PART | - THE CREATION SERIES

NOTE: To receive the full benefit of the lesson, the reader is advised to look up the cited scripturesin his
Bible before examining the explanatory material of the article.

GOD'SPLAN IN THE BOOK OF GENESIS
GENESIS CHAPTER ONE

Genesis1:1,2

THE WORK OF Cresdtion referred to in these opening verses of the Bible predates the
seven days of crestion outlined in the remainder of the chapter. How beautifully smple is
this story told of the origind Credtion! It darts with the reasonable assumption that a
Crestor, an inteligent Firs Cause, dready existed. It does not attempt to explain the
origin of the Crestor, nor to reved the manner in which the universe was brought into
exigence by him.

While some stientigts lack faith in the existence of a persond Creator, attributing al the
works of Creation to the operation of naturd law, there are many who admit their
ingbility to explain the operation of naturd law except from the standpoint that back of it
is an intdligent Lawgiver, and no scienti has been able to prove that this is not true
Thus, the opening verses of the Bible stland without refutation in the light of the most
modern scientific knowledge.

A moment's reflection upon the immendty and grandeur of the universe should suffice to
convince us that behind dl this display of intdligence and power must be the design of a
great Being, who not only is the Creator, but one who is worthy of our reverence and
worship as God. Wl did the prophet write that only the foolish say in ther hearts
"Thereisno God." -- Psdm 14:1; 53:1

Verse two explains that as origindly created, the earth was "without form, and void" --
that is, its ultimate contour as God designed it, had not been developed, and it was empty
of dl forms of life. There were neither mountains nor valeys, trees nor shrubs, rivers nor
oceans.

A recognition of the divison made in Geness between the origind cregtion of the earth
and its later prepardtion to be the home of man, diminates dl need for controversy
between science and the Bible concerning the age of the earth or the length of time
required for its cregtion. Science dams that millions of years eagpsed during which this
earth came into being as a shapeess, empty mass. The Scriptures neither deny nor affirm
these guesses and near -- guesses of the scientid, but sate Smply that "in the beginning,
God crested the heaven and the earth.”

It is aso important to redlize that the sx 'days of Geness, chapter 1, during which the
earth, adready crested, was undergoing steges of gradua preparation for human
habitation, were not short periods of 24 hours. They were, rather, epochs of time
sufficiently long to permit accomplishment of the work assigned to each.



Not only in the Bible, but gart from it as wdl, the term 'day' often relates to a period of
time longer than twenty-four hours. That the crestive days were not twenty-four hour
periods, the length of which is controlled by the rdationship of the earth to the sun, is
agoparent from the fact that the sun was not made to rule the day until the fourth cregtive

epoch.
Genesis1:3-5

"Let there be light: and there was light." Thus, briefly, is summed up the result of the firgt
cregtive day. The nature and cause of light is as yet but mperfectly comprehended. This
origind light was not from the sun, because the sun did not gopear until the fourth day, or
epoch. It was probably light produced in some way by eectrica or aomic energy, such
asthe Aurora Boredlis.

As with the Hebrew lunar days, so dso with these epoch days, the evening came firg,
and it marked the beginning of a gradua development of the Divine purpose, reaching its
culminaion in the morning of that day or epoch. Hence the datement, "The evening and
the moming were the firs day." This fird period, or day, of Geness is scientificaly
described as azoic, or lifeless.

Genesis 1:6-8

The work of the second day was devoted to the production of an atmosphere. It was
probably accomplished in a naturd way, as are many of God's wonderful works, though
nonetheless his devisng. The separation of the waters above and beow the ‘firmament’
would indicate that previous to the creation of atmosphere as it now surrounds the earth,
the entire planet was virtudly encased in a canopy or ring of moisture, that there was
little difference between it and the waters which lay upon the earth's crust.

Genesis 1:9-13

The work of the third cregtive day was the dividing of land and water upon the earth, and
the devedopment of vegetation. Geology fully corroborates this record. As the earth's
crust cooled, the weight of the waters would tend to make it kink and buckle. The
depressed parts became ocean beds, while the eevations forced by the buckling
condtituted mountain ranges.

It is not necessary to assume that al changes of this kind occurred in the one epoch. It is
more reasonable to conclude that the third ‘day’ witnessed merely the beginning of this
work to a sufficient degree of progress to make possible the introduction of vegetation.
Geology indicates that some changes in the earth's surface are of comparatively recent
date. Still further changes may occur.

As the waters drained off into the seas, vegetation sprang forth, each after its kind, with
seed in itsdf to reproduce its own species. This matter is so fixed by the laws of the



Creator that dthough horticulture can and does do much to give variety, it cannot change
the actud nature of species. This shows design, which can be accounted for only by
acknowledging the existence of a supreme and intelligent Cresator.

In this early period vegetation was extremdy rank in growth. Mosses, ferns, and vines
grew immensdy larger and more repidly than now, because the amosphere was laden
with carbonic and nitrogenous gases. Plants which now grow only a few inches or a few
feet high, even a the equator, then attained a growth of forty to eighty feet, sometimes
with a diameter of two feet or more, as is demondrated by fossl remains. It was during
this period, geologists claim, that our cod beds were formed. In geology, this period is
styled the Carboniferous era.

Genesis 1:14-19

It is unnecessary to suppose that the sun and the moon were created after our earth. We
may as properly lay sress on the word 'rulé in this passage as on the word 'made. The
thought is that in this fourth epoch God caused the sun to rule the day, and the moon to
rule the night. The sun and the moon exiged long before this but not until the waters
above and below the firmament were separated, and other changes had occurred in
preparaion for life upon the earth, could the light from the sun and the moon penetrate
aufficiently to divide the day from the night. Nor is it necessary to assume tha the sun
shone as brightly upon the earth then as now, but it was discernible, even though shining
through heavy banks of fog and carbonladen atmosphere.

Genesis 1:20-23

During the fifth epoch day, fish and birds were created. The extent to which warm oceans
a tha time swarmed with living creatures, from the jelyfish to the whae, may be judged
by the profuson of life in the warm southern sess of the present time Reptiles, living
partly in the water and partly on the land -- amphibians -- belong aso to this period.

In this connection it is well to note, for whatever dgnificance may be atached to it, that
the Bible does not assert that God cregted separaidy and individualy al the myriad kinds
of fish and reptiles. Divine energy, caled the Spirit of God, brooded over the waters, and
they brought forth living creatures according to God's desgn. The processes are not
explained -- one species may, under Divindy aranged conditions, have developed into
another. Or, from the same origind protoplasm, different orders of crestures may have
developed according to varying circumstances. No one redly knows, and it is unwise to
be dogmatic on this point.

We do know that it dl came about as a result of Divine intention and arrangement, hence
al the various forms of life were created by God, whatever may have been the channds
and agencies used. When the Creator's intention concerning each order of exising life
had been reached, no further change was possible.

Genesis1:24,25



By the beginning, or 'evening, of the sxth day, conditions on the earth were becoming
more settled. The earth's crust was thicker by hundreds of feet of sand, clay, and cod, and
vaious other minerds. The eath's surface was sufficiently above the sea, and wadll
enough drained by mountain ranges and vdleys to be ready for the lower animas. These
the Scriptures divide into three generd kinds fird, earth reptiles, cold-blooded breathing
lizards, snakes, etc.; second, beadts of the earth, or wild beasts, third, domestic animas
especidly suited to be useful to man, and referred to here as 'cattl €.

Genesis 1:26-31

It was a the close of the sixth day that man was created. In describing his crestion the
Scriptures use a very different expresson from that employed to explain the previous
cregtive processes. It is not, "let the earth bring forth,” as in the case of the lower animds;
but, "Let us make man in our image, after our likeness” Whatever may be sad in favor
of a possble limited evolutionary process in the cregtion of the lower animds, this
language permits no such interpretation concerning the creation of man.

Man is said to have been created in the image of God, and to have been fitted to rule over
the beasts of the field. He was endowed with the gift of speech, and was able to reason
rather than to be guided merdy by indinct. He was given ability to discern between right
and wrong. Man was dso given a cgpacity to enjoy harmony of sound, as in music. He
was aso endowed with a faculty for worship, which, perhaps more than any other thing,
separates hm from the lower animads. His being made in the mora image of God enabled
him to appreciate the attributes of divine wisdom, justice, love, and power.

It is wdl to notice a this point that the Creator's commisson to man was to multiply and
fill the earth, and have dominion over dl things eathly. That man was cregted in the
image of God does not, as some erroneousy suppose, mean that he was a spiritua being,
destined to spend eternity in a heavenly ream. Man was created an earthly being, adapted
to earthly conditions, and provison was made for him to live on the earth forever. This
was his dedtiny.



GENESIS CHAPTER TWO
Genesis 2:1-3

That God rested on the seventh day does not mean that he became weary, for the
Scriptures declare, "Hast thou not known? hast thou not heard, that the everlasting God,
the LORD, the Creator of the ends of the earth, fainteth not, nether is weary?' -- Isaah
40:28

The Scriptures do not say, "The evening and the morning were the seventh day," which is
drong circumgtantid evidence that a no time previous to the completion of the inspired
record of the Scriptures has this seventh epoch come to an end. The plan of God for man
during this long period of the seventh epoch is being completed by Chrigt, the Crestor
having entrusted to him this great responghility. It is in this sense tha God rests from his
works. The Scriptures imply that this seventh period of time is one of seven thousand
yearsin length, and this may well suggest the length of the other Six credtive days.

Genesis2:2-4

The word ‘generations in this passage trandates a Hebrew word which in a figurative
sense could be trandated "higtorical records” It is worthy of note that in this text al six
days of Credtion are referred to as one "day." This is strong confirmatory evidence tha
the 'days of the preceding chapter are not twenty-four hour periods.

Genesis2:5,6

The fact that it had not rained up to this time, and that the ground was watered merely by
a mig which went up from the earth, indicates that there was gill a ring of vapor
surrounding the planet which equdized the temperature and prevented rain. The fird ran
mentioned in the Scripturesisin connection with the Hood of Noah's day. -- Genesis 7:4

Genesis 2:7

Here we have a detailed account of the manner in which the firs man was crested. The
firdt chepter of Geness presents a generd summary of the entire Cregtive work, including
man. The second chapter does not tell us of the creation of another man, but presents the
detalls of how the man of the first chgpter was made. The remainder of the Bible deds
with God's purpose in the cregtion of man, and the details of his creation are necessary to
the revealment of this purpose.

In this text the word 'soul' gppears for the firg time in the Bible Man is sad to have
become a "living soul.” (vs 7) This human soul was formed by the union of man's
organism, cregted from the dements of the earth, and the "breath of life" The soul was
not a separate entity which the Creator implanted in man.



The term 'living soul' Smply means a soul that is dive. It does not mean immorta soul.
The expresson ‘immortd soul’, or any equivaent thereof, is not to be found anywhere in
the Bible. It is in this text that God tells us what condtitutes a human soul, and this should
be a guide in the undersanding of every other reference to human souls that we find in
the Bible.

Genesis2:8,9

Man's life was to be sustained by the food of the Garden, including that from the "tree of
life" (vs 9) This indicates that he did not have inherent life, but rather a life which
needed to be sugtained in order to be lasting. Had man been obedient to God he could
have remained in the Garden of Eden and would never have died. The word Eden means
'pleasure’ or "pleasantness.

Genesis 2:10-14

It is generdly bdieved by scholars that the Hiddekd River is the modern Tigris, and that
the Euphrates is the same as the modern Euphrates. With regard to the location of the
rivers Pison and Gihon, a grest variety of opinions exist, but the best authorities are
divided between (1) Eden as in northeast Arabia, a the junction of the Euphrates and
Tigris, and ther separation again, making the four rivers of the different channds of these
two; or (2), and -- mog probable -- Eden as Stuated in Armenia, near the origin of the
rivers Tigris and Euphrates, and in this same region rise the Araxes (Pison) and the Oxus
(Gihon).

Genesis 2:15-17

The care of the Garden of Eden by the perfect man Adam was a pleasurable task, and in
no sense of the word laborious. In verse nine we are told that God caused everything to
grow in tha beautiful garden home that was "pleasant to the dght, and good for food."
(vs. 9 The fact that the things pleasant to the Sght are mentioned firg might indicate a
relative importance between those things which are in the nature of necessties, and the
blessngs of God which are on a higher plane of enjoyment. We do not have to see
beautiful flowers in order to keep dive, but seeing them heps to make life more
worthwhile.

Adam's liberty to enjoy the bounties of the Garden was only relaive. There was one
restriction placed upon him -- he was not to partake of "the tree of the knowledge of good
and evil." (vs. 17) There has been much speculation concerning the nature of this tree.
Traditiondly it is supposed by many to have been an gople tree, but there is no hint of
this in the Bible. Actudly, it makes little difference what kind of fruit was borne by this
forbidden tree. The important lesson to us is that a test of obedience was placed upon
Adam -- obedience to his Crestor, to whom he owed his existence and dl the blessings of
hislife



Adam had been crested in the image of God, and was capable of knowing right from
wrong, and there was no way for him to exercise that ability except by placing this test
upon him. It was aso just and proper that the extreme pendty of death should be exacted
in the event of Adam's disobedience, for to permit willfully disobedient creatures to
continue living would ultimately lead to generd rebdlion, chaos, and ruin among God's
Cregtures.

It is wdl to note at this point, however, tha the pendty for Sn was no more than degath. It
was not eternd torment in a fiery hel, as traditiond theology teaches. "The wages of Sn
is death," declares the apogle in the New Testament. (Romans 6:23) It is physicd,
mental, and mora death. When God warned Adam what the result of disobedience would
be he gave him no intimation that he would ever be rdeased from it. While Adam was
not directly promised everlasing life as a reward for obedience, the thought is implied by
the fact that he would experience death only if he disobeyed God's law.

Genesis 2:18-20

The desire for companionship seems to be inherent in all of God's creatures, and God saw
that it was not good for man to be done. Doubtless God knew this when he first crested
Adam, but in his wisdom he made an arrangement by which Adam would be caused not
only to long for companionship, but would appreciate his companion the more when
given to him by the Creator. That arrangement was the undertaking assgned to him of
naming dl the lower animas. As one &ter another he dudied their characteridtics, it
would be impressed upon him that among them dl there was no rea companion for him.
What a naturd and effective method this was of causng Adam to become conscious of
his great need! God dill deds with his people dong this line. Often he permits the
deepest shades of sorrow to encompass usin order to teach us our great need of the light.

Genesis 2:21-25

There is no reason to suppose that this description of the method by which Eve was
cregted is not a literal statement of fact. It relates to the work of an dl-powerful Cregtor,
and should be viewed in this light. The fact that a part of Adam's body was usad in the
cregtion of Eve implies that certain qudities were taken from him and placed in Eve s0
that neither one was wholly complete without the other.

Doubtless God could have chosen other methods to create Eve, but his choosing of this
paticular one may indicate that he was making an illugtration of an important feature of
his plan for the recovery of the logt race from sin and death. Jesus is spoken of by the
Apostle Paul as the "last Adam.” (1 Corinthians 15:45) As Adam generated the race in Sn
and death, Jesus will regenerateit and give al an opportunity to live forever.

And just as God gave Eve to the firs Adam that through her the race might be generated,
s0 the last Adam, Jesus, is given the church, which becomes his "bride’ and associate in
the work of restoring and blessing the people. (Reveation 19:7; 22:17) As Adam was put
into a deep deep in order for Eve to be formed from him, so Jesus went into the deep of



death, and it is the merit of his shed blood which makes possble the development of
those who will become his 'bride.

In Ephesians 5:22,23, the Apostle Paul draws a comparison between Chrigt's love for his
church and a husband's love for his wife. From the divine sandpoint they are looked
upon as one in both cases. Paul explains that Christ gave his life for the church, and the
Crestor may wel have dedgned an illudration of this in the method he chose to bring
forth Eve. And it is a blessed thought to redize that te work of the lat Adam and his
bride will assure an opportunity of everlagting life for al mankind.

The nakedness of our firg parents prior to their transgresson did not cause them any
feding of shame. They were, symbolicaly spesking, clothed in righteousness -- that is
they had not snned. This, too, may wel be illugrative of the postion of Christ and the
church. Jesus himsdf was holy, harmless and separate from sinners. Because he loved
righteousness and hated iniquity he was highly exdted to the right hand of the throne of
God. (Philippians 2:9; Psam 110:1) Members of his church are, of course, snners by
heredity, but they are represented in the Scriptures as being covered by a robe of
righteousness, hence they are guiltless before God and have no cause to be ashamed.

Surely God's ways are wonderful, and as we become better acquainted with them through
the study of hisWord, it should cause our heartsto rejoice. And as our rgoicing
increases, may we be more than ever determined to serve him faithfully and to show forth
his praises more zedoudy as the days go by.



GOD'SPLAN IN THE BOOK OF GENESIS
GENESIS, CHAPTER THREE
Genesis 3.1

There has been a great ded of speculation concerning the identity of the "serpent”
mentioned for the firgt time in the opening verse of this chapter. The term is a trandation
of the Hebrew word nachash, meaning to hiss, mutter, or whisper, as do enchanters. The
explanaion that the "serpent” was more subtle than any beast of the fidd is not adtogether
true of serpents as we know them today. The Hebrew word here trandated beast could as
well be rendered living creature, and some contend that the "serpent” was in redity the
fdlen Lucifer, and is so referred to in Revelation 20:2.

There is perhaps something to be said in favor of this view, for it would mean that Eve
was confronted with the enticing influence of a glorious, though fdlen, spirit being rather
than the repdling presence of a snake, hence the difficulty she experienced in ressing
his suggestions. But regardless of the medium by which the temptation was presented to
mother Eve, the Scriptures are explicit on the point that Satan was, indeed, the red
tempter -- and thisis the important consderation.

Satan's method of atack in the case of Eve was the same as it has been throughout the
ages, namdy, an attempt to cast doubt upon the Word of God. "Hath God said, Ye shdl
not eat of every tree of the garden?' Satan was acquainted with the Word of God then,
even as he displayed familiarity with it 4,000 years later, when tempting Jesus. While
Saan is doubtless agreesble to the immordity and crime that have resulted from the fal
of man, his principd activity is that of attacking the confidence of God's people in the
veracity of his Word.

Genesis3:2,3

In answering the "serpent,” Eve reveded that she had a thorough knowledge of God's
requirements. This information was obvioudy communicated to her by Adam, as she was
created after the command was given to him. The clause, "nether shdl ye touch it was
added by Eve, and may be expressive of her desire to comply with God's directions, even
to the finest detail -- that she would not so much as go near the tree which had been
forbidden.

Genesis3:4

Having succeeded in engaging Eve in conversation, in having her date the law of God
and the pendty for vidlating it, that "old serpent” was quick to follow up with a flat
denid that God meant what he said when he declared that the pendty for disobeying his
indructions would be desth when he said, Thou shdt surdy die. But in denying this,
Satan ingged, 'Ye shdl not surdy di€. Stemming from this denid of the Word of God
have come dl the fase doctrines that have decelved the dying world throughout dl the

ages.



Satan's lig, 'Ye shdl not surdly di€, finds expresson today in the unscriptura theory that
there is no death. All philosophies tending to show that death is not a redity have their
origin in this lie of Satan's Among these are the cdams of inherent immortdity; the
immortdity of the soul; the transmigrations of souls, reincarnation, and others.

Genesis3:5

In this text we have an example of Satan's method of decelving by the admixture of truth
and error. It was true that partaking of the forbidden fruit would result in the human race
obtaining a knowledge of good and evil, but it was not true that human beings would
become gods. We cannot be sure what Satan meant by his use of the term 'gods or
mighty ones, but this is probably the origin of the idea that at desth human beings enter a
higher exigence, amilar to the angds It was essentid that Satan introduce some such
view as this into the minds of the people in order to divert ther attention from the redity
of degth.

Genesis 3:6,7

From the reading of this passage it is apparent that Satan had presented a most desirable
picture of the advantages that would accrue from disobeying God's law. Eve was assured
that the tree was "good for food," "pleasant to the eyes” and "to be desired to make one
wise" With al these reasons for bresking God's command, plus the doubt as to whether
death would actudly follow as a result, Eve succumbed to the temptation, and Adam
joined her in the transgresson.

