sarvice in the spirit relm. He must prove himself a conqueror,

even as did his Commander. Upon the subject of the Chridian’s
warfare in the flesh, Jacques Saurin, an € oquent sixteenth century
preacher, haswell said;

"The enemy whom the Chrigtian combatsisin his own heart, for
heisrequired to turn his
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ams agang himsdf. It issad to find in on€'s own condtitution, an
oppogition to virtues So lovely as those of submission, charity,
sweetness and patience. Groan under this evil, but do not despair.
Undertake the conquest of yoursdf. Carry fire and sword into the
most sengtive part of your soul; enter the lisswith your darling
sn; mortify your members which are upon the earth; rise above
flesh and blood, nature and sdf- love. To say dl in one word,
determine to rule your spirit. To this point direct dl your attention,
al your strength, and dl your courage. Say to yoursdlf, thisisthe
post which my generd intends | should force; thisisthe enemy |
am to fight with. And be you fully convinced that one of the
principa viewswhich God hath in preserving your life, isthet you
should become magter of yoursdlf. Be not dismayed at the
greatness of the task, because grester isHethat isin us, than he
that isin theworld.”

Our warfare, however, must be conducted dong the same lines as
our Captain’s, and with the same careful attention to every detall

of theingructions given us—the "Artidles of Wa" and the " Drill
Regulaions—in order that the same character- development may
be accomplished in us that was in him. Our Commander has
assigned to each one of us our own particular place and duty and to
him aoneis each soldier finaly accountable—"to his own master

he standeth or falleth.”



This being the case we readily perceive why, in dl the Scriptures
bearing on this subject, the necessity is emphasized of the
complete subordination of every member of the Army to its
Commander. The soldier who is insubordinate—di sobedient—or
the member of the body that is uncontrollable, is of no valueto the
body asawhale. It isaxiomatic in military circles that he who has
not learned to obey—promptly, willingly, cheerfully—is not fit to
command. As the members of the Church are being sdlected, tried,
educated, drilled for pogtions of responsibility and power in the
future life (Reveation 1.6), how essentid that they acquire this
most important of al soldierly virtues—subordination, or "holding
the head.”

To thisend we are exhorted to practice subordination—the words
submit, submitting and subject, in the following quotations from
the epistles, being atrandation in each case of the Greek word
"hupotasso"—literadly to subordinate: ‘ submit yoursdves therefore
to God;" ‘submit yourselves to every ordinance of man;" ‘ servants,
be subject unto your magter;” "Y e younger, submit yoursalves unto

yoursglves" "Yeadl of you be subject one to another;"
‘submitting yourselves one to another in the fear of God.”

Why is this exhortation So often and urgently repeated” For our
own good that through congtant practice we may acquire the fixity
of habit, or character, of recognition and submission to congtituted
authority, without which we cannot possibly become members of
the Body—the Army—aof Jesus Christ.

Next in importance as a necessary pre- requisite to membershipin
the Army, is the development of what the French call "Esprit
Deuteronomy Corps'—the spirit or life of the body—which makes
asoldier forget f in his devation to his military organizetion; the
Spirit that welds a number of individuasinto one coherent whole,
So that they think and move and act in unison at the word of their
Commander. This Spirit, or company life, is developed by close
associdion, living, eating, drinking, marching, fighting together—
with one common object in view and a common and united effort
to attain it; and precisdly So isit developed in the soldiers of Jesus
Chrigt. Aslsradl of old, dl those who are Christ’s egt of the same
manna, and drink of the same
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spiritua Rock, and are dl baptised in the same baptism, and So are
animated and actuated by one spirit—the spirit of our Head, the



spirit of his Body, the "Esprit Deuteronomy Corps' of the Army of
Jesus

Christ. Thus"God hath tempered the body together . . . that there
should be no schism in the body, but that the members should have
the same care one for another. And whether one member suffer, dl
the members suffer with it; or one member be honored, al the
members rgjoice with it. Now ye are the body of Chrigt, and
membersin particuar.”

Furthermore, as a soldier who absents himsdlf from the body of
troops to which he belongs isliable to dishonorable discharge or
death as a deserter, and as the member of the human body severed
from the other member ceases to be a member and passesinto
corruption, even So the Chrigtian soldier who dlows himsdf to
continue in a position or spirit of separation or antagonism toward
hisfelow- soldier or soldiers will surely eventudly lose his
ganding and membership in the Army. This the Apostle, one of
our ‘superior officers” tellsus: "The works of the flesh are
manifest . . . hatred, variance, emulations, wrath, strife, seditions,
heresies (divisons), envyings, . . . of thewhich | tell you that they
which do such things shdl not inherit the Kingdom of God"
(Gaatians 5:19- 21).

S0, dear Comrade- in- Armsin "the good fight,” let us be of those
who "gather with" him, not ‘ scatter abroad™—one who builds up,
not who tears down. Let us neglect no opportunity to "assemble
oursalves together” with others of "like preciousfaith," joining
them in spirit and heart- sympeathy even if we cannat in the flesh.

Of dl those who are findly gazetted to the Army of the King in
glory asareward for "patient continuance in well doing" here

bel ow, there will not be found one who has not learned the
soldierly virtue of subordination—prompt and implicit obedience
to his Head and submission to dl his arrangements; nor onewho is
not possessed of a consuming love and devotion to the Body asa
whole—the "Eprit Deuteronomy Corps' of the Army of Jesus
Chrig, the King of Kingsand Lord of Lords.

"Though we wak in the flesh we do not war according to the flesh;
(for the wegpons of our warfare are not of the flesh, but mighty
before God to the casting down of strongholds) casting down
imaginaions and every high thing thet is exdted againd the
knowledge of God, and bringing every thought into the obedience
of Chrigt; and being in readiness to avenge dl disobedience when
your obedience is made full." Here (11 Cor. 10:3- 6) Brother Paul



passes to us from the King the assurance of find victory. When the
twelve tribes or Brigades of the King's Army have al been
mustered in, having proved their willingness and determination to
"follow the Lamb whithersoever he goeth,” even unto death—
"when thismortd shdl have put on immortdity, then shdl be
brought to pass (by the King and his Army) the saying that is
written, Degth is swalowed up in Victory. O Degth, whereisthy
ding; O grave, whereisthy victory™"

"The danger and pain of battle vanish when the eye gets sight of
conquest. How inconceivably beautiful is victory then! God grant
wemay atanit!"



Parable 6. - THE KING’s MERCY.

Mt 18:21- 35.
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The Bible presents the conception that the character or persondlity
of Jehovah, the Creator and supreme head of the Universe, has four
aspects or attributes. The four English words which best (though
necessarily inadequatdly) express these attributes are: Wisdom,
Power, Love and Jugtice. All the characteristics, virtues, or
elements of God's character may be classified under one or another
of these heads.

The parable of the Builder's Temple- Tower particularly suggests
the attribute of Wisdom—both as possessed by the Builder,
representing Jesus, the King, and also as necessary on the part of
his followers. The Builder counted the cost—the evidence of his
possession of wisdom. The living stones must submit themsdlves
whoally to him—the evidence of wisdom on ther part, Snce"The
fear of the Lord is the beginning of wisdom.” (Psams 111:10).
Findly, the dructure itself symbolizes the atribute of Wisdom—a
Tower:

(8) because of itsloftiness—dtitude being ever a thought
associated with Wisdom, the lofty flight of the Eagle being one of
the reasonsit dsoisused as symboal of this attribute;

(b) associated with the preceding, the use for which the lofty tower
was especialy designed—namely, a place for alookout—piercing
vison being another thought associated with Wisdom as well as
with the Eagle, its symbol; and

(¢) thefact that the tower was built up stone by stone—a process
requiring time and patience—wd| illugtrating the necessary
process for acquiring wisdom.

The parable of the King's Army illustrates the attribute of Power.
AnArmy is particularly the expression of Power—of Force; since
Jesus Chrigt is carrying out the plan of God he has the Power of
God behind and in him. For his followersto lay hold upon and
appropriate to themsdves the Father’ s Power, it was (and is) only



necessary for them to intdligently and voluntarily submit their
willsto the will of their Head. To the consecrated child of God
nothing isimpossble—"for heis Chrigt’sand Chrigt is God's.

The Third attribute—Love—isillugtrated in one of its highest
meanifestations by the parable of "The King's Mercy."

This pardble is peculiar and unique in the expression in verse 23,
trandated "therefore’ in the Common Verson, but which in the
Greek carriesthe significance of "in this." Peter had just asked the
Lord how often he should forgive his brother’ s trespasses againgt
him. The Master replied, "Until seventy times seven"—without
end, if your brother desires your forgiveness. Then the Lord used
the expresson noted: "In this respect, the kingdom of heavenis
like unto—." We understand that we are not to seek in this, aswe
do in the other parables, asgnificancein every statement and
feature of the story, but to understand that only "in this" respect—
the forgiveness of our brothers, of those who trespass againgt us—
areweto look for apardld, anillustration, in this parable.

Note firgt in the story the disparity in the two debts mentioned. The
servant owed his master an immense debt—in modern purchasing
power, say one hundred million dollars. Hisfellow- servant owed
him a sum about equivaent to fifteen dollars.

Our debt to the Father and to his Son our Lord for their sacrifice on
our behdf—in suffering, in grief, in heart aches, in thefind laying
down of Jesus' life on behdf of each of usindividudly as our
ransom- price—this congderation lays us under a debt comparable
to the vast sum the parable represents the servant as owing his
Lord..
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Compared to this debt, dl that any of our fellow- servants can owe
us, inthe way of debt, or for injuries done, sinksinto patry
inggnificance. Because we have not the wherewitha to pay our
debt to our God, He freely forgives us dl. Now he saysto us, in the
words of the parable (Matthew 18:33, literd): "Isit not binding on
thee to have mercy" on thy brother"

Nor will forgiveness of our brothers debts or injuries from fear of
the consequence of not forgiving, or from a sense of duty, be
satisfactory to our Lord—"If ye forgive not every one his brother
from your hearts" (vs. 35). And our Head ingtructs usto pray to
our Father and his, "forgive us our trespasses as we forgive them
that trespass againg us.”



"God So loved the world that he gave his only begotten son." "God
commendeth his (kind of) love for us, in that while we were yet
snners, Chrigt died for us™ "Hereby perceive we love, in that he
died for us—and we ought aso to lay down our lives for the
brethren.” (John 3:16; Romans 5:8; | John 3:16).

Because "God islove," He forgave us our Great Indebtedness.
Only by acquiring His attribute of Love in its fullness can we
forgive our debtors, for the forgiveness—full, generous and free—
of those who have injured, who have defrauded, who have
trespassed againg us, is the highest manifestation of the God- like
quaity of Love; and this quaity must be possessed by al those
who "love God, who are the called according to his purpose. . .
whom he did predestinate to be conformed to the image of his
Son," who is "the express image of the Father’s person.” (Romans
8:28, 29; Hebrews 1:3).

The servant who falls to exhibit this qudity of love, the parable
intimates, shall be "ddivered to the tormentors, until he shal pay
al that isdue™ What is "due" from each of those who have
covenanted to follow in the footsteps of Jesus' The gpostle
answers. "to lay down therr lives for their brethren.” If thelifeis
not voluntarily, lovingly and cheerfully laid down, it must be paid
under compulsion. To the class who are represented by this
unloving servant we understand the Apostle refersin 1 Corinthians
5:5: "Ddivered unto Satan for the destruction of the flesh, thet the
Spirit might be saved in the day of the Lord Jesus.” If during the
experience under the tormentors, the lesson islearned, the spirit is
changed from harshness and sdfishness to submissiveness and
love—then though such a one shdl ‘ suffer loss—of the great
reward, the share in the Kingdom—"he himsdf shdl be saved, yet
So ashy fire" (1 Corinthians 3:11- 15).

One other point is worthy of note—the behavior of the fellow-
servants who saw the improper conduct on the part of the
ungrateful debtor. They did not fal upon him with rebuke and
abuse; they did not gossip anong themsaves or with others about
it; they "came and told unto their Lord dl that was done." Would
that this example might be noted and copied by dl the disciples of
the Magter in their relations with each other!



Parable 7. THE CREATOR’s IMAGE.

Mt 22:15- 22; Mark 12:13- 17; Luke 20:19- 26.
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Thisis the shortest parable of our series; in fact, it isnot usudly
lised asaparable a al. Shorn of its setting it conssts of but one
sentence of sixteen words: "Render unto Caesar the things thet are
Caesar’ s and unto God the thingsthat are God's'. But it is
undoubtedly a parable, within the meaning of the word, asitis"a
juxtapogition of two things, differing in most points, but agreeing

in some." The two things compared are, the things that should be
rendered unto Caesar, and the things that should be rendered unto
God.

It isintroduced at this point in our consderation of the parables of
the Kingdom because the Master here forcibly points out the
propriety of complete consecration from a standpoint of Justice,
which isthe fourth in order of manifestation and of our
consderation, of the attributes of the Father and of his Son, our
Lord.

The hypocritica Pharisees had come to Jesus with a question that
they thought would trap him. "Tesacher, isit lawful to give tribute
to Caesar, or not"" The question was based on the lav—isit right,
or jus, isit in accordance with our God- given law, to pay tribute
to aforeign potentate”

To understand the subtlety of the question it is necessary that we
remember how heavy and irksome was the Roman yoke to the
proud Jewish neck; that they considered that Jehovah was thelr
king, astaught by the holy scriptures, and that any other power
seeking or holding authority over them was sacrilegioudy
usurpant. Thelaw said: "Thou shdt fear Jehovah thy God; him
shdt thou serve, and to him shdt thou cleave." (Deuteronomy
10:20.)

If Jesus therefore answered their question affirmatively, the
Pharisees would proclaim his reply as proof that he was didoyd to
God, hence could not be the expected Messiah and ddliverer. If, on
the contrary, he boldly defied Caesar, and advised againgt paying



his tax, the Herodians would denounce him to the Roman
authorities and procure hisincarceration or degth. In any case, they
hoped that his answer would destroy his influence with the
common people, which they saw was daily growing astheirs
waned.

But Jesus "perceived their craftiness'—their trap. Said he, ‘show
me the tribute- money." It was produced—no doubt from the folds
of some Pharisee' s robe—a Roman denarius. "Whose is the image
and superscription™ It is worn and marred mayhap—but |ook
closdy—yes, it is the Emperor’ s features—"Caesar’s." Ah, you
accept Caesar’ s money; you trade with it, buy your food and
clothing with it; you live under the protection of Caesar’'s
government. Y et you ask meif you shal pay Caesar’ s taxes.
Certainly "render to Caesar the things that are Caesar’s.” Y our own
rabbis recognize this principle, for they teach you that if you accept
foreign coinage, you acquiesce in the government back of it.
"Render to Caesar that which is Caesar’ s'—it isonly justice.

But while you are remembering and applying the principles of
justice and righteousness in your secular affairs, do not forget the
clams of justice on you upon a higher plane. "Render to God the
thingsthat are God's.”

The record states. "God crested man in his own image; in the
image of God created he him." (Genesis 1:27.) In father Adam that
image was clear and digtinct, as the image on a newly- minted

coin. "God saw everything that he had made, and behold, it was
very good.” (Geness 1:31). But Adam fell under the curse, and as
generation succeeded generation, the image became debased,
abraded, obscured. "Professing themselves to be wise they became
fools, and changed the glory of the incorruptible God into an image
made like to corruptible man, and to birds, and
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four- footed beasts, and cregping things." Jehovah declares"Ye
have turned my glory into shame." (Romans 1:22, 23; Psdms 4:2.)

In some of the race of Adam it would seem the origind image of
the divine Creator has been entirdy effaced. Thereisnothing in
them to which the apped of the Creator’ s rights—of the Creator’s
character—can be successfully addressed. But in most men, we
believe, even &fter Six thousand years of the fall—of the abrading
contact with sin and erro—some trace of the Imperia image of
Jehovah may 4ill be discovered. Inlove, in justice, in wisdom, in
power—in whatever particular the image is discernable—aong



that line the apped comes, "Render unto God the things that are
God's." And what are God's' The Magter answvers: "Thou shalt
love the Lord thy God with dl thy heart, and with dl thy soul, and
with dl thy mind, and with dl thy srength” (Mark 12:29). That is
full consecration, and that is the lav—mere justice. "Present your
bodies aliving sacrifice, which is your reasonable service.”
(Romans 12:1). Anything lessis unjust and unreasonable—merdly
an evidence of the"coin's' drason dong the line of Jugtice—it is
light weight.

Having consecrated, the worshiper has no will asto the Father's
dispogtion of his offering. If He gives the invitation to the High
Cdling, itisgladly, and as amatter of course, accepted. If He wills
that the one consecrating serve him upon the human plane, the
consecrator is equaly wel pleased (as never having been begotten
of the Spirit, he can have no real conception of, or desirefor,
gpiritud things. If we have, that is one evidence of our spirit-
begettal). So, to "render unto God the things that are God's' means
to recognize God' s paramount interest and right in dl the affairs of
our lives, and to seek to do Hiswill in dl our affairs with
earnestness, honesty and zedl.

The Four Attributes.

We have found the Divine aitribute of Wisdom particularly
emphasized in the parable of the Tower; that of Power inthe Army
parable; Love in the Forgiveness parable; and Justice in the Coin
parable. Using initid |etters to indicate the attribute referred to,
note the sgnificance of the following Scriptures, (quoted from the
Revised Verson) as showing that dl character- development of
God's creatures, and their relationship to him and to each other, is
or must be built up dong these four lines.

1. Jehovah's government of the Universe is organized and
controlled by the four attributes, symbolized as four "beasts’ or
living creatures in the fourth chapter of Revelations. Psdlms 89:13-
15: "thou hast a mighty arm; strong isthy hand and high isthy
right hand (P). Righteousness and Justice (J) are the foundation of
thy throne; loving- kindness (L) and truth (W) go before thy face.
Blessed is the people that know the joyful sound (of the four
attributes working through His Plan): they wak, O Jehovah, inthe
light of thy countenance (character).”

2. The Church’ s recognition of Jehovah's character and supremacy
by complete consecration, submission, devotion and confidence,
prophesied: Isaiah 33:22: "Jehovah is our judge (J), Jehovah is our



law giver (W), Jehovah is our King (P), he will save us (L)." The
four functions of government, viz.: judicid, legiddive, executive
and sacerdotal, are here seen to be attributed to Jehovah by the
Church.

3. A measure of these qudities are required of those who would
serve and please
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Jehovah: Micah 6:8: "What doth Jehovah require of thee but to do
justly (J), and to love kindness (L), and to walk (action, P) humbly
(W—~Psa. 111-10) with thy God""

4. The members of the Church are reckoned perfect while in the
flesh that they may offer an "acceptable sacrifice” (Romans 12:1),
through the imputed merit of Jesus, which operates dong the lines
of the four attributes: 1 Corinthians 1:30: "Jesus Chrig, of God, is
made unto us wisdom (W), and righteousness (J), and
sanctification (L), and redemption (P)."

5. The members of the Church must build up and develop their
characters on each of these four lines: 2 Peter 1:5-7: "Add to your
faith, knowledge and virtue (W), temperance and patience (P),
piety and brotherly love (J), and love (L)."

6. The millennia age government of Earth by Christ and the
Churchisto be, like Jehovah's universal government, four- sided,
as symbolized by the pyramid described in Revdation 21:16; its
head, Jesus Chrigt, is prophetically described by Isaiah 9:6, 7: "For
unto us a child is born, unto us a son is given; and the government
shdl be upon his shoulder; and his name shdl be called Wonderful
Counsdlor (W), Mighty God (P), Everlasting Father (L), Prince of
Peace (J—Coal 1:20; Psdlms 82:7). Of the increase of his
government and peace there shall be no end.”

The mogt profound, the most remunerative, in the highest sense,
and the most soul- satifying subject for sudy and investigetion in
the Universg, is the character of Jehovah God, the Creator. He has
consumed eighteen centuries and untold treasure in preparing a
chosen and peculiar people, caled the Chrigt, Jesus the head and
the Church his body, for the express purpose of manifesting to al
his creatures the virtues, the praises and the glories of his
wonderful character. The atention of dl the sentient beingsin the
Universe, (with the exception only of those whose eyes are
"blinded by the god of thisworld," Satan) hangs upon the
completion of this vast preparation, now dmost finished. The



curtain is trembling to rise upon the most supendous drama ever
staged in God' s Universe since the dawn of Creetion. Let him
whose eyes are open, attend! "Thus saith Jehovah, et not the wise
mean glory in hiswisdom, neither let the mighty man glory in his
might, let not the rich man glory in hisriches; but let him thet
dlorieth glory in this, that he hath understanding and knoweth me,
that | am Jehovah who exerciseth loving kindness, justice and
righteousnessin the earth; for in these things | delight, saith
Jehovah. (Jeremiah 9:23, 24.)



Parable 8. - THE GREAT INVITATION.

Lu 14:15 24.

Wefind the Madter, as he speaks this parable, amid unusua
surroundings. Heisaguest at dinner in the house of aruler of the
Pharisees. Doubtless the ruler and hisfriends desired an
opportunity to study this new religious leader of the common
people at close range.

The guests comein to the feast—smug and respectable, like their
hogt. Thereis rivalry among them for the places of honor &t the
table. A sick man—not one of the guests evidently—presents
himsdlf to the Magter, and though it is the Sabbath, he hedls him—
despite the
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disapproving looks of the Pharisees. These incidents draw from
Jesus three gtinging rebukes—stinging to the proud Pharisees
nonethel ess though spoken courteoudy, and clothed in parable
form. One of the guedts, to relieve, perhaps, the genera
embarrassment, gave utterance to a glittering generdity—a
platitude to which he thought Jesus could not fail to agree, and
which would thus bridge over the Stuation: "Blessed is he that
shdl eat breed in the Kingdom of God!"

This neat remark was doubtless received with tokens of cordial
assent by dl the guests, as expressive of their faith and hope. As
Pharisees, members of the dtrictest and most orthodox Jewish sect,
they were professedly desiring, above everything ese, the coming
of the Kingdom. And as the leaders and faithful ones among the
chosen people, when God did set up his kingdom, they would, they
were sure, be the honored guests at the feast—the ones appointed
to the positions of grestest favor. Their clams were correct in
every particular. Descendants of Abraham, Isaac and Jacob, to
whom God had promised his blessings; recipients and custodians
of the prophecies, from Mosesto Mdachi; faithful of the faithful,
pharisee, meaning ‘ separatist"—exdusvey rdigious—of course
whatever God had by way of blessing or favor, would be theirs.

Y et how erroneous their conception of God' s Kingdom; how
hollow amockery their professions of holinesst And how strange



the rigionists of our day cannot draw aparald, ad perceivein
much of the professed Chrigtianity of the times, the pride,
hypocrisy and sef- deception of the Pharisees of old. The Master
foresaw this condition, for he said "When the Son of Man cometh,
shdl hefind the faith on the earth™" "Not every one that saith unto
me, Lord, Lord, shdl enter into the Kingdom of Heaven, but he
that doeth the will of my Father which isin heaven. Many will say
to mein that day, Lord, Lord, have we not prophesied (preached)
in thy name (Chrigtian)" And in thy name have cast out devils (of
disease, etc.)" And in thy name done many wonderful works' And
then will | profess unto them | have never known you: depart from
me, ye that work iniquity." Y our lives—your hearts—do not
measure up to your professons. (Luke 18:8; Matthew 7:21- 23.)

By no meansthe least interesting festure of the critica study of the
Madter's parables, isthe ingght we frequently gain therefrom into
his perfect mind—his conceptions of the Kingdom truths, his
method of reasoning and imparting instruction; the faith and love
that controlled him. So in thisingtance, we may dmost see the
thought forming in his mind. The gathering of the invited gueststo
the feast reminds him of the great feast his Father is preparing; this
is on the Sabbath, the Father’ swill be on the anti- typica Sabbath;
the hedling of the sick man strengthens the comparison; the pride
and sdfishness of the guests, however, contrasts sharply with the
character of the honored ones at his Father’ sfeast. "'Y e see your
cdling brethren, how that not many wise men after the flesh, not
many mighty, not many noble, are called.” (1 Cor. 1:26.)

Then, in response to the Pharisee’ sremark, and in controversion of
their sdf- satisfied attitude, Jesus gave them the parable of "The
Great Invitation." In it was the plain intimation thet they were
rejecting the invitation to the very feast they were So confidently
expecting to enjoy. Furthermore, he anayzed the motives actuating
them and showed them what things were causing their rgjection of
God'sinvitation. Nor do we doubt that, by word, and look, and
gesiure, the sgnificance of his symbolism was pressed home upon
them.

"A certain man made agreat supper and bade many." Many times
had the Master conned over in his mind the splendid Messianic
Kingdom prophecy of Isaiah 25. "In this mountain (the usud
scriptural symbol for Kingdom) will Jehovah of hosts make unto
al peoplesafesst of fat
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of the earth shall be blessed" Such is the uniform testimony of
Scripture; but it isjust as clearly taught that there are to be
distinctions made among the guests at the feadt: * gar differeth from
dar in glory;" ‘some vessds are unto honor and someto less
honor;" in the vast mystic Temple of the Kingdom some will be
kings and priests, some L evites, helpers, many worshippers,
beneficiaries (see 1 Corinthians 15:41; 2 Timothy 2:20, 21;
Revelation 1:6; Ezekid 44:10- 14; Micah 4:1; et dl.).

The parable, however, has to do with the specidly invited and
honored guests—the Royalty of the Kingdom. The Host ‘ sent his
servant at supper time to say to them that were bidden, Come; for
al thingsare now ready."

Thiswas the Magter’ s own message; he here refers to himself as
his Father’ s honored servant. He came proclaming "The Kingdom
of heaven is at hand—the feast is now ready. "He cameto his
own"—the chosen people, the invited guests—"and hisown
received him not;" "they dl with one consent began to make
excuse."

That the rgiection of our Lord and his message by the Jews, his
brethren, had been to him a bitter experience, we cannot doubt.
However much he may have anticipated their gpathy, indifference
and even hogtility, and endeavored to stedl his heart for the
experience, it cannot have failed to wound and sadden him deeply.
"Whereunto," he said ‘shdl | liken this generation” Like unto
children who cdl to one another, We piped and ye did not dance;
we wailed, and ye did not weep. John the Baptist came, and ye say,
He hath a demon. The Son of Man is come, and ye say, Glutton!
Wine bibber! Friend of publicans and snnerd” (Luke 7:33- 35.)
Dully apathetic and irresponsive to the Father’ s message, whether
awarning of punishment or a promise of blessng—what wasthe
meatter"

The Magter’ s andyss discovers three dominant factorsin this
condition of deadness as regards spiritua things; three different
causes for indifference to his message. He symbolizesthem in the
parable by the three excuses he putsinto the mouths of as many of
the invited. The three correspond to the three passng eements of
the present evil world, referred to in 1Joh 2:16, asfollows:



1. Piece of Ground—Lust of the Eye.
2. Five Y oke of Oxen—Lug of the flesh.
3. Wife—Pride of life.

The three are radicdly different from each other, and the symbols
are marvelloudy apt, aswe shall see.

The"lust of the eye" symboalized by the piece of ground bought,
represents the earthly acquisitions of dl kinds, So dear to men—
learning, power, fame, money, reputation—the lust or desire for
which sharply differentiates man from dl the lower animas. The
higher mental powers of man are symbolized by the eye; it is
through these powers that he looks and reaches out for the objects
of his desire. By the exchange of histime and efforts he buys a
temporary and limited gratification. But whet utter folly for one
who hears the message to permit these things to So engross his
time and atention as to cause him to disregard the King's
invitation, and So lose the prize of dl eternity—the Pearl of Great
Price—asharein the Kingdom! Thisisthe snare that prevents
most of "the grest, the wise, the noble, after the flesh” from
accepting the invitation; the
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King' sinvitation requires humility and sdf- denid. "Y e cannot
serve God and Mammon,” said the Magter. "If thine eye be
angle'—properly focused So asto show a single object—"then
thy whole body isfull of light. But if thine eye be evil"—crossed,
one eye on the heavenly things, the other on the earthly—"then is
thy body full of darkness™ And many there are today in the

L aodicean church—"Not knowing they are poor and blind and
naked."

"l have bought five yoke of oxen and | go to try them. | pray thee
have me excused." What an absurd excuse on the face of it! Why
not wait until the morrow” And why did the Master say five yoke'
Why not one yoke'

The reason was that he desired to symbolize the lugts, or desires, of
the flesh; these desires, figuratively, have their seat in the five
senses. The senses arein yokes or pairs. two eyes, two ears; two
hands: two nodtrils, or two olfactory nerves; two lips, or two
gustatory nerves. We may suppose the Master by a gesture
indicated his meaning, which the minds of his hearers, accustomed
to Orienta metaphor, readily caught. Fine and useful servants are



the senses—but what terrible mastersl See a man plowing with five
yoke of oxen—how splendidly strong and obedient they are! But
suppose the man lays down the rod of control; he releases the
oxen; they take possession of the man, bind him to the plow, and
take turns in goading him with their horns. An awful and fantadtic
picture’ No more awful than to see aman the dave of his senses,
his appetites—so busy with ther gratification that he rgectsthe
Grest Invitation! No more fantastic or unnaturd than isthe
gpectacle of such aman from the standpoint of God and the holy
angds. Such ishewho barters his birthright for asingle mess of

pottage.

Thethird returned word "I have married awife and | cannot
come." Evidently the statement should be reversed; he thought he
had married her, but in redity she had married him—very
thoroughly! This excuse, however, is as highly symbolic asthe
other two, and contains no reflection whatever on the gentler sex.
A woman, in symbalic scripture, Sgnifies ardigious sysem. The
true church isachaste virgin, espoused unto Christ. The gpostate
system is a harlot—fase to her marriage vows. In plain terms, the
man was joined to ardigious system that would not permit him to
come. He thought his mind was free in matters of religious faith
and doctrine; in redlity his opinions on religious subjects were
dictated by his sect or denomination. Such were many of the
Pharisees, such are many professed Chrigtians of today. Their
creeds and church connections prevent their making a candid
invedtigation of Present Truth; they are heedless of the harvest-
message. "The Kingdom of heaven isa hand;" they dare not
accept and believe the glorious prophecies and promises of the
coming "times of redtitution of al things," even though ‘ spoken by
the mouth of dl the holy prophets since the world began." (Acts
3:21) because, forsooth, their church does not preach or sanction it!
"l have married awife and | cannot come!™

Nevertheless, the Grest Invitation goes forth until the house isfull.
A certain definite number has been determined on, and will be
obtained. The Jews "judged themsalves unworthy," as anation, of
the Greset Invitation; it was therefore "turned to the Gentiles,"

"until the fulness' or full number "of the Gentiles be comein,” to
congtitute the Kingdom or Royd Class. "Then shdl al Isradl be
saved, together with "the residue of men"—all who are not
incorrigible in thelr determination not to submit to "that
prophet"—the Christ, Head and Body. For such, there remains the
second death. (Acts 13:46; Romans 11:25; Acts 15:17; 3:23))



Parable 9. - THE WEDDING GARMENT.

Mt 22:1- 14.
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The generd outline of this sory isadmogt identica with that of
"The Great Invitaion,” but includes some added fegtures, and the
points upon which the emphasisislad are quite different.

Thefollowing pardlel showsa aglance the principd items of
samilarity and of difference:

The Great Invitation. The Weddi ng Gar nent.
1. Acertain man. 1. A certain King.
2. A great supper. 2. A nmarriage feast

A. For his son.
3. Three Invitations

4. Three Excuses 3. Three Invitations.
5. "None bi dden shall partake." 4. Three Hindrances.
5. The King s Vengeance.

B. The \Wddi ng Garnent.

C. The Ungrateful Quest.

D. The CQuter Darkness.

While we would understand that the two feasts each represent the
same "feast of fat things' spread by Jehovah, the description of it

in the latter parable as a marriage feast for his Son limitsthe
gpplication more particularly to Christ and the Church, his Bride,
than is the case in the former. The Bridegroom and Bride will
participate in the Great Supper, and it will be, for them, aMarriage
Feast.

The Jewish people had, for eighteen hundred years, been the guests
specidly invited to the Lord s banquet. Indeed, four hundred years
before they entered, as anation, into covenant relations with God

a Mt. Sina, the promise had been made by Jehovah to their great
ancestor, Abraham: "In blessing | will blessthee. . .. and | will
multiply thy seed, . . . and thy seed shdl possess the gate of his



enemies; and in thy seed shdl dl the nations of the earth be
blessed.” Then, through Moses, a the time of making the Law
Covenant, he had sent them the promise: "If ye will obey my voice
indeed, ye shdl be a peculiar treasure unto me above al people, . .
. and ye shdl be unto me a Kingdom of priests and a holy nation.”
Through &l the prophets and holy men of old the promises and
assurances of Messianic blessing had been renewed and
emphaszed. "You only, of dl the families of the earth have |
known." (See Genesis 22:17, 18; Exodus 19:5, 6; Psa.2:6; 45:16;
Isaiah 9:6, 7; 62:1- 4; Jeremiah 235, 6; Madachi 3:1; Amos 3:1- 2;
etd.)

In harmony with God' s covenants and promises, then, the first
invitation to a share in the Kingdom—to union with Chrigt as his
"Bride'—went exclusivdy to the Jewish people. Jesus himsdif,
who gave the message, declared, "1 am not sent but unto the lost
sheep of the house of Isradl.” "It is not meet to take the children’s
bread and cast it to dogs' (Gentiles). To hisdisciples he said: "Go
not into the way of the Gentiles, and into any city of the
Samaritans enter
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ye not; but go rather to the lost sheep of the house of Israd . . .
saying, The Kingdom of heaven isat hand." (Matthew 15:24, 26;
10:5, 6.) So the parable states: "He sent his servantsto cal them
that were bidden."

"They would not come." "Have any of the rulers or of the
Pharisees believed on him™"

"The Pharisees and lawyers rg ected the counsd of God against
themsdlves, being not baptized of him." (John 7:48; Luke 7:30.)
These were the classes who were professing to maintain the
attitude of readiness as God' s invited guests. They were the officid
religious representatives of the Jewish people. They ‘sat in Moses
seat.” Their rgjection of Jesus therefore, was argjection by the
nation, and brought upon them the denunciation of their covenant
and specid favor with God. Thiswas formaly accomplished by
Jesus, when with tears he looked down from the mountain upon
Jerusdlem and declared: "Oh Jerusdem, which killest the prophets,
and stonest them that are sent unto thee; Behold, your house is left
unto you desolate." (Luke 13:34, 35.) This severing of specid
relations was, unwittingly, formaly accepted by the Jewish
representatives, when, before Pilate they declared: "We have no
King but Caesar" (John 19:15.)



For eighteen hundred years they had claimed and accepted,
willingly, no King but Jehovah. Now, in rgjecting his Son, they
rgjected Him; and it is interesting to note that the severing of the
ancient ties was carried out and recorded with fitting publicity,
solemnity, and officid ceremony.. Thisisthe sgnificance of the
dtatement of the parable: "I say unto you, none of those men who
were bidden, shdl taste of my supper.” As Jews they did not. In the
church—the Kingdom of God—"Thereis neither Jew nor Greek."
The Jews who came into the Church came individudly, on abasis
of faith, not as Jews, and by far the larger number in response to
the second invitation.

In"The Grest Invitation" the second call is said to have been sent
to those in "the streets and lanes of the city;" in "The Wedding
Garment" the message was il asthe firgt to "them which are
bidden."” The "City," we understand, signifies the people of Israd!;
the firgt invitation naturaly went to the Scribes and Pharisees, who
made the greatest pretensions to holiness, and who figurdively
occupied the mansions and palaces of the "city." But aswe find
today, the ones making the greatest religious professions are by no
means the closest followers of Jesus; and the leaders of nomind
spiritud 1srael of the present are the last to accept the Kingdom
message. So it was at the time of our Lord' sfirst advent; as hetold
the chief priests and rulers of the people, "The publicans and
harlots go into the Kingdom of God before you." Thiswas
unbelievable to them, but they hated him for saying it, and later
murdered him, because, among other things, he told the truth about
and to them. We do not lack modern instances of the display of
smilar animosty, prompted by like maotives.

The second invitation, therefore, did not go to the palaces and high
places of Jewry, but to the ‘ streets and lanes'—yet Hill within the
city. The message too, different somewheat: "My oxen and fatlings
arekilled; and dl things are ready; come to the marriage feast." He
who was the antitype of al the bullocks, or oxen, sacrificed by the
Jewish priesthood during the 1800 years past, had now been
dan—theworld’ s great Sin- offering. Asfar asthat feature of the
Divine program was concerned, dl things were ready—awaiting
only the gathering of the full number of guedts

In accordance with the prophecy of Danid, given over 500 years
before, Isradl wasto enjoy 70 symbolic "weeks' or 490 years of
gpecid favor, from an easily ascertained starting date. Lack of
gpace forbids our discussing the Bible chronology at length; those
dedring to investigate
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are referred to Pastor Russdll’ s book on chronology, entitled "The
Timeisat Hand." Sufficeto say, in precise accordance with the
prophecy (Danid 9:24- 27) Messah the prince was cut off in the
midst of the seventieth week. Jesus was crucified in the middle of
the seventieth week, 486- 1/2 years from the decree granted to
Nehemiah by King Artaxerxes in the 20th reign, to rebuild the
walls of Jerusdem (Nehemiah 2:3- 8; 6:15; 7:1.) There remained,
therefore, three and one- hdlf years, or haf asymbolic week, of
specid favor to Isradl after the Lord' s death. During thistime the
Apostles labored exclusvely among the Jews, going from town to
town and synagogue to synagogue with their message. Thiswas
not of the nature of anationa announcement, as was the message
delivered by Jesus, —thefird invitation of the parable. It was a
persona gospd, to theindividuas of Isradl, in "the Streets and
lanes of the city.” Thus exactly, as dways, was God' s word
fulfilled.

The three hindrances, corresponding to the three excuses of the
preceding parable, are introduced following the second invitation
and its rgection. The invited ones "made light of it"—the King's
invitation. They treated it with contempt; one going to his farm—
the "lugt of hiseyes” another to his merchandise—the "lust of his
flesh;" "the rest laid hold on his servants, and treated them
shamefully and killed them." The latter class correspondsto the
man in the preceding parable, whose wife had married him and
would not permit him to accept the greet invitation. The
persecution of the true followers of Jesusis dmost dways from
those who are professing to follow him, but whose ideas of what is
pleasing to God are So warped and twisted that, as Jesus foretold,
in killing his followers they verily believe they are "doing God
sarvice" Methods of modern times being more refined, character-
nation is the usud means now employed againg God's
servants, but from the spirit too often manifested by those now
persecuting the ones proclaming the harvest- message, a descent
on their part to grosser weapons a any time would not be
surprising. Nay, it would but parallel the experience of her Lord
and Heed, and fulfil the antitypes of the deeths of Elijah and John
the Baptist, who foreshadowed the work of the Church, if the
completion of her course on earth in the flesh should be through
violence and bloodshed.

"The King was wroth, and he sent his armies, and destroyed those
murderers and burned their city.” Thiswas literdly fulfilled afew
years later in the conquest and destruction of Jerusdem by Titus,
the Roman. Wdll might the present generation, —sdlfish, plessure-



loving, scornful of Jesus' kind of religion—take a solemn warning
from the fate of the fleshly house of Israd, &fter their rgjection of
him at hisfirst advent.

At the close of three and one- hdf years more of specid favor to
the Jews, Peter, to whom Jesus had figuratively ddivered the keys
of the Kingdom of Heaven (Matthew 16:19), had need of a specid
revelation, thrice repeated, to convince him that it wastime to use
the second of the keys and open the door for the Gentiles to come
in. (Acts 10:9- 29.) He had used the first key—to open the door for
the Jews—on the day of Pentecost (Acts 2:14- 36, 41); and
pursuant to the vision, he used the second, and opened the door
once for dl to the Gentiles when he made the journey to the house
of Corndlius, preached to him the glad tidings, and recelved him
into full fellowship in the church, by baptism and the laying- on of
hands.

Since then the invitation to the marriage feast has been "preached
to dl the world for awitness,”" outsde the city, in the highways
and hedges of the Gentiles, the message has reached those who
redize their need—"the poor, the maimed, the blind, the lame."
"They that are well
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need not aphyscian, but they that are Sck." "That my house may
be full." Some day that will be accomplished, and then the Great
Invitation will ceasefor dl eternity.

And now the parable pictures the guests as having arrived, and the
King comesin to ingpect them. He has given the seward
indructions that each shdl be given a"garment of marriage—a
robe to cover his short- comings in dress, and that will put eech
one on an equa footing with al the other guests. He finds one
guest who has discarded his robe, evidently thinking his own
garments superior. The King orders that the unappreciative guest
be bound and cast forth from the house.

Isaiah gves us the cluesto this symbology. "We are dl asan

unclean thing, and al our righteousnesses are asfilthy rags” Thus

it was with the guests, gathered in promiscuoudy from the streets.
But we are enabled, by the King's gracious provison to say: "He
hath clothed me with the garments of savation; He hath covered

me with the robe of righteousness.”" (Isaiah 64:6; 61:10.) Christ
stands as the Sponsor, Surety and Advocate for each member of his
Church. His righteousness is imputed to them as arobe to cover
their imperfections, their intentions, their hearts desires, are



accepted in lieu of the perfect performance impossible to them
because of inherited weakness and sin. Under that robe's
protection, the members of the church are able to develop a will—
an intention—perfect toward God; the "full stature of Christ;" and
in the resurrection, when they each receive abody such as‘shall
please Him," their characters of righteousness, developed in their
warfare agang sn in their members while in the flesh, will be So
crystdlized and fixed asto insure that they will never misuse the
perfect powers of the new body, which shdl then be theirs; but like
their Head, they will "aways do the things that are pleasing” to the
Father.

To cast aside the robe during the probeationary, the "ingpecting”
time, impliesingratitude; indifference to the King' s desires, sdif-
righteousness, sdf- sufficiency. Such a mentd attitude makes
impossible the development of the Chrigtian character- graces of
love, obedience, humility, godliness.

How may the robe be discarded" In two ways. Doctrindly, by
denying the ransom- sacrifice of Jesus; by holding no- ransom
theories concerning the atonement. Practically, by the very ones,
often, who are most vociferous in proclaming themseves
champions of the doctrine of the Ransom in hair- splitting

punctilio; yet who, by the very aggressiveness of their
condemnation and abuse of others who do not precisaly agree with
them in religious or other métters, exhibit their own sdlf- esteem
and f- righteousness, lack of love, and non- reliance on the Lord.
"If you love not your brother whom ye have seen, how can ye love
God whom ye have not seen™

"Bind him, and cast him forth into the outer darkness, where there
is the weeping and gnashing of teeth." Away from the light and joy
of the marriage feast; away from the fellowship and hel pfulness of
the King's guests, bound that he may not injure others, by bitter
gpirit or false doctrine. Bound by the cords of truth in the hands of
hisfdlow guests, who thus neutrdize his struggles to kick and

bite, to injure and destroy. Cast into outer darkness—not flames of
hdl—the ideas are incompatible; but into that "darkness that
coversthe earth, and gross darkness the people;” where the "whole
cregtion groans and travails in pain together until now;" out, where
the god of thisworld reigns "in the hearts of the children of
disobedience," and his subjects, partaking of his spirit, gnash their
teeth in bitterness and hatred, at God, at each other, and &t dl
righteousness.
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What shal be the ultimate fate of such an one" We are glad we
need not answer or decide. God, who reads the heart, will judge;
and his judgment is kind, but jus—He makes no mistakes. But the
wedding guests—theirsislight and joy and peace eternd; for theirs
isthe light of the Bridegroom's face forever.



Parables 10, 11 & 12. - THE KING’s GIFT. - Luke 19:11- 27.

THE KING’s TRUST. - Matthew 25:14- 30.

THE TWO CLASSES. - Matthew 19:27—20:16.

"Peter said unto him, Behold, we have forsaken dl and followed
thee; what shall we have therefore” "Jesus' answer to Peter's
question is of supreme interest and importance to every one of his
followers. Thered Chrigian’s path through life, as we have found
in preceding sudies, is one of conflict and suffering; of self- denid
and sdf- sacrifice; of being misunderstood and abused and
persecuted by others with whom he comesin contact. The
tesimony of Scriptureis plain and overwhelming that such would
be the case; the experience of dl the ‘sanctified in Christ Jesus'

has confirmed it; and the denid of the principle or fact on the part
of any one, no matter what his professons or sanding, smply
proves that such an oneis not a Christian in the Scriptura sense,
for only "if we suffer with him we shal aso reign with him." The
King forewarned us. "The servant is not greater than hislord. If the
world has persecuted me, it will also persecute you. In the world ye
ghdl have tribulation.

From the standpoint of the true Chrigtian, therefore, Peter's
question is exceedingly pertinent. Is the sacrifice and the suffering
reglly worth while' "What shal we receive therefore™

TheKing, in hisreply, drew afine but very important distinction.
He divided Peter’ s question into two parts, and answered the latter
part first. One could not follow him without leaving dl; but one
could leave dl for him, by a covenant of consecration, yet fail in
the test and not follow him dl the way. Hence the Master said:
"Verily | say unto you, that ye who have followed me, in the
regeneration, when the Son of man shal st on the throne of his
glory, yedso shdl st on twelve thrones, judging the twelve tribes
of lgad" That isthefirst class, who receive the chief reward. But
there is another class; aclass of Chrigtians who accept Jesus as
their Saviour and Lord; who consecrate to follow in his footsteps;



who thus leave dl and lose dl of their earthly rights and
possessions, yet who, through carelessness, lack of determination
and
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energy, the digractions of the world, the flesh and the devil, fall to
follow him up the ‘dtrait and narrow way" of dally sdlf- sacrifice,
up to the achievement of his character- likeness and participation
in the "likeness of his death,” using up their strength and vitd
powers for others, and hence, because of their failure to fully carry
out thelr covenant, they ‘ suffer loss™ not receiving a"full reward;”
they themsalves "being saved, yet So as by fire"

But even of this second class, who receive an inferior reward, the
Madter said: "Every one shdl recaeive an hundredfold, and shall
inherit gernd life”

The verses So far considered serve as an introduction to al three of
the parables of our present study; for the parables of The King's
Gift, or The Pounds, and of The King's Trugt, or The Tdents,
particularly ded with the testing, developing and the reward of the
firgt class, while the parable of The Two Classes, sometimes caled
The First and Lagt, or The Eleventh Hour, pictures especidly the
second class, and their reward.

In the parables of the Pounds, and of the Taents, the stories are
superficaly much dike; yet are found to be essentidly different in
amost every particular, upon acloser examination.

In both parables we see our Lord pictured as "going into another
country"—"afar country, to receive a Kingdom." In each parable
he is represented as calling his servants—in the Greek, bond
servants, or daves—and bestowing something upon them.

Here the smilarity ends. The pound was asmdl gift—amere
gratuity from the grest nobleman to his servants on his departure;
edimated varioudy as the equivaent of from fifteen to forty- five
dollars. It was bestowed equdly upon al—irrespective of ther
position in his household, or their respective abilities.

What gift from the Lord to his followers could be So represented”
There are two that fulfill these requirements, namely, Judtification
and Spirit- begetting. Of the two, the latter ssemsto usto be the
one indicated by the Lord, for the following reasons.



1. The gift was bestowed upon bond- servants, or daves. We
cannot properly be So described at the time we receive
Judtification—not until after we are judtified can we consecrate;
and not until we submit oursalves in consecration to the Father,
taking Jesus Christ, whom he hath appointed, to be our Head, may
we properly, be caled bond- servants of the King.

2. The gift was capable of being multiplied by use. Judtification

can not be increased—that is, the reckoned judtification whichisa
free gift to us, through the blood of Jesus Chrigt. Jutification
means perfection—a conforming to Justice. Actud judtification, in
the case of every member of the fallen race of Adam, isa process,
agrowth, adevelopment. But our actud judtification Sartswith
what we have and builds upon that, and is completed in the
resurrection. However, it is reckoned as being instantly completed,
when, by faith we accept Jesus as our Redeemer, Savior and
Advocae. "Being judtified by faith we have peace with God."
(Romans 5:1.) That judtification cannot be increased by trafficking.
But the growth of the New Cregture, from its commencement asa
begetting, may very reasonably be So represented.

Adopting the view, then, that the departing nobleman’ s gift to his
bond- servants represents our Lord's bestowad of that especid gift
of the Holy Spirit known scripturdly as spirit- begetting, let us
examine the testimony of the Word concerning it, and compare the
text with the picture gven usin the parable.

1. The Begetting isamentd quickening to lifein anew direction:
"He begot us by the word of truth."—James 1:18.
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"Begotten us again to alively hope'—or a hope of life, as reads the
originad Greek—1 Peter 1:3.

"By the renewing (Lit. Gr. upnewing) of our minds.—Romans
12:2.

"He hath given us precious promises, whereby we may become
partakers of the divine nature’ (immortaity—21 Timothy 6:16;
John 5:26)—2 Peter 1:4.

2. Asthe naturd human embryo, or foetus, grows from a
microscopic beginning to a Sze and development that enables it to
sugtain an independent existence, So the spiritua embryo, from the
tiny beginning of amoative- thought—a hope of a new life, an up-



turning of the mind—a precious promise, —planted, like aseed, in
the good soil of a sincerely consecrated human heart or mind,
increases marveloudy:

Purifying its human hog—1 John 3:3

Building up a character- structure, fitted for eternd life—Jude 20,
21.

Bringing into subjection contrary thoughts and tendencies—2
Corinthians 10:4; Romans 6:14- 17.

3. This operation of God's Spirit, however, requires active
cooperation on the part of the recipients;

To work out our own salvation—Philippians 2:12.
By exercisng our new nature—Acts 24:16.
By disciplining our bodies—1 Corinthians 9:27.

This growth and development is atained by using the truth—the
enlightenment of Holy Spirit—adding our time and ability, to
obtain more and ever more; thus trafficking or trading the earthly
good things for the spiritud or heavenly.

But dl are not equally successful in this, their business partnership
with the King; and thisisillustrated by the parable. The servants
are represented as starting out with an equa amount each, but
achieving avarying success. How can this be, if their success
represents character- development, and dl followers of Jesus must
perfect a character- likeness of their Lord (Romans 8:29; 2
Corinthians 3:18; Ephesans 4:13)" Smply this That character is
quantitative aswell as quditative. Of the attributes of God, two,
Justice and Love, are quditative only; two, Wisdom and Power,
are capable of infinite expansion in quantity. Thus, with the
followers of Jesus who are seeking to acquire divine character-
likeness: while dl must reach the mark of perfect love—good will
to every cresture—the extirpation from his heart of dl mdice and
hatred; and while each mugt attain the menta attitude of full
loydty, submission and devotion to God, and full recognition of
his neighbor’ s equdity with himself, —loving his neighbor as
himsdf, which is Justice toward God and man; on the contrary, a
vadt difference will be in evidence within the Body of Chrit,
among the members composing it; in Wisdom, for wisdom is not
merely knowledge, but combines experience, sagacity, foresight,



indght, discretion, discernment, skill, understanding, and many
other qualities cgpable of unlimited expanson; and in Power, the
capacity for the proper exercise of which isdeveloped in
proportion to the devel opment of wisdom, and which will be
bestowed in proportion to the capacity developed by each servant,
asindicated in the parable.