Eve was deceived, but the Apogtle Paul informs us that Adam was not. (1 Timothy 2:14)
It was to Adam that the Creator gave his law directly, an his communion with his God
had evidently resulted in giving him confidence in his Word. He knew that death would
result from his disobedience, but he chose to go dong with his wife in a course which he
knew would lead to certain disaster. He may have recdled his londiness prior to her
creation and felt that life would not be worthwhile without her.

The sudden redization that they were naked is in kegping with the symbolism which is
used throughout the Scriptures indicating that those who are guilty before God ae
represented as being in need of a covering. This symbolisn finds its most important
goplication in connection with the 'robe of Chrig's righteousness which covers the
imperfections of al who come to God through him.

Genesis 3:8-10

"They heard the voice of the LORD God waking in the garden.” While Adam and Eve
had transgressed God's law, they were Hill close to the perfection they possessed before
snning, and gpparently God created them in such a manner that they could communicate
with him more directly than is possble for imperfect human bengs It is not necessary to
suppose, of course, that the Creator himsdf spoke personally and audibly to them; but



whatever method he used, it must have been with a directness and definiteness that there
could be no mistaking the meaning of the message.

They were draid. Fear is one of the inevitable results of sn. This principle has been
borne out in the experiences of the entire human race. Because the race has continued in
gn, al mankind continues to be blighted with fear.

A knowledge of both good and evil was to result from partaking of the forbidden tree.
They began to acquire ther knowledge of evil dmost immediady; but therr full
knowledge of both good and evil will not be ataned until the dose of the Millennid
Age. The entire human race will then possess that knowledge through experience, and
thus equipped, will be adle to decide whether or not they will obey God and live, or
disobey him and die.

Genesis 3:11-13

One of the trats of fdlen human nature is tha of blaming others for our own
wrongdoing. This tendency manifested itsdf very early in human experience, and we find
Adam blaming Eve -- and implying that the Creator himsdf was somewha to blame, for
he had given Eve to him -- and Eve blaming the "old serpent.” When one does wrong, the
most satisfactory thing to do isto accept the blame, and as far as possible, make amends.

Genesis 3:14,15

In this condemnation of the "serpent” is clear evidence that more than a snake was
involved in the temptation of our first parents. The "seed" of the serpent referred to here
is the seed of Satan, made up of dl who come under his influence and lend themselves to
the furthering of his gnful purposes. The "enmity" placed between the seed of the serpent
and the seed of the woman has been manifested throughout the ages in the persecution of
those upon whom God has manifested his favor.

The assartion that the seed of the serpent would bruise the "hed" of the seed of the
woman suggests oppostion, but not of a sort that would prove fatd. The bruising of the
serpent's head by the seed of the woman indicates the destruction of that great enemy of
God and men represented by the serpent; namely, Satan, the Devil. The seed of the
woman is the Chrigt, made up of Jesus, the Head, and the church his body; and one of the
New Tedament promises is tha Satan shal be bruised under the feet of the church.
(Romans 16:20) We are dso told that dl the wicked will the LORD destroy. -- Psdm
145:20

Genesis 3:16
In this text we have important evidences of the inspiration of the Bible. From a physica

gandpoint there is no reason why human mothers should suffer in giving birth to ther
children more than do the lower animas, but they do. No scientific reason has ever been



advanced for this, and no explanation given, except this one which we find in the Book of
Genesis. It ispart of the curse which resulted from Eve's transgression of God's law.

Genesis 3:17-19

The punishment upon Adam -- and upon the entire human race of which he was the
representative head -- was twofold. He was to die -- dust thou art, and unto dust shat
thou return -- and the earth was cursed, making it difficult to obtain the necessary food.
There seems to be specid dgnificance in the expresson, "cursed is the ground for thy
sake" In the Creator's wisdom, the eath was left in an unfinished date, making it
necessary for fdlen man to subsst by hard toil. This was for the benefit of man since it
has prevented the human race from sinking even deeper into debauchery and sin.

Genesis 3:20

The meaning of names plays an important part in the revedment of God's plan. Mary, for
example, was told that she should cal her son Jesus, meaning "savior,” because he would
save his people from ther dns. The name, Eve is from a Hebrew word meaning "life-
giver." While the life principle originates with the father it could not deveop into
maturity without the aid of the mother, hence the importance of this fact is emphasized by
the name that was given to the origind mother of the human race.

Genesis3:21

In God's provison of clothing for our first parents which required the sacrifice of life,
there is a pointing forward to the provison of Chrig's righteousness to cover the
imperfections of those who return to God's favor through him. While God did not reved
his plan of sdvaion with much detall in his deding with Adam and Eve, he did not leave
them dtogether without hope. His statement concerning the seed of the woman is very
ggnificant in the light of subsequent promises, and in the coats provided for the snful
par thereisapicture of afuture provison of Divine love.

Genesis 3:22-24

God sad, "Behald, the man is become as one of us, to know good and evil." Adam and
Eve did not become 'gods in any other sense than in their knowledge of good and evil,
and now they were to experience both. They had experienced a great ded of ‘good' before
they transgressed the Divine law, and life was not to be entirdy void of blessngs even
now.

The LORD sad tha man had become as "one of us" The 'us in this statement is
evidently a reference to himsdf and the Logos, who cooperated with him in the great
Cregtive work. (John 1:1-3) God's knowledge of good and evil was intuitive, and the
Logos had recaeived it by information from his Heavenly Father. But now man was in the
way to obtain it by experience. Although a deep sense of guilt came over our first parents
because of ther dn, and they immediatdy suffered from the loss of sweet communion



with their Creator, the knowledge of the terrible consequences of their disobedience was
to be agrowing one.

In carying out the death sentence, God expelled Adam and Eve from ther paradise
home. Cherubim and a flaming sword were placed a the east of the garden to prevent our
fird parents from returning. It is quite possble that this is symbolic language. Prof.
Strong defines the Hebrew word here trandated cherubim as an ‘imaginary figur€. It is
reesonable to conclude that both the cherubim and the flaming sword are symbolic of
Divine providences which made it impossble for fdlen man to continue enjoying the
blessngs of the garden which God had planted for him. Possbly a great disaster of nature
made the garden uninhabitable.

Being expdled from their paradise home, this fird human par began to die -- began to
redlize from actua experience that Satan had lied when he said, "Ye shdl not surdly di€.



CHAPTER FOUR
Genesis4:1,2

This passage indicates that Adam and Eve did not exercise their powers of procreation
until after they were expelled from Eden, which proves tha this was not the "forbidden
fruit" God had commanded them to multiply and fill the earth, but, in his providence,
this commission did not begin to be carried out until after they sSnned.

Now they were under condemnation to death. They had lost a measure of ther origind
perfection, and of necessty their children would inherit their imperfections. Thus it was
that origind sn resulted in the entire human race losng life. Paul expresses the thought
cearly, saying, "As by one man sn entered into the world, and death by sn; so death
passed upon dl men, for that dl have snned.” -- Romans 5:12

Genesis4:3-8

Little detail is furnished concerning the domedtic life of the earth's firg family. Can and
Abd had by now grown to young manhood. One became a tiller of the soil and the other
a keeper of sheep. Doubtless much occurred during their childhood and maturing years
which would have been well worth recording, but for the LORD'S purpose he sdected
just this one incident.

True, it was a tragic incident, ending in the murder of Abd, but it is not recorded in the
sacred Word smply as a murder story, nor even because it was the first murder -- and the
fird deeth. It is used, rather, because in it is an illudration of a fundamental festure of
God's plan of salvation.

We doubt if dl the detalls even of this experience of these two young men ae given.
What is written smply tells us that God had respect unto the sacrifice brought to him by
Abd, and that he did not so view Can's offering. The account gives us no specid reason
for this seeming partidity. In verse seven the LORD says to Cain, "If thou doest well,
shalt thou not be accepted? and if thou doest not well, sin lieth at the door.”

This, however, seems to refer to wha Can's attitude might be subsequent to the
acceptance of Abdl's sacrifice, meaning that if he took this experience in the proper spirit,
the LORD would compensate him in some way later.

The Apodle Paul, writing under the inspiration of the Holy Spirit, throws important light
on this naraive, saying that "by fath Abd offered unto God a more excdlent sacrifice
than Can." (Hebrews 11:4) This would indicate that Abe brought his offering to the
LORD as a work of fath, knowing that it was the kind of sacrifice that would be
acceptable to him.

Previoudy God had sad that the 'seed’ of the woman would bruise the 'serpent's head.
This implied a ddiverance from the result of the tragedy which occurred in Eden. Sin



entered into the world, and for the human race to be ddivered from its result there would
have to be a remisson of an. The gpodle informs us that without the shedding of blood
there can be no remisson of Sn. -- Hebrews 9:22

Thus, having made this promise of future deliverance, God begen to illustrate the manner
in which it would be fulfilled, indicating that it would be upon the basis of a sacrifice
involving the shedding of blood. As the plan of God for human redemption and
ddiverance unfolds through the Word, we learn that Jesus is the "Lamb" that is "dan,"
and tha it is his blood tha aones for the sn of Adam and the entire human race. --
Revelation 5:12

Genesis4:9,10

Sdfishness, manifesting itsdf in the form of jedousy, had taken a firm hold upon Cain,
and his attitude was wel expressed in his question, "Am | my brother's keeper?'
Selfishness ultimately leads to a viewpoint of this sort, whereas love prompts in the
opposite direction. Those in whose hearts the love of God reigns, fed a genuine concern
for the wdl-being of others, particularly those who are near -- and should be dear -- to
them according to the flesh.

Adam was a son of God (Luke 3:38), and from this standpoint the entire human race is
God's family, dthough, dnce the fdl, dienated from him. But God loves this family, and
has made a plan through Jesus for the recovery of al who will accept the provison of his
love. If we appreciate what God has done for us and for the world, and are endeavoring to
be like him, we too will teke a sHf-sacrificing interest in dl whom he loves Unlike
Can's atitude of odfisness we will glady assume whatever responshbility we can
toward others, and will seek to do them good.

The Hebrew word trandated "blood" in verse ten is plura, and should be rendered
"bloods." This may denote that God consdered the murder of Abe as a figure of the
experiences which would come to al those throughout the ages who, through their works,
would manifest their faith in him and in his Word. From this standpoint al the righteous
blood that was shed would be like the righteous blood of Abdl. See Matthew 23:35

Genesis4:11-15

Can's punishment was severe. The word "punishment,” in verse thirteen, however,
should be trandated iniquity, or Sn. The Septuagint, Vulgate, and other versons render
this passage, "Is my iniquity too great to be forgiven?' This trandaion harmonizes wdl
with the LORD's reply, which assured Cain that athough he would be a marked man, he
could expect a certain amount of protection. While this was no indication that God had
forgiven him, it was a patid answver to his question, and one from which he could obtain
acertain degree of comfort.



Genesis4:16-17

Cain's going out from the presence of the LORD means that no longer did the LORD dedl
with him, and that from thenceforth he no longer looked to the LORD for favors. He
dwelt in the land of Nod, which is mentioned as being east of Eden. The exact
geographical setting of Nod cannot be determined today.

The mention of Cain's wife has raised that age-old question, Where did Cain get his wife?
Up to this point in the narrative, no mention is made of members of the race other than
Cain and Abd. However, this does not mean that there were no other children. In chapter
5, verse four, we learn that Adam begat sons and daughters throughout his long lifetime,
and it is reasonable to conclude that daughters had been born and had become mature by
the time Cain was ready for marriage. As the race had not deteriorated physicaly by then,
as it has dnce, intermarrying would not result disestroudy to their offspring, as is lisble
to be the case today.

Genesis4:18-24

Enoch, the son of Cain, should not be confused with Enoch, "the seventh from Adam,”
and a descendant of Seth. The genedlogy of Cain's descendants indicates quite clearly the
nature of their socid life Cain founded the firg city; Lamech ingtituted polygamy; Jabd
indituted the nomadic life; Juba invented muscd insruments and Tubd-can was the
firgt blackamith.

Genesis4:25,26

The name "Seth" means appointed, or placed. Eve gave the name to this particular boy
because she bdieved that God had given him to her to take the place of Abd. Evidently
she had great respect for the promise of a coming 'seed, and noting, in God's
providences, that his favor had been upon Abe, she fdt there must be someone especidly
gppointed by the LORD to take his place if that origina promise was to be fulfilled.

We cannot be too certain of the meaning of the expresson, "Then began men to cal upon
the name of the LORD." It does not mean that worship of God first began in the days of
Enos, for as we have seen, years before this both Cain and Abd worshipped Jehovah, and
brought offerings to him. The margind trandation dates "to cdl themsdves by the name
of the LORD."

There are anumber of Hebrew scholars who take the view that thistext is giving usthe
origin of the worship of fase gods, and of taking the name of the true God in vain. It
seems reasonable that Since these chapters tell us of the fal of man into sin, they should
complete the story by informing us that man's worship aso became corrupted.



PART Il - THE CREATION SERIES
GOD'S PLAN IN THE BOOK OF GENESIS
THE DESTRUCTION OF A WORLD

CHAPTER FIVE

Genesis 5:1,2 "This is the book of the generations of Adam. In the day that God crested
man, in the likeness of God made he him; mae and femae crested he them; and blessed

them, and called their name Adam, in the day when they were created.”

Upon the bass of evidence supplied by thousands of tablets unearthed by archaeologists,
the expression in this opening verse of chapter five might well be Adam's sgnature to the
record of the preceding four chapters of Geness. The Hebrew text would dlow a
paragphrase, 'This is the record of Adam and his descendants from the day that God
crested him in his image and after his likeness. Inasmuch as there is now abundant
evidence to show that the art of writing on clay tablets was practiced before the Flood, it
IS not unreasonable to suppose that Adam wrote the 'book’ referred to in this verse. When
tablets were used as higtoricad records of families they were carefully kept together, and
the lagt in the series bore the signature of the compiler. Each tablet was as a page in a
book.

There is an erroneous theory which has found quite wide acceptance to the effect that the
man who was created in the image of God, as recorded in the first chapter of Geneds,
was not the man named Adam in the second chapter.

These two verses in chapter 5, however, disprove this theory, for they spesk of the man
created in he image of God and Adam as the same person. Some fail to see that the first
chapter of the book is merdly a brief summary of the entire Creative work of God as it
pertains to this Earth, and that beginning with the second chapter the Scriptures present in
detal, not only the manner of man's creation, but his fdl into sn and deeth, and his find
recovery during the "times of regtitution of dl things” -- Acts 3:21

'He cdled ther name Adam'. This satement emphasizes the fact that Eve was in redity a
part of Adam, that the separation was made for the propagation of the human race to
fulfill God's purpose concerning the Earth -- that it was "formed ... to be inhabited." --
|saiah 45:18

Genesis 5:3-32 "And Adam lived an hundred and thirty years, and begat a son in his own
likeness, after hisimage; and called his name Seth:

"And the days of Adam after he had begotten Seth were eight hundred years: and he
begat sons and daughters:

"And all the days that Adam lived were nine hundred and thirty years. and he died.

"And Seth lived an hundred and five years, and begat Enos:

"And Seth lived after he begat Enos eight hundred and seven years, and begat sons and
daughters:



"And all the days of Seth were nine hundred and twelve years. and he died.

"And Enos lived ninety years, and begat Cainan: And Enos lived after he begat Cainan
eight hundred and fifteen years, and begat sons and daughters:

"And all the days of Enos were nine hundred and five years: and he died.

"And Cainan lived seventy years, and begat Mahalaled:

"And Cainan lived after he begat Mahalaleel eight hundred and forty years, and begat
sons and daughters:

"And all the days of Cainan were nine hundred and ten years. and he died.

"And Mahalaleel lived sixty and five years, and begat Jared:

"And Mahalaledl lived after he begat Jared eight hundred and thirty years, and begat
sons and daughters:

"And all the days of Mahalaleel were eight hundred ninety and five years. and he died.
"And Jared lived an hundred sixty and two years, and he begat Enoch:

"And Jared lived after he begat Enoch eight hundred years, and begat sons and
daughters:

"And all the days of Jared were nine hundred sixty and two years: and he died.

"And Enoch lived sixty and five years, and begat Methusel ah:

"And Enoch walked with God after he begat Methuselah three hundred years, and begat
sons and daughters: And all the days of Enoch were three hundred sixty and five years:
"And Enoch walked with God: and he was not; for God took him. And Methuselah lived
an hundred eighty and seven years, and begat Lamech:

"And Methuselah lived after he begat Lamech seven hundred eighty and two years, and
begat sons and daughters:

"And all the days of Methuselah were nine hundred sixty and nine years: and he died.
"And Lamech lived an hundred eighty and two years, and begat a son:

"And he called his name Noah, saying, This same shall comfort us concerning our work
and toil of our hands, because of the ground which the LORD hath cursed.

"And Lamech lived after he begat Noah five hundred ninety and five years, and begat
sons and daughters:

"And all the days of Lamech were seven hundred seventy and seven years. and he died.
"And Noah was five hundred years old: and Noah begat Shem, Ham, and Japheth."

The chief purpose served by the remainder of this chapter is to furnish the chronology
giving the length of time from Cregtion to the Hood. This is shown in the table following,
which ligs the ten generations from Adam to Noah, and the number of years between
generaions -- which gives us precisgly the number of years from Noah to Adam:



"Adam lived 130 years, and begat ason and called hisname Seth.” -- vs. 3 130 years

"Seth lived 105 years, and begat Enos” -- vs. 6 1105 years
"Enoslived 90 years, and begat Cainan." -- vs. 9 190 years
"Cainan lived 70 years, and begat Mahalaed " -- vs. 12 70 years
"Mahaaed lived 65 years, and begat Jared." -- vs. 15 65 years
"Jared lived 162 years, and he begat Enoch.” -- vs. 18 \162 years
""Enoch lived 65 years, and begat Methusdlah." -- vs. 21 65 years
"Methuselah lived 187 years, and begat Lamech” -- vs. 25 1187 years
I:gn;;h lived 182 years, and begat a son: and he cdled his name Noah." - 182 years

"Noah was 600 years old when the Flood of waters was upon the earth.” --

Geness7:6 600 years

| |

'TOTAL: From Creation to the drying up of the Flood: 11656 years

Enoch and Lamech ae the only ones mentioned in this lig concerning whom any
information is given other than ther age and ther children. Of Enoch it is written that he
'‘walked with God'. (Genesis 5:22) Jude tells us that Enoch prophesied the coming of the
Lord with myriads of his saints to execute his judgment. (Jude 14,15) This would indicate
that he understood something of the Divine plan of sadvation, and that his waking with
God was in the fact that he had confidence in God and in his purposes, and was faithful in
bearing witness thereto.

Enoch ‘was not; for God took him', the account dates. (Geness 5:24) In the New
Testament we read that Enoch was "trandated that he should not see death." (Hebrews
11:5) On the other hand, he is mentioned in the Book of Hebrews dong with many other
fathful characters of the Old Testament concerning whom the statement is made, "These
dl diedinfath." -- Hebrews 11:13,39,40

These various statements leave a measure of uncertainty as to just what is meant by the
expresson that Enoch 'was not; for God took him'. An expresson smilar to this is found
in Jeremiah 31:15, and here the reference is to death. Concerning the inhabitants of the
wicked city of Sodom, which the LORD destroyed, the Scriptures declare that he "took
them away" as he saw good. (Ezekid 16:50) So the fact that Enoch ‘was not', and that
God 'took him', could very well refer to death. The New Testament statement that he did
not 'see desth’ might well mean that in his experience he had not come in contact with the
dying, or perhaps that he did not 'see death’ in the sense of anticipating it in any way,
ether by decrepitude or any lasting sickness.

Lamech, in naming his son Noah, observed, This same shdl comfort us concerning our
work and toil of our hands, because of the ground which the LORD hath cursed'.




(Genedis 5:29) This statement indicates that the people of Lamech's day were familiar
with the account of Creation, and the fact that for man's sake the Earth had been cursed. -
- Genesis3:17



CHAPTER SIX

Genesis6:1,2 "And it came to pass, when men began to multiply on the face of the earth,
and daughters were born unto them, That the sons of God saw the daughters of men that
they were fair; and they took them wives of all which they chose.”