Let usturn now to the complimenta parable of the Tdents.

Thevdue of atdent isvarioudy edimated a from seven hundred
dollarsto four times that amount. It will thus be seen to represent
approximately one hundred times the vaue of the pound. The
talents represented dl the departing traveler’ s goods, or
possessions. They were not bestowed as gifts upon his servants,
but, in each case asatrugt, or stewardship; not in equa
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amount to each dave, but according to each one' s ability.
"Occupy,” hesad, "until | return.”

What condtitutes the King's "goods' in the earth, which we are to
adminigter until he returns to receive an accounting” We reply, in
the broadest sense of the word, the Truth. The Apostle explains:
"All things are of God, who reconciled usto himslf through
Chrigt, and gave unto us the ministry of reconciliation, to- wit, that
God was in Chrigt, reconciling the world unto

himsdf, not reckoning unto them their tregpasses, and having
committed unto us the word of reconciliation. We are ambassadors
therefore, on behdf of Chrigt." (2 Corinthians 5:19, 20.)

We seg, then, that the increase of the Pound represents the inward
development of the Truth; the increase of the Talent our growth in
outward service of the Truth. The two, indeed, go hand in hand;
yet are quite digtinct, and the principles governing the bestowd,
adminigtration and rewards for fiddlity in the two cases differ
widdly.

"According to their severd ability.” The maximum amount of
talents bestowed was five; this would imply the possession of five
abilities. Upon congderation we find that men have five ahilities
which may be used in the sarvice of the Truth, and thet the five
have symbolic representation in the organs which stand for the five
Senses.



Thus the eye would represent higher mental powers, the ears the
amount heard, or learned—i.e., education; the nostrils, as organs of
breething, of life, the amount of physical hedth possessed; the
mouth, the aptness to teach, or ingtruct; the hands, symbols of
power, represent the amount of earthly possessions, —mammon of
unrighteousness possessed—the means whereby a man may
multiply, in some directions, the results he could himself

accomplish unaided.

All these may be used to the full extent possessed in the service of
the Truth if we will, for the parable assures us that the opportunity
isgiven usto the full extent oF—"according to"—the ability we
possess. We cannot doubt this without doubting the Lord's word,
or hiswisdom.

It behooves us, then, to study oursalves, and our environment, in
the light of our Book of Ingtructions, and then put every resource
into the service.

The servant receiving five talents would, roughly spesking,
average up to about five "abilities'—say fifty percent of a perfect
man; while he would not have nearly fifty per cent of Adam’slife
or vitaity, he might have wedlth that would purchase the services,
for the Truth, of thousands of men and machines undreamed of in
Adam’s day; in the printing of millions of tracts, for example. The
three- talent servant’ s abilities would average up to about three-
tenths of a man—he would not have three 50% ahilities, but some
proportion, probably, of dl five. So with the servants of Hill less
ability. We will surely agree that mogst of Jesus' followers have
abilities that entitle them to but one talent. That, no doubt, isthe
reason the man with one taent was represented as getting
discouraged and making his fatd mistake—that we might see the
possibility in our own cases vividly drawn, and So be warned in
time.

The companion pictures of the Lord's judging and rewarding of his
servants, in the parables of the Pounds and of the Taents, are So
vivid and griking asto afford the careful Sudent an ingght into the
Lord's standards and methods no where else obtainable, in the
Scriptures or elsewhere.

"Jehovah seeth not as man seeth; for man looketh on the outward
appearance, but Jehovah looketh on the heart.” "Thereisno
cregture that is not manifest in hissght: but dl things are naked
and laid open before the eyes of him with whom we have to do.”



"He shdl not judge after the sight of his eyes, neither decide after
the hearing of hisears"" "Wherefore judge nothing before the time,
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until the Lord come, who will both bring to light the hidden things
of darkness, and make manifest the counsdls of the hearts; and then
shdl each man have his praise from God." (1 Samud 16:7;
Hebrews 4:13; Isaiah 11:3; 1 Corinthians 4:5.)

AsBible- students these passages are familiar to us, and the
principle stated is one we have often emphasized to oursalves and
others. Yet it is So naturd for us, reasoning from our human
standpoint and applying our human standards, to forget the entirely
different basis and standards of our great Judge and Law- giver.
Especidly in judging oursdves and our fellow- members of the
Body—the Church—are weinclined, nay amost certain, to fdl
into the error of "measuring ourselves by ourselves, and comparing
oursalves with oursdves™ (2 Corinthians 10:12.)

But here we find that the very things we would be most likely to
condder in etimating our own or afellow Chrigian’sfuture
reward—namdy, prominence and activity in the service of the
Truth; fleshly attainments of various kinds—education,

refinement; the giving of large sums of money, etc.; —all these are
not conddered a dl by the King in fixing the rdative sanding of
his followersin the Kingdom. To each one found faithful in
discharging his stewardship, whether large or smdl, the reward
was the same—"Weél| done, good and faithful servant; enter thou
into thejoy of thy lord.”

Whether steward of five talents or of one, it was but a smdl matter,
a"few things' in the esimation of the King; the difference

between the greatest and the least accomplishment was
incongderable from his standpoint; the essentid thing was
fathfulness—if that were evidenced the reward was given to each
onein equa measure.

What isthe sgnificance of the reward: "Enter thou into the joy of
thy lord™" To the faithful follower of the King it suggeststhe
fullness and completeness of his promised fellowship with his

Head. "All things are ours, for we are Chrigt’sand Christ is
God's" It dgnifies an intimate association of life, nature, capacity,
interests, activities. Our Bridegroom prayed his Father and ours:
"Father | desire that they adso whom thou hast given me be with

me where | am, that they may behold my glory." "Beloved,” wrote
the Apostle, "it does not yet appear what we shal be; but we know



that we shdl be like him, for we shdl see him asheis." (John
17:24; 1 John 3:2.) Wherever the Bridegroom’s home ("mansion,”
or plane of exisence), whatever his activities, his honors, hisjoys
(no sorrows shal be there), these will the Bride, the Lamb’s Wife,
the true Church, share to the full. And particularly will she have
learned the lesson, in her earthly experience, which he had
previoudy learned in his, that "it is more blessed to give than to
receive."

Neverthdess, there are to be differences and distinctions among
the members composing the Body; and to get an idea of the basis
upon which these digtinctions are made we must turn to the parable
of the Pounds. Here, we remember, the gifts bestowed were equdl,
but the servants' gain in trading therewith varied widdy. Asthere
is nothing in the parable to indicate that each servant did not have
equa opportunity with hisfellow- servants to increase his pound,
we are bound to conclude that the Master intended usto
undergtand that each of his servants who are given the pound, or
Spirit- begetting, have, as a matter of fact, an equa opportunity;
and that the unequd results attained indicate varying degrees of

zed and energy and devotion in cultivaing the inner graces and
virtues of Chrigt- likeness of character. As has been dready
suggested, some elements of character are incapable of greater
increase than the perfection required by God' s sandard; while
others permit of infinite expanson. We therefore understand that
the King' s digtribution of varying spheres of authority—over "ten
aties’ and "five cities—will, in the redity, as pictured in the
parable, be in accordance with ajudgment of the development of
cgpacity by the "inner man’; discernable only to
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him who does not judge after the Sight of his eyes or decide after
the hearing of his ears, but whose judgment is based entirely on the
naked counsdls and crystalized principles of the heart, the mind,
the character.

Upon this basis the opportunities and possibilities of dl Jesus'
followers are equd. All have the Word of Truth to feed upon; the
Holy spirit to enlighten and indruct; the daily experiences of lifeto
exercise and simulate. Whether the great preacher used asa
channd to reach thousands, the colporteur or volunteer who comes
into contact with hundreds; or the invaid on the bed of pain, yet
reaching out from her sickroom the tendrils of sympathy, of

longing, of prayer; al have the opportunities and materias for
developing faith and hope, dominance of circumstance, patience,
love of God and love of neighbor, sdif- sacrifice.



Nor do we place So crude an interpretation on the reward
conferred us to suppose that the "cities" areliterd, and in
geographica groups. "Thou hasgt been faithful over afew things; |
will make thee governor of Illinois'—What a descent from the
sublimeto theridiculoud A city isasymbol of agovernment; and
the governments conferred will be Spiritud. We can only hint a a
possibly approximate conception of the Sgnificance. What a
tremendous faith is demonsirated by the Brother who, believing in
his message, contends againgt a coldly critica, disbdieving, and
often hogtile world for forty years, until he sees his audience grow
from ahandful in a Sunday- school room to millions dl over the
world. Isit not possible that his reward may include some specid
relation of authority in repect of faith—of its development in
others—beyond the vall, in the future, and in the powers of a

divine spirit body"

And the sister, spending day after day for seven years on abed of
agony, her life ebbing by inches; yet who, nearing the end of the
way, tedtifies that she would go through dl the suffering over again
cheerfully, if it were necessary to atain to the excelency of the
knowledge of the Truth which she possessed; shall the vast degree
of patience, acquired and manifested in her character, not perhaps
be recognized by the King in giving her specia authority over the
"City" of Patience—of Sdf- control”

Who can define or delimit the powers and activities of those who,
"by patient continuance in wel doing" gain "the crown of life—
"the divine naturé'—"put on immortaity"" Only He who bestows
the infinite and pricdess gift.

What of him, the "wicked and dothful servant”, who trested the
double favor of his Lord—the Pound and the Tdent—with
contempt; and who dandered, insulted and defied his Lord to his
face when cdlled to account” "I knew thee that thou art a hard
man"; what a murderous assault on the character of akind and
indulgent master; "regping where thou hast not sown"—a
fasehood—his lord asked but for an accounting for hisown
property; "l was afraid—fearful; "l went,” unbdieving, "and hid
thy taent in the earth™—abominable; "lo, thou hast thet is
thing"—a message of sheer impudence. The fate of the class of
servants represented by this oneis described in Reveations,
21:8—"But for the fearful, and unbelieving, and abominable, and
murderers, and fornicators and sorcerers, and idolaters, and dl
liars, their part shdl be in the lake that burneth with fire and
brimstone, which is the second degth.” Tdent buried in the earth—



no use whatever made of his opportunity; pound wrapped up in a
napkin—that which wrapped the face of the dead in every other
scripture where the word is used; —the Begetting deed, having
made no growth whatever; what other class than those referred to
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in 1 John 5:16, Hebrews 6:4- 9 and 10:26- 29, can be here
pictured’

Both the "pound” and the "tdent" were taken from the wicked and
dothful servant and given to him who dready had the most. The
opportunity of service in the future; the potentidities—the
possibilities—of the smothered spirit- life, were given to the one
who, by broadest experience and greatest devel opment, was best
fitted to use them aright.

There was another course the dothful servant might have pursued,
which, while not as commendable as that followed by the "good
and faithful servants” yet would have saved him from

the condemnation to extinction of being; namdly, the one
suggested by our Lord in both parables. "Thou oughtest—
wherefore didst thou not—(at least) give my money to the bankers
that | a my coming might have received my own with interest.”

Whoever we commit our share of the Lord’swork to, to do for us,
isour "banker" within the meaning of the parable. Thereis, and
has been throughout the age, alarge class of these professond
religious bankers, who, for afee, take upon themsalves the
religious duties and devotions of others. Their depositors, too
preoccupied by the world and the flesh, too cardess and indifferent
to actively engage in the service of the Lord, and the cultivation of
the fruits of his Spirit in their characters and lives, yet not wholly
disregardful of their obligations, are glad to salve their consciences
by compounding their indebtedness at the banker’ s, expecting that
he will be able to satisfactorily account to their Lord for them
when the accounting time comes. Foolish servants! They never
have heeded the Apostl€ swarning: ‘study to show thysdlf
approved unto God, a workman that needeth not to be ashamed,
rightly dividing the word of truth" (2 Timothy 2:15.) They cannot
hope for the Lord's commendation as "good and faithful servants’;
they have not entered into the joy of service and sacrifice on this
gdethevalil, hence are not prepared to enter into the "joy of ther
Lord" beyond. Y et the Madter indicates plainly that their courseis
more honorable and pleasing to him than that of the "wicked and
dothful" servants.



This numerous class of "banking" Chridians, incidentaly referred
toin the"Pounds’ and the "Tdents" are particularly illugtrated in
the parable of "The Two Classes," or "The Eleventh Hour." After
differentiating, in hisreply to Peter’s question asto what his
followers' reward was to be, between those who redly follow, and
those who are caled and covenant to follow but do not do so, the
Master makes the statement: "Many that are firgt shdl belast, and
the lagt shdl befirst." (Matthew 19:30). The parable concerning
the two dlasses follows immediately after this statement,

atificidly separated from it by the modern chapter division, but
connected by the conjunction for, thus making the parable areason
or explanation of the statement preceding. And to emphasize the
connection between the statement of fact, and the parable intended
to illugtrate it, the statement is repeated in more positive form after
the parable (Matthew 20:16): ‘0" or "Thus, the last shdl be first
and thefirg, lagt.”

Unquestionably, then, the parableillustratesin some way this
statement, and the Lord’ s reply to Peter’ sinquiry.

This parable has been varioudy applied as representing the Jews
and the Gentiles; the Ancient Worthies and the Church; and those
cdled a various times within the Church, in the Gospel Age. None
of these interpretations fits perfectly. The "last”" ones, which the
Lord twice states were to be "firdt," are the eleventh hour laborers
of the parable. To apply the parable in any way to the Jews, or
Ancient worthies, would make the whole Gospel Age the eleventh
hour—a manifestly incongruous interpretetion. If we apply the
severd hirings of the laborers, at thefirg, third, sixth, ninth and
eleventh hours of the day, to cals by the Lord at intervals of the
Gospe Age, then again we have the
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difficulty of the preference given to the deventh hour laborers, and
the murmuring on the part of those hired earlier in the day. The
Apodtle postively sates that those remaining dive until the Lord's
second coming shall not precede those of former years of the
Gospd Age, who have falen adeep in Chrigt (1 Thessaonians
4:15- 17). Can we conceive of Paul and the other Apostles and
members of the early church murmuring at the time of recaiving
their reward because someone €' se had received his reward first"
Nay, thisview aso is untenable.



We suggest an interpretation that, to our mind, satisfactorily solves
al these difficulties, "fits dl the various parts of the parable, and is
reasonable, Scripturd and harmonious.”

The doctrine concerning the "Great Company" classis one of the
most obscure and hidden in the Bible. Thereisareason for this. It
is not the desire of the Lord that any should "run” for or try to
become of this dlass. Thereis but one "hope of our cdling'—the
hope of immortality, —the hope of joint- heirship with our Lord
and Elder Brother. The provision, in the Plan of the Father, for the
"tribulation saints," the Great Company, ‘saved So as by fire" yet
‘auffering loss' of the great reward because of lack of zed,
determination and faithfulness in seeking to "make their caling

and dection sureé—this provison of God'sis amatter of mercy, a
consolation prize for those who "aso ran." If those who ultimately
find themselves members of this class, had understood fully the
provisonin the Lord' s plan for this Company, the knowledge
would have tended to cause them to il further dacken their
efforts "If | don't get into the Little Hock, I'll at least make the
Great Company, and that’s good enough,” would in most cases
probably express their mentd attitude. But it was the Father’'s
dedrethat dl have the spur and stimulus of sriving for the highest
possible prize, and thus be encouraged to put forth the grestest
possible effort. Y et to others the understanding of the possibility of
losing the Great Prize and recaiving only a partid reward would
act asthe greatest possible incentive. Paul wasone: "'l severely
discipline my body—Ilest | be disapproved™—for thefird prize. In
the stress and pressure of the harvest times of the Ages, Jewish and
Gospd, this knowledge has been most helpful in thisway.

We understood the "First and Last" parable to be apicturein a
genera way of this Great Company Class. The parable views each
separate membership, or "crown,” in the Body of Chrigt, asa
separate contest. This view, we would understand, was the one the
Apostle had in mind when he wrote: "Know ye not that they who
runinaracerun al, but one receiveth the prize" So run that ye
may atain." (1 Corinthians 9:24.) In this case the contestants do
not al run at once, but eech in turn. In every caseitisa'race
agang time—an effort to measure up to a certain definite
standard—a character standard, not one of perfect performance.
The Lord isthe judge, and when one has finished his course
satisfactorily, and is"approved,” then for himis"laid up acrown

of righteousness' (2 Timothy 4:8; James 1:12). Thenceforth that
particular "crown" (i.e., pogtion in the Body) is no longer to be
contested for. Thelast one to run for it will recaive it—thus
becoming first, or preferred above dl the others who had



previoudy sriven for it. Thisisthe only way that we can see that
the stlatement can be gpplied, "Thus (dl) the last shdl befirst, and
thefird, last."

We may apply the feature of the various hirings in the market-
placein avery generd, or amore particular way. The"cdls' or
“invitations' to associaion with Chrig in his sacrificid work as
under- priests, members of his church, to become with him kings
and priestsin the new Age when he shdl set up his kingdom, has
been going forth continuoudy during the past eighteen hundred
years of the Gospel Age; in order, as shown in the " Great Supper”
parable, that his"house may be full"—that is, the full,
predetermined number secured. Whether the calls at the different
hoursin the parable
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we are now studying should be understood as gpplying definitely
to particular dates in the Gospel Age, or merely in agenerd way
picturing the continuance of the hiring right up to the end of the
age, we cannot say certainly.

But we have reason to believe acomparatively large number of
"crowns” will be findly run for and gained in the latter part of the
Age—the "deventh hour,” whether thet is one- twefth of eighteen
hundred or one hundred and fifty years; or the forty year harves;

or an indefinite period. Nor does it seem necessary to a satisfactory
understanding of the parable that we affirm any one of these
possible views.

The important part of the picture has to do with the distribution of
the rewards. The gtriking point is, that some will be dissatisfied
with their reward, and murmur. We cannot conceive of any of
those who receive the "full reward" of "glory, honor and
immortality”, being found in any such attitude or frame of mind.
On the other hand there is a class who are elsawhere So
represented in Scripture—namely, those "before the throng' in
Reveation 7:13- 17, from whose eyes God wipes tears avay.
Apparently they have recaived their reward, yet, figuratively
speeking, are shedding tears. Are they tears of mortification and
vain regret at wasted hours and lost opportunities of service and
sacrifice” It would appear to be so.

Any how shdl the tears be wiped away" The parable indicates—
the Father reasons with them and shows them the justice in the
preference of the "Little Hock" of "Lasts'—"more than
conquerors.”



"Friend," says the great Householder; friends they are, not
enemies, "Friend, | do thee no wrong; didst not thou agree with me
for apenny™ The penny cannot represent immortdity, nor joint-
heirship; the Great Company will have neither, as dearly saedin
Revdation 7, where they are represented as before, not on, the
throne; and as needing provison for sustaining ther life—feeding,
protection from sun, etc. We would understand the penny to
represent spirit- existence—"heaven™—reease from the groaning
and travailing of Earth. The Great Company Chrigian has, in
redity, sddom gotten any higher appreciation of the Prize than
that. That isredly what the murmurer had "agreed” for. The
Householder continues. "Take that is thine and go thy way"—your
position is honorable, happy, glorious in its opportunities of
serving and blessing others. Thus the Father’ s reasoning restores
their spirits—it "wipes avay thetears™ being at heart submissve
to the Lord, when the Stuation is made clear to them, and they
fully redize that God' s rewards have been distributed in
accordance with gtrict equity, they have no further complaint to
make.

The superiority of the Church’sreward isindicated by ther
preference in the payment of the penny. To have made the point of
their superiority stronger would have made the understanding of
the parable too easy, and emphasized, in amanner not desired by
the Lord, the doctrine of the Great Company.

It isinteresting to note that this class, who in the "Pounds’ and
"Tdents' are represented as shirking their responsibilities and
opportunities, here complain that they "have borne the burden and
heet of the day.” It illugtrates the difference in the way we may
view amatter from theway it is seen by the Lord. Thosewhoin
redity are actually exerting themsdves least often imagine they are
doing and suffering most; while the most zedlous and earnes, in
humility and modesty, disparage their own efforts to themsalves
and others. But the King's balances are exact, and will unfalingly
detect dl merit and al sham.

"Know ye not that they which run in arace run dl, but one
receiveth the prize' So run, that
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yemay obtain." Let usremember that we must do better than any
who have preceded usin griving for the "crown" the Lord has
offered us, or we, too, shal be " castaways'—adisapproved for the
Grest Prize. The 126th Psalm (Psalms 126) represents the



resurrected members of the Church as "like them that dream. Then
was our mouith filled with laughter and our tongue with Snging.”
Which shdl it be for us when we awake—Ilaughter or tears’ Songs
of joy or murmurs of disgppointment” A little more energy, alittle
more determination, alittle greater zed makes the difference.
Which shdl it be'



Parable 13. - THE FOUR SOILS.

Matthew 13:3- 23; Mark 4:3- 20; Luke 8:5- 15.

The twelve parables of our Series So far considered are related to
the nine to follow, as causeis related to effect. The former have
principaly to do with the laws and regulations concerning the
Royaty—its requirements and rewards; the latter, prophetic at the
time uttered, outline the development of the same class, itstrids
and besetments and find triumph.

In the story of the Four Soils, the great chief Sower pictures the
reception given the proclamation of the "word of God concerning
the Kingdom" by the world of mankind to whom it isissued. While
related, in this respect, to the parables of the Grest Invitation and
the Wedding Garment, we note that the two former andyze the
causes that operate to prevent those who have received the
invitation (i.e. the consecrated) from occupying a place at the great
marriage supper; while the present parable, in amore generd way,
represents the four classes which comprise al who hear the
message of the Kingdom at dl, and pictures the effect it has upon
them.

There are two kinds of ‘ seed” parables—one in which the seed is
the "word of God," the other in which the seed represents the
"children of the Kingdom." Our present subject of investigation
belongs to the former class. The first and chief sower of the word
was Jesus, the Apostles followed, sowing—"Paul sowed™—and dl
who have followed in their footsteps and sowed the Kingdom
proclamation, are represented in the Sower.

And al sow the "word of God of (concerning) the Kingdom." the
gospd of the Kingdom. Thereis no other scriptural gospd.

The Magter, observing the effects of his message upon his hearers,
and astonished at the cdlous indifference, shdlow inconstancy and
preoccupied neglect shown by many of them, dividesthem in this
parable into four classes, represented by the four soils. We find the
Magter’s classfication is ill gpplicable, and that dl mankind, in
their attitude toward the Kingdom message, are divisble into the
same four classes.



1. Thefirgt classwe cdl the Disobedient. The good seed is
represented asfaling "by the waysde'; on or by the path crossng
or skirting the field, asis common in that largely unfenced country.
The ground there was trodden down and hard; the seed could not
penetrate the soil; the birds came, and finding it on the surface,
"devoured it up."
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Such, the Magter says, isthe heart or mind, given up to the
influence of the "god of thisworld,” the great Adversary, Satan,
and the fdlen angels associated with him. The "birds of the air” is
acommon symbal for the unclean spirits, though individud
varieties of birds are used as symbols of good spirits; as, for
example, the eagle of Divine wisdom; the dove, of the holy Spirit.

Included in this class are most of the great ones, the educated, the
mora and respectable. The depraved and crimind would usudly
fal under the next dass. The path across the fidld would naturdly
seek the lower and smoother portions, and here the best soil isto
be found. So the "god of thisworld hath blinded the minds of them
which believe nat, lest the light of the glorious gospe of Christ
should shine unto them" (2 Corinthians 4:4). The message of the
coming Kingdom of Chrig, the "times of refreshing and redtitution
of al things spoken by the mouth of dl the holy prophets snce the
world began”" (Acts 3:19- 21) might bring forth glorious fruit in
these mindsif permitted to take root and grow; but it is snatched
away by the Adversary, through various forms of deceit suchas
evolution theories, "Chrigtian" and other ‘ science fasdy so-
cdled" (1 Timothy 6:20), Spiritudism, etc.

"The whole world lieth in the wicked one," saysthe Apostle (1
John 5:19). Paul cdlsthis class"children of disobedience’
(Ephesians 2:2), hence our name for them—the Disobedient—
disobedient to the Kingdom message, however good and upright
moraly, according to the world's standards, they may be.

What will become of this class' Answering according to the
andogy of the parable, their hearts (minds) need to be plowed up.
"Break up your falow ground"; "Judah shdl plow and Jacob shall
break his clods; break up your fallow ground for it istime to seek
the Lord (Jeremiah 4:3- 7; Hosea 10:9- 15). Sometimes the
plowshare of sorrow or disappointment prepares such ground for
the reception and growth of the seed, during the present age. But
the most of this class await the greet plow share of the "time of
trouble" (Danid 12:1; Matthew 24:21); the day when the
"plowman” of the Millennid age overtakes the "regper” of the



Gospd Age. That plowing will bresk al hearts, for dl human

plans and organizations shal come to naught. Then will men's
hearts be mellowed and prepared for the sowing of seed for anew
crop—the Millennid Age harvest. "For my determination isto
gather the nations that | may assemble the Kingdoms, to pour upon
them mine indignation, even dl my fierce anger: for dl the earth
shdl be devoured with the fire of my jedloudy. For then will | turn
to the people a pure language, that they may dl cdl upon the name
of the Lord, to serve him with one consent.” "When thy judgments
arein the earth ("Judgment Day") then shdl the inhabitants of the
world learn righteousness.” (Zephaniah 3:8, 9; Isaiah 26:9.)

2. The second class differentiated by the master, we denominate
the incapables. In the picture we see the seed fal upon shdlow
s0il. The bedrock is near the surface; thereis but athin skin of soil
over it. It isimpossible to produce a crop under such conditions.

This comparisonwdl illugtrates the menta condition of the vast
majority of mankind. Asaresult of Sx thousand years experience
with sin, sickness, sorrow, privation, hardship, since father Adam's
fdl, the race has deteriorated, become more and more shallow and
superficid as generation followed generation. Knowledge, indeed,
has been increased—vadtly, among aminority, measurably among
al. But with this increase has not come a corresponding degpening
of character, of mord and religious convictions, of faith and hope
and love. Superficidity is characterigtic of the times.

This class, beit noted, includes dl the children of the race, (two-
thirds of mankind dying before reaching the age of accountability,
say fifteen years); dl theidiots and imbeciles, and most of the
heethen, as well as those who possess a little more mentaity, but
not sufficient depth of resolution
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and seriousness to use it in the purauit of anything of more value
than pleasure or money or notoriety. When such do gain a
smattering of the Truth concerning the coming Kingdom they
frequently show gresat interest and some effort toward reformation
for alittle time; but "when tribulation or persecution or affliction

or temptation ariseth for the word' s sake (as it invariably does—
Joh 16:33; James 1:12; 2 Timothy 3:12; Hebrews 12:7- 11)
immediately they are offended and fdl away.”

Will the Lord hold this class responsble’ Have they "come to the
knowledge of the truth" such as God wills al men shdl have (1
Timothy 2:3- 6) before being findly judged for eternd life or



eterna deeth” Certainly not. God's equity insuresto dl an equd
opportunity to obtain eternd life and happiness. We must
conclude, therefore, that in the resurrection the limitations under
which they are laboring, and for which they are not individudly
and persondly responsible, will be removed.

This, indeed, isthe positive assurance of the word. "I will take the
gony heart out of their flesh, that they give them an heart of flesh,
that they may wak in my statutes and keep mine ordinances and
do them and they shal be my people and | will be their God.”
(Ezekid 11:18- 21; see chapter 18, entire.)

3. Thetwo classes of hearers So far considered are composed of
individuas who, in the one case, because of complete pre-
occupation by the affairs of the world and the flesh never give the
Kingdom message any redl and serious consderation; and in the
other case, because of inherited or other limitations lack the mental
capacity to grasp itsred dgnificance and importance. Hence these
two classes have never made any acceptable covenant of sacrifice
with the Father and cannot in any true sense be said to have had the
full, fair and free opportunity which the Almighty intends dl his
creatures to have to attain to everlasting life and hgppiness, —
hence they will be included with the "residue of men" who & the
Lord s return and setting up of His Kingdom will have the
opportunity, with the abundance of light and knowledge of the
Millennid day, to ‘seek after the Lord." (Acts 15:17).

We have now to consider two other classes, theindividuds
composing which "hear and go forth." By this expression we
understand that they understand the import of the message, they
accept itsterms and present themsalves in consecration to follow in
the footsteps of the Lord. The rank growth of thorns represented in
the parable as characterizing the first of these classes would itsalf
imply that the soil was deegp and rich. But here the andogy of the
parable is not perfect, for, while the sail is unable to prevent the
thorns from growing upon it and crowding out the good seed, the
human mind has the power within itsdf, with the ingruments
provided by the Lord, who "hath given us dl things that pertain to
life and godliness through the knowledge of Him who hath called
usto glory and virtue," to purge itsdlf of the destructive cares,
pleasures and desires of this life which se will prevent the
perfecting of the fruits of the Holy spirit. A mind such asis

pictured by the thorny ground is described by the Wise Man in
Proverbs 24:30- 34: "1 went by the fied of the dothful, and by the
vineyard of the man void of understanding; And, lo, it wasdl
grown over with thorns, and nettles had covered the face thereof,



and the stone wall thereof was broken down. Then | saw, and
consdered it well: | looked upon it, and received ingtruction. Yet a
little deep, alittle dumber, alittle folding of the handsto degp: So
shdl thy poverty come as one that travelleth; and thy want asan
armed man." So in the end the individud of this class presentsthe
pitiful spectacle of one who is poor in time of harvest. How perfect
is the description of this class by our Lord in His message to the
church of Laodices, (Revelaion 3:14- 19): "Thou knowest not that
thou art wretched, and miserable, and poor, and blind, and naked."
‘so shdl thy poverty come as one that travelleth.” We recognize
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this class as the same one described in the parable of The First and
Lagt as the murmurers, referred to in the parables of the Pounds
and of The Taents as the "banking" servants, of whom the Apostle
says "their works shdl be destroyed,” their character- structure,
because not made of right materids, lost, and they themselves
auffering loss of the great reward, but their lies saved, "yet So as
by fire" (1 Corinthians 3:10- 15). In Luke' s version of the parable,
verse 14, the satement is that "they brought no fruit to perfection.”
This seemsto be characterigtic of this class—incompleteness,
imperfection. We are reminded of those spoken of in Hebrews
11:40; quite a different class, but one that also awaits a post-
resurrection perfecting. Evidently both these classes, the Great
Company of the parable and the Ancient Worthies of Hebrews 11,
have proven under trid to the satisfaction of their Judge thet their
desire, their heart’ sintent, their spirit (1 Corinthians 5:5) is

devoted to righteousness, dthough the postive dements of their
characters have not been fully developed, and So their character-
structures are not complete. Having proven, however, the Sincerity
of ther intentions, the Lord is gracioudy pleased to give them a
partia reward and permit them to complete the development of the
lacking character qualities under the easier condition of the future
life, and eventualy to attain to positions of honor and happiness
and to enjoy eternd life; not, however, on the exdted plane of the
overcoming Church. Again we note how inggnificant the thingsin
the present life which hinder the proper effort and accomplishment
on the part of this Great Company, and the folly of one who
permits these trifling and unimportant things to rob him of So greeat
apart of hisreward. "A little deep, alittle dumber, alittle folding

of the handsto deep,” So the Wise Man diagnoses their case—"the
cares of thislife, the deceitfulness of riches," possessed or desired,
"the lusts of other things' causes aloss of the kingdom honors, the
immorta nature, the Pearl of Great Price. "For the love of money,”
says the Aposdtle, "isthe root of dl evil" which while some coveted
after, they have erred from the faith, and pierced themselves



through with many sorrows. But thou, O man of God, flee these
things, and follow after righteousness, godliness, faith, love,

patience, meekness. Fight the good fight of the faith, lay hold on
eternd life, whereunto thou art dso called, and hast professed a
good profession before many witnesses” (1 Timothy 6:10- 12.)

4. "But other fell into good ground and brought forth fruit, some an
hundredfold, some sixtyfold, some thirtyfold." He that received
seed into the good ground is he that "heareth the word and
understandeth it and which aso beareth fruit and bringeth forth.”

In these words the Master describes the class el sewhere pictured as
"good and faithful servants" The results are not equd in every
individual case, but every one brings some fruit to perfection. "One
dar differeth from another star in glory; So dso isthe resurrection
of the dead." (1 Corinthians 15:41.) Thus, asin the parables of The
Pounds and of The Taents, the results accomplished by the various
servants differ in quantity though not in qudity. This parable does
not suggest the reasons for difference in amount of yied, nor
whether aresponghbility for the Sze of the yidd ataches to the
individuas or not. These points are better illustrated in preceding
parables. Only the fact of a difference in the amount of the find
harvest in the various individuds, who are dl sad to have good

and honest hearts and who together constitute the class acceptable
and approved by the Magter, is here stated.

Since we are the cultivators and the care- takers of the field of our
own heart, |et us note the importance of a determined and
uncompromising attitude toward foes and besetments with which
we have to contend in seeking to produce the fruitage desired by
the great Husbandman. Unless our characters are positive and
determined in their devotion to the pursuits of righteousness and
oppaosition to evil, we shal never be able to complete our course
with joy and to receive the crown
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that fadeth not away. ‘ set your affections on things above," not "let
your affections be set”; "give yoursdf whoally to these things™ not
"permit yoursdf to be given"; "think on these things;; "fight the
good fight of faith, lay hold on eternd life"; "he that willeth to do
the will of God shdl know the doctrine” (Colossans 3:2: 1
Timothy 4:15; Philippians 4:8; 1 Timothy 6:12; John 7:17).



Parable 14 THE GOOD SEED. - Mark 4:26- 29

Careful consderation of the preceding parable of the Four Soils
raises many questions in the mind of the earnest disciple. Three
classes of hearers of the Kingdom message bring no fruit to
perfection; the fourth class yidds a varying return—thirty, sixty,
an hundred- fold. How can | prevent my mind from being or
becoming non- productive’ What steps shal | take to insure an
abundant and acceptable harvest in my own character”

Some, in an earnest effort to exterminate the "thorn"—the cares,
interests and ambitions of thisworld, of the flesh, —have adopted
alife of asceticiam, becoming anchorites, hermits—monks or nuns.
They forget that the Christian’s great Exemplars, Christ and the
Apostles, were men among men, men of affairs. They overlook the
Master’s prayer (John 17:15): "'l pray not that thou shouldest take
them out of the world (Kosmos—arrangement of things) but that
thou shouldest kegp them from the evil." If it was necessary for the
Madter to come and associate with mankind in order that he might
"learn obedience by the things that he suffered™—that he might be
"touched by the feding of our infirmities’ and thus become a
"meraiful and faithful high priest in things pertaining to God"
(Hebrews 2:17- 18; 4:15- 16), how much moreisit necessary that
his followers, whom he purposes making "Kings and priests unto
his God and Father" (Revdation 1:6) should associate with those
over whom they shdl one day reign to uplift and bless' "The
servant is not greater than hislord.”

Others, no doubt equally desirous of pleasing the Lord by bringing
forth an abundant fruitage, seek to enrich the soil of their minds by
higher education and accomplishments—theological seminary
COUrses, €tc.; or to improve the seed—the word of God—by the
addition of human doctrines and philosophies.

To dl of thisthe Magter replies. "The earth (ge, soil) bringeth forth
fruit of herself." Specia preparation or treatment, hot- house or
forcing processes, are not necessary nor desirable. The "good and
honest™ human mind, as suggested in the parable of the Creator’s
image, will respond to the cal of Him after whose image it was
originaly patterned. Only "the fool hath said in his heart, Thereis
no God." The good seed in the good soil will produce the good
fruit, if given opportunity, without artificid assstance. The whole



effort should be to keep other things out, not to bring in extraneous
ads.

While we do not wish to be understood as disparaging al higher
secular education, yet the earnest Bible- sudent, informed asto the
neture, condition and destiny of man by the Crestor himsdlf, must
recognize that much that passes current today as scientific truth, is
in redity "vain babblings of
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stience fdsdy so- cdled,” egpecidly dong the lines of
anthropology, psychology and theology (1 Timothy 6:20). That
"the wisdom of thisworld isfoolishness with God" (1 Corinthians
3:19) isevident in the Lord’ s choices of the twelve Apodtles, for,
measured by the world' s standards, they were "unlearned and
ignorant men” (Acts 4:13)); and most of the later and lesser
members of the true Church, down to the present time, have been
of the sametype. "Y e see your caling, brethren, how that not
many wise men after the flesh, not many mighty, not many noble
are cdled." Not that the true Chrigt- followers have been menta
weeklings, far from it. They have been and are those most nearly
gpproximating, in balance and co- ordination of character
atributes, the origina divine image embodied in father

Adam. The message of the Kingdom—the Gospel—has
automatically selected these. It has found and laid hold on the
sanest members of amad race. (Ecclesasties 9:3; 2 Timothy 1.7; 1
Corinthians 2:16). Not so, however, by the world' s stlandards. By
them they are accounted "fools, for Christ’s sake" (1 Corinthians
4:10).

We conclude, then, that dependence on the word of God asthe
agency that shal operate in the hearts of his chosen ones, working
in them mightily both to will and to do his good pleasure, and to
accomplish in their character- development that which iswell-
pleasing in hissght, isthe centra thought of the parable. Just how
this divine dchemy operates we may not surely and fully know.
The sower, after planting his grain, goes about his other affairs—
deegping and risng, night and day; not knowing by what wonderful
process the seed, buried in the earth, is going to reproduce and
multiply itsdf; but knowing surely thet the earth and sunand rain
will work this miracle for his benefit. So certain and commonplace
isthe result, indeed, that the sower forgets that daily, through his
naturd laws, God isworking amiraclein his behdf. ‘so isthe
Kingdom of God—the proclamation of that Kingdom, the
invitation to share in it—in the heart of the believer.



No less, but more, miraculous is the result of implanting the seed-
thought, the hope of glory, the begetting to a new nature—for it
eventuates in aheavenly, spiritud fruitage from a human, earthly
soil, aNew Crestion through an old, atransformation, a
metamorphosis far more wonderful than the legendary ones related
by Ovid—when "we, beholding asin amirror the glory of the
Lord, are transformed into the same image from glory to glory"—
S0 being "made meet to be partakers of the inheritance of the saints
inlight." (2 Corinthians 3:18; Colossians 1:12).

Not instantaneous is the process, but one of growth. First the blade
or leaf of professon; then the bud or ear of effort, activity in the
divine service—the "quickening of the Spirit;" then the "full corn”

of ripened Chrigtian cheracter.

"But when thefruit isripe, immediately, sraightway, he putteth in
the sickle, because the harvest is come.” " The husbandman hath
long patience and waiteth for the precious fruit of earth;” shdl he
permit it to be injured after it has been brought to perfection by
further exposure to the dements’ "He sitteth as a refiner and
purifier of dlver;" shal he dlow the precious metd, after the dross
has been burned away, to be injured by further subjection to the
flames of the furnace’ Nay, "God isfathful, who will not suffer
you to be tempted above that ye are able." Let us by fath lay hold
upon this truth, that our chastening experiences are never pressed
beyond the point where they will cease to be helpful, congtructive,
and become injurious, destructive. Sometimesin the stress of our
fiery trids we are inclined to think the contrary—that our patience,
or resistance, or faith is being broken down. Not so! He who
watches over our trid iswiser than we, and he "chastens us that we
may be partakers of his holiness. Shdl we not, therefore, bein
subjection unto the Father of Spiritsand live™ (James 5:7; Mdachi
3:3; 1 Corinthians 10:13; Hebrews 12:9, 10).
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"The harvest isthe end of the age;” though the harvesting timein
eech individud Chridian’s caseisin asense a degth, by the
provison in the Father’s plan that al deep from the time of degth
until the sounding of the saventh trump in the end of the age, dl
are brought into the heavy spiritual garner together, through the
first resurrection, in the generd harvest of the Gospe Age.

Are we to understand from the concluding statement of the
parable, that immediately upon the completion of each individua
Chrigtian’s character- dructure to the satisfaction of hisdivine



Husbandman and Judge, he will be removed from the field of his
labors and trids by the sickle of death” We reply, not precisey so;
we should rather think of the fruitage being character- qudities
than individuds (asin the case in the Wheat and Tares), and the
gckle as the Truth. The thought to be gained from the Master’s
datement is the comforting one of the permanency of that which
we actudly gain of character- development. Having attained a
satisfactory degree of patience, God' s sckle of Truth, thrust into
our affars, safe- guardsthis character- quadity, not permitting it to
be broken down or "worn out." Having graduated in faith, God's
Truth will So surround our hearts as to keep this quality from
deterioration. Let us therefore stablish our hearts on the Master’s
assurance, and affirm with Brother Paul (2 Timothy 1:12); "1 know
whom | have believed, and am persuaded that he is able to keep
that which I have committed unto him, againgt that day."



Parable 15. THE MUSTARD SEED.

Mt 13:31, 32; Mark 4:30- 32; Luke 13:18, 19.

Dr. William Smith, in his Dictionary of the Bible, says "The
mustard seed was used proverbialy to denote anything very
minute. Travelers mention the large Sze the mugtard- plant atains
in Paegtine. Dr. Thomson says he has seen the wild mustard- plant
on therich plain of Akkar astdl asthe horse and itsrider, and it
might attain to the same or greater height in a cultivated garden.
The words of the parable do not denote that the birds built their
nestsin the trees; the Greek word signifies"to settle or rest upon”
for alonger or shorter time.”

The gptness of the Lord’ s comparison of the Kingdom, or Church,
in its outward gppearance or manifestation during the Gospe age,
to the mustard- plant, is apparent as we look back upon its history.
In Scriptural symbolism atree represents the outward growth,
gppearance, beauty or prosperity of anindividua or system, the
character being represented by the fruitage. A tree bearing good
fruit represents a good or righteous inditution or individud;
conversdly, atree with an injurious or disagreeable fruit represents
an evil person or system. For example, the pam and cedar
symbolize the righteous (Psalms 92:12); the bay- tree the
Adversary and his adherents (Psalms 37:35); the Vine, the Christ
(John 15:5); thefig tree, the Jewish people or fleshly house of
Israel (Matthew 24:32; 21:19- 21; Zechariah 3:10).

The outward and visible fabric of the Chrigtian religion or
church—the nomind "Kingdom of Heaven"—had a very samd| and
seemingly inggnificant beginning. Chrigt, his Apostles and early
followers organized his Church aong smple and unogtentatious
lines. Her riteswere few and
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unpretentious—water- immersion and baptism of believers and the
yearly supper—memorid of her

Lord s death—these were dl. Her servants, with the exception of
her divinely gppointed Lord and his twelve Apostles, were
"ordained by dretching forth the hand” (in voting—Ac 14:23) as
Elders



(elder- brothers), bishops (overseers), pastors (feeders, shepherds)
and deacons (servants). They assumed no State, exacted no
homage, and bore no worldly rank. Her members met in public
halls, private homes, underground chambers or forest glades. She
neither hoped for nor desired worldly honors, emoluments or
praise.

But how soon dl thiswas changed! It isinteresting and often
agtonishing to trace the

transformation through the pages of recognized Church higtories,
such, for example as that of Mosheim, who is consdered by the
Protestants as, perhaps, the greatest and most authoritative.

Hetracestherise (") of the Church by centuries, and from his
voluminous survey of conditions and developmentsin the early
Church we quote very briefly asfollows.

"FIRST CENTURY': The rule and standard of both faith and
practices were the divine books called The Old and New
Tegtament, which contain the reveation that God made of hiswill

to persons chosen for that purpose, whether before or after the birth
of Chrigt.

"The Apodtles and ther disciples took all possible care, inthe
earliest times of the Church, that these sacred books might bein
the hands of al Chrigtians, to excite and nourish in their minds a
fervent zed for the truth and firm attachment to the ways of piety
and virtue,

"The method of teaching the sacred doctrines was a this time most
ample, far removed from dl the subtle rules of philosophy, and all
the precepts of human art. The beautiful and candid smplicity of
these early ages rendered such philosophical niceties unnecessary;
and the great study of those who embraced the Gospd was to
expressits divine influence in their digpositions and actions.

"Theritesindituted by Chrigt himsdf were but two in number—
baptism and the holy supper; and we cannot help observing that
since the divine Saviour thought fit to gppoint no more than two
plain ingtitutions in his Church, this shows us that a grest number
of ceremonies are not essentid to hisrdigion.”

‘SECOND CENTURY': Thereis no ingtitution So pure and
excdllent which the corruption and folly of man will not in time



dter for the worse, and load with additions foreign to its nature and
origind design. Such, in a particular manner, was the fate of
Chridtianity. In this century many unnecessary rites and

ceremonies were added to the Chrigtian worship. These changes
were naturdly pleasing to the gross multitude who are more
delighted with the pomp and splendor of externd indtitutions than
with the native charms of rationa and solid piety. Both Jews and
heathens were accustomed to pompous and magnificent
ceremoniesin their service. They naturaly regarded with contempt
the Chrigtian worship because it had no temples, dtars, victims,
priests, and was devoid of those idle ceremonies that rendered their
sarvice So griking. To remove then, in some measure, this
pregjudice againgt Chridtianity, the bishops thought it necessary to
increase the number of ceremonies, and thus to render the public
worship more driking to the outward senses.”

"Another cause of the multiplication of ceremonies was the
adoption by the Chrigtian doctors, of the Jewish titles of their
sacerdota orders, . The aspiring clergy thought proper to claim the
same rank and station, rights and privileges, as were conferred by
those titles under the Mosai ¢ dispensation. Hence the rise of tithes,
firg- fruits, splendid garments and other circumstances of externa
grandeur.”

"The profound respect that was paid to the Greek and Roman
mysteries and the extraordinary
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sanctity that was attributed to them were additional circumstances
that induced the Chrigiansto give

their religion amydtic ar, in order to put it upon an equd footing,
in point of dignity, with that of the Pagans. The custom of teaching
their religious doctrines by images, actions, sgns and other
representations, which prevailed among the Egyptians and other
Eagtern nations was another cause of the increase of externd rites
inthe Church."

"THIRD CENTURY : The face of things now began to changein
the Chrigtian Church. By imperceptible steps the ancient method of
ecclesiagtica government degenerated toward the form of a
religious monarchy, for the bishops aspired to higher degrees of
power and authority. Thiswas

soon followed by atrain of vices which dishonored the character
and authority of those to whom the government of the Church was



committed. Many were sunk in luxury and voluptuousness, puffed
up with vanity, arrogance and ambition, possessed with a spirit of
contention and discord and addicted to many other vices. They
appropriated to their evangdica function the splendid ensigns of
temporal mgesty; athrone, surrounded with ministers, exated
above his equals the servant of the meek and humble Jesus, and
sumptuous garments dazzled the eyes and minds of the multitude
into an ignorant veneration for this usurped authority. The effects

of a corrupt ambition were spread through every rank of the sacred
order."

"FOURTH CENTURY: An enormoustrain of different
superdtitions were gradualy substituted for true religion and
genuine piety. This odious revolution proceeded from avariety of
causes. A ridiculous precipitation in recelving new opinions, a
preposterous desire of imitating the pagan rites and of blending
them with the Christian worship, and that idle propensity whichthe
generdity of mankind have toward a gaudy and ostentatious
religion, dl contributed to establish the reign of supergtition upon
theruinsof Chridianity.”

S0, step by step, does history record the growth of that system or
fabric, of many branches and vast and intricate structure, known
collectively as Chridtianity; but al of which tracesits origin to the
ample ordinances of Jesus and his Apodtles, indtituted only as an
outward reminder and symbol of unseen higher things. And dl of
this do we see foretold in the parable of the mustard- seed and its
growth; the tiny seed has become a grest tree, and the birds of the
ar have lodged therein and defiled it. Our Lord himsdf gives us
the key to this symbolism (Mark 4:4, 15); the birds of the air
represent Satan, the "prince of the power of the air" and his fellow-
demons. Other prophets than our Lord foretold the same
conditions, usng the same symbols "Asacageisfull of birds, So
aretheir houses full of deceit: therefore they are become great and
waxenrich. . . . A wonderful and horrible thing is come to passin
the land; the prophets prophesy fasdy, and the priests bear rule by
their means; and my people love to have it so: and what will ye do
in the end thereof" Flee for safety out of the midst of Jerusdem. . .
evil looketh forth from the north, and a great destruction.” Existing
systems are defiled by false doctrines and evil spirits—of pride,
sdfishness, hypocrisy—and their adherents do not want a
change—a reformation—they "love to have it 0." "Fdlen, fdlenis
Babylon the great, and is become a habitation of demons, and a
hold of every unclean spirit, and ahold of every unclean and
hateful bird;" etc. (Jeremiah 5:25- 6:1; Revelation 18:2- 8).



Thefruit of the mustard- tree has no food- vaue; it isacrid and
disagreegble, and in quantity, a violent irritant. Thus does the Lord
illugtrate the fruitage of an gpostate Church. The great mustard-
tree system yet lives and harbors her defiling crew, and produces
her evil fruit. Today, as throughout the Age, she persecutes and
maligns those who denounce her errors and decline to support her
system. Today, as yesterday, her prophets and priests attempt to
suppress dl who dare
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oppose their rule, demanding, "What authority have you to preach”
Who ordained you" To what orthodox (i.e., recognized by us)
denomination do you belong™

"What will ye do in the end thereof"" Let the inspired Word
answer: "Evil looketh forth from the north, and a greet
dedtruction.” The north is the symboalic direction from which
emanates divine power. (Psms 75:6, 7; Isaiah 14:12- 14.) "And
even now the axe also lieth at the root of the trees; every tree,
therefore, that bringeth not forth good fruit is hewn down and cast
into thefire"" (Luke 3:9- 11). The axe dlill lies at the root of the
trees awaiting the coming of him who has the ability and authority
to widld it. That one is the Chris—one body, having many
members. The "Axe" is dsewhere referred

to as a sword—"in readiness to revenge al disobedience when
your obedience shal be made full." When the last member of the
Church Invisble—"whose names are written in Heaven"—shdl
have

finished his painful course with joy and been exdted to union with
his Head and fdlow- membersin the glory of the pirit- world—
then, ah! then the Axe will be raised and the great mustard- tree
system of error, selfishness and deceit be cut down and burned up
in the fire of the great "time of trouble" and then the New
Jerusalem be seen to come down from God out of Heaven, to rule
over, bless and uplift al of mankind who are willing and obedient
to the origind likeness of their Maker. "Thy Kingdom come, thy
will be done, on earth, asit isin Heaven." Amen!



Parable 16. THE LEAVEN IN THE MEAL.
Matthew 13:33; Luke 13:20, 21.

"Beware ye of the leaven of the Pharisees, which is hypocrisy.”
"Your glorying is not good. Know ye not that alittle leaven
leaveneth the whole lump" Purge out therefore the old leaven that
ye may be anew lump, as ye are unleavened. For even Christ our
passover is sacrificed for us; therefore let us keep the feast, not
with old leaven, neither with the leaven of maice and wickedness,
but with the unleavened bread of sncerity and truth.” (Luke 12:1;
1 Corinthians 5:6- 8).