Adam, when created, is spoken of in the Scriptures as a "son of God." (Luke 3:38)
Through sin, however, he logt this standing, and so did his entire progeny. (Romans 5:12)
At the time referred to by this record there were no human beings having a standing as
sons of God. Who, then, is referred to by the expression in verse two as the 'sons of God?
In Job 1:6, 2:1, and 38:7 we have references to "sons of God" who evidently were spirit
or angdic beings, and when we congder the testimony of 1 Peter 3:19,20; 2 Peter 2:4,5;
and Jude 6, we are led to the conclusion that it was some of these angelic sons of God
who, materidizing, intermarried with the human race.

Jude tdls us that these angels "kept not ther first estate” and Peter relates that they "were
disobedient.” God had commanded human beings to marry and bring forth children, but
for the angels to leave tharr natural habitation to do this was an act of disobedience, yet it
was within their power if unhindered by Divine providence.

In Geness 182-8, and Hebrews 13:1, the account is given of three angds who
materidized and gppeared to Abraham, and while vigting with him partook of the med
which he provided. If a maerialized angd could partake of food, there is no reason to
suppose that other functions of the human body would not be possible.

Peter and Jude explain that the punishment of these angels who thus snned was tha of
being restrained in 'chains of darkness. These are the spirits responsible for the deception
of so many concerning the matter of talking with the dead.

Genesis 6:3 "And the LORD said, My spirit shall not always strive with man, for that he
also isflesh: yet his days shall be an hundred and twenty years."

The wording of this text is very peculiar. In the sense tha this expresson would
ordinarily be understood, God's Spirit was not 'driving’ with man during that antediluvian
world. It seems reasonable to conclude that this period was included in Paul's statement
on Mars Hill: "The times of this ignorance God winked a." He did not underteke at that
time to bring about the repentance of the world. (Acts 17:30) When our first parents were
cagt off from Divine favor, God ceased deding with the human race, with the exception
of the few whom he sdlected to be his specid representetives to carry forward his plan for
afuture recovery of the race.

What, then, is meant by the expresson, 'My Spirit shdl not aways srive with man? The
Hebrew word here trandated 'Spirit' is the same one trandated 'spirits in Psam 104:4,
which reads, "Who maketh his angds spirits” The root meaning of the Hebrew word
trandated 'strive’ is rule, or 'execute. It is quite possble, therefore, that the verse is a
reference to the fact that God had given his angels the opportunity to rule over tha



antediluvian world, and tha he is here saying he would not permit them to continue for
more than 120 years longer. The expresson, 'for that he dso is flesh, or had become
flesh, may be a reference to the fact that the angels overstepped their bounds in
materidizing. This suggestion would be in hamony with the generd testimony of the
Scriptures concerning God's arrangements for that world.

Genesis 6:4 "There were giantsin the earth in those days; and also after that, when the
sons of God came in unto the daughters of men, and they bare children to them, the same
became mighty men which were of old, men of renown."

The offgaring of the illicit union between the fdlen angels and the daughters of men were
evidently outstanding persondities, both from the sandpoint of physcd drength and
mentdity.

Genesis 6:5 "And God saw that the wickedness of man was great in the earth, and that
every imagination of the thoughts of his heart was only evil continually.”

High mentdity did not lead to righteousness, but under the influence of the great
Adversary these superior beings used their abilities to lead the people into grester depths
of an.

Genesis 6:6,7 " And it repented the LORD that he had made man on the earth, and it
grieved him at his heart.

"And the LORD said, | will destroy man whom | have created from the face of the earth;
both man, and beast, and the creeping thing, and the fowls of the air; for it repenteth me
that | have made them."

Many have wondered how God could 'repent’. Webster's Dictionary defines repentance to
mean a 'change of mind or course of conduct, on account of regret or dissatisfaction’.

The thought emphasized is that God changed his method of deding with the human race
because he was dissatisfied with the conduct of the people. He brought to an end the
rulership of the angels. It does not mean that God suddenly discovered that he had made a
misteke. In the Scriptures, two viewpoints of God are presented. One is that of his
omniscience, his ability to know dl things, even before they happen. Thus we read that
"known unto God are dl his works from the beginning of theworld." -- Acts 15:18

On the other hand, the LORD often speaks to us through his Word as though he were one
of us, coming down to our level of underganding when explaining the outworking of his
plans and purposes. We have a good example of this in the text under consderation. God
became grieved over the dnful conduct of the human race, and took steps toward
destroying the world that then was; this in no sense means he did not know in advance
how that world would end. God knows the course of events in advance without the
necessity of exercisang arbitrary control over them.



Genesis 6:8-13 "But Noah found grace in the eyes of the LORD.

"These are the generations of Noah: Noah was a just man and perfect in his generations,
and Noah walked with God.

" And Noah begat three sons, Shem, Ham, and Japheth.

"The earth also was corrupt before God, and the earth was filled with violence.

"And God looked upon the earth, and, behold, it was corrupt; for all flesh had corrupted
his way upon the earth.

"And God said unto Noah, The end of all flesh is come before me; for the earthisfilled
with violence through them; and, behold, | will destroy them with the earth.”

From among that wicked generation, Noah was chosen by God to represent him as a
witness and to do what was necessaxy in order to save a nucleus of the race from the
coming Hood. Even in the darkest periods of the world's downward course into sin and
death, God has not been without his witnesses in the earth; and happy are they -- and
highly honored -- who are sdlected by him to serve in this manner.

Of Noah it is written that he was 'perfect in his generations, and that he 'waked with
God. Undoubtedly nearly dl of the human race a that time had become corrupted
through intermarrying with the disobedient 'sons of God. But Noah was one of the
exceptions. As the Marginal Trandation Sates, he was "upright” before God, having
ordered hislife in kegping with the Divine principles of righteousness.

Not only was the earth corrupt before God, but it ‘was filled with violence -- a generd
breakdown of law and order. This condition existed just prior to the Flood, and during the
time referred to by Jesus as the "days of Noah." (Matthew 24:37-39; Luke 17:26) It is
interesting to note that Jesus used this condition as illudrative of the present time the --
time of his second presence -- when it is due time for the "present evil world" to come to
anend. -- Gadians 1:4

The violence of Noah's day was evidently caused somewhat by the ‘giants which lived at
that time -- the offsoring of the falen angds It has been suggested that we aso have
'giants in our day who are filling the earth with violence -- giant corporations of both
capital and labor -- and that these, because of their conflicting ideologies, are helping to
destroy the present order of things, the present world.

Genesis 6:14-16 "Make thee an ark of gopher wood; rooms shalt thou make in the ark,
and shalt pitch it within and without with pitch.

"And thisis the fashion which thou shalt make it of: The length of the ark shall be three
hundred cubits, the breadth of it fifty cubits, and the height of it thirty cubits.

" A window shalt thou make to the ark, and in a cubit shalt thou finish it above; and the
door of the ark shalt thou set in the side thereof; with lower, second, and third stories
shalt thou make it."

Here, briefly stated, we have the specifications for building the ark. It is generdly agreed
that the cubit here mentioned was about eighteen inches in length. If this be correct, it
would mean tha the ark was gpproximatey 450 feet long, seventy-five feet wide, and



forty-five feet high. It had three decks, or 'stories. As no space was needed for a power
plant or fuel supply, there would seem to be dl the room that was needed.

Genesis 6:17-22 "And, behold, I, even |, do bring a flood of waters upon the earth, to
destroy all flesh, wherein is the breath of life, from under heaven; and every thing that is
inthe earth shall die.

"But with thee will | establish my covenant; and thou shalt come into the ark, thou, and
thy sons, and thy wife, and thy sons' wives with thee.

"And of every living thing of all flesh, two of every sort shalt thou bring into the ark, to
keep them alive with thee; they shall be male and female.

"Of fowls after their kind, and of cattle after their kind, of every creeping thing of the
earth after hiskind, two of every sort shall come unto thee, to keep them alive.

" And take thou unto thee of all food that is eaten, and thou shalt gather it to thee; and it
shall be for food for thee, and for them.

"Thus did Noah; according to all that God commanded him, so did he."

An important point to notice in this passage is the emphasized statement by the LORD
that he was taking the responshility for destroying that world. God may permit evil to
continue for a time, but when, in keeping with his plans and purposes, it is time to
intervene, he does s0; and he wants us to redize that this is true regardiess of the agency
he might use.

The covenant which the LORD promised to establish with Noah was actudly made after
the Flood and after Noah had fully obeyed the LORD's ingtructions with respect to
building the ark, and the manner in which it was to be used. No more €l oquent testimony
could be given concerning a man than the one recorded in this passage: Thus did Noah;
according to all that God commanded him, so did he. It was this full obedience on the
part of Noah that congtituted his walk with God.



CHAPTER SEVEN

Genesis 7:1-6 "And the LORD said unto Noah, Come thou and all thy house into the ark;
for thee have | seen righteous before me in this generation.

"Of every clean beast thou shalt take to thee by sevens, the male and his female: and of
beasts that are not clean by two, the male and his female.

"Of fowls also of the air by sevens, the male and the female; to keep seed alive upon the
face of all the earth.

"For yet seven days, and | will cause it to rain upon the earth forty days and forty nights;
and every living substance that | have made will | destroy from off the face of the earth.
"And Noah did according unto all that the LORD commanded him.

"And Noah was six hundred years old when the flood of waters was upon the earth.”

Noah's fath must have been under test during the entire time he was building the ark, but
it was a victorious faith which engbled him to continue the task and to keep separated
from the unrighteousness of the world around him. God took notice of this, and when the
time came for Noah to enter the ark, encouraged him by a reference to his righteousness.
The way of the righteous in a wicked world is dways a difficult one, but the LORD never
leaves them without encouragement and strength.

In the previous chapter, the reference to two of each of the animas being taken into the
ak gpparently agpplies only to those which were 'not clean’, for in this chapter Noah is
told to take seven maes and seven femdes of dl the 'clean’ animas. The reason for this
may be that they were to be used for food.

In Jesus reference to the conditions which prevailed in the "days of Noah," he tdls us
that the people were ignorant of the coming flood, and that they knew not "until the day
that Noah entered into the ark." (Matthew 24:39; Luke 17:27) But this was not true of
Noah, the servant of God. He knew many years in advance that the Flood was coming,
and now that it was near he was told the exact day: 't is yet seven days, the LORD said,
when telling him that it was time to enter the ark. This was enough time to assamble the
animas and to get them into the ark.

‘Noah did according to dl that the LORD commanded him'. Not only did the LORD let
Noah know that he appreciated his faithfulness, but caused this fact to be recorded in
order that dl of the LORD's people might later be encouraged by his example. God does
not hestate to gpesk of the fathfulness of his people. He wants them to know that he
appreciates their loydty, and he wants others to be blessed by their example.

The datement of Noah's age, in verse dx, might seem unimportant, but actudly it is
found to be a maerid ad in computing the time measurement of the world before the
Flood, hence the totd length of time from Cregtion to the present.



Genesis 7:7-24 " And Noah went in, and his sons, and his wife, and his sons' wives with
him, into the ark, because of the waters of the flood.

"Of clean beasts, and of beasts that are not clean, and of fowls, and of every thing that
creepeth upon the earth,

"There went in two and two unto Noah into the ark, the male and the female, as God had
commanded Noah.

"And it came to pass after seven days, that the waters of the flood were upon the earth.
"In the six hundredth year of Noah's life, in the second month, the seventeenth day of the
month, the same day were all the fountains of the great deep broken up, and the windows
of heaven were opened.

" And the rain was upon the earth forty days and forty nights.

"In the selfsame day entered Noah, and Shem, and Ham, and Japheth, the sons of Noah,
and Noah's wife, and the three wives of his sons with them, into the ark;

"They, and every beast after hiskind, and all the cattle after their kind, and every
creeping thing that creepeth upon the earth after his kind, and every fowl after his kind,
every bird of every sort.

"And they went in unto Noah into the ark, two and two of all flesh, wherein is the breath
of life. And they that went in, went in male and female of all flesh, as God had
commanded him: and the LORD shut himin.

"And the flood was forty days upon the earth; and the waters increased, and bare up the
ark, and it was lift up above the earth.

"And the waters prevailed, and were increased greatly upon the earth; and the ark went
upon the face of the waters.

"And the water s prevailed exceedingly upon the earth; and all the high hills, that were
under the whole heaven, were covered.

"Fifteen cubits upward did the waters prevail; and the mountains were covered.

"And all flesh died that moved upon the earth, both of fowl, and of cattle, and of beast,
and of every creeping thing that creepeth upon the earth, and every man:

"All in whose nostrils was the breath of life, of all that was in the dry land, died.

"And every living substance was destroyed which was upon the face of the ground, both
man, and cattle, and the creeping things, and the fowl of the heaven; and they were
destroyed from the earth: and Noah only remained alive, and they that were with himin
the ark.

"And the waters prevailed upon the earth an hundred and fifty days."

Here we have the story of the Flood itsdlf, which was caused, the account states, by the
fact that the ‘fountains of the great deep were broken up, and the windows of heaven were
opened. The 'great deep’ was apparently a vast canopy, or ring of vapor that continuousy
surrounded the earth prior to the Flood. The fact that the rainbow did not appear until
after the Flood would indicate that this ring of vapor, or fountain of the great deep’, was
thick enough and dense enough to prevent the direct rays of the sun from reaching the
earth. The bresking up of this ring would, of necessity, cause a flood of waters -- aflood
so ample that it would eesily prevall for twelve months. -- Genesis 7:11; Genesis 8:13,14



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 4

A NEW WORLD BEGINS
CHAPTER EIGHT

GENESIS 8:1-4 "God remembered Noah, and every living thing, and all the cattle that
was with himin the ark: and God made a wind to pass over the earth, and the waters
asswaged;

"The fountains al so of the deep and the windows of heaven were stopped, and the rain
from heaven was restrained,;

"And the waters returned from off the earth continually: and after the end of the hundred
and fifty days the waters were abated.

"And the ark rested in the seventh month, on the seventeenth day of the month, upon the
mountains of Ararat."

Much is sad in the Scriptures to indicate that God's interest in his covenant people, and
his care for them has often been the reason for important decisons and moves on his part.
Because God "remembered Abraham” (Geness 19:29), he made provison for Lot to
ecape from the cities of the plain which were destroyed. "God remembered his covenant
with Abraham, with Isaac, and with Jacob" (Exodus 2:24), and delivered the Hebrew
children from Egyptian bondage.

From a scientific standpoint, the waters of the Flood would doubtless have abated in any
event, but God honored his servant, Noah, by this beautiful token of his remembrance of
him.

We have in these verses a very colorful description of how the ‘fountains of the degp and
the windows of heaven were stopped, followed by the gradua receding of the Food
waters until the ark rested ‘'upon the mountains of Ararat’. It would be difficult to analyze
the meaning of this language accuratdy, and with sufficient detall to know exactly dl
that is involved in the narrdive. It is enough for us to know that in the New Testament,
both Jesus and Peter confirm the record; and Peter tells us that with the drying up of the
Deuge there began a new world, referred to by Paul as "this present evil world." --
Gdatians 14

The name Arara means 'holy ground. It is well to note that the word 'mountains is used
in the plurd, and it is beieved by scholars that the reference is to a mountainous digtrict
of Ada, and that it was the ancient name for a portion of Armenia In its Biblica sense it
is decriptive of the Armenian highlands -- the lofty plateau which overlooks the plain of
the Araxes on the north, and of Mesopotamia on the south.

It is probable that the ark rested on one of the lower portions of the range, rather than on
the lofty pesk to which Europeans have given the name Ararat. This latter in redity has
two pesks, the higher of which is more than 17,000 feet. The lower is about 4,000 feet



less. The higher peak is covered perpetudly with snow for a distance of 3,000 feet down
from the summit.

Many sensationd and highly speculaive stories recur from time to time about the ark
having been discovered, buried -- and thus preserved -- in this snow and ice. It is quite
unlikely, however, that the ark landed a so high an devation. Great dimatic changes
occurred a the time of the Flood which probably left these lofty pesks embedded in ice
and snow as the Flood waters receded, hence if the ark had remained on ether one of
them it would have been impossble for Noah and his family and the animas to have

escaped.

It has been suggested that God has probably preserved the ark, and in due time will
digolay it as a testimony to unbdievers. This hardly seems necessary in view of his plan
to rase the dead, which will include Noah and his family. A testimony from them should,
and will, convince dl 'doubting Thomases; not only because they were on the scene
when it occurred, but because they themsdves will be living tesimonies of a dill greater
miracle, even the resurrection of the dead!

Genesis 8:5-12 " And the waters decreased continually until the tenth month: in the tenth
month, on the first day of the month, were the tops of the mountains seen.

"And it came to pass at the end of forty days, that Noah opened the window of the ark
which he had made:

"And he sent forth a raven, which went forth to and fro, until the waters were dried up
from off the earth.

"Also he sent forth a dove from him, to see if the waters were abated from off the face of
the ground;

"But the dove found no rest for the sole of her foot, and she returned unto himinto the
ark, for the waters were on the face of the whole earth: then he put forth his hand, and
took her, and pulled her in unto himinto the ark.

"And he stayed yet other seven days; and again he sent forth the dove out of the ark;

" And the dove came in to himin the evening; and, o, in her mouth was an olive leaf
plucked off: so Noah knew that the waters were abated from off the earth.

"And he stayed yet other seven days; and sent forth the dove; which returned not again
unto himany more."

Noah's method of determining the degree to which the waters of the Flood had receded
from time to time, was unique. A cose sudy of this narrative is quite reveding. Verse
four tells us that on the seventeenth day of the seventh month the ark rested -- meaning,
evidently, that the water was not deep enough over that territory to keep it afloat. But,
according to the fifth verse, it was more than two months after this before the tops of the
mountains were seen.

Forty days after this, Noah sent forth a raven, which did not return; then a dove, which
did return. He waited another seven days, and sent forth the dove again, and it returned
with an olive twig. In other words, it took five months for the waters to recede
aufficiently for the ark to rest on the ground and four months after this the dove found an



olive tree. This would indicate that the ark did not rest on ether of the high pesks now
known as Arara, for the speed with which the waters were receding would not, in that
case, have |ft the earth dry in so short atime theresfter.

Genesis 8:13,14 "And it came to pass in the six hundredth and first year, in the first
month, the first day of the month, the waters were dried up from off the earth: and Noah
removed the covering of the ark, and looked, and, behold, the face of the ground was dry.
"And in the second month, on the seven and twentieth day of the month, was the earth
dried."

Here again we have a very accurate statement of a date -- Noah's Sx hundredth and first
year, the fird month, and the firs day of the month. This is an example of the exactness
with which chronological records are kept in the Bible. It is on the bass of this sort of
time keegping that we have confidence in Biblica chronology, a chronology which reveds
that Adam and Eve were created more than six thousand years ago.

Genesis 8:15-19 "And God spake unto Noah, saying,

"Go forth of the ark, thou, and thy wife, and thy sons, and thy sons' wives with thee.
"Bring forth with thee every living thing that is with thee, of all flesh, both of fowl, and of
cattle, and of every creeping thing that creepeth upon the earth; that they may breed
abundantly in the earth, and be fruitful, and multiply upon the earth.

"And Noah went forth, and his sons, and his wife, and his sons' wives with him:

"Every beast, every creeping thing, and every fowl, and whatsoever creepeth upon the
earth, after their kinds, went forth out of the ark.”

In these verses we have a completion of the narrative of the manner in which Noah and
his family, as well as a nucleus of the lower animds, were tranderred from the "world
that then was' to this"present evil world." -- 2 Peter 3:6; Gdatians 1.4

Genesis 8:20-22 "And Noah builded an altar unto the LORD; and took of every clean
beast, and of every clean fowl, and offered burnt offerings on the altar.

"And the LORD smelled a sweet savour; and the LORD said in his heart, | will not again
curse the ground any more for man's sake; for the imagination of man's heart is evil from
his youth; neither will | again smite any more every thing living, as | have done.

"While the earth remaineth, seedtime and harvest, and cold and heat, and summer and
winter, and day and night shall not cease.”

This is the second mention in the Scriptures of God's servants offering sacrifice to him.
The first was the case of Abd. God was pleased with Abd's sacrifice, and he was dso
pleased with Noah's. It may have been partly in anticipation of this that God commanded
Noah to take more than two of al clean animds into the ark.