Theinvariable usage of symbolic Scripture makes leaven afigure
for an and sin's effects. Hence Moses' command to Isradl to
banish dl leaven from their houses during the celebration of the
feast of the Passover; and the strict provision of the law that no
sacrificid offering to the Lord should contain any leaven. (Exodus
12:15, 20; Leviticus 2:11). In fact, in no indance that we recall is
leaven used with a good significance, in symbolic scripture.

Asthe mudard treeis particularly fitting as a symbol of the
outward growth and fabric of Chridtianity, So leaven is peculiarly
got as an illugration of the inward corrupting of that which the
Head of the Household of Faith provided for the nourishment and
sustenance of his people until his return.

This provision was in three measures, enumerated by the Apostle:
"Now abideth faith, hope
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and love; these three” Asthe Magter quoted from the Old
Testament: "Man shdl not live by bread aone, but by every word
that proceedeth out the mouth of God." These three—"thefath
once delivered to the saints' "the hope set before us' and the love
that "God commendeth to us'—these were the "three measures of
medl" which would prove amply sufficient for the needs of the
"New

Creature in Chrigt Jesus," the partaking of which would insure each
one aproper growth into the full image and likeness—the"full
stature—of his Son and Head. "His divine power has given usdl



things that pertain unto life and godliness." (1 Corinthians 13:13;
Matthew 4:4; 2 Peter 1:3).

No leaven was in the "three measures of med” as provided for us
by the Head of our House; as the parable States, it was afterward
hidden therein by "awoman." Her we recognize as "that woman
Jezebd", the "harlot" of Revelaion 2:20 and Revelation 17, 18. A
woman is the usud symbolic scripture representation of areligious
system, or church; and it does not take the careful and earnest
student of the Bible and of history long to identify the "woman" of
the parable as the great Roman Catholic or papa system,
respongible for mogt of the Chrigtian faith and practice.

As the bishops of the early church rose in power and date, as
traced in our study of "The Mustard Seed,” the bishops of Rome
gradudly asserted and secured recognition of their primacy. And,
keeping pace with the rapid changes we noted in the forms,
ceremonies and outward observances of the church, an inner
corruption worked in the faith, hope and love of her adherents,
trandforming the motives and aims of the organization from those
of Chrigt and the Apostles to something entirely different. Leaven
works with the materid inwhich it is placed, goparently increasing
the quantity largely and often giving the mass a smooth and
pleasing outward appearance; but there is no actua increase—the
appearance is due to the formation of gas. Just as with the faith,
hope and love of the church; the materials employed by the false
system were those furnished by Jesus, but they became So inflated
by hypocrisy and pretense whilein her hands that, dthough
increasing and assuming a smoother and more pleasing aspect to
the casud observer, their nature was completely changed.

It should be noted, however, that while thisis true of the faith,
hope and love of the system, yet the origind source of supply, the
Bible, was uncontaminated, and individuas were able to obtain
their supplies of spiritua food direct, disregarding the system and
her false teachings. These were few however, during the dark ages,
as ability to read or to secure copies of the Scriptures was rare—
not possible for the mass of the common people.

The Reformation worked much of the leaven out, but sufficient
was l€eft in the creeds and organizations of the Protestant churches
to deceive such of their members as have had a sdf- seeking and
sectarian spirit. But by the Reformers and their followers the word
of God was once more enthroned as the supreme law of faith and
practice for the church, and So long and So far as the Protestants
have maintained this atitude toward the Bible, to the same extent



God has been able to use them in gathering his true Church—
"whose names are written in heaven," out of every kindred and
tribe, nation and denomination.

To determine whether we as Chridtians, individudly, are being
sustained by the proper e ements, we need only be honest with
oursalves and compare the faith, hope and love which isthe basis
of our own spiritud aspirations and endeavors with these three
elements as clearly defined and described in our Guide- book.
There is but one true basic Faith, one definite and comprehensive
Hope, and one supreme kind of Love, that belong of right and
necessity to every foot- step follower of Jesus, and such only are
worthy the name of Chrigtian.
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The Faith of the true Chrigtian primarily is belief in and acceptance
of Jesus Christ as his Redeemer, Advocate and Head. Acceptance
of Jesus' sacrifice of himsdlf as the vicarious atonement for

Adam’s gn isthe only foundation upon which genuine Chrigtian
character can be built. "Other foundation can no man lay then that
islad, which is Jesus Chrig." "There is none other name under
heaven given among men whereby we must be saved; neither is
there salvation in any other." "He is the propitiation (corresponding
price) for our sins, and not for ours only, but also for the sins of the
whole world." "Jesus Chrigt, by the grace of God, tasted death for
every man." "He gave himsdf aransom for dl, to be testified in
duetime” "Asin Adam dl die, even Soin Chrigt shdl al be made
dive" (1 Corinthians 3:11; Acts 4:12; 1 John 2:2; Hebrews 2:9; 1
Corinthians 15:22.) Quotations might be multiplied, but let these
suffice as evidence that only gross dishonesty of interpretation can
deny that the New Testament clearly and positively teaches the
subgtitutionary theory of the Atonement—Christ’ s sacrifice for ain.

The humility of mind consequent upon our redization of snfulness
and guilt, of heplessness gpart from God, of Hiswillingnessto ad

as tendered through His son, Jesus, and of our persona dependence
on him as our Saviour, isthe essentid foundation for the erection

of the character- structure of "gold, slver and precious stones."

"The fear of the Lord is the beginning of wisdom." "What doth the
Lord require of thee but to do justly, and to love mercy, and to

wak humbly with thy God™" (1 Corinthians 3:12; Proverbs 1.7;
Micah 6:8.)

The especid leaven that destroyed the food- vaue of this portion
of the Household's supply for over athousand years, So far asthe
majority of nomina Christians were concerned, was the Roman



doctrine of the Mass; recognized by the Reformers as the
"abomination of desolation, spoken of by Danid the prophet.”
(Danid 11:31; Maithew 24:15). This"desolating abomination” is
so- caled because it So completely desolates or makes void true
fath in Jesus' one and dl- sufficient sacrifice of himsdlf, by
subdtituting for it faith in an oft- repeated sacrifice by aman- made
priest. Just So completely asthis theory is accepted, So completely
istrue faith destroyed.

A modern "desolating abomination,” that for a generation past has
been destroying the faith of Protestant Chritianity, is the theory of
Evolution or Darwinism. This theory teaches that man, aswell as
al the other forms of animd life, developed or evolved from lower
forms, through countless ages, to his present nature and
atanments. This hypothesis, of course, isin violent conflict with
the Scriptura teaching of man's origin, only sx thousand years
ago, in Adam; hisorigind perfection, mord, mentd and physicd,
and subsequent fal. Since, according to the evolution theory, man
did not originate in Adam and "in Adam die" it necessarily

follows that he needed no Saviour in the scripturd sense. Thus, not
only Jesus' work but his teachings and that of his Apogtlesis
completely discredited by this modern "abomination of

desolation.” No wonder that the young minigters of the " Chrigtian”
churches of today are hdf- hearted and uncertain in their
proclamation of the message of Scripture, convinced asthey are by
their college training of the truth of Evolution and of the
unreiability of the Bible! No wonder that their message lacks
power, and that their churches are nearly deserted. "Hath a
(hesthen) nation (ever been known to have) changed their Gods,
which are yet no gods' but my people have changed their glory for
that which doth not profit. Be astonished, O ye heavens (i.e.,
religious systems and people) at this, and be ye very desolate, saith
Jehovah. For my people have committed two evils; they have
forsaken me, the fountain of living waters, and hewed them out
cisterns (creeds, theories) broken cisternsthat can hold no water."
(Jeremiah 2:11- 13).
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This leaven has now about completed its corrupting work. The
work of the Reformation has been dmost entirdly undone So far as
present- day faith is concerned, and most of the "Protestant
Churches' are now neither Protestant nor Chrigtian. As testimony
to the complete destruction of the faith in the minds of the mgority
of professing Chrigtians of today, note the following quotations
from the New Y ork Independent: "It is declared (in a book under
review) that the atonement offered by Christ was a genuine



subdtitution, a veritable ransom, the actud infliction on the part of
God the Father of the punishment due and necessary for the Sins of
man upon the innocent Christ. This doctrine is pronounced the
burden of the New Testament, the heart of the Gospd, the
keystone of the Chrigtian system. Y et the author iswell aware that
the great mgority of Chritian teachers have departed from this
view, and that it islosing ground every day. Heis arguing alost
cause. A generation is growing up which never heard the sacrificid
explanation of the desth of Christ, and many young people in the
churches would be shocked by the declaration that Jesus was
punished that we might escape punishment . . . ."

"Now no statement of Evolution troubles anyone. It has conquered
the religious fidd. Still more effective and disturbing is biblica
criticiam. It isdifficult now to find ateacher of the Old or New
Testament who is not more or less of ahigher critic. The
conservative men now would have been regarded as dangerous
radicasthirty years ago. So moves the world."

Faith gone, hope and love naturdly follow, for as the parable
represents, they are So inseparably connected that "alittle leaven
leaveneth the whole lump,"—the leaven worked "till the whole (of
the three measures of meal) was leavened.” No longer doesthe
nomina and professing church of Christ feed upon and proclaim
the glorious hope and appearing of the great God and our Saviour
Jesus Christ." The subject is tabooed, and as the Apostle seemsto
forecadt. (Titus 2:13- 15) has become a subject of derision. Instead
of a"lively hope" "both sure and steadfast,” of acompletion of the
work of Jesus, who "came to seek and to save that which islogt,”
by a"resurrection both of the just and of the unjust,” and a
"regtitution of dl things, spoken by the mouth of al the holy
prophets'—the average professor of religion, as one explained,
"hopes that he may hope that he has a hope,"—of going to heaven
when he dies. Having no faith, how can he have hope"

Thisvague and ignorant faith and hope affords no foundation for
character- development; hence love, too, —the kind that "God
commends to us—also perishes (if it ever gained afoothold) from
his heart. The manifetation of the love of God, asin the case of
Jesus, demands adaily cross- bearing, sdf- sacrifice, renunciation
of sdf- will. It isanarrow path, and as Jesus, its pioneer, foretold,
"few there be that find it" (Matthew 7:14). Yet, in God's
estimation, "though | pesk with the tongues of men and of angels,
though | have the gift of prophecy and understand al mysteries
and dl knowledge; though | have dl faith So that | could remove
mountains, and though | bestow al my goods to feed the poor and



give my body to be burned, and have not love, | am nothing,
and it profiteth me nothing.” (1 Corinthians 13:1- 13).

That the present condition of corruption and decay of Chridtianity,
both outward and inward, is neither surprising nor disconcerting to
the Fether, who "worketh al things according to the counsd of his
own will," is gpparent from the following synthess of New
Testament Scriptures, wherein, it will be noted, the present
condition of Chrigtian faith, hope and love, as outlined in the
foregoing, is specificaly foretold by the inspired writers nearly

two thousand years ago:

FAITH DESTROY ED:—"When the Son of man cometh shdl he
find faith on the earth™ "The spirit spesketh expresdy that in the
latter times some shdl depart from the faith, giving heed to
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seducing spirits and doctrines of devils" "There shal befdse
teachers among you, who privily shal bring in damnable heresies,
even denying the Lord that bought them, and bring upon
themselves swift destruction. And many shal follow their
pernicious ways." "O Timothy, keep that which is committed to
thy trugt, avoiding oppositions of sciencefadsdy So called; which
some professing have erred concerning the faith.” (Luke 18:8; 2
Peter 2:1; 1 Timothy 6:20 and 21.)

HOPE LOST:—"There shal comein the last days scoffers,
walking after their own lugts, and saying, "Where is the promise of
hiscoming™ for ance the fathersfell adeep dl things continue as
they were from the beginning of the Cresation.” (2 Peter 3:4).

LOVE PERISHED—"Because iniquity shdl abound the love of
many shal wax cold." "In the last days perilous times shdl come.
For men shall be lovers of their own salves, . . . lovers of pleasures
more than lovers of God; having aform of Godliness, but denying
the power thereof; from such turn away." (Matthew 24:12; 2
Timothy 3:5.)
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Nevertheless, the Truth has il its remnant of witnesses among
the people; the Watchman is dert in the Watchtower, and the
warning has steadily gone forth. The faithless generation is without
excuse.



Parable 17. THE WHEAT AND THE TARES.
Matthew 13:24- 30, 36- 43.

In this parable the Great Teacher carries his prophetic analyss of
conditions prevailing among his nomind followers during the
Gospel age, astep farther. The Mustard Seed and the Leaven
parables dedt with the Church as an indtitution, asawhole. Inthe
Wheat and Tares we find explained the reasons for conditionsin
the Church not fully gpparent in the two preceding; for the present
dlegory deds with the individuas composing the system of
Chrigtianity or Christendom, and their status in the eyes of the
Lord.

Long familiarity has perhgps dulled our minds to the astonishing
features of the comparison in this parable, and the facts regarding
the Church thereby presented. They were So surprising to the
Apostles as to prompt them to ask an explanation of the Lord; and
his answer is duly recorded for our information.

Thetares, or darndl, isaplant So closdy resembling whest asto be
indiginguishable, inits earlier stages of growth, to any but an
experienced eye. It is ill common in the wheat- fidds of Syrig,

and by the natives is supposed to be a degenerate wheet. They
think the wheat turns to darnel in wet or unfavorable seasons.

Such is not actudly the case, of course. The darnel grows from an
entirely different seed; it is adifferent species. Herein liesthe
secret of the parable. The false Chrigtianis not degenerated from
the true; he is a separate planting, a separate class.
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It should be noted in consdering this parable that the symbols used
do not represent the same things as in the parables of The Sower
and The Four Soails. In the latter the seed represents the Word of
God concerning the kingdom, and the soil the human mind. In the
parable under consderation, the Lord explains (Verse 38), "The
field isthe world; the good seed are the children of the kingdom."
The word here trandated world is the Greek "kosmos' and refers
to the present order, arrangement or system of affairs, tempora and
Soiritud, exising among men. In the Four Soils parable the effect
of theword of God on the individua hearer isillugtrated. In the



present parable the subject is the relationship of the Chrigtian, true
and false, to the present order of society.

Divine inspiration alone enabled our Lord to foreknow that the
great Adversary of his Father and of men would combat the work
and influence of his followers among mankind during the Gospel
age by aprocess of counterfeiting and subtitution. These methods
we now recognize as being pre- eminently characteridtic of him
whom our Lord denominated the "father of lies"" The great naturd
wisdom and ability of Satan is manifested by his wonderful

suceess in accomplishing his purposes in this connection; asthe
Apodle gates, ‘ satan himsdlf istransformed into an angd of light.”
(2 Corinthians 11:14.)

It is easy for him to decelve the wisest and best of men, unlessthey
are armed and protected by the Word of God and the Holy spirit.
This class of men, indeed, are the very ones whom Satan desiresto
control; and So successful is hein his efforts to do So that they are
mere puppets or pawnsin his hands. Thus the Apostle states (1
John 5:19) "The whole world lieth in the evil one” Y et So skillful
isthisevil one in handling his subjects that the mgority, especidly
the grester minds among men, scout the idea that they are So
controlled; each one has hisform of religion to which he adheres,
his own mora standard to which he more or less closely
approximates, and does not redlize that he comes and goes at the
beck of his unseen, evil mager.

This deception of Satan isthe more easy as mankind has an
inferior neture to his own. Man’s organism and the objects of his
dedre are materid or fleshly; while the things for which Satan is
griving, Snce heis spiritud, are spiritud. His mind is possessed of
ahatred for the Almighty, and an unholy ambition which has
proven his undoing. To control men, to play the game of world
palitics, unseen but powerful in its affairs, and above dl to, as he
thinks, defeat the purposes of the Almighty, whose omnipotence
Satan does not appear to redlize, seem to command dl his plans
and efforts. Add to thisamaniafor sinfor Sn’'s sake, especidly in
its vilest and most grotesque forms, and some understanding may
be redized of the mind and persondity of him to whom our Lord
referred as the sower of the tares; "an enemy hath done this”

"While men dept." Thiswe understand is a reference to the
inspired Apostles, and particularly Paul, who seemsto refer to
himsdf in this connection in 2 Thessalonians 2.7, "'For the mygery
of iniquity doth aready work: only he who now letteth will I,
until he be taken out of theway." 1t isa curiogity of the English



language that the word "let" has completely reversed its meaning
in the last three hundred years, Snce the trandation of the King
James version of the Bible. The true thought of the passage quoted,
in the Greek, as shown by the revised trandation, is that the
Apostle had restrained, and would continue to restrain, the
development of the mystery of Satanic ingenuity and wickedness
in counterfeiting true Chrigtianity until taken out of the way by
death; and, as we have seen in the two preceding studies, this
"mystery of iniquity" did indeed begin to work immediately after
the deeth of the Aposties "while men dept” and in an agtonishingly
short time appeared to
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accomplish dl that its fiendish originator intended or desired.

The parable pictures the servants of God and of the Sower, his Son,
anxioudy inquiring, "Didst thou not sow good seed in thy fidd™

The good seed should take possession of the field and crowd out
the weeds, and it was most natura that the servants of God, both
human and angelic, should be astonished that, in spite of the
preeching of histruth and the zed of hisfathful saints, the fase
should displace the true, wrong appears to triumph over right, and
the tares take the ascendency in the field. "From whence hath it
tares™ The sower replied, "Y es, verily, the seed was good, but an
enemy hath adopted this method of seeking to undo my work and
make it fruitless™ The servants then said to him, "Wilt thou then

that we go and gather them up;" shal we go through the fild and
uproot the tares' shal we expose and destroy those who are fasely
claming to be Christians, basing their daims upon membershipin
some of the false systems of error and deception, that none need be
deceived by the imitation” But the Master replied, "Nay, lest while
ye gather up the tares ye root up aso the whest; et both grow
together until the harvest.”

In this command, of utmost importance and interest to the loya
follower of the King, the settled policy of action during the Gospel
age was dated. The devil was not to be fought with fire. The
kingdom of heaven would suffer violence, but must not resort to
violent methods in return. Non+ resistance and submission to evil
was to be the Chrigtian’s course, while he gave his efforts to
keeping himsdlf pure and ungpotted from the world. "I pray not,”
supplicated the Master, "that Thou shouldst take them out of the
world; but that Thou shouldst keep them from the evil that isin the
world." "In patience possess ye your souls; in due time comesthe
harvest" and then, a lagt, right shall triumph, evil shall be exposed,
the true shal be separated from the fase, and the false—the



"tares'—be destroyed as such, in the great time of trouble in the
end of the Age, here cdled a"'furnace of fire" This"firé" will be
more particularly considered in some of the succeeding parables of
our series, it is enough here to note that fire is the scripturd

symbol for destruction, not preservation under any conditions; and
that the burning of the tares does not signify the desth or
tormenting of the individuas who have been set forth by the
Adversary as counterfeit Christians. None are on trid for eternd
lifein the Gospd Age save genuine Clristians, begotten to that
gatus by God's Holy Spirit, and sown or sent into the world—the
kosmos—by the Sower, Jesus Chrigt, "Behold | send you forth as
sheep in the midst of wolves' (Matthew 10:16). Only that which
the "Enemy" sowed will be destroyed when the tares are
consumed. He was not the author of their life, but merely of their
fase Chrigtianity. The fraud, the pretense, the hypocrisy will dl be
burned away, and the individuas find themsealves in the condition
of any other worldling, without hope of the specia reward of the
Church, but, ance they were deceived by the Adversary, without
prgudicein thar sharein the blessngs due "the residue of men"
under the terms of the New Covenant, after the glorification of the
Church.

This particular figure of speech isnot at al foreign to modern
English idiom. War is often referred to as a conflagration. An
editorid in the Chrigian Advoceate on the "infernd irony™ of the
present European conflict, remarks: "Expedients for suppressng
war will be of little effect until the politica magnates of the world
become actudly Chrigtian. If the crowned heads of Europe, who
are most responsible for this wickedness, were the Christians they
fancy themselves to be the peace of the world would not have been
broken." Hereis an ingtance of the conflagration of war burning
away apseudo- Chrigtianity and exposing those who have been So
masguerading, in al their wretched sdfishness and hypocrisy, to
the condemnation of the world, without taking their lives, much

less placing them in eternd torment. And thisis just the beginning

of agenera burning away of dl the
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hypocrisy and cant the sham and pretense, the self- righteousness
and sdf- deception of dl the individuals composing modern
Chrisendom. Thisisthe fulfillment of the prophecy of our parable
and the many parald Scriptures.

The Magter' s satement that "the regpers are angels’ should not be
understood, however, to Signify that men are not a dl to be
employed in the work. The angdls, or messengers (whichisthe



literd meaning of the Greek word) of God are not aways Spirit-
beings. Paul was received as an angd of God (Gdatians 4:14.) If
the proclametion of the harvest message to practicaly dl
Chrigendom in this present time (which Bible students recognize
as being characterized by dl the Sgns foretold in scripture to mark
the harvest and termination of the Gospd age), is evidence that the
harvest is here and the fulfillment of our Lord’s parable, we do not
lack thisSgn aso; for the books of our beloved Pastor and L eader
have reached a circulation greater than any other save the Bible
itself, and hisfearless and incontrovertible sermons proclaming

the harvest truths cry to the people through the pages of fifteen
hundred newspapers throughout Christendom

Eternd Light! Eternd Light!

How pure the heart must be,

When placed within thy searching sght,
That shrinks not, but with cam delight,

Can live, and ook on Thee.



Parable 18. - THE DRAG-NET. - Matthew 12:47- 50.

Of the four great prophetic word- motion pictures of the Churchin
the flesh during the Gospd Age, given us by the Lord, the three
dready considered have dedt only with facts and developments as
they would gppear to an intelligent observer, but without reference
to the objects for which the organization was founded, or the
measure of success achieved by it in accomplishing its founder’s
ams and intentions.

Whether or not the designs of the Church’s Leader and Head—the
great Sower of the Seed—were to any extent frustrated and
brought to naught by the birds that defiled the Mustard- Tree, by
the woman who leavened the Medl, and by the Enemy who sowed
the Tares, those three parables do not definitely reved. Indeed,
from the smple sories themsalves, the enemies would seem to
have had the better of the contest.

But the fourth parable of the group, which we are now to consider,
in its symbolism indicates the design behind the visble

organization or fabric of the Church in the flesh; its complete
success in accomplishing its Designer’ s purposes; and a brief
picture of the consummation of its work.

"The wicked are like the troubled sea, when it cannot rest, whose
waters cast up mire and dirt." (Isaiah 57:20.) The seg, in scriptura
symbalism, seems dmost uniformly to represent the restless,
discontented, endaved mass of human kind; lashed by the winds,
the unseen powers of the air, under
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"the prince of the power of the air, the spirit that now worketh in
the children of disobedience, ;" under whom "the whole world
lieth" (Ephesans 2:2; 1 John 5:19). In this connection the land—
continents and idands—which limits and opposes the ocean’s
waves and currents, represents the ingtitutions of organized
society; itslaw, customs, governments, etc. These, together with
the visible heavens above the earth, representing the prevailing
religious or spiritua powers recognized by men, ther religious
leaders ( sars’), etc., condtitute a"world" in scriptura terms. Peter
tdlsusthefirg "world" perished at the flood; the "present evil
world" islikewise to come to an end; while we, as Christians,



"according to his promise, look for new heavens and anew earth,
wherein dwdleth righteousness’ (2 Peter 2- 3).

. Peter, not using the symbol of the ‘sed’, uses “fire" as a symbol
of the agencies which will destroy the present "world"; but other
scriptures represent the same destruction as an inundation of the
"land—organized society—by the waves of the sea—anarchidtic
uprisings of the people; to be followed by a new organization of
mankind, under the direction of the Lord Jesus Chrigt, So
condtituting a"new heavens and a new earth"—athird "world"; in
which "there shdl be no more sea," for “the abundance of the sees
ghall be converted unto thee" And "In that day the Lord with his
sore and great and strong sword shdl punish leviathan the piercing
serpent, even leviathan that crooked serpent (sin); and he shdl day
the dragon that isin the sea” (Psalms 46:1- 3; Luke 21:25, 26;
Reveddtion 21:1; Isaiah 60:5; 27:1; et d.)

"Jesus said unto them, come ye after me, and | will make you to
become fishers of men." "Go ye therefore and teach (disciple) all
nations" "This gospel of the Kingdom shdl be preached in dl the
world for awitness unto dl nations. Then cometh the end™—"of
theworld" or age. (Mark 1:17; Matthew 28:19; 24:14, 3).

Thus was the commission to "fish" for men given by the King &
the beginning of the gospd age. The equipment supplied for this
work is pictured in our parable as adrag- net. It conssted of the
smple earthly organization and ordinances of the church, bound
together by the proclamation of peace to "men of good will," and
"exceeding greet and precious promises, whereby they might
become partakers of the divine neture,” "heirs of God and joint
heirs with Jesus Chrigt." Thisiswell pictured as anet, for these
things are as entirely foreign to the present *sed’ conditions of
mankind as anet is an unnatura and strange thing to the
inhabitants of the deep; .

The effect of the proclamation of the gospe of the Kingdom upon
men we have aready found pictured in the parables of The Greet
Invitation, The Wedding Garment, and The Four Sails. In the
parables of The Mustard- Tree and The Leaven in the Med we
have seen how (to dter the figure) the Net was expanded and
gretched by unauthorized and over zeaous fishers, and we havein
various of these parables had the thought forcibly presented that
the net, during the drag, does not discriminate; it has caught fish of
every vaiety, large and smdll; good, bad and indifferent.