God's promise that he would not again curse the earth evidently means that he would not
curse it additiondly. Certainly the origind curse was not removed by the Flood. God's
promise not to agan gmite every living thing can be depended upon. When Jesus
described the great tribulation with which the present world is coming to an end, he said



that those days would be shortened in order to prevent the dedtruction of dl flesh. --
Matthew 24:21,22

'While the earth remaineth ..." Other scriptures assure us hat "the earth abideth forever,”
and that God "created it not in vain," but "he formed it to be inhabited." (Ecclesastes 1:4;
Isaiah 45:18) God's promise to maintain human life on the earth is made in this passage,
(as the Marginal Trandation indicates) even though the imaginations of men's hearts are
evil continudly. God loves his human crestures and has made provison for them
through the redemptive work of Chrigt to live forever on the earth if obedient, but in the
world to come "wherein dwelleth righteousness.” -- 2 Peter 3:13



CHAPTER NINE

Genesis 9:1 "And God blessed Noah and his sons, and said unto them, Be fruitful, and
multiply, and replenish the earth.”

Noah and his family had demondrated their faith in God by their obedience to him, and
now God's blessng was upon them, and through them a new world was established. God
commanded Noah and his sons to be fruitful and multiply and replenish -- fill -- the earth.
This command is very Smilar to the one given to Adam a the beginning of ‘the world
that was -- the world that came to an end as a result of the Deluge. Just as that world
became wicked and was destroyed, so the world which began with Noah and his family
adso became corrupt, and is designated by the Apostle Paul as "this present evil world.”
(Gdaians 1:4) This world is even now coming to an end in a "time of trouble, such as
never was ncetherewasanation." -- Danid 12:1

Genesis 9:2 "And the fear of you and the dread of you shall be upon every beast of the
earth, and upon every fowl of the air, upon all that moveth upon the earth, and upon all
the fishes of the sea; into your hand are they delivered.”

When God created man he gave him dominion over dl the lower animads, and dominion
was exercised in a peaceful manner without indilling feer into the animas. The animds,
for example, were brought before Adam to be named, indicating that they were obedient
to him. How different is the statement found in this verse: 'the fear of you and the dread
of you shal be upon every beast of the earth'. The reason for this change is the fact that
man had falen from perfection, and now could control the anima kingdom only through
coercion.

Genesis 9:3 "Every moving thing that liveth shall be meat for you; even asthe green herb
have | given you all things."

Probably another reason the lower animds, from this time onward, would be fearful of
man was because they were to be daughtered to provide him with food. This text
indicates that meat was not eaten before the Flood. The herbs of te fidd had previoudy
been given to man for food, but now the LORD dso gave him meet for food.

Genesis 9:4-7 "But flesh with the life thereof, which is the blood thereof, shall ye not eat.
"And surely your blood of your liveswill | require; at the hand of every beast will |
requireit, and at the hand of man; at the hand of every man's brother will | require the
life of man.

"Whoso sheddeth man's blood, by man shall his blood be shed: for in the image of God
made he man.

"And you, be ye fruitful, and multiply; bring forth abundantly in the earth, and multiply
therein."

In these verses is given one of the early hints of the Scriptures concerning the importance
of blood in Gods provison of life for man. "The life of the flesh is in the blood"



(Leviticus 17:11), and that is the reason the LORD emphasizes that "without shedding of
blood is no remisson” for sn. (Hebrews 9:22) When the Scriptures speek of Jesus
shedding his blood for the life of the world, the thought is that he gave his life, tha he
"poured out his soul unto death.” -- Isaiah 53:12

Genesis 9:8-17 "And God spake unto Noah, and to his sons with him, saying,

"And I, behold, | establish my covenant with you, and with your seed after you;

"And with every living creature that is with you, of the fowl, of the cattle, and of every
beast of the earth with you; fromall that go out of the ark, to every beast of the earth.
"And | will establish my covenant with you; neither shall all flesh be cut off any more by
the waters of a flood; neither shall there any more be a flood to destroy the earth.

"And God said, Thisisthe token of the covenant which | make between me and you and
every living creature that is with you, for perpetual generations:

"I do set my bow in the cloud, and it shall be for a token of a covenant between me and
the earth.

"And it shall cometo pass, when | bring a cloud over the earth, that the bow shall be seen
in the cloud:

"And | will remember my covenant, which is between me and you and every living
creature of all flesh; and the waters shall no more become a flood to destroy all flesh.
"And the bow shall be in the cloud; and | will look upon it, that | may remember the
everlasting covenant between God and every living creature of all flesh that is upon the
earth.

"And God said unto Noah, This is the token of the covenant, which | have established
between me and all flesh that is upon the earth.”

The word 'covenant' is used seven times in these verses, indicaing the great importance
God attached to the promise he made never again to destroy dl flesh with a flood of
waters. According to the Scriptures, dl flesh will not again be destroyed by any other
means. Even in the great ‘time of trouble which brings this ‘present evil world' to an end,
we have the LORD's promise that it will be shortened before dl flesh is destroyed.
(Matthew 24:22) This is another proof that the prophetic end of the world is not the
destruction of the earth, but merely the end of an order of things existing on the earth.
"The eath abideth forever” and is to be man's everlasting home. -- Ecclesastes 1:4;
Isaiah 45:18; Psalm 115:16

This is the firsd mention in the Scriptures of the rainbow. No rainbow had appeared
before the Flood because of the unusud amospheric conditions which then existed. It
had not rained, the Scriptures tdl us, but instead a mis went up to water the earth.
(Geness 2:5,6) This indicates that dense clouds hovered over the earth continudly, and
this, of course, would preclude the possibility of there being a rainbow.

The sudden precipitation of the 'waters above the firmament' not only caused the Food,
but also cleared the amosphere, making possble the gppearance of the rainbow. The
ranbow was, therefore, an evidence that the dense canopy of vapors which previoudy
had encircled the earth no longer existed, hence was a proof, a ‘token’, that there would
never be another Flood to destroy al flesh.



Genesis 9:18,19 "And the sons of Noah, that went forth of the ark, were Shem, and Ham,
and Japheth: and Hamis the father of Canaan.
"These are the three sons of Noah: and of them was the whole earth overspread.”

Nearly dl names used in the Bible have a specid dgnificance atached to them. Shem
means 'name, Ham means 'hot', or 'sunburnt’, while Japheth means ‘enlargement’. The
following chapter indicates the different portions of the eath occupied by the
descendants of these three sons of Noah.

Genesis 9:20-27 "And Noah began to be an husbandman, and he planted a vineyard:
"And he drank of the wine, and was drunken; and he was uncovered within his tent.
"And Ham, the father of Canaan, saw the nakedness of his father, and told his two
brethren without.

"And Shem and Japheth took a garment, and laid it upon both their shoulders, and went
backward, and covered the nakedness of their father; and their faces were backward, and
they saw not their father's nakedness.

" And Noah awoke from his wine, and knew what his younger son had done unto him.
"And he said, Cursed be Canaan; a servant of servants shall he be unto his brethren.
"And he said, Blessed be the LORD God of Shem; and Canaan shall be his servant.

"God shall enlarge Japheth, and he shall dwell in the tents of Shem; and Canaan shall be
his servant."

One reason we can have confidence in the Bible is because of its frankness in rdating
higoricd facts, even though they may not dways be complimentary to those involved. It
tells us that Noah ‘waked with God' (Genesis 6:9), yet does not hestate to relate the fact
of his becoming intoxicated with wine made from his own vineyard. This is the fird time
wine is mentioned in the Bible, and evidently because prior to the Flood the atmospheric
conditions surrounding the earth were not conducive to fermentation; which might well
explan why Noah became intoxicated -- that is, through lack of experience. If fruit juices
did not ferment prior to the Flood, Noah could not be blamed for not redizing what effect
the fermented grgpe juice would have upon him. This nardive is furnished gpparently
because of its bearing on the curse placed upon Ham. We cannot determine with certainty
the nature of the curse except that it involved servitude.

Genesis 9:28,29 "And Noah lived after the flood three hundred and fifty years.
"And all the days of Noah were nine hundred and fifty years. and he died.”

Noah lived to be twenty years older than Adam, who died when he was 930 years of age.
Methusdah was the oldest of the ancients, living to the ripe old age of 969 years. The
average length of human life decreased rapidly after the Food. The change of
amospheric conditions may, again, have had much to do with this. There was dso the
fact that each succeeding generation was getting father away from man's origind
perfection. Later the generd expectancy of life for falen man was declared to be
"threescoreyearsand ten.” -- Psdm 90:10



CHAPTER TEN

Genesis 10:1-5 "Now these are the generations of the sons of Noah, Shem, Ham, and
Japheth: and unto them were sons born after the Flood.

"The sons of Japheth; Gomer, and Magog, and Madai, and Javan, and Tubal, and
Meshech, and Tiras.

" And the sons of Gomer; Ashkenaz, and Riphath, and Togar mah.

"And the sons of Javan; Elishah, and Tarshish, Kittim, and Dodanim.

"By these were the isles of the Gentiles divided in their lands; every one after histongue,
after their families, in their nations."

The descendants of Jgpheth, meaning 'enlargement’, occupied the ‘ides of the Gentiles,
generaly supposed to be the coastlands of the Mediterranean Sea in Europe and Asa
Minor. From whence they spread northward over the whole continent of Europe and a
considerable portion of Asa

Genesis 10: 6,7 "And the sons of Ham; Cush, and Mizraim, and Phut, and Canaan.
" And the sons of Cush; Seba, and Havilah, and Sabtah, and Raamah, and Sabtechah: and
the sons of Raamah; Sheba, and Dedan.”

In the Scriptures, Egypt is identified as being the land of Ham. See Psdms 78:51; 105:23;
and 106:22. Cush, a son of Ham, and his descendants, the Cushites, appear to have spread
dong tracts extending from the higher Nile to the Euphrates and Tigris. Higtory traces
some of these descendants to Babylonia, and Ethiopia

The name Mizram, given to another of Ham's sons, is a term frequently used in the Old
Testament to denote Egypt. It is the plurd, or dua, of Mazor, and its dud meaning
probably refers to Upper and Lower Egypt. The use of this name is a further confirmation
asto the territory occupied by the Hamites.

Phut was another son of Ham. The few mentions of this name in the Bible dealy
indicate a country, or people of Africa, and probably not far from Egypt. -- Nahum 3:9

Canaan was the fourth son of Ham, and the progenitor of the Phoenicians (Zidon), and of
the various nations who, before the Israglites conquest, peopled the seacoast of Palestine,
and generdly the whole country west of the Jordan. The inhabitants of this whole area
were called Canaanites.

Genesis 10:8-10 "And Cush begat Nimrod: he began to be a mighty one in the earth.
"He was a mighty hunter before the LORD: wherefore it is said, Even as Nimrod the
mighty hunter before the LORD.

"And the beginning of his kingdom was Babel, and Erech, and Accad, and Calneh, in the
land of Shinar."

The name Nimrod means 'upgtart’ or ‘rebdlion, and evidently indicates his rebdlious
attitude toward God. The dsatement that he was a 'mighty hunter before the LORD' might



wel meen tha through his skill and drength in hunting he put himsdf ahead of the
LORD in the eyes of the people. The Jewish historian, Josephus, says of him: "Nimrod
persuaded mankind not to ascribe their happiness to God, but to think that his own
excellency was the source of it. And he soon changed things into a tyranny, thinking
there was no other way to wean men from the fear of God than by making them rely upon
his own power."

Nimrod was the founder of Babylon, and Babylon became typicd of the great counterfeit
system of Chrigtianity which developed during the present Gospd Age, referred to in the
Book of Revedion as "that great city which ruleth over the kings of the eath.”
(Revelation 17:18) It seems evident, therefore, that even in those early days shortly after
the Hood, Satan again began his efforts to oppose God and righteousness.

Genesis 10:11-14 "Out of that land went forth Asshur, and builded Nineveh, and the city
Rehaoboth, and Calah,

"And Resen between Nineveh and Calah: the sameisa great city.

"And Mizraim begat Ludim, and Anamim, and Lehabim, and Naphtuhim,

"And Pathrusim, and Casluhim, (out of whom came Philistim,) and Caphtorim.”

The Hebrew form of the name Asshur is Assyria. Through this son Nimrod extended his
kingdom, and Nineveh became the capitd of Assyria It is beieved that Lehabim was the
progenitor of the Libyans, who later inhabited the northern part of Africa

Genesis 10:15-20 "And Canaan begat Sdon hisfirstborn, and Heth,

"And the Jebusite, and the Amorite, and the Girgasite,

"And the Hivite, and the Arkite, and the Sinite,

"And the Arvadite, and the Zemarite, and the Hamathite: and afterward were the families
of the Canaanites spread abroad.

" And the border of the Canaanites was from Sdon, as thou comest to Gerar, unto Gaza;
as thou goest, unto Sodom, and Gomorrah, and Admah, and Zeboim, even unto Lasha.
These are the sons of Ham, after their families, after their tongues, in their countries, and
in their nations.”

The name Heth mentioned in this genedlogicd lis, means 'terror', and he is thought to be
the forefather of the Hittites While dl the names mentioned in these verses recur
esewhere in the Scriptures, and the places mentioned can be identified, they ae
relatively unimportant insofar as the plan of God is concerned. The detall with which
Moses records this information, however, is impressve, and indicates the accuracy with
which higtorical records of that time were kept.

Genesis 10:21-32 "Unto Shem also, the father of all the children of Eber, the brother of
Japheth the elder, even to him were children born.

"The children of Shem; Elam, and Asshur, and Arphaxad, and Lud, and Aram.

"And the children of Aram; Uz, and Hul, and Gether, and Mash.

"And Arphaxad begat Salah; and Salah begat Eber.

"And unto Eber were born two sons: the name of one was Peleg; for in his days was the



earth divided; and his brother's name was Joktan.

"And Joktan begat Almodad, and Sheleph, and Hazar maveth, and Jerah,

"And Hadoram, and Uzal, and Diklah,

"And Obal, and Abimael, and Sheba,

"And Ophir, and Havilah, and Jobab: all these were the sons of Joktan.

"And their dwelling was from Mesha, as thou goest unto Sephar a mount of the east.
"These are the sons of Shem, after their families, after their tongues, in their lands, after
their nations.

"These are the families of the sons of Noah, after their generations, in their nations. and
by these were the nations divided in the earth after the Flood."

The portion of the earth occupied by the descendants of Shem begins at its northwestern
extremity with Lydia, and includes Syria (Asshur), Chaldea (Arphaxad), parts of Assyria
(Asshur), Persa (Elam), and of the Arabian peninsula (Joktan). Modern scholars have
gven the name of Shemite or Semitic to the languages spoken by his red or supposed
descendants.

'By these were the nations divided in the earth after the Flood, wrote Moses. (vs. 32)
Thus does he sum up his outline of the manner in which the descendants d Noah spread
out and began to fill the earth. The remarkable part of this is that no authentic historica
records apat from the one thus given in the Bible furnish this informaion. We hear
much, for ingtance, about the Semitic races, but no book except the Bible gives any
indication of their origin, a least not in the concise manner in which it is presented in the
Bible. And every archeologicd discovery in this ancient cradle of the race helps to
subgtantiate the accuracy of the Biblica record.



CHAPTER ELEVEN

Genesis 11:1-9 "And the whol e earth was of one language, and of one speech.

"And it came to pass, as they journeyed from the east, that they found a plain in the land
of Shinar; and they dwelt there.

"And they said one to another, Go to, let us make brick, and burn them thoroughly. And
they had brick for stone, and slime had they for mortar.

"And they said, Go to, let us build us a city and a tower, whose top may reach unto
heaven; and let us make us a name, lest we be scattered abroad upon the face of the
whole earth.

"And the LORD came down to see the city and the tower, which the children of men
builded.

"And the LORD said, Behold, the people is one, and they have all one language; and this
they begin to do: and now nothing will be restrained from them, which they have
imagined to do.

"Go to, let us go down, and there confound their language, that they may not under stand
one another's speech.

"So the LORD scattered them abroad from thence upon the face of all the earth: and they
left off to build the city.

"Therefore is the name of it called Babel; because the LORD did there confound the
language of all the earth: and from thence did the LORD scatter them abroad upon the
face of all the earth.”

This is one of the most interesting chapters of the Bible. It begins with the sory of men's
attempt to unite and protect themsalves within the shadow of a great tower, which they
were to use as a symbol of their unity. Then it tells us how God frudrated this effort, and
it ends by introducing Abram (Abraham), the one through whose seed God purposed to
bless dl naions by uniting them under Chrigt, when, in the "dispensation of the fullness
of times' he will "gaher together in one dl things in Chrigt, both which are in heaven,
and which are on earth, eveninhim." -- Ephesans 1:10

Shinar is believed to be Babylonia. It was a plains country where brick had to be used for
gone, and dime for mortar. It has been suggested that Shinar was the name by which the
Hebrews knew the country, and that it was probably firsg given to the teritory by
Abraham, when he went there from Ur of the Chaldees.

The motive for building the Tower of Babel is sad to be that of a desre for unity: 'Let us
make us a name, lest we be scattered abroad upon the face of the whole earth. The
thought we get from this is that the name, together with the tower, were to serve as a
symbol of unity and gsrength. It was a form of worship caculated to divert the mind from
God, the only true source of oneness and protection.

God's interference with this plan illudrates the truth esewhere taught in the Scriptures,
that while he has permitted sin to reign in the earth, it has not been without redtrictions.
He permits sdfish man to go only so far. God is ale to make the wrath of man to praise
him when he so wills, otherwise he may redtrainit. -- Psalm 76:10



It was here that the language barriers of earth were firs set up, and how effectively they
have prevented al nations from forming a giant combine apart from God, and in defiance
of him! It is not God's will, however, tha the nations of earth shal dways be scattered
and a odds with one ancther, for later, through Jacob he promised the coming of
"Shiloh," and sad that unto him there would be a genuine gathering of the people.
(Genesis 49:10) It will be then, dso, that the LORD will turn to the people a pure
language, and they will dl cdl upon him, and serve him with one consent. (Zeph. 3:8,9)
His glorious name, not the name of a tower, or a city, will then be the bond thet will unite
them in peace and in righteousness.

Here was the origin of the name Babd, meaning ‘confusion’. This later became Babylon;
and the ggnificance of the name derived from the circumsances of its origin, is
undoubtedly one of the reasons the LORD uses it in the Book of Revelation to symbolize
that fdse system of Chridianity which has so greatly confused the worship of the true
God with the worship of men and of devils, and promoted conflicting, God-dishonoring
creeds which blagpheme his name.

Genesis 11:10-32 "These are the generations of Shem: Shem was an hundred years old,
and begat Arphaxad two years after the flood:

"And Shem lived after he begat Arphaxad five hundred years, and begat sons and
daughters.

"And Arphaxad lived five and thirty years, and begat Salah:

"And Arphaxad lived after he begat Salah four hundred and three years, and begat sons
and daughters.

"And Salah lived thirty years, and begat Eber:

"And Salah lived after he begat Eber four hundred and three years, and begat sons and
daughters.

"And Eber lived four and thirty years, and begat Peleg:

"And Eber lived after he begat Peleg four hundred and thirty years, and begat sons and
daughters.

"And Peleg lived thirty years, and begat Reu:

"And Peleg lived after he begat Reu two hundred and nine years, and begat sons and
daughters.

"And Reu lived two and thirty years, and begat Serug:

"And Reu lived after he begat Serug two hundred and seven years, and begat sons and
daughters.

"And Serug lived thirty years, and begat Nahor:

" And Serug lived after he begat Nahor two hundred years, and begat sons and daughters.
"And Nahor lived nine and twenty years, and begat Terah:

"And Nahor lived after he begat Terah an hundred and nineteen years, and begat sons
and daughters.

"And Terah lived seventy years, and begat Abram, Nahor, and Haran.

"Now these are the generations of Terah: Terah begat Abram, Nahor, and Haran; and
Haran begat Lot.

"And Haran died before his father Terah in the land of his nativity, in Ur of the Chaldees.



" And Abram and Nahor took them wives. the name of Abram's wife was Sarai; and the
name of Nahor's wife, Milcah, the daughter of Haran, the father of Milcah, and the father
of Iscah.

"But Sarai was barren; she had no child.

"And Terah took Abram his son, and Lot the son of Haran his son's son, and Sarai his
daughter in law, his son Abram's wife; and they went forth with them from Ur of the
Chaldees, to go into the land of Canaan; and they came unto Haran, and dwelt there.
"And the days of Terah were two hundred and five years. and Terah died in Haran."

Here we have another link in the Bibles chronologica chain. It furnishes us with the
number of years from the Hood to the time when God entered into a covenant with
Abraham. It was atotd of 427 years.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 5

THE COVENANT AND THE LAND
CHAPTER TWELVE

Genesis 12:1-5 "Now the LORD had said unto Abram, Get thee out of thy country, and
from thy kindred, and from thy father's house, unto a land that | will show thee:

"And | will make of thee a great nation, and | will bless thee, and make thy name great;
and thou shalt be a blessing:

"And | will bless them that bless thee, and curse him that curseth thee: and in thee shall
all families of the earth be blessed.

"So Abram departed, as the LORD had spoken unto him; and Lot went with him: and
Abram was seventy and five years old when he departed out of Haran.

"And Abram took Sarai hiswife, and Lot his brother's son, and all their substance that
they had gathered, and the souls that they had gotten in Haran; and they went forth to go
into the land of Canaan; and into the land of Canaan they came.”

‘Now the LORD had said unto Abram. ..." Here we have a reference to ingtructions which
previoudy had been given to Abram, and to a promise made to him, which are not
recorded. It was this communication from God that caused Abram to leave Ur of the
Chaldees and to dtart the journey toward Canaan, as recorded in the closing verses of the
preceding chapter. They traveed dong the river Euphrates until they reached Haran.
Abram remained there until the death of his father, Terah. This was necessary, for the
LORD's ingructions were that he was to leave his own people and his father's house.
While he did take some of his relaives to Canaan with him, he dwet a Haran until his
father died.

'l will bless thee, ... and thou shdt be a blessng. Here are stated in brief the two main
features of the covenant God made with Abram: Abram himsdf was to be blessed --
richly blessed. He was to become the father of a great nation. Besides this, he was to
become a blessing to others -- his seed was to bless 'dl the families of the earth’. Later we
ghdl see that the principd application of this latter promise is to his spiritud seed, even
to Christ and to those who become Chrigt's body members. -- Galatians 3:8,16,27-29

God's statement, 'l will bless them that bless thee, and curse him that curseth theg, has,
throughout the ages, often worked out in a very literd way with respect to the naturd
descendants of Abram. Probably this principle will be 4ill further manifested during the
thousand-year reign of Christ, when there will be a generd time of reckoning for both
Jews and Gentiles. It is only as we take into consderation the entire plan d God that we
can undergtand the manner in which many of his promises will be completdly fulfilled.

Genesis 12:6-9 "And Abram passed through the land unto the place of Schem, unto the
plain of Moreh. And the Canaanite was then in the land.
"And the LORD appeared unto Abram, and said, Unto thy seed will | give thisland: and



there builded he an altar unto the LORD, who appeared unto him.

"And he removed from thence unto a mountain on the east of Bethel, and pitched his tent,
having Bethel on the west, and Hai on the east: and there he builded an altar unto the
LORD, and called upon the name of the LORD.

"And Abram journeyed, going on still toward the south.”

The 'Sichem’ here referred to is Shechem, the place later referred to so many times in the
Old Tegtament. The present name of the city is Nablus, and it is Stuated about thirty-four
miles north of Jerusdem. The 'plan of Moreh', is more properly rendered the 'oak’ or
‘osks of Moreh. This location was close to the mountains of Ebd and Gerizim. --
Deuteronomy 11:29,30

When Abram entered Canaan, the LORD identified it as being the land which he had
previoudy promised, saying to him. ‘Unto thy seed will | give this land. (vs. 7) There is
an accuracy about this promise which is griking. The account states that the Canaanites
were dready in the land when Abram entered, and in the patriarch's lifetime he never did
become the read owner of the land. He found it necessary to purchase a smal parce of it
in order to have a place in which to bury his wife, Sarah. (Genes's, chapter 23; Acts 7:5)
Perhaps this was the reason that the LORD did not include Abram in this particular
statement of the promise.

It is true that later the land was dso promised to Abraham and to his seed as an
everlagting possesson, but the fulfillment of this promise will come only by the
edablishment of God's kingdom. During the time God was deding with him and making
promises to him, he was not the owner of the Promised Land, but merely a sojourner init.

From his firsd stopping place, Abram journeyed south, which brought him nearer to the
present Ste of Jerusdem. He built an dtar in a mountain Stuated between Bethel and Hal
-- or Ai, as it was later called. It would appear that the town of Bethel was in existence
when Abram firg entered Canaan. Its origind name was Luz. (Judges 1:22,23) Ai was
the second city to be captured and destroyed by the Israglites when they entered the land
under the leadership of Joshua Both Bethd and Ai have long since been lad waste
dthough the ruins of Bethd dill exis, being located on the right-hand side of the road
between Jerusdem and Nablus, or ancient Shechem.

The name Bethd means 'the house of God, and it was appropriate that Abram should
build an dtar near the town, and there cdl 'upon the name of the LORD'. This is a very
brief statement of Abram's worship, but we may safdy assume that, having entered the
Promised Land, and the promise having been confirmed to him, the patriarch would
naturally desire to show his gppreciation by presenting a thank-offering to his God.

Genesis 12:10-20 "And there was a famine in the land: and Abram went down into Egypt
to sojourn there; for the famine was grievous in the land.

"And it came to pass, when he was come near to enter into Egypt, that he said unto Sarai
his wife, Behold now, | know that thou art a fair woman to look upon:

"Therefore it shall come to pass, when the Egyptians shall see thee, that they shall say,



Thisis hiswife: and they will kill me, but they will save thee alive.

"Say, | pray thee, thou art my sister: that it may be well with me for thy sake; and my soul
shall live because of thee.

"And it came to pass, that, when Abram was come into Egypt, the Egyptians beheld the
woman that she was very fair.

"The princes also of Pharaoh saw her, and commended her before Pharaoh: and the
woman was taken into Pharaoh's house.

"And he entreated Abram well for her sake: and he had sheep, and oxen, and he asses,
and menservants, and maidservants, and she asses, and camels.

"And the LORD plagued Pharaoh and his house with great plagues because of Sarai
Abram's wife.

"And Pharaoh called Abram, and said, What is this that thou hast done unto me? why
didst thou not tell me that she was thy wife?

"Why saidst thou, She is my sister? so | might have taken her to me to wife: now therefore
behold thy wife, take her, and go thy way.

"And Pharaoh commanded his men concerning him: and they sent him away, and his
wife, and all that he had.

As we learned in a previous lesson about Noah, so again with Abram, the Scriptures do
not conced the weakness of the flesh of its heroes. There seems to have been little excuse
for Abram to misrepresent Sarah's rdationship to him. It was smply a misguided effort,
born of fear to save his own life The fact that it might lead to the mistrestment of his
wife did not seem to occur to him. It must have been very humiliaing for him to redize
that the heathen Pharaoh displayed more nobility of character than did he, the servant of
God.

There is another viewpoint to be consdered in connection with this episode. While the
account does not say S0, it may be that the LORD caused it to be recorded as one of the
illugrations of how, time after time, attempts were made to interfere with God's program
to develop a'seed. Without redizing it, Abram might well have been induced by Satan to
conced the fact that she was his wife -- the Adversary's motive being to thwart God's
purpose concerning the promised seed. He probably knew that the seed was in some way
to come through Sarah, and if he could defile or destroy her, it would be a masterstroke
of cunning in his determination to oppose the outworking of the plan of God.



CHAPTER THIRTEEN

Genesis 13:1-4 "And Abram went up out of Egypt, he, and hiswife, and all that he had,
and Lot with him, into the south.

"And Abramwas very richin cattle, in silver, and in gold.

"And he went on his journeys from the south even to Bethel, unto the place where his tent
had been at the beginning, between Bethel and Hai;

"Unto the place of the altar, which he had made there at the first: and there Abram called
on the name of the LORD."

When we read that Abram went up out of Egypt and 'into the south, the evident meaning
is that he went into the south of the land which was known & Pdegtine, but which is now
occupied by Isradl, Jordan, Syria, and Lebanon.

He did not remain there, however, but continued his journey until he got back to Bethd,
where he had previoudy cdled upon the name of the LORD. Arriving a this sacred
landmark, 'the place of the dtar’, again he 'cdled on the name of the LORD'. By now he
would have ill more for which to be thankful, for the LORD had overruled his great
migake, and he was safely back from Egypt and ‘was very rich in cattle, in dlver, and in
gold.

Genesis 13:5-13 "And Lot also, which went with Abram, had flocks, and herds, and tents.
"And the land was not able to bear them, that they might dwell together: for their
substance was great, so that they could not dwell together.

"And there was a strife between the herdmen of Abram's cattle and the herdmen of Lot's
cattle: and the Canaanite and the Perizzite dwelled then in the land.

"And Abram said unto Lot, Let there be no strife, | pray thee, between me and thee, and
between my herdmen and thy herdmen; for we be brethren.

"Is not the whole land before thee? separate thyself, | pray thee, from me: if thou wilt
take the left hand, then | will go to the right; or if thou depart to the right hand, then |
will go to the left.

"And Lot lifted up his eyes, and beheld all the plain of Jordan, that it was well watered
every where, before the LORD destroyed Sodom and Gomorrah, even as the garden of
the LORD, like the land of Egypt, as thou comest unto Zoar.

"Then Lot chose him all the plain of Jordan; and Lot journeyed east: and they separated
themsel ves the one from the other.

"Abram dwelled in the land of Canaan, and Lot dwelled in the cities of the plain, and
pitched his tent toward Sodom.

"But the men of Sodom were wicked and sinners before the LORD exceedingly.”

In this narrative is reveded a noble sde of Abram's character. Two points are emphasized
-- one, his unsdfishness, the other, that his chief interest in entering Canaan was not the
land, but the promise God had made concerning the seed of blessng. Abram undoubtedly
thought a great ded of his nephew, Lot, and it was not an easy decison to separate from
him; but when he conddered dl the circumstances involved, he redized it was the best



thing to do. He was willing to make a red sacrifice in the interest of peace -- not a
sacrifice of principle, but of materid wedth.

Having told his nephew that he could have fira choice of the land, Abram did not hestate
to carry through with his offer, even though Lot did choose the best of the land from the
standpoint of productivity.

Lot 'pitched his tent toward Sodom', and ‘the men of Sodom were wicked and sinners
before the LORD exceedingly'. Lot, as the world would say, got the best of the bargain
from the dandpoint of rich agriculturd land, but he placed himsdf in an environment
which proved to be very derrimentd to his mora wdl-being, and led to a grievous
tragedy in hishome life.

Genesis 13:14-18 "And the LORD said unto Abram, after that Lot was separated from
him, Lift up now thine eyes, and look from the place where thou art northward, and
southward, and eastward, and westward:

"For all the land which thou seest, to thee will | giveit, and to thy seed for ever.

"And | will make thy seed as the dust of the earth: so that if a man can number the dust of
the earth, then shall thy seed also be numbered.

"Arise, walk through the land in the length of it and in the breadth of it; for | will giveit
unto thee.

"Then Abram removed his tent, and came and dwelt in the plain of Mamre, whichisin
Hebron, and built there an altar unto the LORD."

Here the LORD renews his promise to Abram, and goes into grester detail than on
previous occasons. The account emphasizes that this affirmation of the covenant was
made after Lot and Abram had separated. This seems to indicate that Lot's association
with Abram was to some extent standing in the way of Abram's recaving God's full
blessing in connection with the promise.

The cdl to the patriarch was to leave his own people, and his father's house. Lot and his
family were a least pat of Abram's people, and not until he was willing to make a great
sacrifice of materia advantage in order to be separated from them, did the LORD assure
him in such great detall what the fulfillment of the promise would mean.

Abram was told to look in al directions, and was assured that dl the land he saw was to
be his, and his descendants forever. It is true of the LORD's people today that frequently
the willingness to sacrifice earthly advantages leads to the richest of spiritud blessngs. If
we find oursdves spiritudly poverty-dricken, it may be that we are holding on too firmly
to the materid things of life.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 6

THE COVENANT AND THE SEED
CHAPTER FOURTEEN

Genesis 14:1-12 "And it came to pass in the days of Amraphel king of Shinar, Arioch
king of Ellasar, Chedorlaomer king of Elam, and Tidal king of nations;

"That these made war with Bera king of Sodom, and with Birsha king of Gomorrah,
Shinab king of Admah, and Shemeber king of Zeboiim, and the king of Bela, which is
Zoar.

"All these were joined together in the vale of Sddim, which isthe salt sea.

"Twelve years they served Chedorlaomer, and in the thirteenth year they rebelled.

"And in the fourteenth year came Chedorlaomer, and the kings that were with him, and
smote the Rephaims in Ashteroth Karnaim, and the Zuzims in Ham, and the Emimsiin
Shaveh Kiriathaim,

"And the Horites in their mount Seir, unto Elparan, which is by the wilderness.

"And they returned, and came to Enmishpat, which is Kadesh, and smote all the country
of the Amalekites, and also the Amorites, that dwelt in Hazezontamar .

"And there went out the king of Sodom, and the king of Gomorrah, and the king of
Admah, and the king of Zeboiim, and the king of Bela (the same is Zoar;) and they joined
battle with themin the vale of Sddim;

"With Chedorlaomer the king of Elam, and with Tidal king of nations, and Amraphel king
of Shinar, and Arioch king of Ellasar; four kings with five.

"And the vale of Sddimwas full of slimepits; and the kings of Sodom and Gomorrah fled,
and fell there; and they that remained fled to the mountain.

"And they took all the goods of Sodom arid Gomorrah, and all their victuals, and went
their way.

"And they took Lot, Abram's brother's son, who dwelt in Sodom, and his goods, and
departed.”

Critics have scoffed repestedly at this account, which tells how Abram and his sarvants
rescued Lot and his family from the combined armies of four powerful dlied kings
Higtorians had said that the story was fiction, that no such kings as these mentioned in the
Bible were reigning in the days of Abram.

Archeologicd research has thrown entirdy new light upon this ancient period of human
hisory, and this record emerges as absolutdy authentic. The kings mentioned in this
passage are now identified as true historical characters, and contemporary tablets show
that they were reigning a the very time when, according to Bible chronology, Abram was
living in Canaan.

Furthermore, archeologiss have discovered that these four kings were actudly
confederated, and at this time were dominating most of the land known in recent times as
Pdesgting, just as this account indicates. Kudor, or Chedor-laomer, as expressed in the



Hebrew language, was goparently the chieftain in this dliance of kings. His three dlies
were Hammur-gbi (or Ammur-gphe) of Babylon, which was the land of 'Shinar'; Eriaku
(or Arioch) of El-lasar, or Larsa, which was a didrict in southern Mesopotamia between
Babylon and Elam; and that his third dly was the ruler of the Hittite empire, whose
capita was a Boghazkeui, in AdaMinor.

This ancient Hittite empire was redly a confederacy of severd triba nations, and the
excavations show that the Hittite kings aways cdled themsdves "king of the naions” or
"king of countries" Clearly, therefore, Tidd, king of nations, mentioned in this account
was one of the Hittite confederated kings of Abram's day.

The archeologica records reved that King Kudar, Chedor-laomer, the Elamite monarch,
was nearly eighty years old when he directed this dlied raid againgt Paestine to put down
the rebelion agang him. He had conquered Ellasar forty-three years before, and had
placed his son, Warad-Sin, upon its throne. That son died a few years later; but his
second son, Erisku (dso caled Rim-Sn), was king of Ellasar a the time of this
Pdedtinian revolt. Chedor, it is now known, conquered Pdegtine about twelve years
before this revolt occurred, exactly asthe Geness story declares.

Genesis 14:13-17 "And there came one that had escaped, and told Abram the Hebrew;,
for he dwelt in the plain of Mamre the Amorite, brother of Eshcol, and brother of Aner:
and these were confederate with Abram.

"And when Abram heard that his brother was taken captive, he armed his trained
servants, born in his own house, three hundred and eighteen, and pursued them unto
Daniel

"And he divided himself against them, he and his servants, by night, and smote them, and
pursued them unto Hobah, which is on the left hand of Damascus.

"And he brought back all the goods, and also brought again his brother Lot, and his
goods, and the women also, and the people.

"And the king of Sodom went out to meet him after his return from the slaughter of
Chedorlaomer, and of the kings that were with him, at the valley of Shaveh, which isthe
king'sdale."

These four alied kings probably did not need a force of more than a few hundred men to
put down this rebdlion of petty triba chiefs of the valey people around the Dead Sea.
They conquered them easily, and proceeded to loot the rebdlious towns, notably Sodom
and Gomorrah. When they sacked Sodom, and captured Lot, and his family and his
goods, Abram was aroused.

Abram was very wedthy, employing hundreds of servants, and he quickly mobilized 318
of them and went in hot pursuit. Overtaking the remnant of the satigted and exhausted
troops that night, he proved his prowess by making a successful surprise attack from two
sdes and quickly rescued the prisoners and their goods.

Some have hagily concluded that Abram and his servants actudly dew these four
powerful monarchs. But manifestly this is not the case, for the archeologica records



reved that they lived for many years theredfter. This account of the rad merdy mentions
that Abram rescued the prisoners and goods, and says nothing about his killing any kings.
The seventeenth verse spesks of his returning from the daughter of Chedor-laomer and
the kings which were with him, but the Hebrew word nakah, trandated 'daughter’, means
merely 'to smite, and is so trandaed many times throughout the Old Testament, and,
indeed, is trandated , 'smote€ in the fifteenth verse of this narrative. 'Smiting' the armies
of these kings would properly be referred to as a smiting of the kings themsdves.

Genesis 14:18-20 "And Melchizedek king of Salem brought forth bread and wine: and he
was the priest of the most high God.

"And he blessed him, and said, Blessed be Abram of the most high God, possessor of
heaven and earth:

" And blessed be the most high God, which hath delivered thine enemies into thy hand.
And he gave him tithes of all.”

When Abram returned from his successful smiting of the four kings he was herdded as a
hero by the afflicted survivors around the Dead Sea, whose cities these monarchs had just
ravished, and the 'king' or 'mayor' of Sodom went out to meet him. Melchizedek, who not
only was ruler of the city of Sdem (Jerusdem) but aso its high pries, likewise met
Abram, and blessed him, and Abram paid him tithes of al that he had captured.

This Médchizedek is said to have been a "priest of the most high God,” and not a director
of idol worship. This seems to suggest tha he may have been a Semitic kingman of
Abram, rather than a member of some idolatrous Canaanite tribe. Although Abram had
been in Canaan only twenty-five years when this incident occurred, there were probably
many hundreds of Semites there a that time. Abram's household aone contained
hundreds of persons, and possbly Mechizedek had become a ruler over a Semitic
settlement at a peaceful place west of the Jordan which later came to be known as Jebu
sdem, or Jerusalem, and there directed his kinsmen in the worship of the true God.

Meélchizedek's identity has been made mysterious by a statement in Hebrews 7:1-3, which
says tha he was "without father,... without descent.” This has been explaned to mean
that he was without father or mother in the priesthood, and we do not know his
genedogy. Recently deciphered tablets unearthed a Tel Amarna, in Egypt, subdantiate
this thought. They indicate that the portion of Pdestine in which Jerusdem was located
was clamed by Egypt in Abram's day, and that the pharaohs appointed al the kings or
chieftains of that particular didtrict.

Although no tablet has yet been found that mentions the name of Mechizedek, yet the
Td Amarna records of this period do declare that Paestinian appointees of the pharaohs
in those days were obliged to foreswear dl hereditary rights before being enthroned, and
were made to teke the following oath: "It was not my father, and it was not my mother,
who egtablished me in this place; but it was the mighty am of the king [pharaoh] himsdf
who hath made me aruler.”