Now, in our present study, the lesson is equdly plain, that in spite
of the machinations of enemies and the luke- warm carelessness or
over- zed of professed friends, the Net accomplishesits Designer’s
ams, a sufficient number of the right kind of fish are enmeshed,

the time comes when he who gave the commission to fish declares
it isenough; draw in the Net. The watchful and heedful servant
learns that his Master’ swork is no longer fishing, no longer

sowing; the time has come to gather and sort the catch, to regp the
fidd.

"The harvest isthe end of this world—(Greek, aion, age) declared
the Magter. Some of the evidences that we are now living in the
"harvest" of the Gospd Age will be examined in the two
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following studies; here we would only cal attention to the fact that
in the parable of the Drag- net, aswell asin the preceding, that of
the Wheat and Tares, this change of procedure in the end of the
age, by the King, who is dso the Chief Sower and the Lord of the
Harves, is plainly indicated; and those servants who are found
watching and faithful will receive the necessary information and
ingtructions to enable them to change the direction of their
activitiesin conformity to the atered lines upon which the King is
operating. ‘surely the Lord God will do nothing but He revedeth
his secret unto his servants the prophets' (Amos 3:7).

The Net isfull; it is drawn to the shore. This suggests the thought
that the sorting of the fish will take place a the time when the
‘sed"’ condition is coming to an end, and the "new earth” condition
beginning. Those doing the sorting are "angels—messenger's, as
we have dready suggested, not al necessarily spirit- beings, any
who assg in the work indicated are included in this expression.

Observation aswell as scripture, tells us that four particular classes
of "fish" are found in the Net, when its contents are examined.

1. Consecrated Chrigtians, who are fulfilling their vows of
consecration by daily following in the footsteps of their Lord, in
f- sacrifice for the Truth and the brethren.

This classwill be gathered, in the firgt resurrection, into the golden
"vesds' of the divine nature—immortdity; vessds"unto honor"

in the "great house’ of God's universe. (2 Timothy 2:20; 2 Peter
1:4; 1 Corinthians 15:53, 54.)



2. Consecrated Christians, who are not faithful to their covenant of
sf- sacrifice with the Lord; but by reason of the "cares of this
world and the deceitfulness of riches, bring no fruit to perfection.”
We have conddered this class at some length in the parables of the
Firgt and Last and the Four Soils; and will find further direct
referenceto themin the Ten Virgins. In the *sorting” of the "fish,”
this dass will be gathered into the silver vessdls of a spirit- nature
inferior to the golden vessals of the firg class; unto "less honor” in
the "great house™" * suffering loss' of the Greet Prize once amost
within their grasp, but which in each case was given to another
because of their lack of zedl and devotion in their "race’ to make
their "cdling and dection sure..” (2 Timothy 2:20; 1 Corinthians
3:15; 9:24- 27.

3. Beievers, who have accepted the Lord Jesus Chrigt astheir
Saviour, thus being "judtified by faith;" but who have neglected or
feared to take the next step mentioned by the Apostle (Romans
5:1,2; 12:1, 2), that of full and complete consecration to do the will
of God—presenting their bodies living sacrifices, their "reasonable
sarvice" Thiscdass are "judified in vain," not usng their
judtification for the purpose for which it was given, i.e., to make
their sacrifice "holy, acceptable unto God." In the sorting, these,
therefore, are rgected as being unfit for the great Fisherman’'s
purposes, they revert to the status of the rest of mankind; in the
resurrection, "dl the righteousness that they have done (in their
previous life) shdl not be mentioned;" with the "residue of men”
they will be encouraged to * seek after the Lord,” and will be
"judged out of those things which were written in the books' (of
the law), "every man according to their works' at thet time. (Acts
15:16, 17; Ezekid 18:24; Revelation 20:13).

4. The fourth dlass of fish in the Net of the nomina church of
Chrigt, are the hypocrites. These have joined themsdlvesto the
Lord' s people, not because of faith in Jesus Chrigt, or adesireto
please God, but because such a connection is fashionable, or
profitable pecuniarily, or otherwise pleasing to their flesh. They
may not redize their hypocrisy, but suchitis.

The latter two classes, in the harvest of the age as pictured by the
burning of the Tares, are
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to experience the baptism of fire. We have often heard earnest but
migtaken Chrigtians praying for this baptism, little redlizing whet
they were invoking.



Fire, in scripturd symbolism, amost dways represents a
destructive agency, but has an astonishing variety of applications.
Thus, Paul in Romans 12:20 exhorts us to destroy our enemies by
hegping upon them the burning cods of kind deeds and helpful
service; thus burning them up as enemies by making them friends.
Thisis precisely what Jehovah declares to be his intention toward
his enemies among men (Zephaniah 3:8): "Wait ye upon me, sath
the Lord, until the day that | rise up to the prey: for my
determination isto gather the nations, thet | may assemble the
Kingdoms, to pour upon them mine indignation, even dl my fierce
anger: for dl the earth shdl be devoured with the fire of my
jedousy." The jedousy and indignation of God are justly aroused
by the universal neglect of Hisworship "In spirit and in truth;” the
brazen worship of the creature, more than the Creator; the genera
love of pleasure more than love of God. Earth (society) was once
cleansed by a baptism of water—the flood that engulfed the first
"world;" it is His determination now that the second "evil world"
shdll be cleansed of those things which arouse His jedlousy by
taking His place in the hearts and minds of His human crestures by
abaptism of symboalic fire. "The whole earth™—the fabric of
society, comprising dl that is dear to man, and in which he boasts
himsdf as the crowning achievement of the united efforts of
generations past and present, ‘ shal be devoured by the fire of my
jedousy.” Why" To satidfy the vindictive hatred of outraged
divinity" Ah, no—"then will | turn to the people a pure language,
(or message, in contradigtinction to that given forth by the
Adversary and his systems of counterfeit Chrigtianity) that they
may dl cal upon the name of Jehovah, to serve Him with one
consent.”

Thisisthe proper view of the burning of the Tares, in the parable
of the Wheat and Tares, and of the burning of the "wicked" in the
"furnace of firé" in the parable of the Dragnet. The pretense, the
sham, the hypocrisy, that has characterized these classesin the
nomina church of Chrigt, will be burned away in the destructive
experiences of the greet time of trouble, which will mark the full
ending of the Gospd Age and commencement of the Millennia
Age. The experiencefor dl the world of mankind will be very
bitter; "there shal be wailing and gnashing of teeth;" but thishasin
it no suggestion of eternd torment, nor of destruction of the
individuals composing these classes. "God will have dl mento be
saved and to come to the knowledge of the truth." When the
hindrances, the beloved fetters are dl burned away, the "pure
language" or message of "the truth” shal be turned unto the
people, that "the residue of men may seek after the Lord and dl the
Gentiles upon whom my nameis cdled, saith the Lord who doeth



al these things" Only those who "will not hear” (obey) that
Prophet, who then shall spegk to them the "pure language”' of the
truth, shall be everlagtingly "destroyed from among the people.”

"Known unto God are dl his works from the beginning of the
world." Praise HisName! (1 Timothy 2:3, 4; Acts 3:19- 23; 15- 18.



Parable 19 THE KING’s RETURN. Luke 12:35- 40.
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This scripture will serve as an introduction to a brief consideration
of al that wonderful series of prophetic and parabolic satements
of our Lord found in Matthew 24, Mark 13, Luke 17, 21,
concerning the events which would precede and accompany his
second presence and the "consummeation of the age.”

Prompted by the Master’ s prophecy of the destruction of the
temple (Matthew 24:1- 3; Mark 12:1- 4; Luke 21:5- 7) the
disciples, in astonishment and congternation, put to him three
questions.

(1) When shdl these things be"
(2) What shdl be the sign of thy coming (Greek, presence), and
(3) Of the end of theworld (Greek, age)"

The Master’ s answer to these questions, not being understood by
the Evangdligts, was recorded in So jumbled and mixed afashion
asto greatly increase the mydtification of the casud reader, due to
the symbolic and parabolic character of the statements made. This
doubtless was foreseen and intended by the King to conced the
proper understanding of these matters until they became due to be
known by the "watchers." It istherefore only by acareful
dissection of Jesus statements, a comparison of the different
gospds recording this prophesy with each other and with other
related scriptures, and above dl by reason of the increasing light
shining upon God' sword in this favored harvest- time, that we
may hope to obtain an adequate and proper understanding and
anticipation of the mighty events which our Lord in mystic words
described. "Y e, brethren, are not in darkness that that day should
overtake you as athief." "The path of the just isasashining light
that shineth more and more unto the perfect day.” We are told by
the apogtles that certain matters were written for the admonition of
those "upon whom the ends of the ages are come,” and we believe
that this peculiar expression has reference to the lapping ends of
the Jewish and Gospel ages—the closing of the one and
commencement of the other and further and particularly to a
smilar lapping period in the end of the Gospe age and the



beginning of the Millennid; in which period we beieve we have
every scriptura reason for thinking we are now living. (1
Thessalonians 5:4; Proverbs 4:18; 1 Corinthians 10:11; R.V.)

"The dgnsof his presence and of the consummeation of the age'" are
only to be recognized by the "watchers,”" referred to by the Master
in Luke 12:35- 40. The faithful servants of the King were to ever
be in momentary expectation of hisreturn. Knowing that his return
would mean ajourney—a great change of environment and
condition for them, they were aways to be prepared to Sart at a
moment’ s notice—their "loins girded about.” For thelr ingtruction
and enlightenment they have a Guide- book, the holy scriptures, of
which the Psaimig says "Thy word is alamp unto my feet, alight
unto my path." (Psalms 119:105.) This lamp the King ingtructed
his faithful servantsto ever keep trimmed and burning. ‘ seerch the
Scriptures, for in them ye think ye have eternd life, and they are
they which testify of me" (John 5:39).

How foolish, then, to quote our Lord’ s words "Of that day and
hour knoweth no man, no not the angelsin heaven neither the son,
but my Father only" (Matthew 24:36) as proof that no man can
ever know the time of the second advent. If no man can ever know,
neither can the angels ever know, nor can Jesus himself ever know.
On the contrary, it is manifest that he must know of the time of his
own coming &t least alittle while before it takes place. In thefifth
chapter of Revelations the Plan of God is represented as a book or
scroll, sedled, and retained in the hand or power of the Father
himsdf until the Lion of the tribe of Judah, the dain Lamb, having
completed his redemptive work and been made
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perfect through suffering (Hebrews 2:10) was found worthy to
receive the scroll from his Father’ s hand and break the sedl
thereof—learning and putting into execution the beneficent
provisons of the Divine Program. In harmony with thisvison, the
Apostle Paul assures us, that "God hath highly exdted him" and
"put dl things under hisfeet;" and Peter dso tedtifies that " Jesus
Chrig hath gone into heaven and is on the right hand of God,
angd s and authorities and powers being made subject unto him.”
(Philippians 2:9; Ephesans 1:.20- 23; 1 Peter 3:21, 22.)

Thus we see avast change in the King's circumstances has taken
place since he declared that he had not been informed concerning
the time a which the Father purposed to send him to fulfill the
Abrahamic covenant of blessing to Israd and "dl the families of
the earth;” and amilarly, the Plan has progressed as regards the



information vouchsafed the church. Jesus told the disciplesthet he
could not tell them dl he would like to; "but when he, the Spirit of
truth is come, he will guide you into dl truth; and he will shew you
things to come." (John 16:13.) In harmony with dl thisare the
Apostle swords dready quoted, "Y e, brethren, are not in darkness
that that day (of the Lord' s return) should overtake you as athief.”
(1 Thessdonians 5:4.) The ‘signs of thetimes' of which the King
foretold us, are intended as they gppear to arouse and warn dl the
fathful servants of the nearness of the time, and prepare them to
hear his gentle knock that will announce his presence to those who

are expecting him.

Three Greek words are used in the origina new Testament
language to mark three separate stages of the work to be
accomplished upon his return. These words are parousia, meaning
presence; gpokaupss, which sgnifiesthe reveding or disclosing;
and Epiphania, the shining forth, or brilliant manifestation.

The parousia stage of his advent isto be characterized by secrecy.
Only the initiated, the dect, the "watchers' will be aware of his
presence. Others when told of it will scoff, saying "Whereisthe
promise (assurance, evidence) of his presence" All things cortinue
as from the beginning of the Cregtion.” (2 Peter 3:3, 4.) "There are
no great changes such as we would expect if Christ had dready
returned, as you say. You'll have to show us stronger proof before
we will bdieveit." "Asathief in the night—slently, secretly,
unknown to the master of the house—so will be the parousia of the
King; unknown even to the great and wicked Master of the present
house or Kosmos, Satan; "for, had he known he would not have
suffered his house to be broken through (i.e. digged into, or
undermined).” (1 Thessadonians 5:2; Luke 12:39.) Manissaid to
be but "little lower than the angels" while our Lord, in his
resurrection elevated to the divine spirit- nature of his Father, (see
Parable 2) is said to be "far above dl principaity and power, and
every nametha isnamed.” (Psdms 8:4- 6; Hebrews 2:6, 7;
Ephesians 1:21.) We conclude, therefore, that thereisafar greater
difference between the angdlic, or lower plane of Spirit- life, and
the highest, or divine, or immortd plane, than there is between the
angelic and human. Hence, it would be as easy for adivine being,
such asour Lord in hisresurrection nature, to concedl his presence
from Satan and the fdlen angels, as from the world of humanity.
And we further deduce thet Sncefaith is necessary to an
understanding and acceptance of the evidences of the Lord's
presence, and as Satan and his associates do not possess faith, they
are probably not yet aware of his presence; they redlize that
something is wrong from their sandpoint—ther Kingdom is



tottering, their schemes go wrong; but they do not realize any more
than do their human dupes, that it is the present Lord Jesus Chrigt
who isinterfering in their plans. No doubt if they did fully redize
the Lord’ s presence and purposes their assaults upon the human
agents of the harvest work, who have the knowledge of the Lord's
presence and are co- operating with him, would be even more
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determined and malignant than they are. Being comparatively
inggnificant in numbers and influence among men, and by no
means the most perfect and noble in outward appearance and
behaviour ("'not many wise, not many greet, not many noble’
having been chosen), they have to some extent been
contemptuoudy ignored by Satan and his chief lieutenants
personaly, though subjected, as are dl who try to "live righteoudy
and godly in the present evil world" to the persecution and
annoyance of the numerous lesser members of hisfollowing. In
confirmation of this view, note the following remarkable prophecy
of the Psalmigt:

"Oh how grest is thy goodness which thou hast laid up for them
that fear thee; which thou hast wrought for them that trust in thee
before the sons of men! Thou shdt hide them in the secret of thy
presence from the pride (plottings—R.V.) of man; thou shalt keep
them secretly in a pavilion from the gtrife of tongues. Blessed be
the Lord, for he hath shewed me his marvellous kindnessin a
grong city (Babylon™)." Truly, "the world knoweth us not" even as
"it knew him not." (Psams 31:19- 21; 1 John 3:1.) But can we
doubt that when the present Lord and his mighty angels are
revedled ("gpokaupsis’) taking vengeance upon his enemies (2
Thessdonians 1.7, 8) that demons and men will vent their wrath,
impotent againg the Lord, upon hisfathful onesremaining in the
flesh—creeting the whirlwind thet shal quickly bring to them the
blessed change from earthly to heavenly conditions’ So shdl "the
wrath of men (and demons) praise Him."

Reverting to the three questions asked of Jesus by the apostles, we
find that he dismissed the firgt with abrief but comprehensve
reply. "When shdl these things (the destruction of the temple, etc.)
be™ The answer isrecorded only in Luke 21:20- 24. This
prophecy was literdly and exactly fulfilled in A.D. 69- 70, when
Titus, the Roman, besieged and captured Jerusdem, burned the
temple, laid the city waste and carried away itsinhabitants captive.
A remarkable higtoricd fact, however, isthat after investing the
city, the Roman army was temporarily withdrawn, giving



opportunity for the Chrigtians, who were familiar with the Lord's
forewarning, to escape from the city, which they accordingly did.

"What shal be the sign of thy presence™ was the second question.
The answer was prefaced by awarning: "Be not deceived; many
shdl comein my name saying | am Chrigt, and shdl deceive
many; go ye not therefore after them. If any man shall say Lo, here
is Chrig, or there; believeit not, even though they show (as they
will) great sgns and wonders. Therefore if they say to you Behold
heisin the desert (as did Josgph Smith and Brigham Y oung nearly
a hundred years ago) go not forth; behold he isin the secret
chambers (spiritudigtic seances, etc.) beieve it not.” "The
Kingdom of God cometh not with observation (outward show,
pomp, parade); neither shall they say Lo, here! Or lo, there! for
behold the Kingdom of God isin the midst of you." Even as
Satan’ s Kingdom has been among men—everywhere present and
powerful, yet invishle, So shdl the Kingdom of God bewhenit is
st up. To understand what the Lord told the Pharisees, to whom he
addressed these words and who he had denounced as hypocrites
and "whited sepulchres’ that the Kingdom of God wasin their
hearts—"within you'—is impossible. The Magter wert on to give
the red evidence and sign of his presence: "For asthe lightening
(Greek, literdly "bright shiner," the sun) cometh out of the east
and shineth even unto the west, So shdl aso the coming of the son
of man be" A great increase of knowledge was to be one of the
characterigtics of the time of the end as prophesied by Danidl
(12:4). "Blessed are those servants whom the Lord when he
cometh shdl find So watching; verily | say unto you that he shdll
gird himsdf and make them to sit down to mest, and will come
forth and serve them.” Light, light, and more light, shdl be the
characterigtic of his presence. Light upon the word
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of God So that his saints shdl be stimulated and cheered by an
understanding of his glorious plan never before dreamed of; light
on the musty, narrow and often horrible creeds and beliefs of past
ages, So that their adherents themsdves shal be ashamed of them,
and the unprejudiced recognize that they present hideous travesties
on the character, word and plan of the loving heavenly Father; light
on scientific lines, So that instruments shdl be prepared for his
vast work of the dawning epoch of Chrigt’sright; light tuned into
the dark corners of earth—of society—crimind, socid, paliticd,;
So that dowly awide unrest, a deep indignation and resentment
againg the powers and inditutions held responsible by the mass of
the people for their wrongs and limitations should grow up, to
findly burst in astorm of fury, a"time of trouble such as never



was since there was anation." All thisisto be the result of the
increase of light, knowledge, due to the rising of the ‘sun of
Righteousness'—the parousia or presence of the invisble King.

Present but invisible; as pictured in the parables of The Pounds and
of The Tdents, caling first upon his servants for an accounting

and gpportioning to each his reward; then dedling with his
adversaries—judging the present evil "world," finding it

"wanting," and preparing for the ushering in of his glorious
kingdom when present institutions shal collgpse from the weight

of their own iniquity.

Linked, therefore, in the disciples’ minds and in their question
were the two coincident events. "What shdl be the sign of thy
presence and of the consummation of the age™

"Wars, rumors of wars, famines, pestilences, earthquakes'—these,
the beginning or origin of many sorrows among the Lord' s people
aswell asthe world’' s—are the sum of human history throughout
the gospel age, but were not to be considered ‘ signs of the end.”
Nor were persecutions of the church, nor treason in her ranks—
brother betraying brother; nor false prophets which should arise;
these were not sgns of the end.

The firgt great Sgn of the gpproaching consummation wasto be the
universal preaching of the gospd of the Kingdom. “In dl the world
for awitness," were the King' swords. (Matthew 24:14.) A third
Greek word is here trandated "world;" neither aion, age, nor
kosmoas, order; but oikoumene, the habitable, the inhabited earth.
The message must go to "every kindred and tongue and people and
nation"—not to convert dl, but as awitness, that out of them might
be taken "apeople for hisname." (Revelation 5:9- 19; Acts 15:14.)

Never before the century just past has that condition been fulfilled;
but during the nineteenth century it was fulfilled—the Bible, the
gospd of the kingdom, was trandated into, and preached in,
practicaly every language of mankind.

In the three verses, Matthew 14:29- 31, seven further ‘signs of the
consummation” are given. "Immediady after the tribulation of
those days' we understand to refer to the generd tribulation of the
gospd age, and particularly during the period of papa supremacy
and persecution. While the Sgn of the darkening of sun and moon
had a litera and harmonious fulfillment in the "dark day” and night
of May 19, 1780; and the Sgn of the sars falling was literdly



given in 1833 and 1866, we bdieve that the symbolic significance
and fulfillment of our Lord’s prophecy is much more important.

The Sunisthe scriptura symbol of the Lord Jesus Christ and of his
gospd (Mdachi 4:2; John 1:9; Revdation 12:1). It shines, not in
the literal heavens, but in the hearts—minds—aof bdlievers. And in
the minds of the mgority of professing believers, Chrigtians, of the
present generation, its light has been darkened by Evolutionary
theories, Higher Criticism, and pulpit infidelity. We have dready
presented testimony (See Parable 16—The Leaven in the Med)
from some of the religious leaders of the day, to the revolution that
has taken place within the last generation, in the atitude of the
"great
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majority of Christian teachers' toward the doctrine of the vicarious
atonement of Jesus. Much less do these "Chrigtian” teachers
believe in the second coming of the King, the Millennid Kingdom
and the "times of redtitution of dl things, spoken by the mouth of

dl the holy prophets.” The Sun is darkened.

"The moon shdl not give her light.”

Asthe moon shines by the reflected light of the sun, So the typica
sacrifices and ordinances of the Jewish law reflected the light of
the Gospel—the red sacrifices of the Christ, Jesus and His Church.
Paul in Hebrews calls attention to the importance of these typesin
the Jewish tabernacle and itsritua to followers of Jesus, and to the
grictness of God's command to Moses to "make dl things
according to the pattern shewed to thee in the mount,” because the
tabernacle he was to build was to be "the example and shadow of
heavenly things" (Hebrews 8:5.) To the earnest and bdlieving
Bible student the Tabernacle construction and sacrifices are of the
greatest sanctity, significance and importance. Not So to the
Higher Critic. He does not believe that the Apostle Paul wrote
Hebrews, he modestly considers his own opinion of the Jewish
institutions much more trustworthy and reliable than that of the
author of the Epistle to the Hebrews; and of course hefailsto see
any hidden sgnificance in the butchering of numerous bulls, rams
and goats, and the offering of their blood in a hidden shrine to
Jehovah. To him this appears to be expressive of the religious ideas
of asemi- barbarous and ignorant people, with primitive
conceptions of the Deity, and mistaken ideas of how to appease
and worship Him. The ideathat God desired such sacrifices
offered to Him is as abhorrent to the Higher Critic asthat Jesus
died as a sacrifice for sns—"the just for the unjus, to bring usto



God." The moon now gives no light to this dass of "Chrigtian”
teachers, who, on the testimony of the excedllent authority aready
quoted, are greetly in the mgjority and increasing every day. To
them the moon has become "bloody." (Reveation 6:12.)

"The gars shdl fal from heaven."

In Scriptura symbolism the stars, lesser heavenly (rdigious)
luminaries, represent religious leaders, teachers, guides. The
twelve stars seen in the crown of the woman of Revelation 12:1
represent the twelve Apodtles, the seven sarsreferred to in
Revdation 1:16- 20, are stated to be the seven angels, messengers,
to the seven Churches, or stages of the one Church. Today these
God- ordained guides of the Church are no longer recognized as
authoritetive by the mgority of "Chrigtian” teachers, "Higher
Criticism has conquered the religious field,” and one who
confesses to a bief in the verbd ingpiration of the Biblein the
origind tonguesis subjected to ridicule, more or less discourteous,
and considered to be an ignoramus, or hopelessly behind the times.
The gtars have falen from heaven.

"The powers of the heavens shdl be shaken.”

In other words, in the end of the age the power of organized
religion, of rdigious sysems or churches, shdl wane. Isthis
condition prevaent in our day" No better qualified observer than
Prof. Walter Rauschenbusch of Rochester Theological Seminary
(Baptist) could be found. In an article published in the New Y ork
Independent about ten years ago, he said: "We are today passing
through an higtoricd trangtion as thorough and important asany in
higtory. . . . The present paralysis of the churches affects al
western Christendom. State churches dike fed thedrag. . . .
Individuasin the church are intdligent and active, but the church .
..isinert. . .. The efforts of the churchesin the grest citiesfor the
last generation have perhaps never been paralleled. And yet they
arefutile. Thisis one of the most sunning and heart- rending facts
indl our life"

Russdl H. Conwell. D.D., Pastor of Grace Baptist Church,
Philade phia, commenting on Prof. Rauschenbusch’ s article, said:
"Perhapsit is better to let the old forms die. Far better that some
g)_
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caled churches should be buried than to exist as they do now,
meaking it impossible for true religion or decent common sense to



live near the house of Painted Disease. A stegple on amorgue will
not make achurch.”

Unlimited further testimony might be adduced, but it would Smply
be the re- gating of an undisputed thing. Statistics, observation, the
evidence of our own eyes and earstell usthat "the powers of the
heavens are shaken.”

"Didress of nations."

The difficulties involving the governments of earth were never So
universa and So great as now. In difficulties with each other, in
difficulties with turbulent and rebdllious subjects, in financid
difficulties due to huge war- debts and vagt military

establishments; and ever, above all other sounds, "The seaand the
waves roaring"—the ominous sound of the rising tide of Socidism,
Radicadism, Anarchy—the foes of the present order. No wonder
"men’s hearts are falling them for fear, and for looking after those
things which are coming on the earth;" no wonder "al the tribes of
the earth mourn;™ they ‘ see the Son of man coming with power and
great glory," in these Sgnsin the heavens and the earth, but do not
seethat it is He, for Heis shrouded in clouds—he makes "darkness
Hishiding- place, His pavilion round about Him are dark waters
and thick clouds of the skies." (Psalms 18.) Only the eye of faith
can penetrate that vell; the "tribes of the earth" see the clouds of
impending trouble, men recognize their threstening character and
are afraid; but none but the "watchers' know that behind the clouds
isthe present Lord, not the author nor in any way responsible for
the cataclysm man has brought upon himsdlf, but guiding and

over- ruling the course of events, So that out of seemingly
irretrievable disaster shal come lasting good.