This was a very unusud regd arrangement, not only for those days but since then as well.
Probably Melchizedek's priestly office had been given to him by Divine appointment,
hence the statement in Hebrews would aso be true of him as a priet. He is used in the
Scriptures as a picture of Chrig Jesus in his officid role as King and Priest over the
whole earth during his kingdom reign. The psamist says of Jesus "Thou at a priest
forever after the order of Melchizedek." -- Psalm 110:4

Not only are we glad to see even the historic portions of the Bible sibstantiated by the
research of modern science, but we are especidly glad to learn from its pages that the
antitypical Melchizedek, the great King of Peace and Priest of the Mot High God, is
soon, together with his church, to manifet himsdf to dl mankind, extending blessngs of
joy, hedth and life to dl the willing and obedient.

Genesis 14:21-24 " And the king of Sodom said unto Abram, Give me the persons, and
take the goods to thyself.

"And Abram said to the king of Sodom, | have lift up mine hand unto the LORD, the most
high God, the possessor of heaven and earth,

"That | will not take from a thread even to a shoelatchet, and that | will not take any
thing that is thine, lest thou shouldest say, | have made Abram rich:

"Save only that which the young men have eaten, and the portion of the men which went
with me, Aner, Eshcol, and Manre; let them take their portion.”

In these closng verses of the story of Abram's encounter with the four kings we have
another example of his generogty, and his lack of sdf-seeking in materiad things. He had
risked a great ded to rescue Lot and his family, but he wanted no reward for it. No doubt
he fet that the satisfaction of having done something for his relaives was reward enough.
Aner, Eshcol, and Mamre cooperaied with him, and he was quite willing that they share
in the spoils of the victorious battle; but, as for himsef, he would take nothing. Abram's
purpose in moving into Canaan was a higher one than that of maerid gain -- especidly
the spoils of battle.



CHAPTER FIFTEEN

Genesis 15:1-7 "After these things the word of the LORD came unto Abramin a vision,
saying, Fear not, Abram: | amthy shield, and thy exceeding great reward.

"And Abram said, LORD God, what wilt thou give me, seeing | go childless, and the
steward of my house isthis Eliezer of Damascus?

"And Abram said, Behold, to me thou hast given no seed: and, lo, one born in my houseis
mine heir.

"And, behold, the word of the LORD came unto him, saying, This shall not be thine heir;
but he that shall come forth out of thine own bowels shall be thine heir.

"And he brought him forth abroad, and said, Look now toward heaven, and tell the stars,
if thou be able to number them: and he said unto him, So shall thy seed be.

"And he believed in the LORD; and he counted it to him for righteousness.

"And he said unto him, I amthe LORD that brought thee out of Ur of the Chaldees, to
give thee thisland to inherit it."

'After these things -- that is, after the rescue of Lot, the paying tithes to Mechizedek, and
Abram'’s refusal to share in the spoils of battle, the LORD spoke to him and said, 'Fear
not, Abram: | am thy shield, and thy exceeding great reward. One cannot but think that
the LORD took particular notice of Abram's refusal to accept any of the goods offered to
him by the King of Sodom, and was pleased, and that now he is assuring him of a much
better portion -- ‘I am thy shield, and exceeding great reward. This was God's promise to
protect the patriarch, and to supply dl his needs.

Before Abram left Ur of Chadees, God had made a promise to him involving a 'seed, a
child. Sarah, his wife, was baren, and it would seem that Abram was beginning to
wonder just how that promise would be fulfilled, so he sad to the LORD, 'Behold, to me
thou hast given no seed: and, lo, one born in my house is mine heair'. This gppears to be
Abram's way of asking the LORD if this is the arangement he had in mind when he
made the promise of the 'seed'.

The LORD explained to Abram that the one he referred to was not to be his heir, that he
would have a child born of his 'own bowels. Abram had greet fath, yet it was being
tested by his long wait for the birth of the promised heir. But the LORD strengthened his
fath by reaffirming the promise. He told Abram to look at the stars, and then assured
Abram, 'So shdll thy seed be.

'He believed in the LORD', the account states, 'and he [the LORD] counted it to him for
righteousness. Here was the exercise of a fath that judified, a faith that trusted implicitly
in the promises of God. It was upon the bass of this confidence in the Word of the
LORD that Abram became a friend of God. All true friendship is based on confidence --
mutua confidence. Abram believed God, and God had confidence that Abram would do
hiswill.



Genesis 15:8-21 "And he said, LORD God, whereby shall | know that | shall inherit it?
"And he said unto him, Take me an heifer of three years old, and a she goat of three years
old, and a ram of three years old, and a turtledove, and a young pigeon.

" And he took unto him all these, and divided them in the midst, and laid each piece one
against another: but the birds divided he not.

" And when the fowls came down upon the car casses, Abram drove them away.

" And when the sun was going down, a deep sleep fdl upon Abram; and, lo, an horror of
great darkness fell upon him.

"And he said unto Abram, Know of a surety that thy seed shall be a stranger in a land
that is not theirs, and shall serve them; and they shall afflict them four hundred years,
"And also that nation, whom they shall serve, will | judge: and afterward shall they come
out with great substance.

"And thou shalt go to thy fathers in peace; thou shalt be buried in a good age.

"But in the fourth generation they shall come hither again: for the iniquity of the
Amoritesis not yet full.

"And it came to pass, that, when the sun went down, and it was dark, behold a smoking
furnace, and a burning lamp that passed between those pieces.

"In the same day the LORD made a covenant with Abram, saying, Unto thy seed have |
given thisland, from the river of Egypt unto the great river, the river Euphrates:

"The Kenites, and the Kenizztes, and the Kadmonites,

"And the Hittites, and the Perizztes, and the Rephaims,

"And the Amorites, and the Canaanites, and the Girgashites, and the Jebusites.”

The remainder of this chapter is chiefly concerned with the LORD's answer to Abram's
question: 'LORD God, whereby shdl | know that | shdl inherit it? -- that is, the land.
The term ‘whereby', rather than ‘when’, makes he question pertain to how the patriarch
would know for certain that he would inherit the land, not when he would know. We
should expect, then, that the LORD's answer would be in kegping with this.

The LORD ingtructed Abram to prepare a sacrifice, which he did, and the pieces were cut
and separated to make it possible for one to pass between them. This seemed to be a
custom of ancient times in connection with the making of a covenant. See Jeremiah
34:18-20. When the evening came Abram fel into a degp deep. It was then, and
goparently as in a vison, that the LORD said to him, 'Know of a surety that thy seed shall
be a dranger in a land that is not theirs -- and shdl serve them; and they shdl afflict them
-- four hundred years. And dso that nation, whom they shdl serve will | judge and
afterward shadl they come out with great substance.

In brief, God's answer to Abram's question as to how he might know that he would surdly
inherit the Land of Promise, was this combined prophecy and covenant pertaining to the
experiences of the 'seed’, virtudly from Abram's day to the time they left Egypt en route
for Canaan. Instead of passing between the pieces of the sacrifice himsdf in order to
confirm the covenant, the LORD caused the furnace and the lamp -- symbolic of the
experiences outlined in the prophecy just given -- to pass between them. See
Deuteronomy 4:20; 1 Kings 8:5; 11:36; and 2 Samud  21:17.



This would be another way of saying that the fulfillment of the prophecy as here given
would substantiate the LORD's Word, and would thus be a guarantee that both Abram
and his'seed’ ultimately would inherit the land, and dwell therein forever.



CHAPTER SIXTEEN

Genesis 16:1-3 "Now Sarai Abram's wife bare him no children: and she had an
handmaid, an Egyptian, whose name was Hagar .

"And Sarai said unto Abram, Behold now, the LORD hath restrained me from bearing: |
pray thee, go in unto my maid; it may be that I may obtain children by her. And Abram
heartened to the voice of Sarai.

"And Sarai Abram's wife took Hagar her maid the Egyptian, after Abram had dwelt ten
yearsin the land of Canaan, and gave her to her husband Abram to be hiswife."

When sudying God's dedings with Abram it is important to kegp in mind the Divine
promise concerning a 'seed. Abram was to have an offspring, a progeny, tha would
occupy an important place in the plan of God. When this promise was fird made to the
patriarch, his wife Sara was childless. Neverthdess, they both believed God's promise,
and waited patiently for a child to be born. But no child came.

It was a long wait. To begin with, there was the time that eagpsed from the making of the
promise until the deeth of Abram's father Terah, just before they entered the Promised
Land. Now another ten years had passed, and 4ill no child. Sara, in addition to being
barren, was wel dong in years, and her fath that she would become the mother of the
promised seed began to wane. Apparently she gill believed God's plan concerning a seed,
but began to wonder if it were hiswill that she should be the mother.

Meditating adong this line, and desring to Cooperate with the LORD, if possble, she
suggested to Abram that Hagar, their bondmaid, mother a child for him. According to
Chrigian standards today this was a very unethica procedure, but apparently it was not
conddered improper a that time. In any event, neither Saral nor Abram were rebuked for
it by the LORD, dthough he did not acknowledge the child of this union as being the
promised seed.

An interesting Sddight on this incident is the discovery in 1901 by archeologists of the
Code of Amraphd (Khammurabi) -- a code of laws which gpparently served as a standard
of living a that time for the people in Canaan and surrounding territory. According to this
code Sara's giving Hagar to Abram for awife was quite proper.

Genesis 16:4-6 "And he went in unto Hagar, and she conceived: and when she saw that
she had concelved, her mistress was despised in her eyes.

"And Sarai said unto Abram, My wrong be upon thee: | have given my maid into thy
bosom; and when she saw that she had conceived, | was despised in her eyes: the LORD
judge between me and thee.

"But Abram said unto Sarai, Behold, thy maid isin thy hand; do to her asit pleaseth thee.
And when Sarai dealt hardly with her, she fled from her face."

Even from a naturd sandpoint, however, it did not turn out to be a satisfactory solution
to the matter. Quite unexpectedly to Sarai, as soon as Hagar learned that she would bear a
child, she became insolent to her midress. In those days the ability to have children was



prized very highly, and evidently Hagar began to fed tha she was quite superior to Sara,
and acted accordingly.

Sara reported the dStuation to Abram, exclaming, 'My wrong be upon theg. Leeser's
Trandation reads, "I suffer wrong through thee" It is quite possble that Sara expected
that in the event Hagar had a child, she would in some way become its foster mother, and
Hagar would step aside, not claming the rights of motherhood. But now Sara redized
from Hagar's attitude that there was no hope for an arrangement of this sort, so she knew
that she had done wrong in suggesting this method to obtain a seed for Abram and the
LORD -- that it would not solve the problem.

Abram aso redized hat matters were not working out as they had hoped, so in loydty to
Saa he permitted her to ded with Hagar in any way she saw fit. According to the
Hebrew text, Sara afflicted Hagar, probably by incressng her duties and tasks. Her
burdens were increased, perhaps with the hope that she might desert the household and
run away, which is exactly what she did.

Genesis 16:7-16 "And the angel of the LORD found her by a fountain of water in the
wilderness, by the fountain in the way to Shur.

"And he said, Hagar, Sarai's maid, whence camest thou? and whither wilt thou go? And
she said, | flee from the face of my mistress Sarai.

"And the angel of the LORD said unto her, Return to thy mistress, and submit thyself
under her hands.

"And the angel of the LORD said unto her, | will multiply thy seed exceedingly, that it
shall not be numbered for multitude.

"And the angdl of the LORD said unto her, Behold, thou art with child, and shalt bear a
son, and shalt call his name Ishmael; because the LORD hath heard thy affliction.

"And he will be a wild man; his hand will be against every man, and every man's hand
against him; and he shall dwell in the presence of all his brethren.

"And she called the name of the LORD that spake unto her, Thou God seest me: for she
said, Have | also herelooked after him that seeth me?

"Wherefore the well was called Beer-la-hai-roi; behold, it is between Kadesh and Bered.
"And Hagar bare Abram a son: and Abram called his son's name, which Hagar bare,
Ishmael.

"And Abram was fourscore and six years old, when Hagar bare Ishmael to Abram.”

At this juncture, the LORD took a hand in the matter. His angel, or messenger, found
Hagar 'by the fountain in the way to Shur'. Shur was the name of the great fortified wal
shutting Egypt off from Isad. Evidently Hagar was endeavoring to make her way back
to her own people in Egypt; but the LORD interfered, and through his angd, instructed
her to return and be subject to her mistress.

Then the angel uttered a remarkable prophecy (vss. 10-12), one which many now see
fulfilled in the experiences of the Arabic race. Today, many Arabs trace their ancestry
directly back to Hagar's son, Ishmadl. Hagar was grestly impressed by the vist of the
angd of the LORD, and the well where the angel found her was caled Beer-la-ha-roi,



which according to the Marginal Trandation means 'the wdl of him that liveth and seeth
me. Hagar seemed to redlize that the LORD had been watching over her, and that
athough she had escaped from Abram and Sarai, she had not been able to escape from
the God of Abram. She returned to her migtress, and in due time Ishmadl was born.

There was a lesson in this for Saral, aso, and indeed for al who are endeavoring to serve
the LORD. The lesson is that nothing is accomplished by endeavoring to run away from
our trids, or to force them away from us. Saral's lack of faith had brought a severe trid
into her life, and she thought to get rid of it by forcing Hagar to run away; but the LORD
brought the tria right back to her. Probably the experience softened Hagar's attitude also;
but in any event, the two women lived together after this for Sixteen years.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 7

THE PROMISE AFFIRMED
CHAPTER SEVENTEEN

Genesis 17:1-8 "And when Abram was ninety years old and nine, the LORD appeared to
Abram, and said unto him, | am the Almighty God; walk before me, and be thou perfect.
"And | will make my covenant between me and thee, and will multiply thee exceedingly.
"And Abramfell on his face: and God talked with him, saying,

"As for me, behold, my covenant is with thee, and thou shalt be a father of many nations.
"Neither shall thy name any more be called Abram, but thy name shall be Abraham; for a
father of many nations have | made thee.

"And | will make thee exceeding fruitful, and | will make nations of thee, and kings shall
come out of thee.

"And | will establish my covenant between me and thee and thy seed after thee in their
generations for an everlasting covenant, to be a God unto thee, and to thy seed after thee.
"And | will give unto thee, and to thy seed after thee, the land wherein thou art a
stranger, all the land of Canaan, for an everlasting possession; and | will be their God."

According to the Marginal Trandation, God's statement to Abram that he should be
'perfect’, more properly should read 'upright' or 'sncere€. Abram was a member of the
fdlen and dying race, and perfection of conduct was quite beyond his ability. But he
could be upright and sincere before the LORD. This is possble for al of God's people,
and nothing short of thisis acceptable to the LORD.

God's reference in this chapter to the making of a covenant with Abram was a reiteration
of the covenant he had dready made, and an enlarging on some of its features.

In keeping with the importance of meanings atached to names in connection with the
unfolding of the Divine plan, the LORD changed Abram's name to Abraham, meaning
the father of many nations. The origind datement of the covenant assured blessings to
dl natiors through the promised seed, but here the LORD amplifies that thought by
promisng that Abraham would be the father of the nations who thus would be blessed.
The term father means life-giver, and this would seem to be God's way of explaining that
the "blessng" the nations would receive through Abraham'’s seed was to be that of life.

The Aposle Paul quotes this promise (Romans 4:16-18) and indicates that dl who
exercise the faith of Abraham in the promises God made to him, thereby qudify to be his
'seed’. Some of this seed will be earthly, and some spiritud, but the important truth which
Paul stresses is that one does not have to be a naturd descendant of Abraham in order to
be part of his seed.

"Kings shdl come out of thee” God promised Abraham. The principd fulfillment of this
promise is in connection with the spiritud seed of Abraham -- Jesus the Head and the



church, his body. (Gdatians 3:16,27-29) Jesus will be the King of kings, and his church
will reign with him as kings for athousand years. -- Revdation 5:10; 20:4

Abraham, dthough living in Canaan a this time, was a dranger in the land, or as the
Marginal Trandation expresses it, 'a sojourner’. Abraham died without possessing the
land which God promised to him -- as did Isaac and Jacob. But they will, nevertheless,
possess the land when they are restored to life in the resurrection. It is most important to
keep God's viewpoint in mind in our sudy of his Word lest we fdl into serious error in
our endeavors to determine how some of his promises are fulfilled.

Genesis 17:9-14 "And God said unto Abraham, Thou shalt keep my covenant therefore,
thou, and thy seed after thee in their generations.

"Thisis my covenant, which ye shall keep, between me and you and thy seed after thee;
Every man child among you shall be circumcised.

"And ye shall circumcise the flesh of your foreskin; and it shall be a token of the covenant
betwixt me and you.

"And hethat is eight days old shall be circumcised among you, every man child in your
generations, he that is born in the house, or bought with money of any stranger, which is
not of thy seed.

"Hethat isborn in thy house, and he that is bought with thy money, must needs be
circumcised: and my covenant shall be in your flesh for an everlasting covenant.

"And the uncircumcised man child whose flesh of his foreskin is not circumcised, that
soul shall be cut off from his people; he hath broken my covenant.”

Circumcison was a 'token' of the Abrahamic Covenant. Paul spesks of it as a 'Ign’ of the
fath which Abraham dready exercised toward God and his promises. God stressed the
importance of this token of the covenant by decreeing that any of the household of
Abraham thenceforth who did not comply with it were to be destroyed.

In passng, it is wdl to note that the importance God attached to this token of the
covenant rules out dl posshility that any of the naturd descendants of Abraham who
have strayed away from the LORD, and have ceased to observe the sign of circumcison,
could be especialy used or honored by him.

When the LORD sad that any soul that was not circumcised should 'be cut off from his
peopl€, the least we could understand from it is that such a one would cesse to be
consdered by God as a child of Abraham, or in any sense of the word an her to the rich
promises made to him.

In the New Tedtament, circumcison is used to symbolize sngleness of heart and purity
of purpose. It is much the same thought as is contained in the LORD's dtatement to
Abraham that he should be 'upright and sincere. While the spiritua seed of Abraham are
not caled upon to practice the literd rite of circumcison, they are admonished to
circumcise their hearts, and to put away dl filthiness of the flesh.



It is gppropriate that the token of the dl-comprehensive Abrahamic Covenant should be
circumcison, for when we take into condderation the New Testament explanation of
what crcumcigon sgnifies, it means that none will receive the blessngs promised under
the Abrahamic Covenant except upon the basis of purity of heart and motive before the
LORD and an abiding faith in his promises and the righteousness of hislaws.

Genesis 17:15, 16 "And God said unto Abraham, As for Sarai thy wife, thou shalt not
call her name Sarai, but Sarah shall her name be.

"And | will bless her, and give thee a son also of her: yea, | will bless her, and she shall
be a mother of nations; kings of people shall be of her."

Here the LORD reveds to Abraham that Sarai's name was to be changed to Sarah --
ggnifying ‘princess -- inasmuch as she was to be the mother of kings. The gpodtle
explains the manner in which Sarah is condgdered by the LORD as being the mother of
kings, dating that it is because she symbolizes the covenant by which the spiritud seed of
Abraham is devdloped. Thus Sarah is the mother of the same kings of whom Abraham is
the typica father, that is, the kings who are to reign for a thousand years for the blessng
of dl the families of the earth. -- Gdatians 4:22-31

Genesis 17:17-22 "Then Abraham fell upon his face, and laughed, and said in his heart,
Shall a child be born unto himthat is an hundred years old? and shall Sarah, that is
ninety yearsold, bear?

"And Abraham said unto God, O that Ishmael might live before thee!

"And God said, Sarah thy wife shall bear thee a son indeed; and thou shalt call his name
Isaac: and | will establish my covenant with him for an everlasting covenant, and with his
seed after him.

"And as for Ishmael, | have heard thee: Behold, | have blessed him, and will make him
fruitful, and will multiply him exceedingly; twelve princes shall he beget, and | will make
him a great nation.

"But my covenant will | establish with Isaac, which Sarah shall bear unto thee at this set
time in the next year.

"And he left off talking with him, and God went up from Abraham.”

Abraham had great faith in the promises of God, but it was not a perfect faith. At times it
wavered, and one of those times is recorded in this passage. Despite Sarah's barrenness,
Abraham had faith to bdieve, when God firs made the promise to him, that she would
bear him a son, because she was then much younger. But now, in addition to her
barrenness, she was ninety years old; so when the LORD told him this time that Sarah
would bear a son, Abraham fell down on his face and laughed.

In his heart, the passage indicates, Abraham doubted that such a thing could come to
pass, and aising from the ground, he pleaded before the LORD, "O that Ishmad might
live before thee?' -- to be the seed of promise, seems to be the thought of this petition.
God assured Abraham that Ishmagl would live, and would become the father of a great
nation, but as far as the promised seed was concerned, Sarah was to have a child, his
name was to be Isaac, and Isaac would be heir to the promise.



‘At this set time in the next year' -- here was a time prophecy of consderable importance
to Abraham. He had waited many long years for God to fulfill his promise, yet during dl
that time, no indication had been given as to how long that wait would need to continue.
God has tesed the fath of most of his people dong this same line of waiting. The
disciples asked Jesus, "Wilt thou at this time restore again the kingdom to Israd?' and
Jesus replied, "It is not for you to know the times or the seasons, which the Father hath
put in hisown power." -- Acts 1.6,7

Often when the time nears for expected events to occur, the LORD reveds the secret to
his servants. Noah labored long years in building the ark, with probably no definite idea
of when the Hood would come, but findly the LORD sad, "Yet seven days" (Genesis
7:4) So now with Abraham the LORD said, ‘At this sgt time in the next year'. In view of
what Abraham was thinking in his heart concerning the unlikdihood of Sarah bearing
him a son, perhgps the LORD gave him this definite informaion as a means of
grengthening his faith.

Genesis 17:23-27 " And Abraham took Ishmael his son, and all that were bornin his
house, and all that were bought with his money, every male among the men of Abraham's
house; and circumcised the flesh of their foreskin in the selfsame day, as God had said
unto him.

"And Abraham was ninety years old and nine, when he was circumcised in the flesh of his
foreskin.

"And Ishmael his son was thirteen years old, when he was circumcised in the flesh of his
foreskin.

"In the selfsame day was Abraham circumcised, and Ishmael his son.

"And all the men of his house, born in the house, and bought with money of the stranger,
were circumcised with him."

These verses smply relate the fact hat Abraham was quick to obey the indructions of the
LORD regarding the token of the covenant. 'In that sdfsame day’, the account reads, he
proceeded to have dl the mdes in his household circumcised, including himsdf and his
son, Ishmad. There is much evidence in the Scriptures that the LORD gppreciates prompt
obedience. In the case of Abraham his promptness would indicate adso that his faith in
God's promise concerning Sarah had been fully restored and that he desired to carry out
every detall pertaining to his part in the covenant.



CHRISTIAN LIFE AND DOCTRINE

THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 8

AVISIT BY ANGELS
CHAPTER EIGHTEEN

Genesis 18:1-5 "And the LORD appeared unto himin the plains of Mamre: and he sat in
the tent door in the heat of the day;

"And he lift up his eyes and looked, and, 1o, three men stood by him: and when he saw
them, he ran to meet them from the tent door, and bowed himself toward the ground,
"And said, My Lord, if now | have found favour in thy sight, pass not away, | pray thee,
from thy servant:

"Let alittle water, | pray you, be fetched, and wash your feet, and rest your selves under
the tree:

"And | will fetch a morsel of bread, and comfort ye your hearts; after that ye shall pass
on: for therefore are ye come to your servant. And they said, So do, as thou hast said.”

Mamre was a confederate of Abraham on the occason when he rescued Lot. (Geness
14:13) The expression, "plains of Mamre' evidently means the plains which belonged to
Mamre, for Abraham was merdy a sojourner in the land. However, he was on friendly
terms with many of the Canaanites.

"The LORD agppeared’ unto Abraham, the text dates, yet later this appearance turns out to
be the vigt of three 'men’ who served as messengers of the LORD. This manner of
expresson is employed quite frequently in the Bible when it spesks of the LORD's
dedings with members of the human race. Actudly no human being could see God and
live. (Exodus 33:20) However, when he sends his messengers he expects hose visited to
treat them with dignity, and to give consderation to the message they deliver.

These 'men’ who vidted Abraham were actudly angds, that is, spirit beings. They had
materidized in order to be aie to converse fredy with the patriarch. In the New
Tesament, the Apodle Paul refers to them as such, and tecitly cites Abraham's
hospitaity as an example worthy of emulation: "Be not forgetful to entertan drangers”
he writes, "for thereby some have entertained angels unawares.” -- Hebrews 13:2

Genesis 18:6-8 "And Abraham hastened into the tent unto Sarah, and said, Make ready

quickly three measures of fine meal, knead it, and make cakes upon the hearth.

"And Abraham ran unto the herd, and fetched a calf tender and good, and gave it unto a
young man; and he hasted to dressit.

"And he took butter, and milk, and the calf which he had dressed, and set it before them;
and he stood by them under the tree, and they did eat.”

It is necessary to put oursdves in Abraham's postion in order to understand his great
desire to make his unexpected vistors ‘fed a home. It was not as though he lived on a



busy city thoroughfare where thousands of people would be passing every day. Instead he
was living on the plains, and in a tent. It is quite possble that days might go by when not
a sngle dranger pased his tent, and here were three of them who gave every indication
that they were men of considerable importance.

As Abraham saw it, this was to be a speciad event and he was desirous of making a much
as possble out of it. Abraham was an important man in that part of the world, and was
accustomed to giving orders when he wanted things done. He did not ask Sarah if it
would be convenient for her to help prepare a med for these exceptiond vistors. He
amply gave directions that it should be done. The same is true with respect to the young
man whom he directed to dress ayoung cdf and prepare it for amed.

Abraham reveded just a hit of excitement over the vigt of the three men, for the account
says that he "ran unto the herd" and made a persona sdection of a cadf which he knew
would be tender for edting. Vidts from the LORD through his accredited messengers
were not new to Abraham. While the Aposle Paul explains that he entertained angels
unawares, it is quite possible that he perceived that these three men were something more
than they were disclosing. In any event, he proved himsdf to be a kind and gracious hogt;
and Sarah seemsto have cooperated very willingly with him.

Genesis 18:9-15 "And they said unto him, Where is Sarah thy wife? And he said, Behold,
in the tent.

"And he said, | will certainly return unto thee according to the time of life; and, lo, Sarah
thy wife shall have a son. And Sarah heard it in the tent door, which was behind him.
"Now Abraham and Sarah were old and well stricken in age; and it ceased to be with
Sarah after the manner of women.

"Therefore Sarah laughed within herself, saying, After | amwaxed old shall | have
pleasure, my lord being old also?

"And the LORD said unto Abraham, Wherefore did Sarah laugh, saying, Shall | of a
surety bear a child, which am old?

"Is any thing too hard for the LORD? At the time appointed | will return unto thee,
according to the time of life, and Sarah shall have a son.

"Then Sarah denied, saying, | laughed not; for she was afraid. And he said, Nay; but thou
didst laugh.”

Abraham stood while his guests ate, thus assuming the role of a servant, and as they ate,
they inquired concerning the whereabouts of Sarah. While Sarah had helped with the
preparation of the med, up to this point she had evidently kept hersdf out of sSght. Then
the spokesman for these vistors sad to Abraham, 'I will certtainly return unto thee
according to the time of life; and, lo, Sarah thy wife dl have ason'.

Evidently the tent was not very far from where the trio was eating, for Sarah heard this
announcement and, like Abraham, she laughed -- the text says ‘within hersdlf', or we
might say ‘laughed to hersdf. But the angd knew it, and when he referred to it later
Sarah denied that she had laughed, and the angdl said, 'Nay; but thou didst laugh'.



'I's anything too hard for the LORD? -- this is the practicd lesson in the account for us.
This is of great importance with respect to the outworking of the plan of God. Perhaps
one reason the LORD permitted Abraham and Sarah to get so old before Isaac was born
was for the very purpose of demondrating that he is responsble for the fulfillment of al
his promises.

Many sincere Chrigtians today, and for centuries past, have erroneoudy imagined that the
success of God's purposes in the earth depends upon the efforts of puny man. We should
al be glad that this is not o, and that his plan to bless dl the families of the earth through
the seed of Abraham is sure to be accomplished -- sure, despite dl the circumstances
which seem to be to the contrary.

Genesis 18:16-22 " And the men rose up from thence, and looked toward Sodom: and
Abraham went with them to bring them on the way.

"And the LORD said, Shall | hide from Abraham that thing which | do;

" Seeing that Abraham shall surely become a great and mighty nation, and all the nations
of the earth shall be blessed in him?

"For | know him, that he will command his children and his household after him, and
they shall keep the way of the LORD, to do justice and judgment; that the LORD may
bring upon Abraham that which he hath spoken of him.

"And the LORD said, Because the cry of Sodom and Gomorrah is great, and because
their sinisvery grievous,

"I will go down now, and see whether they have done altogether according to the cry of
it, which is come unto me; and if not, | will know.

"And the men turned their faces from thence, and went toward Sodom: but Abraham
stood yet before the LORD."

The LORD takes his servants into his confidence in matters which pertain to them and to
those in whom they are paticularly interested. Broadly spesking, the truth -- enlightened
people of God should be interested in dl mankind. They should have the spirit of
Abraham and manifest enthusasm for the plan of God which was reveded to him, the
plan that through the seed of Abraham dl the families of the earth are to be blessed.

The LORD had decided to destroy Sodom because of the gross wickedness of the city,
but he used the occason to test Abraham's interest in the people of the city, and
paticulaly his concern for his own kingmen -- Lot and his family, who dwet there
'Shdl | hide from Abraham’, the LORD inquired, ‘that thing which | do; seeing tha
Abraham shdl surely become a great and mighty nation, and dl the nations of the earth
shdl beblessed in him?

In this passage we are furnished with an interesting example of how God makes
dlowance for the mentd limitations of his servants in order that they might understand
his viewpoint. To pargphrase God's statement to Abraham it implies that he had heard a
report that the people of Sodom and Gomorrah were very wicked, so he had come down
to investigate, and if they were as wicked as the report indicated, he would surely destroy
them. Actuadly, the Creator of the universe and God of heaven and earth did not need to



vigt the earth persondly to obtain information he needed. This was his way of spesking
on Abraham's level of understanding.

Genesis 18:23-33 "And Abraham drew near, and said, Wilt thou also destroy the
righteous with the wicked?

"Peradventure there be fifty righteous within the city: wilt thou also destroy and not
gpare the place for the fifty righteous that are therein?

"That be far from thee to do after this manner, to slay the righteous with the wicked: and
that the righteous should be as the wicked, that be far from thee: Shall not the Judge of
all the earth do right?

"And the LORD said, If | find in Sodom fifty righteous within the city, then | will spare all
the place for their sakes.

"And Abraham answered and said, Behold now, | have taken upon me to speak unto the
LORD, which am but dust and ashes:

"Peradventure there shall lack five of the fifty righteous: wilt thou destroy all the city for
lack of five? And he said, If | find there forty and five, | will not destroy it.

"And he spake unto him yet again, and said, Peradventure there shall be forty found
there. And he said, | will not do it for forty's sake.

"And he said unto him, Oh |et not the LORD be angry, and | will speak: Peradventure
there shall thirty be found there. And he said, | will not do it, if | find thirty there.

"And he said, Behold now, | have taken upon me to speak unto the LORD: Peradventure
there shall be twenty found there. And he said, | will not destroy it for twenty's sake.
"And he said, Oh let not the LORD be angry, and | will speak yet but this once:
Peradventure ten shall be found there. And he said, | will not destroy it for ten's sake.
"And the LORD went hisway, as soon as he had left communing with Abraham: and
Abraham returned unto his place.”

Abraham petitioned the LORD earnestly to save the city, especidly if there proved to be
a few righteous souls therein. Abraham at first asked whether he city would be spared if
there were fifty souls found to be righteous. When he continued to lower the number it is
possible that he had Lot and his family in mind.

The LORD displayed both his patience with Abraham and his willingness to show mercy
by complying with his entresty so many times, as he kept lowering the number. As it
turned out, there were not even the required ten who were righteous, 0 the city was
destroyed.

This raises an interesting question in view of God's promise to bless dl the nations of the
eath, for Jesus indicates that no particular effort was put forth to bring about the
repentance of Sodom and Gomorrah. If there had been, Jesus explained, they would have
remained and not been destroyed. (Matthew 11:23,24) Jesus adso explained, however that
in the Judgment Day, they will be given an opportunity; so we see that, after dl, they will
be remembered, in keeping with the promise made to Abraham that through his seed dl
the families of the earth shdl be blessed.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 9

SODOM AND GOMORRAH DESTROYED

CHAPTER NINETEEN

Genesis 19:1-3 "And there came two angels to Sodom at even; and Lot sat in
the gate of Sodom: and Lot seeing them rose up to meet them; and he bowed
himself with his face toward the ground,;

"And he said, Behold now, my lords, turnin, | pray you, into your servant's
house, and tarry all night, and wash your feet, and ye shall rise up early, and
go on your ways. And they said, Nay; but we will abide in the street all night.
"And he pressed upon them greatly; and they turned in unto him, and entered
into his house; and he made them a feast, and did bake unleavened bread, and
they did eat."

Chapter eighteen tells of Abraham's efforts to have the cities of Sodom and
Gomorrah saved from destruction, evidently because of his interest in Lot and
his family. These efforts failed, and now two angels of the LORD visit Sodom,
not to save the city, but to warn Lot and thus give him an opportunity to escape.
While the LORD was not willing to spare the cities for Lot's sake, he did favor
Abraham to the extent of showing mercy toward his nephew and his family.

‘Lot sat in the gate of Sodom', and this is where the angels found him when they
entered the city. By comparing this statement with Genesis 23:10,18; 34:20,24;
and Ruth 4:1, it becomes apparent that it has reference to the fact that Lot had a
prominent position in Sodom.

Exercising discernment which one in such a position should possess, he
recognized that these were no ordinary visitors, and quickly bowed himself
humbly and addressed them as 'lords, inviting them to spend the night in his
home. They at first demurred, indicating that they were planning to spend the
night in the street. But Lot pressed his invitation and they accepted, whereupon
a feast was prepared for his guests, including unleavened bread. Evidently Lot
recognized that his visitors were righteous persons, hence the use of unleavened
bread.

Genesis 19:4-11 "But before they lay down, the men of the city, even the men of
Sodom, compassed the house round, both old and young, all the people from
every quarter:

"And they called unto Lot, and said unto him, Where are the men which came



In to thee this night? bring them out unto us, that we may know them.

"And Lot went out at the door unto them, and shut the door after him,

"And said, | pray you, brethren, do not so wickedly.

"Behold now, | have two daughters which have not known man; let me, | pray
you, bring them out unto you, and do ye to them as is good in your eyes. only
unto these men do nothing; for therefore came they under the shadow of my
roof.

"And they said, Stand back. And they said again, This one fellow came in to
sojourn, and he will needs be a judge: now will we deal worse with thee, than
with them. And they pressed sore upon the man, even Lot, and came near to
break the door.

"But the men put forth their hand, and pulled Lot into the house to them, and
shut to the door.

" And they smote the men that were at the door of the house with blindness, both
small and great: so that they wearied themselves to find the door."

These two angels -- who appeared as human beings, and were probably two of
the three who just previoudy had visted Abraham -- must have been
outstanding in appearance, for they attracted the attention of many in the city as
they entered. Some had doubtless seen them enter Lot's home, and being
wicked of heart may have surmised that these strangers were not particularly
friendly toward the city.

Before the two distinguished visitors had retired for the night a mob gathered in
front of Lot's residence demanding that he produce his guests. Sensing that they
meant to harm them in some way, Lot stepped outside of his door and closed it
behind him -- which was a brave thing to do under the circumstances -- and
sought to appease the rioters by offering them his daughters in return for not
molesting his guests.

It is difficult for us today to understand how a father could have so little regard
for his daughters, but apparently ethical standards of that time must have been
quite different from what they are now. It would seem that civilized codes of
conduct governing human behavior in those ancient days greatly favored men
above women, to the extent that in any circumstance where it seemed necessary
to sacrifice one or the other, men and their interests were protected.

The crowd of Sodomites who gathered in front of Lot's house were not to be
appeased. They accused Lot of wanting to act as judge over them, and probably
would have done him harm but for the fact that the two angels -- hisvigtors --
intervened. They reached out of the door and snatched Lot away from the angry



mob, and then, by the use of supernatural powers, smote the would-be intruders
with blindness, rendering them impotent to do anybody harm.

Genesis 19:12-16 "And the men said unto Lot, Hast thou here any besides? son
in law, and thy sons, and thy daughters, and whatsoever thou hast in the city,
bring them out of this place:

"For we will destroy this place, because the cry of them is waxen great before
the face of the LORD; and the LORD hath sent us to destroy it.

"And Lot went out, and spake unto his sons in law, which married his
daughters, and said, Up, get you out of this place; for the LORD will destroy
this city. But he seemed as one that mocked unto his sonsin law.

" And when the morning arose, then the angels hastened Lot, saying, Arise, take
thy wife, and thy two daughters, which are here; lest thou be consumed in the
iniquity of the city.

"And while he lingered, the men laid hold upon his hand, and upon the hand of
his wife, and upon the hand of his two daughters; the LORD being merciful
unto him: and they brought him forth, and set him without the city."

This demonstration of the Sodomites wickedness ended in a manner to give
Lot great confidence in his visitors. Then they revealed to him the real purpose
of their visit. For Abraham's sake they gave Lot every opportunity possible to
save not only himself, but al of hisfamily as well.

Lot cooperated by warning his two daughters and his sons-in-law to be, "who
were to marry his daughters.” (Genesis 19:14, Revised Standard Version), but
apparently the only ones who left the city were Lot and his wife, and his two
daughters. And even these seemed reluctant to leave, being pulled out by the
angels by the hand.

Genesis 19:17-22 "And it came to pass, when they had brought them forth
abroad, that he said, Escape for thy life; ook not behind thee, neither stay thou
in all the plain; escape to the mountain, lest thou be consumed.

"And Lot said unto them, Oh, not so, my Lord:

"Behold now, thy servant hath found grace in thy sight, and thou hast
magnified thy mercy, which thou hast showed unto me in saving my life; and |
cannot escape to the mountain, lest some evil take me, and | die:

"Behold now, this city is near to flee unto, and it is a little one: Oh, let me
escape thither, (is it not a little one?) and my soul shall live.

"And he said unto him, See, | have accepted thee concerning this thing also,
that | will not overthrow this city, for the which thou hast spoken.

"Haste thee, escape thither; for | cannot do any thing till thou be come thither.
Therefore the name of the city was called Zoar."



After leading Lot out of the city, the angel who acted as spokesman counseled
him to flee to the mountain for his life, and not to look back. Apparently the
cities were to be destroyed in such a manner that the entire territory of the plain
was to be affected, hence it was necessary to be farther away than merely
outside of the city.

For some reason Lot seems to have been attracted to city life, for he hesitated to
obey the command to flee to the mountain. Instead, he requested the privilege
of entering another, although a much smaller, city. The angel who spoke for the
LORD granted this request, so Lot and his two daughters entered Zoar --
meaning 'little' -- and probably so named because of this circumstance.

Genesis 19:23-25 "The sun was risen upon the earth when Lot entered into
Zoar.

"Then the LORD rained upon Sodom and upon Gomorrah brimstone and fire
from the LORD out of heaven;,

"And he overthrew those cities, and all the plain, and all the inhabitants of the
cities, and that which grew upon the ground."

When Lot reached Zoar the sun had risen. It was evidently the morning
following the angels visit to Sodom. They had all feasted together at Lot's
home in Sodom, but no one had an opportunity to retire because the commotion
caused by the men of Sodom made it impossible for anyone to sleep.

Morning had come, and with Lot safe in Zoar, 'the LORD rained upon Sodom
and upon Gomorrah brimstone and fire from the LORD out of heaven'.

Sodom and Gomorrah were destroyed, and 'all the plain'. No attempt was made
to convert the people of these cities before destroying them. They were not
called upon to repent. This fact is confirmed by Jesus, who said that if the same
mighty works had been done in these cities of the plains as had been done in
certain Jewish cities of his day, they would have repented. Why, then, did God
not bring about their repentance?