Specid conditions and arrangements are to pertain during the
harvest time and "parousid’ of the King as regards his faithful
servants fill in the flesh. In our first scripture (Luke 12:37) we
note the promise of the Master that upon his return a specid feast
would be spread by his handsfor dl hisfathful servants. In
response to Peter’ s request for further particulars he gave the plain
intimation that thisfeast of good things would be served through a
particular servant—a steward, whom his Lord would "make ruler
over his household, to give them their portion of mest in due
season.” (Luke 12:41- 48.) This particular servant is referred to
adsoin Matthew 24:45- 50, and in Mark 13:34 as "the porter.”
Many Bible- students, including the writer, recognizein the
remarkable work accomplished by Pastor C. T. Russdll and the
Waich Tower Bible and Tract Society under his direction, the



fulfillment of these prophecies. At atime of generd infiddity and
skepticiam toward the Bible as the divine revelation on the part of
those professing to be its teachers, he has been its champion and
firm adherent. In the time when the biblical chronology and
prophecies concerning Christ’s second coming have been generdly
neglected and tabooed by the churches, he has been enabled, in the
providence of God, to proclaim the evidences from the Scriptures
and the sgns of the times that we are living in the "time of the

end," "parousd’ of the great King; nor has this proclamation been
made in a corner. It has been given through the medium of eight
million volumes of works on scripture study, hundreds of millions
of tracts, and sermons printed in two thousand newspapers
throughout Christendom. No message save the Bible itsdlf, has
ever been So widely and thoroughly heralded. "It is a condition,
not atheory, that confronts us." Pastor Russall has never put forth
clamsto be "that servant,” etc; but we find him doing the work
attributed to "that servant” by the Lord himsdif.

The "feast" set before us by the Lord through this servant has been
to thousands of sincere and earnest Christian people a source of the
greatest mentd satisfaction and spiritua uplift they have ever
experienced; arenewd and confirmation of confidencein God, in
His plan and in its ultimate triumph;
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and areveation of the glories of His character never before
redlized. Testimony to this effect has been borne by many out of
sympathy with the Pastor’ s work and teachings. "Don'"t read his
books" one ingenuous clergyman warned his flock; "for if you do
you can't help believing them." It is not on record whether he
intended to compliment the convincing logic of the author, or to
disparage the intdligence of his hearers. Another critic complained
that "Pastor Russdll is getting dl the best people away from the
churches" Bethat asit may, (our modesty forbidding our asserting
the accuracy of the reverend gentleman’ s atement) there are
associated with this servant in faith and service individuas from
every wak inlife, every nationdity, every previous shade of belief
and conviction, religious, paliticd, and socid. Intimate association
with these earnest truthr seekers and truth- servants who have
followed the Master' s admonition to "forsake dl” eseto follow
him, and who have accordingly severed many fond ties of previous
asociation and fellowship to be true to ther later convictions—
forbids the conclusion that they are influenced by the superior
mentdity or attractive persondity of the one ingrumentd in their
change, or better, development, of religious faith. Men are not held
together and to afixed and often painful course of conduct by any



such influence. Nay, they are men and women solemnly
convinced, often againg their will; and because of the depth of
their convictions, desperately in earnest in carrying out whet they
believe to be their duty as well as privilege in rdation to the
proclamation of the "harvest message”; —"The Kingdom of
heavenis at hand."

This gathering out during his"parousid’ of a certain class, from
every quarter to acommon source of attraction, was aso
forecasted by the Lord.

"I tdl you, in that night there shdl be two in one bed; the one shall
be taken and the other shdl beleft.” This"bed" isthe same that
Isaiah tdlls us of—a creed- bed, built by our ancestors in the dark
ages, not of the word of God, but of the theories and traditions of
men. Asthe "babe in Chrig" feeds upon the *sincere milk of the
word" and "grows thereby,” he presently finds his bed too short for
comfort; a"man cannot sretch himsdf onit;" moreover, the
covering has been cut too narrow—God' s promises restricted and
bdlittled; he "cannot wrap himsdf init." "One shdl be taken™—of
his own valition—"the other left." (Isaiah 28:20; 1 Peter 2:2).

"Two ("women" spurious—not in any origind mss) shdl be
grinding together; the one shdl be taken and the other left.”
Theologicd grig- mills are referred to here; colleges, seminaries,
churches, etc., where the doctrind food is ground out, of each
particular brand. One not liking the grist of higher Criticism and
Evolution theories, recognizing the "abominating desolation” in an
ostengbly holy place, is taken away by his own determination. The
other, left.

"Two shdl be in the fidd—one shdl be taken, the other Ieft.” "The
fidd istheworld;" some have come into Present Truth from the
world, without entering any denominationd "house," as indructed
by the master. (Mark 13:16).

"Taken away" sad the King. "Where, Lord™" was the natura and
eager inquiry of the disciples. To which he replied—cryptic
answer!'—"Wheresoever the carcassis, there will the eaglesbe
gathered together.” They could not understand, but we may. The
eagles, or vultures, fly high inthe air and are of such keen vison as
to be able to seetheair food at great distances. When an animal
fals in asurprisngly short time it is surrounded by numerous
vultures, coming from every quarter of the heavens. The keen+
visoned ones, the wise, in this harvest- season are able to detect
their food, the Truth from every quarter of the symbolic heavens,



and have gathered to feast upon it. This, dso, isasgn of the
"consummetion of the age.”
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Now, findly, the Master said, "Learn aparable of the fig tree.
When her branch is yet tender and putteth forth leaves ye know
that summer isnear.” Thefig- tree represents the Jewish nation. In
the withering of the fig- tree that produced no fruit, asrelated in
Matthew 21:17- 20, is pictured the withering of the Jewish nation
under the curse of God because it bore him no fruit at Jesus' first
advent. But thefig- tree shall revive, saysthe Magter. The
promises of ultimate restoration and blessing are not repented of
and shdll be fulfilled. And when ye see evidences of thisrevivd in
renewed nationaigtic aspiration and effort among my people,
then—"L ook up, lift up your heads and rgoice, for your (the
church’s) ddliverance draweth nigh.”

Thissgn, too, is surdy being fulfilled. The Zionist societies are
flourishing among the Jews al over the world, and they are
returning to Paedtine in increasing numbers. "Look up, lift up your
heads and rejoice!™ * seeing that these (present) things are thus all
to be dissolved, what manner of persons ought weto bein dl holy
living and godliness, looking for and earnesily desiring the coming
of the day of God, by reason of which the heavens being on fire
shdl be dissolved, and the dements shdl met with fervent heat"

But, according to his promise, we look for new heavens and anew
earth, wherein dwelleth righteousness.—(2 Peter 3:11- 13.)

"To war the armored nations march,
With echoing tread and thud of drums;
But under heaven' striumpha arch

A King unseen in conquest comes.

A thousand wills are crossed in war,
A thousand victories lost and won,
They dter not His changeless lav—

Onewill isdegtined to be done."



Parable 20. THE TEN VIRGINS. Matthew 15:1-13.

The word "then," connecting this parable with the preceding
context of Chapter 14, fixes the period of the Church to which it
applies asjust prior to and during the harvest- time of the age; the
period in which the King himsdf is present, invisible to dl save
the "watchers" whose eyes of faith are anointed with the "eye-
sdve" of truth, and during which the King is spreading the feast for
these faithful watchers through the agency of "that servant,” the
‘deward.” Theword "virgin® isto be understood as sgnifying one
who is pure in heart, without regard to sex. In Revelaion 14:4 the
overcoming church, thelittle flock of one hundred and forty- four
thousand, are cdlled "virgins' becausg, it is Sated, they were not
"defiled with women." This Sgnifies that they were not associated
with any of the fase religious systems of the age (which are
symbaolicaly represented, as we have
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seen, aswomen), So closdly and intimately asto have their purity
of faith, hope and love defiled. It is entirdly possble that one might
livein abrothd and yet maintain his virtue, and this has been the
experience of these vestds of the great King during their
pilgrimagein this" present evil world."

"Then shdl the kingdom of Heaven be likened unto ten virgins™
All with which this parable dedls are pure ones, consecrated to the
Lord. Peter tellsus of their lamp (2 Peter 1:19): "We havedso a
more sure word of prophecy; whereunto ye do well that ye take
heed, as unto alight that shineth in adark place, until the day
dawn, and the daystar arise in your hearts™ All the virgins hed the
lamp, the word of God, containing the ‘ sure words of prophecy™;
which, kept carefully "trimmed" (that is, studied) by its possessor
would give aclear light by which he might recognize the Sgns
foretold to indicate the proximity of the Bridegroom. But
possession of the lamp doneis not sufficient. A lamp without ail is
worthless for the purpose for which it isintended, and the
possession of acopy of the Bible and ability to read it isfar from
sufficient to enable one to understand its prophecies and
admonitions and to walk in the light thereof.

The Hebrew word from which the English word "Messiah” is
derived means literaly "oiled," and has evident reference to the



ceremony of anointing the Hebrew high priests with the haly ail.
The Greek word "Christ" has the same sgnificance. In Acts 10:38
we read that God anointed or Christed Jesus of Nazareth with Holy
Spirit, asit had been long before prophesied that he should be
"anointed with the ol of gladness above Hisfelows" (Psalms
45:7.) Thisisthe ail that each virgin had in his lamp, the Word of
God; whichisthe channd or vehicle of His Holy Spirit, as Peter
goesonto say in 2 Peter 1:20-21.

To avail onesdf of this store of light or knowledge, it is necessary
that the truth seeker have "ail in hisvessd;" that is, Holy Spirit in
his heart. Thisthe Apostle John tdls usin apassage in hisfirst
Episile generd (1 John 2:20, 27 and 28), which is quite badly
midrandated in the King James verson. A careful rendering of the
oldest Greek manuscript of this passage is asfollows. ™Y ou have
an anointing from the Holy One, you dl know it. . . . But the
anointing which you receive from him abides in you and you have
not need that anyone should teach you, but the same anointing
teaches you concerning dl things, and istrue, and is not alie; and
asit taught you, abide in him. And now, dear children, abidein
him, So that when he shall appear we may have confidence and not
be put to shame by him in his presence.

Herein is the diginction between the five wise virgins and the five
foolish ones. The wise virginstook oil in their vessdls, the foolish
did not. The plain Sgnificance of this statement is that, unless our
hearts are in sympathy with the message we find in the Word, we
will missits meaning, overlook the sgns of the Bridegroom's
presence, and fail to be prepared to welcome him upon his
revelation of himsdf. We remember the Apostle expressed this
thought in hisfina message to his "beloved son Timothy," and
through him to the whole church: "Henceforth islaid up for mea
crown of righteousness, which the Lord, the righteous judge, shdll
give me a that day, and not to me only, but unto al them aso that
love his gppearing.” (2 Timothy 4:8.) Those who "love His
appearing” are quite ready to accept the evidence of Scripture and
the sgns of the timesindicating the fact of his presence and the
nearness of his kingdom. Those who ingtinctively fear that his
kingdom will interfere with their selfish pursuits of one kind or
another, scoff @ the ideaand "guess that his coming is at leest fifty
thousand yearsin the future."

The seeming delay in the Bridegroom’'s coming referred to in the
fifth verseisintimated in many scriptures. We are warned by
Jehovah, through the prophet Habakkuk, to be prepared for an
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gpparent failure of our expectations regarding the King' s return.
"Jehovah answered him and said .. . For thevison isyet for an
gppointed time, but at the end it shal spesk and not lie; though it
tarry, wait for it; becauseit will surely come, it will not tarry."
(Habakkuk 2:2, 3.) It should be noted that in this quotation in
which the English word "tarry” twice appears, that word trandates
two entirdly distinct Hebrew words; the first one seemsto carry the
thought of gpparent hesitation or reluctance; the second one
sgnifiesto loiter or be behind. The thought then is, that though it
seemsto tarry, it will not redly be behind time. We believe the
disappointment experienced by many of the Lord's people, who
expected his coming in 1844, is referred to in this fifth verse of our
parable, "while the bridegroom tarried.” The "Miller movement,”
which culminated in the year 1844 and out of which grew the
various so- called Advent churches, served the purpose of arousing
in many Chrigtian people in dl denominations an interest in the
subject of the second coming of our Lord; while a the same time,
the disappointment of those who So confidently expected avisble
return in 1844 cast ameasure of discredit and ridicule upon the
subject of scripture chronology.

This has resulted in discouraging the lukewarm, the faint- hearted
and the careless, but has not prevented the "wise" ones among the
virgins from giving the necessary attention to the subject to ergble
them to obtain such information as the Lord desired them to have.
During the ensuing thirty years much searching the scriptures—
trimming of lamps—was done by "the watchers' and just after the
closng of the one thousand three hundred and thirty- five

prophetic days spoken of by Daniel, which we understand ended in
1874, the evidence of the Lord’ s presence began to be proclaimed.
This proclamation, as we have noted in preceding studies of this
series, has gone throughout the length and breadth of Christendom
since that time, now nearly forty years ago; and as suggested in the
parable before us, has prompted a still degper and more earnest
trimming of the virgins' lamps.

Here arises the separation among the virgins pictured in the
parable. The wise virgn found the evidence abundantly
satisfactory, for acceptance of the message; his heart, in full
harmony with the King's, rgjoices at the prospect of early union
with him in the glory of the Messanic kingdom of blessng; and as
he accepts the message he hears the voice of hisinvisble King
cdling him out from the associations and organizations that would
hinder his preparation for speedy union with his Lord, beyond the
vell, aswdl aslimit his activity and usefulness in the harvest work.



"Come out of her, my people, that ye be not partakers of her sins
and that ye receive not of her plagues.” (Reveation 18:4) Obeying
this command entails a separation from the foolish virginswith
whom he previoudy had been associated. To thisthe foolish
virgins object, saying, "While we cannot accept dl that you seein
scriptural prophecy indicated the presence of the Lord and the
nearness of his kingdom, yet we recognize your possession of holy
Spirit, your zed, your earnestness, and we fed that we need you.
Stay among us therefore; do not leave our church, our felowship;
give us of your holy spirit, for we recognize that spiritudity in our
church isdeclining, "our lamp is going out"; stay among us
therefore and give us of your oil." But the wise answer: "Not so,
lest there be not enough for usand you.” "If | remain among you
and seek to impart to you of my store of ail, holy spirit, the amount
that | shdl be able to give you, the amount of zed, energy and
devotion that | can incite in your breadts, will be little indeed, for |
shdl be one among many, and the result to me will be that | shall
lose my store of oil and become as lukewarm, careless and
indifferent as yoursalves'. "Go ye rather to them that sdll and buy
for yoursalves." Was this good advice' Can holy spirit be
purchased" Yes, verily. "If ason shdl ask bread of any of you that
isafather, will he givehimagone' . . . If ye, then, being evil,
know how to give good gifts unto your children, how much more
shdl your heavenly Fether give
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the Holy Spirit to them that ask him™" (Luke 11:11, 13.) Of Him
aone can holy Spirit be obtained. To the nomina church of the
present time the Lord’ s message is. "Because thou sayest, | am
rich, and increased with goods, and have need of nothing; and
knowest not that thou art wretched, and miserable, and poor, and
blind, and naked: | counsd thee to buy of me gold tried in thefire,
that thou mayest be rich; and white rament, that thou mayest be
clothed, and that the shame of thy nakedness do not appear; and
anoint thine eyes with eyesdve, that thou mayest see” (Revelation
3:17, 18)

What, then, doesit cost? We remember that the Pearl of Great
Price costs al that we possess. The foolish virgins, aroused at last
to the necessity for action, go forthto pay the price and obtain the
oil; but das, too late, for when they return they find the door of
opportunity closed. The Bridegroom had come; "they that were
ready went in with him to the marriage, and the door was shut." So
when the foolish virgins knock, saying, "Lord, Lord, open unto

us," the answer will be, "I know you not"—thet is, | recognize you
not as members of my Bride. Though il virgins, pure ones, and



now possessed of the requisite amount of ail, the spirit of the truth,
zedl, devotion, love, they are too late to obtain the chief prize.
They find themsalves of that class spoken of in Pslms 45:14: "The
virgins, her companions that follow her, shdl be brought unto
thee" In this Psalm the church is spoken of as the queen, the
King's bride; while the class which we have found pictured in
severd parables, the "foolish virgins™ are here pictured asvirgin
followers and companions of the queen.

In the Old Testament, under figures widely different from these,
we find another picture of the same separation of the "wise and
foolish virgins' in the end of the age—that of Elijah and Elisha,
and their associates.

When the messenger of the priests and Levites came to John the
Baptist to question him, they inquired firdt, "Art thou the Chrig™
the promised Messiah; which he denied. They then asked him, "Art
thou Elijah™ to which he again returned a negative. "Then art thou
that prophet"" and he answered, "No." The coming of the three
referred to was expected by those of the Jews who placed
confidence in their holy scriptures, our Old Testament. The Chrigt
or Messiah was promised through many prophets. "That prophet”
referred to the one promised by Moses (Deuteronomy 18:15- 18)
who should arise with ablessing for Isragl. And the last prophetic
message that had been sent them, the concluding verses of
Maachi’ s prophecy, reads. "Behold, | will send you Elijah the
prophet before the coming of the great and dreadful day of the
Lord; And he sndl turn the heart of the fathers to the children, and
the heart of the children to their fathers, lest | come and smite the
eath with acurse” (Maachi 4:5- 6.) Elijah had once turned their
whole nation from the worship of Bad to Jehovah; and in these
words of Maachi the Jew of our Lord's day took considerable
comfort, expecting that Jehovah would send Elijah, or one like
him, to do asmilar work before the Messiah’s coming and the
consequent reckoning with the unfaithful servants. John the Baptist
denied that he fulfilled Maachi’s promise, but of him Jesus sad:
"If ye will recaiveit, thisis Elias (Elijah) which was for to come.
Hethat hath earsto hear, let him hear” (Matthew 11:14- 15). Ashe
went on to say, however, the message of Elijah, the King's herdd,
aswdl asthat of the King himsdf, met with no generd response
among the chosen people. "He came to his own and hisown
received Him not."

John was beheaded and has since been awaiting his reward "in the
dust of the earth." Jesus the King died, the world's Redeemer, was
resurrected by the power of his Father, and returned to heaven; but



even as the prophecy of his glorious advent and reign upon earth is
yet to be fulfilled on alarger and grander scde than was
anticipated by the Jew at hisfirst advent, So the prophecy of
Madachi concerning his forerunner has dso been fulfilled on a
larger scale than it could have been by
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John at the first advent. Y et, as John's message was gpparently a
falure, So dso that of the Elijah of the second advent, asindicated
in Maachi’ s prophecy. According to this prophecy the promised
Elijah, if heeded, would turn the hearts of the fathers—the adults—
to the children; that is, to a childlike condition of trust and
obedience; and the hearts of these childlike ones to the faith and
loydty of their fathers, Abraham, |saac and Jacob and the others of
the Ancient Worthies, and if thiswork of Elijah was not
accomplished, if his message was not heeded, the earth (society)
was to be smitten with a curse. The rgjection of the Messiah & his
firgt advent was followed by the smiting of the Jewish nation and
the destruction of their nationdity in A.D. 70. The proclamation of
Messah's kingdom to the world of mankind, to turn the mind of
the people toward the Lord and his coming kingdom, has been
carried on throughout the Age by hisfathful followers, the true
Church; which we recognize asthe red Elijah promised through
Malachi. By the mass of mankind, however, Elijah’s message has
been rgected; and as we have seen, the curse is to smite mankind
in the greet time of trouble, which shal end the Gospel Age and
humble the whole race of mankind in preparation for setting up of
Chrigt’ s kingdom.

Turning back to the history of Elijah’s career ascontained in | and
Il Kings, we find many pardlds between his experiences and the
experiences of his great anti- type the Church. Thethree- and- a
haf years of drouth, prophesied by and fulfilled during thelife
time of Elijah the Tishbite, and, as foretold in Revdations, ther
anti- type during the Gospd Age in the three and a half years, or
forty- two months, or twelve hundred and sixty days, aday for a
year, of supremacy of the papa system, typified by Jezebe; during
which time the true church was persecuted and driven to the
"wilderness”

After this came the contest on Mt. Carmel between Elijah and the
four hundred priests of Badl, to prove which was the true God,
Bad or Jehovah; which resulted in Elijah’ s triumph and the killing
of the four hundred heathen priests. This corresponds to the work
of the great Reformation of the Gospel Age, during which the
champions of the true faith publicly contended with the



representatives of the apodtate system (" Jezebd") to the latter’s
discomfiture. After aperiod in the limelight the true Church has
again, like Elijah, been compelled to flee to the "wilderness'
condition—away from human organizations. Asin the case of
Elijah, two "messengers'—Mr. Miller in 1844 and Pastor Russl|
since 1871—have aroused the Elijah class, the "wise virgins', to a
redlization of the journey before them, at the same time supplying
the needed food—the harvest truth—knowledge of the King's
presence and the imminence of the Kingdom. The forty days of
Elijah’ s journey to Mt. Horeb, the "mount of God", corresponds to
the forty years of the present harvest time, 1874- 1914. Findly, the
prophet’ s vison on the mount, which symbolized to him the
complete destruction that God was about to visit upon Ahab and
Jezebel and their wicked rule, typified the destruction of the
inditutions—politicad and reigious—of the "present evil world",
which the Elijah dass will witness from ther refugein "the
mountain of the Lord’shouse” (Isaiah 2:2) immediately after the
conclusion of the forty- year harvest period. "Only with thine eyes
shalt thou behold and see the reward of the wicked" (Psalms 91:8).

The three destructive agencies of Elijah’s vison—the tornado, the
earthquake and the fire (1 Kings 19:11, 12)—symbolized the work
of three personsin exterminating the family and rule of Ahab and
Jezebdl; namely, Hazadl, Jehu and Elisha (1 Kings 19:16- 17.) In
the antitype, the work of these three individuas with their
corresponding symbols, throws a remarkable light on the sequence
of eventsin the destruction of the antitypical Ahab and Jezebel—
the avil and rdigious governments of the "present evil world."
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In harmony with the usud scripturd significance of these symboals,
we understand the first, Hazad, and the whirlwind, represent
devadtating wars; the second, Jehu and the earthquake, revolution
which will rend the very rocks of society; and the third, Elishaand
thefire, the consuming and destroying effects of the Truth as
preached by the Elisha class, upon the remnant of present
indtitutions, after the first two shdl have performed their part of the
destructive work. "All the earth shal be devoured by the fire of my
jealousy." Thethree agencies, So pictured to Elijah, are to destroy
in the greet time of trouble the inditutions of this present evil

world, preparatory to the ushering in of the "new heavens and earth
wherein dwdlleth righteousness.” And as we write these words, all
Europe breathlesdy awaits the word that shdl |et loose the chariots
of Hazad and mark the beginning of the end. All of this, however,
while intensdly interesting to us as observers of the trend of present
eventsin the light of scripturd prophecy, is beside our present



subject. What seems to be an entirdly separate picture of events
occurring just now and in the immediate future is given usin the
second chapter of I1 Kings (2 Kings 2).

As Elijah typifies the true Church, the Bride class, the "wise
virging', it isevident that in this chapter is pictured the concluding
events of the Church’s course in the world—in the flesh. The three
places to which Elijah was successvely sent seem to indicate, by
the root meaning of the words, the Church’s three most prominent
datesin "the time of the end", thus:

Bet hel FThe House of God . . . . . . . . . . . 1844
Jerico—+ts Month or Date; O, Fragrant .. . 1874
Jordan—o go downwards or fall (death) .. . 1914

At each of these places Elijah learned that he had farther to go. So
in the antitype, the "watchers' who had journeyed under Brother
Miller’s leadership to 1844, expecting that there the Lord would
return in visble form and they would be snatched away bodily to
"the house of God", learned instead that they had yet farther to go;
the "month" or date for the Lord' s return was yet ahead—future.
Or, Jericho may sgnify the "fragrance’ of the meeing of the Lord
and hisfathful, watching servants; the sweetness of the truth
concerning his"parousid’ or presence at the end of the 1,335 days
of Danid (Danid 12:12)—the year 1874. But here again the "wise
virgins' learned that they had a further journey to make; that the
King's presence did not signify an immediate taking away to the
Soirit- world of every remaining member of the Elijah class. And
they also came to understand that al the members of the Church
mugt "die like men"—mugt dl be "baptized into his (Jesus') death”
(Psams 82:7; Romans 6:3). The Scripture chronology and pardlds
indicate strongly that the Jordan- date for the remaining members
of the Elijah classis about October 1, 1914. But be it noted that
after passing Jordan Elijah continued on for alittle way into the
wilderness, before being taken away by the whirlwind.

Asisdmog invariably the case in symbolic scriptures in which the
Church is represented, in this picture we find the "'companion”
class, typified here by Elisha He represents the same class as the
‘scapegoat” of the Tabernacle type (Leviticus 16:10); the
unfaithful Levites of Ezekid 44:10- 14; the "Murmurers' of the
parable of The Firg and the Lagt; the "foolish virgins' of our
present sudy; and the "Great Company™ of Revelation 7:13- 17.

In this journey together of Elijah and Elishajust preceding their
fina separation in the flesh, we have apardld picture to that of the



parable of the Wise and Foolish Virgins, with some added features.
Thereisno clear- cut, outwardly visble distinction between the
two classes; both are composed of consecrated Christians,
"virgins' or pure ones, dl were origindly of the "Elijah" or "wise
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virgin® dass, for thereis but "one hope of our cdling." The
digtinction between the individua's composing the two classesis
based on their heart conditions—the attitude maintained on the part
of each toward the great Prize of the Kingdom—' seek ye FIRST
the Kingdom of Heaven and its righteousness.” The difference
between them is disinguishable—at least a fir—only to the eye
of Him who "judgeth not as man judgeth, but looketh upon the
heart."

A third classis represented by the ‘sons of the prophets'. These, as
we understand the matter, represent a class in the antitype who are
not consecrated, but who are friendly toward the Elijah and Elisha
classes, and are interested in their message and watching to see
whether it will be fulfilled or not. If the proportionate numbers are
a dl sgnificant, this class numbers at this time twenty- five times
the number of the consecrated, for fifty ‘sons of the prophets'

good afar off and watched Elijah and Elisha go across Jordan.

The characteridtic attitude of each of these classesis strikingly
portrayed in the type.

Elijah was one who congtantly recelved and acted upon the
ingructions of the Lord—the truth as it became due. Such are the
"wisevirgins', the "more than conquerors’', in the antitype.

Elishafollowed Elijah—he refused to be separated from him. This
isone of the earmarks of the Elisha class, they are partly at least
following man rather than the Lord. A sfting work among
professing Chrigtians has been thrice accomplished during this
"time of the end": firgt, by the "Miller movement" prior to 1844;
again, by the disgppointment of 1844 ("Bethd™) and the
subsequent period of waiting; and findly, by the "harvest truth” of
the Lord's presence since 1874 ("Jericho"). These sftings are
indicated by Elijah’sthrice- repested injunction to Elishato "tarry"
while he proceeded. Of course the Elijah class have never
delivered such amessage literdly to their less zedous Elisha
brethren, but this has been the effect of their constant preaching of
sdf- sacrifice and complete consecration. It has acted as a damper
on the enthusiasm of the less earnest Christians, has differentiated
the Elisha class, and has driven away those who were not redly



consecrated and were unwilling to take that step. Elisha s attitude
is characterigtic of the Great Company; they refuse to be separated
from their more determined companions, yet fear or neglect to
sacrifice their human interests and preferences for the Truth, as
they have covenanted to.

The attitude of the * sons of the prophets’ is one of questioning—aof
doubt. They cometo Elisha a every state—they fed freer with him
than with Elijah—and ask: "Knowest thou that the Lord will take
away thy master from thy head today™" Do you redly believe that
Elijah istdling us about what isto happen in the immediate

future" And Elisha stoutly replies, but doubtless with some inward
qualms "Yeg, | believeit; hold your peace.

And now we see Elijah and Elisha on Jordan’ s bank; there they
part company from the ‘ sons of the prophets’ and they two pass
through the parted waters of Jordan and go on for alittle time
together in the wilderness. The careful wording of the scripture
describing this sceneis worthy of our most earnest consideration at
this time. Having passed Jordan the two classes are complete, and
in the consideration of Jehovah, as expressed by the Apostle, they
are "dead, and their lifeis hid with Chrig in God." Shdll we
conclude that &t the day which marks the end of the Harvest period
"the door will be closed” findly, and no one thereafter begotten of
the Spirit and added to the Church” If so, these two classes would
then be complete and distinct in the mind of Jehovah. The
gatement that they went on (evidently for avery brief and
indefinite time) "taking together,” may idicate that the work of the
Church for the little time intervening between the Jordan date and
the time when they drop their mantle and are snatched away by the
whirlwind shdl be spent not So much in public
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minigtry as previoudy, but in preparing the Elisha class for the
Separation.

"Ask what | shdl do for thee before | be taken away from theg™
And Elishasad, " pray thee, let adouble portion, (the eldest son's
portion) of thy spirit be upon me." The request was practicaly that
he should be Elijah’ s successor; —the successor in the anti- type as
we would understand the matter, in the ambassadorship or
representation of Chrigt in the flesh. This Elijah promised, if Elisha
continued with him and saw him taken away. "And it came to pass,
asthey till went on talking, that behold there appeared a chariot of
fire and horses of fire and parted them both asunder and Elijah
went up by awhirlwind into the heavens” Be it noted that Elijah



did not go up in the chariot of fire, asisusudly pictured in our
minds and our pictoria Bibles. The fiery chariot separated Elijah
and Elisha Thefiery trids and testings from within and without

are even now beginning to work the separation of these two classes
in the eccledas, and are destined to become more fiery and
destructive as the days go by, until the final separation takes place
and Elijah’send in the anti- type, the finde of the Church in the
flesh, takes place through a sudden whirlwind of violence. Elisha
then receives his petition. The mantle of Elijah fdls upon him, and
he returns across Jordan. Thereis no break in the narretive here, or
anything eseto indicate that there is any changein the type; and,
therefore, we believe that Elisha continues to represent the Great
Company class to the end of this chapter (2 Kings 2).

Thisview is strengthened when we remember that it was "the
sword of Elisha" (1 Kings 19:17) that was to complete the work of
exterminating Ahab’'s and Jezebe’ s dynasty—type of Satan’s
empire of the present. Asamatter of fact, Elisha had nothing
whatever to do with their deaths; John indeed made it gppear that
Elijah was responsible for the daughter of Ahab's seventy sons (2
Kings 19:1- 10) and Elisha a that time wore Elijah’s mantle, So by
asomewhat farfetched argument the word spoken by the Lord to
Elijah in Mt. Horeb may thus be said to have been fulfilled. It is
clear, however, that by far the most important and perfect
fulfillment isto be looked for in the antitype. The things done by
Elisha after his return across Jordan are therefore of especia
interest to us, asthey picture awork to be accomplished by the
Great Company after the Little Hock has been glorified, during
and after the worst of the greet time of trouble.

The firgt thing was to discourage the desire of the ‘ sons of the
prophets' to search for Elijah. This suggests that some may seek to
reestablish the Gospdl Church and its message after the worst of
the trouble is over, but that the Elisha class will discourage this,
knowing that "the door is closed". Then came the incident of the
sweetening of the waters of Jericho. Water isa symbol of Truth;
the truth, as preached by the Elijah class during the Gospel age and
especidly inits harvest- time, has been a bitter draught to the
world—a message of God' s displeasure with existing inditutions
and of acoming destruction of them. After the destruction has been
largely accomplished in the anarchy of the "grest tribulation”

(Danie 12:1; Mathew 24:21) the same message, then given
through the Elisha class, but with its promise of coming peace and
blessing through Messah's kingdom emphasized, will become
sweet indeed to the tempest- tossed and humbled world.



No doubt the truth So promulgated by the Elisha class will result in
the, perhgps voluntary, relinquishment of the remnants of the old
order, political and rdigious, throughout the earth, in preparation
for the new regime; just as Ahab’'s sons were voluntarily given up
by their custodians. In this hypothesis we see a reasonable and
harmonious fulfillment not only of the prophecy concerning
Elisha s sword, but aso of the smilar one of Psalms 149:5- 9, if
the latter indeed gpply to the saints this Sde the vell. For beit
remembered that the term ‘saints’, meaning holy ones, includes dl
the
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consecrated—the virgins, the "great company” aswdl asthe"little
flock".

However, the old order will sill have adherents—"children of the
city", Babylon—who will persecute the Elisha class; asillusrated
in theincident of the impudent children and the two bears. Elisha
on the way to Bethel, "the house of God", Sgnifies gpparently the
departure from the world—the flesh—of the Great Company class.
It is accompanied by the jeers of the lovers of the defunct evil
system; and as Elisha departs he cdls forth from the depths of the
forest two she- bears which tear (but not necessarily kill) forty-
two of his tormentors.

The successors of the Elisha class as the Christ’ s representatives in
the flesh are to be the Ancient Worthies, "whom thou mayest make
princesin dl the earth" (Hebrews 11:1- 40); Psdms 45:16). Inthe
Tabernacle types this class are represented in their sacrificid work
by the Red Heifer (Num 19). Why should they not be represented
by she- bearsin the destructive work necessary in the inauguration
of their visble control of earth’s affairs' A bear’smethod of attack
isto tear down. No doubt these representatives of the Lord's
Kingdom, who will in his name and power "put down al dominion
and authority and power" opposing itsdlf, will gppear "bearish” to
those who fed the weight of their authority.

Withd, our Lord' s admonition to "Watch, for ye know not" ever
appliesin our efforts to penetrate by means of Scripture prophecy
into future events. However suggestive and helpful ininciting usto
increased zed, energy, devotion and prayerful ness the advice and
prophecies of the Scriptures may be, we may not be dogmatic in
our interpretation and application of them.

" Watch | say unto you | say unto dl, Watch!"



Parable 21. - THE KING’s REIGN. - Matthew 25:31- 46.

The Cryptic parables of Jesus Christ the King concerning his
coming Kingdom have afitting dimax in this, usudly cdled the
parable of the Sheep and the Goats.

We have traced the history of the "Royalty of God," the "Mgesty
of the Heavens" from itsinception in that Vine planted by the

great Householder in Eden, through its forfeiture, its recovery by
Jesus, his offer of a share therein to those who would leave dl to
follow in hisfootseps of sdf- sacrifice; the disdain with which his
invitation was received by the many; the vicisstudes experienced,
the dangers dared, by those who embraced his offer; findly his
graphic prophecies of conditions on earth which would prevail at
the time of his promised return; dl these we have found vividly
portrayed in symbolic word- pictures by the King himsdlf. Now we
reach the climax of the story—the consummation toward which al
that has gone before has led: "WHEN THE SON OF MAN
SHALL COME IN HISGLORY." Not then in humility, for the
suffering of deeth as the world's redeemer; not in the secrecy of his
parousia, to reckon with his servants; but to be ‘SEATED ON THE
THRONE OF HIS GLORY"—for his gpokadupsis or glorious
revelaion.

Glory is of two kinds—persond glory, and the glory of postion or
office. Both are referred to here. Thefirgt isthat which the King
achieved as"The Son of Man," by successfully accomplishing the
Father’ swill in laying down hislife as the " corresponding price"

for Adam and his
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race, a such atremendous cost to himsalf. And because of thisthe
Father has also been pleased to bestow upon him the glory of the
highest position in the Universe, next to himsdf. The Father "hath
highly exdted him, that a the name of Jesus every knee should
bow." (Philippians 2:9, 10.)

Before His judgment throne ‘ shall be gathered dl nations.” Not a
mere gathering of al mankind to one spot on the earth is here
sgnified; afar greater and more wonderful assembling is referred
to—the gathering of dl nations and individuas of past ages, by a
re- awakening from the death- State to a Smultaneous existence



upon the scene and amid the surroundings and associations of their
former lives

Asin the case of the Apostle Paul, (Acts 23:6) the Chrigian is il
"cdled in question as touching the resurrection of the dead.” This
doctrineis ill the true criterion of Chrigtian orthodoxy. Those
who believe the dead are not redlly dead, but more dive than ever
in adate of bliss or woe, can have no red belief in the
resurrection, or return to life, of the dead, as taught in the Bible,

Neverthdess, the universal promises of God have yet to be and yet
will be fulfilled. In Abraham and in his Seed dl the families of the
earth must yet be blessed. The good tidings of grest joy are il
waiting to go to al people. All men must be saved and be brought
to the knowledge of the truth, in accordance with the Father’ swill.
There shdl be aresurrection both of the just and the unjust; al that
arein their graves shdl hear the voice of the Son of God and come
forth; Isradl shdl come forth; the inhabitants of Samariaand Elam,
Sodom and Gomorrah, Ninevah and Tyre and Sidon, Bethsaida
and Chorazin and Capernaum shdl, in that resurrection and
judgment day, have opportunity with the "residue of men” to ‘seek
after the Lord." (Genesis 22:18; Luke 2:10; 1 Timothy 2:4; Acts
24:15; John 5:28, 29; Jeremiah 49:39; Ezekid 16:53, 55; Matthew
12:41; 11:21- 24; Acts 15:14- 17.)

For the "work" which is "before’ the King and his associates—his
Bride—is not limited, as we have migtakenly thought, to a 24- hour
day. Redlly we as Bible- students are without excuse for having So
"limited the Holy One of Israd” in our ideas of the Judgment Day,
for the Apostle Peter expresdy warns us, in this very connection,
not to be ignorant of the fact that "one day iswith the Lord asa
thousand years, and a thousand years as one day." Through John
aso, we aretold of the thousand- year reign of Christ and His
Church; and Isaiah tdls us that during the Judgment- day the
inhabitants of the world are to learn righteousness. No wonder the
Psmist, describes it as atime of generd rgoicing. (Isaiah 62:11;
Psalms 78:41; 2 Peter 37, 8; Revelation 20:4; Isaiah 26:8, 9;
Psalms 96:11- 13; 98:7- 9.)

Thework of Christ and the Church, asfindly congtituted in the
Soirit- realm, will be to educate, enlighten (John 1:9) and judge
"every man that cometh into the world." Every oneisto have a
least one hundred years of opportunity to begin to make progress
toward righteousness (Isaiah 65:20); a broad highway of holiness
will be opened up, far different from the ‘ srait and narrow" way of
holiness of the Gospel Age (Isaiah 35:8- 10; Matthew 7:13, 14).



The vell of ignorance and superdtition ‘ spread over al nations' by
Satan, the Arch- deceiver, will be removed and he shdl be "bound
for athousand years. that he may "deceive the nations no more
until the thousand years are finished.” Instead of "darkness
covering the earth and gross darkness the people™ as now and for
gx thousand years pag, "the earth shdl be full of the knowledge of
the Lord as the waters cover the sea” (Isa. 25:7, 8; Revelation
20:2, 3; Isaiah 60:2; 11:9.)

The hosts of mankind, who have lived and died since father Adam
was created, are reckoned by the best estimates to number
approximately twenty billions, or about twelve persons to each one
now living. The work of separating these into the two classes
represented by the sheep and the goats
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will occupy the glorified Church, under the direction of the Lord,
the whole of the thousand- year judgment day. "Do ye not know
that the saints shdl judge the world™ inquires the Aposile (1
Corinthians 6:2). Their judging will be that of the Lord, for they
"have the mind of Chrig" perfected in them by following in His
footstepsin the flesh.

Not literd, either, will the separating be. The "right hand" sgnifies
the position of favor; the left, that of disfavor. By the end of the
Millennid Agein the collective judgment of The Chrig, the
worthiness or unworthiness of every member of the human race of
continuous or eternd life will have been established. But the
reasons for the decision in each case will not have been made
manifest to their fellowmen, the justice of the verdict not yet
vindicated in the minds of al. All will, by thet time, have reached
human perfection through obedience to the laws of the Kingdom;
for none can reach the end of that "highway of holiness’ without
having become clean (Isaiah 35:8); the effects of the Adamic degth
will then have been completely destroyed. (1 Corinthians 15:26.)
But human perfection, physica and menta, such as father Adam
possessed and lost, does not necessarily include perfection of
character. Aswith the Lord' s judgment of the members of the
Church during the present Gospd Age (for "judgment must begin
at the house of God™—1Pe 4:17), the Chrid’ s judgment of
mankind during their judgment- day will be based on the thoughts
and intents of their hearts, "naked and open before”’ their judges,
for the Chrigt will be Spirit- beings, even as our Judge is a Spirit.

Since, therefore, to outward appearance the distinction between the
sheep and the goat classesin the end of the Millennium will not be



manifes, the question in the minds of every one on both the right
hand and the left will be WHY, Lord" What is the reason, the
bas's, for your decison and the sentence passed upon us’ Or
rather, in the parable the Lord represents this as the question in the
mind of each, but other scripturestell usthat in redity the question
will be answered beforeiit is asked—before sentence is
pronounced. To answer this question to the satisfaction of every
just and reasonable mind in the Universe, and to give afind lesson
of the paramount importance of character in God' s estimation, the
life of the great Adversary, foredoomed to destruction, will be
prolonged for athousand years. We have aready noted the
Statement of Revelation 20:2, 3, that Satan is to be bound, &t the
commencement of the Millennid reign, "that he should deceive the
nations no more until the thousand years should be fulfilled." The
Revelator continues. "After that he must be loosed a little season. .
.. And when the thousand years are expired, Satan shall be loosed
out of his prison, and shdl go out to deceive the nations which are
in the four quarters of the earth . . . to gather them together to battle
... asthe sand of the seain number . . . and they compassed the
camp of the Saints and the beloved city.”

What will be the nature of the deception foisted by Satan upon dl
those of the restored human race who will lend him an ear” If this,
through the prescience of God, were reveded (asit could be) it
would defeat the very object for which He permitsit. However, it
may be clothed, by whatever specious arguments supported, the
real deception will be that it is possible to successfully oppose
God—his arrangements, the human representatives of His
government. It isagaing his ‘ saints'—holy ones—and the
"beloved city"—government—that the impious efforts of the
Satan+ deceived ones are directed.

The most important point for usto note, and of which in the light

of our parable we may be assured, is that none will be So deceived
and involved in thisfina grest Rebdllion unlessheisa heart
didoyd, sdf- willed, agoat. The Millennid rule will be aniron

one, itslaws, corrective and devating in their application will be
inflexible in their prohibition of dl forms of evil, some of which
arevery
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dear to the hearts of many of the falen race. Submit they must to
Chrig’srule, or ese after a hundred years of incorrigibility be
destroyed (Isaiah 65:20; Acts 3:23). But many, evidently, will
submit with avery bad inward grace, from motives of pure palicy.
To these the Adversary’ swhispers of sediition, clothed with al the



plaushility of which heis past master, will come as awelcome
suggestion. And by heeding them and following "the Devil that
deceives them” into open rebdlion, they but throw off the mask
they have been wearing and So demondrate the justice of the
judgment dready entered againgt them by their unseen judges, as
pictured in our parable.

For our Lord s dlegory gives usamarvdlous fore- glimpse behind
the scenes into the Millennia Kingdom. Here we see the great
Judgment as it will gppear inits essentia features to those who Sit
upon the throne as Kings and Judges.

The great Chief Justice and his associate Justices, who are to hear
and judge the causes of dl mankind, have been made competent to
be merciful aswdl asjust by having themsdves"in like manner”
suffered the pains, the hindrances, the limitations of those who are
to come before them for trid. "All judgment has been committed”
by the Father unto this Judge "because he isthe Son of Man,”
hence "made perfect” for the work of judging "by the things that he
has suffered.” (John 5:22, 27; Hebrews 2:10.) His associates have
a0 ' suffered with him"* that they might "reign with him." Hence
when their human brothers in suffering are brought before them
their interest and sympeathy are deeply moved.

"Then shdl the King say to them on hisright hand . . . | wasan
hungered . . . | wasthirsty . . . | wasastranger . . . | wasnaked . . .
gck...inprison. .. and ye succored me." In astonishment they
ask, "When saw we thee s0"" Thou, the greet King, eternd,
immortd, invisble! Dogt thou know the meaning of these terms of
human misery” Ah, yes We remember that “the Son of Man had
not where to lay his head." We remember that "he was an
hungered” after fasting forty days in the wilderness, yet would not
use his God- given miraculous powers to minister to his natura
cravings. We remember that he was stripped naked and nailed to a
cross, exposed, while dying an agonizing degth, to the jeers and
taunts of the crue multitude. Y et no doubt even these excruciaing
physica sufferings were not So hard to endure as the cold and
hunger and thirgt of heart—of mind—for human sympathy and
appreciation and fellowship. How he grasped at the measure of
these he received from John! How grieved was he in Gethsemane
that his closest followers were not sufficiently concerned about his
suffering to "keep watch with him one hour.” Truly, "He cameto
his own and his own received him not." "He was despised and
rgjected of men, aman of sorrows and acquainted with grief.”



Now dl is changed. The battle is fought, the victory won. Thisis
his hour of triumph. Y et he has not forgotten his human
experiences. As mankind is brought forth from the tomb with the
same characters that they took with them there (for "thereisno
work, nor device, nor knowledge, nor wisdom in the grave whither
thou goest”" Ecclesiagties 9:10) yet stripped of al their possessions,
an sck from past experience with evil; in prison chains of habit
and prgudice, forged upon them by their previous magter, the
Adversary; hungry (though perhaps not redlizing it) for the Word
of God, thirging for the water of life—all these needs appedl
powerfully to the King's sympathies, for He remembers His own
amilar past experiences. Not that he had suffered from the same
causes, but that he had suffered the same sensations. The
experience is the same whether one suffers nakedness and hunger
from his own folly or the violence of others; or when imprisoned,
whether innocent or guilty. Whét, then, will be the King's method
of aiding these needy ones’ The parable answers, through
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inciting humanity to anew spirit of mutua hepfulness; by
example and precept teaching mankind that "it is more blessed to
give than to recaive." Abundant supplies of everything needful will
be provided; "Thou openest thy hand and suppliest the desire of
evay living thing" (Psalms 145:16); "whosoever will may (then)
take of the water of lifefredy,” (Revelation 22:17.) Note,
however, that when "the spirit and the bride say Come," then "let
him that heareth say Come." As the successive generations of
reawakened ones come back to earth, the ones who preceded them
and have been partaking of the

King's bounty since their own awakening will be privileged (but
not forced) to assst the new arrivasin adjusting themsalvesto the
new conditions among men. To those who have the King's spirit of
helpfulness and sympathy this service will be the source of their
greatest joy and satisfaction. These are the sheegp—those who
follow the good shepherd. To the goats, however, the [abor and
sacrifice of continudly leaving their own pursuits to minigter to the
oft- repeated inundation of ignorant and needy ones crying for aid
will become exceedingly irksome and distasteful. On one excuse or
another the privilege of helping will be shirked; the goats will have
their own way, not redizing that in following this course they are
day by day building acharacter that eventudly will bring about
their deception and destruction.

Finaly the work will be completed; the oath- bound promise of
Jehovah to Abraham will have been fulfilled in the blessing of



every member of Adam'’ srace; the last one will have been re-
awakened, saved from the Adamic death and brought to the
knowledge of the truth in accordance with the will of God; his
mind enlightened by thet true light which lighteneth every man that
cometh into the world, he will be able to inteligently accept or
reject his one opportunity for everlagting life. "Then cometh the
end, when Chrigt shall have ddlivered up the Kingdom to God,
even the Father, when he shdl have put down dl ruleand dl
authority and power;" the last enemy to be destroyed being the
Adamic degth, by the full rlease from dl its effects of every
member of the race. Then will come the application of the acid-
test of character through the releasing of Satan for alittle season,
as we have seen. And findly, as pictured in the parable, the goats
will be sent away into everlagting punishment of fire prepared for
the devil and dl his messengers, spirit and human. Not, as some
would have us bdlieve, into everlagting punishing, but into that
which is the antithesis of the reward given the righteous (parable,
Matthew 25:46)—namdy, death eternd. Thisisdearly Sated in
the pardlld passage in Revelations (Revelation 20:14), where the
"lake of fire" is declared to be "the second death.” From that degth
there is no hope of re- awakening or resurrection; it istruly eterna
punishment, once for dl, findly and forever. It is, we are told by
the Apostle (2 Thessdlonians 1:7- 9; 2:8), "everlasting destruction
from the presence of the Lord™—"consumed with the spirit
(power) of his mouth, destroyed by the brightness of His
presence.”

To those on hisright hand the King says. "Come ye blessed of my
Father, inherit the Kingdom prepared for you from the foundation
of the world—the Kingdom of the restored and perfected earth,
"cregted, not in vain, but to be inhabited;" detined to be "given to
the children of men" in which to "abide forever" (Isaiah 45:18;
Psams 115:16; Ecclesiagties 1:4). Then shall be possible and be
established the dream of philosophers and philanthropists of past
ages—the world Republic, the Co- operative Commonwedlth;
where there will be no ignorance, degtitution, safishness or hatred;
and better than any human philosophy ever hoped or dreamed, no
sickness, sorrow or death. (Revelation 21:1- 5.)

Still more glorious is to be the future of the Church, the Lamb’s
wife. Thislittle flock of Gogpel- Age overcomers, after being
exdted to the immortdity of the divine nature in the first
resurrection and associated with their Lord and Head in the
glorious Millennid Agework of
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regtitution and blessing, are, the Apostle declares, to be the
particular objects of Jehovah's favor throughout the ages of the
Ages (Ephesians 2:7). What the "exceeding riches of his grace”
includesis not yet revealed, but the myriads of worlds that occupy
gpace suggest the possibilities of future creative and educationd
work that the Church’s experience on Earth will have particularly
fitted them for.

Let ustherefore, brethren, "cast not away our confidence, which
hath great recompense of reward.” "The vision is yet for the
gppointed time, and it hasteth toward the end, and shal not lie;
though it tarry, wait for it; because it will surely come, it will not
delay.” "Every vdley shdl be exdted and every mountain and hill
shdl be made low (dl socid- "earthly"- digtinctions leveled); and
the uneven shdl be made leve and the rough placesa plain: and
the glory of Jehovah shal be reveded and dl flesh shdll seeit
together, for the mouth of Jehovah hath spaken it.” "And the
Kingdom and the dominion, and the greatness of the Kingdoms
under the whole heaven, shal be given to the people of the saints
of the Mot High; His Kingdom is an everlagting Kingdom and dl
dominions shal serve and obey him. Here isthe end of the matter.”
"The Great God hath made known what shdl come to pass
hereafter, and the dream is certain, and the interpretation thereof
sure." (Hebrews 10:35; Habakkuk 2:2; Isaiah 40:4, 5; Danid 7:27,
28; 2:45))
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