Jesus furnishes the answer by telling us that God will deal with them in the
future Day of Judgment, when it will be more favorable for them than it will be
for those who rejected him despite the mighty miracles which they saw him
perform. While God promised Abraham that he would bless al the families of
the earth through his seed, it was not then the due time to bless them. Under the
circumstances it was better for the people of Sodom and Gomorrah to be cut off
in death to await the resurrection and future day of trial, than it was for them to



continue in sin, drifting further and further away from God, and entering ever
deeper into debauchery and wickedness.

Genesis 19: 26 "But his wife looked back from behind him, and she became a
pillar of salt."

The angdl had given instructions not to look back. Probably this expression
denotes more than merely to turn one's head to look behind. It seemsto imply a
hesitance to go forward, if not an actual turning back. Jesus compared Lot's
wife with one who puts his hand to the plow and turns back. Jesus used the
illustration as a warning to his followers not to turn back into the world from
which they had separated themselves when they obeyed his call to forsake the
world and follow him.

It is not necessary to suppose that Lot's wife turned into a solid pillar of salt.
The account indicates that the entire area was affected by the fire and brimstone
which destroyed the cities. It is probable that when she looked, or turned, back
she still was in the region where the atmosphere had become impregnated with
sulfur and possibly other gases. According to some who have been in this
region, it contains numerous sat pits and rocks. One explanation is that
bituminous gases exploded into flames and caused an eruption of molten salt
which rained down upon her and she became covered by molten salt. So it is
with the Christian who turns back into the world. It is not that the LORD
specially punishes such a one, but the environment and circumstances are such
that his spiritual life is destroyed.

Genesis 19:27-29 "And Abraham gat up early in the morning to the place
where he stood before the LORD:

"And he looked toward Sodom and Gomorrah, and toward all the land of the
plain, and beheld, and, o, the smoke of the country went up as the smoke of a
furnace.

"And it came to pass, when God destroyed the cities of the plain, that God
remembered Abraham, and sent Lot out of the midst of the overthrow, when he
overthrew the cities in the which Lot dwelt."

Abraham redlized from conversing with his three visitors that Sodom and
Gomorrah were not to be saved, so he arose early in the morning and witnessed
what he could of the destruction. While God did not spare the cities on his
account, nevertheless, he 'remembered Abraham, and sent Lot out of the midst
of the overthrow'. Abraham's prayer on behaf of his nephew had great
influence with the LORD, for the angel said to Lot, 'Haste thee, escape thither;
for 1 cannot do any thing till thou be come thither'. If the LORD would not



destroy Sodom until Lot had made his escape because of Abraham's prayer, is
it any wonder that the "time of trouble” (Daniel 12: 1) at this end of the age is
shortened "for the elect's sake"? -- Matthew 24:22

Genesis 19:30-38 "And Lot went up out of Zoar, and dwelt in the mountain,
and his two daughters with him; for he feared to dwell in Zoar: and he dwelt in
a cave, he and his two daughters.

"And the firstborn said unto the younger, Our father isold, and thereis not a
man in the earth to come in unto us after the manner of all the earth:

"Come, let us make our father drink wine, and we will lie with him, that we may
preserve seed of our father.

"And they made their father drink wine that night: and the firstborn went in,
and lay with her father; and he perceived not when she lay down, nor when she
arose.

"And it came to pass on the morrow, that the firstborn said unto the younger,
Behold, | lay yesternight with my father: let us make him drink wine this night
also; and go thou in, and lie with him, that we may preserve seed of our father.
"And they made their father drink wine that night also: and the younger arose,
and lay with him; and he perceived not when she lay down, nor when she
arose.

"Thus were both the daughters of Lot with child by their father.

"And the firstborn bare a son, and called his name Moab: the same is the father
of the Moabites unto this day.

"And the younger, she also bare a son, and called his name Benammi: the same
is the father of the children of Ammon unto this day."

We have another example of the vast difference between the moral code of
ancient times and what is considered proper today. Here, the concern of Lot's
daughters over the matter of keeping the family name alive seems to have
outweighed all other considerations. Failure to bear children was considered a
calamity, and this, too, may have entered into the planning of Lot's daughters.

The LORD's purpose in permitting this action on the part of Lot's daughters to
be recorded was in order to establish the origin of the Moabites and the
Ammonites. These figure somewhat in the experiences of the natural
descendants of Abraham. Even more important is the fact that Ruth, one of the
mothers in the genealogy leading down to Jesus, was a Moabitess.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 10

THE PROMISED SEED COMES
CHAPTER TWENTY

Genesis 20:1-18 "And Abraham journeyed from thence toward the south country, and
dwelled between Kadesh and Shur, and sojourned in Gerar.

" And Abraham said of Sarah hiswife, She is my sister: and Abimelech king of Gerar sent,
and took Sarah.

"But God came to Abimelech in a dream by night, and said to him, Behold, thou art but a
dead man, for the woman which thou hast taken; for sheisa man's wife.

"But Abimelech had not come near her: and he said, Lord, wilt thou slay also a righteous
nation?

"Said he not unto me, Sheis my sister? and she, even she herself said, He is my brother:
in the integrity of my heart and innocency of my hands have | done this.

"And God said unto himin a dream, Yea, | know that thou didst thisin the integrity of thy
heart; for | also withheld thee from sinning against me: therefore suffered | thee not to
touch her.

"Now therefore restore the man hiswife; for heis a prophet, and he shall pray for thee,
and thou shalt live: and if thou restore her not, know thou that thou shalt surely die, thou,
and all that are thine.

"Therefore Abimelech rose early in the morning, and called all his servants, and told all
these thingsin their ears. and the men were sore afraid.

"Then Abimelech called Abraham, and said unto him, What hast thou done unto us? and
what have | offended thee, that thou hast brought on me and on my kingdom a great sin?
thou hast done deeds unto me that ought not to be done.

" And Abimelech said unto Abraham, What sawest thou, that thou hast done this thing?
"And Abraham said, Because | thought, Surely the fear of God is not in this place; and
they will slay me for my wife's sake.

"And yet indeed she is my sister; sheisthe daughter of my father, but not the daughter of
my mother; and she became my wife.

"And it came to pass, when God caused me to wander from my father's house, that | said
unto her, Thisisthy kindness which thou shalt show unto me; at every place whither we
shall come, say of me, Heis my brother.

"And Abimelech took sheep, and oxen, and menservants, and women servants, and gave
them unto Abraham, and restored him Sarah his wife.

"And Abimelech said, Behold, my land is before thee: dwell where it pleaseth thee.

"And unto Sarah he said, Behold, | have given thy brother a thousand pieces of silver:
behold, he isto thee a covering of the eyes, unto all that are with thee, and with all other:
thus she was reproved.

"So Abraham prayed unto God: and God healed Abimelech, and hiswife, and his

mai dservants; and they bare children.

"For the LORD had fast closed up all the wombs of the house of Abimelech, because of
Sarah Abraham's wife."



In this chepter we have another interesting nardive reveding the LORD'S interest in
preventing anything from happening that would interfere with his purpose that Sarah
should be the mother of Isaac, the typicd seed of promise. The chapter aso emphasizes
what we have previoudy mentioned; namely, that codes of honor in those days seem to
have greetly favored the men.

It is sad tha Eastern princes clamed the right to gather dl the beautiful women of their
domain into their harems. It was apparently in kesping with this 'right' that Abimeech
'‘sent and took Sarah. Sarah must have been a remarkable woman, especidly in
gppearance, for a this time she was getting well adong in years, yet her beauty was such
that she gppeded to this heathen king as desirable for his harem.

The ethical code of the time was quite different from ours in many respects. Apparently
the only ‘'legitimate way a king or prince could requistion another man's wife was to
have the husband killed. Abraham was aware of this hence his partid deception in
representing Sarah to be his sgter. This tended to serve as a protection for him, but could
have ended in serious consequences for Sarah.

Had Abimeech learned through the ordinary course of events that Sarah was Abraham's
wife indead of merdy his hdf sger, he might well have sought the desth of the patriarch
in order lavfully to keep Sarah in his harem. But something extraordinary occurred --
"God came to Abimelech in a dream by night, and sad to him, Behold, thou at but a
dead man, for the woman which thou hast taken; for sheisa man's wife."

Now the tables were turned. It was Abimelech's life that was in danger, and he was very
willing to return Sarah to Abraham. God had intervened before Sarah had been defiled,
and this was the important congderation. But Abimelech was concerned, nevertheless,
and asked if the LORD would day "innocent people.” -- vs. 4, RSV

His dam of innocency, and the acknowledgment of that clam by God, must be
understood as pertaining to the generd heading of what God "winked a" (Acts 17:30)
because of the ignorance of the people. It was not his time to enlighten the world. What
he was chiefly concerned about in this instance was the protection of Sarah in order tha
his purpose pertaining to the seed of promise should not be hindered. It was not the time
to regulate the mora codes of the heathen.

While Abimelech's sandards were quite unlike those of Chridianity, he was gpparently
gncere in his efforts to live up to that which he believed to be right -- ether this, or dse
he was thoroughly frightened by the threat of desth which came to him from the LORD
in his dream. In any case, he accused Abraham of causing him to bring a great Sn upon

his kingdom.

The whole affair turned out to the satisfaction of al concerned, but neanwhile the LORD
employed harsh measures to make sure that Abimelech lived up to his professons. The
account says that 'Abraham prayed unto God: and God heded Abimeech, and his wife,



and his maidsarvants, and they bare children: for the LORD had fast closed up dl the
wombs of the house of Abimelech, because of Sarah Abraham's wife.



CHAPTER TWENTY-ONE

Genesis 21:1-5 "And the LORD visited Sarah as he had said, and the LORD did unto
Sarah as he had spoken.

"For Sarah conceived, and bare Abraham a son in his old age, at the set time of which
God had spoken to him.

"And Abraham called the name of his son that was born unto him, whom Sarah bare to
him, Isaac.

"And Abraham circumcised his son Isaac being eight days old, as God had commanded
him.

" And Abraham was an hundred years old, when his son Isaac was born unto him."

'And the LORD visted Sarah as he had said. One of the greet lessons the LORD taught
in connection with the birth of Isaac was that he was a child of promise, and born as a
reult of a gpecid dispensation of Divine grace. He was not born by the will of the flesh,
in the ordinary sense of the word; for Sarah, in addition to being barren al her life, was
now well past the norma age when she could expect to become a mother.

It is important to take into account the fact that Issac was a miracle child, for the
circumstance was a token from the LORD that al his promises toward the human race
will be fulfilled because of his infinite wisdom, grace, and power. Throughout dl the
ages man has faled to rescue himsdf from the result of his own sin, and would continue
to be impotent in his efforts to save himsdf, but this does not hinder the outworking of
God's loving purposes toward the dying race.

It seems appropriate, therefore, thet in fulfilling his promise concening the seed of
blessng, the LORD should make it plain that he done was responsble for making it
possible. God asks his people to cooperate with him in his work, but it is aways wdl to
remember that ther efforts are quite fruitless except as he bestows his blessng upon
them.

Abraham had great confidence in the promises of God, and a great deal of respect for his
indructions in connection with ther fulfillment. When this child of promise was born, he
was named Isaec, in keeping with the LORD's indructions. (Genesis 17:19) Isaac was
aso circumcised in obedience to the LORD's command.

'Abraham was an hundred years old' when Isaac was born. He had waited a long time for
the birth of this "seed" of promise, and during that long waiting period his fath was
svedy tested many times (Hebrews 11:11) But now his fath was a least partidly
rewarded -- not wholly so, for the Apostle explains that, even as with the remainder of the
fathful of Old Testament times, Abraham 'died in faith, not having received the promise;
that is, the fulfillment of the promise. -- vss. 13,39,40

Many of the LORD's people have been tested by their long wait for the fulfillment of
God's promises. The vison has seemed to tarry; the Bridegroom tarried;, and many have
been disposed to cry out, 'How long, O LORD, how long?



But the LORD has a due time for the accomplishment of al his purposes. And while he
does not reved dl the time festures of his plan, we can teke comfort in the thought that
there is never actudly any delay. There was a 'due time for Isaac to be born, but because
Abraham did not know it far in advance, his faith was tested.

Genesis 21:6-8 "And Sarah said, God hath made me to laugh, so that all that hear will
laugh with me.

"And she said, Who would have said unto Abraham, that Sarah should have given
children suck? for | have born hima son in hisold age.

"And the child grew, and was weaned: and Abraham made a great feast the same day
that Isaac was weaned."

Sarah dso exercised a great ded of faith in connection with the birth of Isaac. (Hebrews
11:11) Evidently God's 'vigt' to her in this connection brought about a renewd of her
youth; for she not only gave birth to Isaac, but nursed him as wel, indicating that her
whole system had undergone a change which was contrary to nature for one of her age.

Genesis 21:9,10 "And Sarah saw the son of Hagar the Egyptian, which she had born
unto Abraham, mocking.

"Wherefore she said unto Abraham, Cast out this bondwoman and her son: for the son of
this bondwoman shall not be heir with my son, even with Isaac.”

Evidently Sarah possessed a sendtive dispogtion, for when Ishmad was born she was
somewhat disturbed by the attitude of Hagar, his mother. And now that $e had a son of
her own and Ishmad was mocking him, or 'persecuting him' (Galatians 4:29), it was more
than she could endure, so she directed Abraham to send Hagar and Ishmadl away from
the household. It would be unfar, though, to blame Sarah's attitude entirdy upon her
senstive nature. Doubtless the promises of God pertaining to her seed had much to do
with it, and probably she was merdy acting in a manner which she believed would be
pleasing to the LORD -- ‘the son of this bondwoman shal not be heir with my son, even
with Isaac.

Genesis 21:11-21 "And the thing was very grievous in Abraham's sight because of his
son.

"And God said unto Abraham, Let it not be grievous in thy sight because of the lad, and
because of thy bondwoman; in all that Sarah hath said unto thee, hearken unto her voice;
for in Isaac shall thy seed be called.

"And also of the son of the bondwoman will | make a nation, because he is thy seed.
"And Abraham rose up early in the morning, and took bread, and a bottle of water, and
gave it unto Hagar, putting it on her shoulder, and the child, and sent her away: and she
departed, and wandered in the wilder ness of Beersheba.

"And the water was spent in the bottle, and she cast the child under one of the shrubs.

" And she went, and sat her down over against him a good way off, as it were a bowshot:
for she said, Let me not see the death of the child. And she sat over against him, and lift
up her voice, and wept.



"And God heard the voice of the lad; and the angel of God called to Hagar out of heaven,
and said unto her, What aileth thee, Hagar? fear not; for God hath heard the voice of the
lad where heis.

"Arise, lift up the lad, and hold himin thine hand; for | will make him a great nation.
"And God opened her eyes, and she saw a well of water; and she went, and filled the
bottle with water, and gave the lad drink.

"And God was with the lad; and he grew, and dwelt in the wilderness, and became an
archer.

"And he dwelt in the wilderness of Paran: and his mother took him a wife out of the land
of Egypt."

Sarah's directive to Abraham concerning the casting out of Hagar and Ishmad was
'grievous in his sght because of his son'. Ishmad was Abraham's own son, and because
of his faherly love for his boy, it was not an easy thing for him to comply with the
indgence of his wife. Perhgps he hedtated to do it, wondering if the demand might be
merely an emotiond outburst of Sarah, and not expressve of wha would be the proper
thing to do under the circumstances.

But Abraham was not Eft long in doubt, for the LORD spoke to him and told him that he
should obey Sarah's demand -- 'hearken unto her voice for in Issac shdl thy seed be
cdled. The LORD never causes ay unnecessary anxiety, or grief. While he made it
plan to Abraham tha Isaac was the one in whom his seed should be called, nevertheless
he revealed that 1shmael was to become the father of agreet nation, or people.

Abraham made what provison he could to preserve the lives of mother and child as he
sent them away. While Sarah had logt interest in them, the same could not be sad of
Abraham; for Ishmad was his own son, and Hagar, for a time, had been to him a wife.
Ther lot for a while was a difficult one, and seemingly hopdess. Hagar gave up in
despair, and then the LORD intervened; for dthough Ishmad was not the promised seed,
there was a certain typica purpose he was carrying out through him.

This is brought to our atention in Gaatians 4:21-31. Here the apostle speaks of two great
covenants, and of a "seed" that is produced by each. God's origind covenant with
Abraham cdled for a "seed" for the blessng of mankind through that seed. Paul explains
that Sarah pictures that part of the Abrahamic Covenant which brings forth the seed of
promise.

Four hundred and thirty years after this origind covenant was made, God entered into a
covenant with the natural descendants of Abraham a Mount Sna -- the Law Covenant.
Because of the inability of the lsraglites to keep this perfect Law of God, they were
brought into bondage by its requirements. This covenant, Paul explains, was prefigured
by Hagar, the bondmaid, and the Isradlites in bondage under that covenant, by 1shmad.

Paul spesks of this as an dlegory. Actudly, of course, Ishmadl was not the father of the
Isradlitish nation, for they were and are the naturd descendants of Abraham through
Isaac. Ishmael, on the other hand, is accredited as being the father of a goodly portion of



the Arab race. Ishmag however is used by Paul as a type of Israd under the Law
Covenant.

Genesis 21:22-34 " And it came to pass at that time, that Abimelech and Phichol the chief
captain of his host spake unto Abraham, saying, God is with thee in all that thou doest:
"Now therefore swear unto me here by God that thou wilt not deal falsely with me, nor
with my son, nor with my son's son: but according to the kindness that | have done unto
thee, thou shalt do unto me, and to the land wherein thou hast sojourned.

"And Abraham said, | will swear.

"And Abraham reproved Abimelech because of a well of water, which Abimelech’'s
servants had violently taken away.

" And Abimelech said, | wot not who hath done this thing: neither didst thou tell me,
neither yet heard | of it, but to day.

" And Abraham took sheep and oxen, and gave them unto Abimelech; and both of them
made a covenant.

"And Abraham set seven ewe lambs of the flock by themsel ves.

"And Abimelech said unto Abraham, What mean these seven ewe lambs which thou hast
set by themselves?

"And he said, For these seven ewe lambs shalt thou take of my hand, that they may be a
witness unto me, that | have digged this well.

"Wherefore he called that place Beersheba; because there they sware both of them.
"Thus they made a covenant at Beersheba: then Abimelech rose up, and Phichol the chief
captain of his host, and they returned into the land of the Philistines.

"And Abraham planted a grove in Beersheba, and called there on the name of the LORD,
the everlasting God.

"And Abraham sojourned in the Philistines land many days."

Abraham reproved Abimdech in connection with a wel of water which he supposed
Abimelech had taken away, but the latter's explanation was satisfactory and the covenant
was made. The presenting of a token of covenants made, seemed to be the custom of the
time, and that part of the covenant which Abraham wished particularly to be made secure
pertained to a certain wel which he had digged. Apparently water was not too plentiful,
and Abraham wisdy safeguarded this much of a supply. Abraham did not lose sght of
the source of dl his blessngs, and his faith in God was now gtronger than it had ever
been.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 11

"TAKE NOW THY SON"
CHAPTER TWENTY-TWO

Genesis 22:1,2 "And it came to pass after these things, that God did tempt Abraham, and
said unto him, Abraham: and he said, Behold, hee | am
"And he said, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into
the land of Moriah; and offer him there for a burnt offering upon one of the mountains
which | will tell thee of."

It came to pass after these things. Evidently this statement refers to the experiences of
Abraham following the weaning of Isaec, as related in the preceding chepter. These
accounts indicate that some time had dapsed -- auffident for Ishmad to grow up and
mary; and, in addition, for what may have been somewhat protracted dedings with
Abimdech.

While the period between the weaning of Issac and the time when the LORD asked
Abraham to offer him as a burnt offering is not clearly defined, it is safe to assume that
the boy was well past twenty when the LORD spoke to Abraham on this occason. To
aopreciate the full value of the lesson set forth in this chapter it is essentid to remember
that Issac was a grown man, not a young boy, when his father was cdled upon to offer
him up as a sacrifice,

The Hebrew word trandated 'tempt’ in verse one sgnifies 'to prove. The gpodtle tells us
of God, "nether tempteth he any man,” and explains that one is tempted when he is
dravn away by "his own lust." (James 1:13-15) Temptation is usudly associated with sn.
God ‘'tests his people by holding before them the opportunity to cooperate with him --
sometimes at great cost -- but he does not ‘tempt’ them to do wrong.

‘Take now thy Son, thine only son Isaac, whom thou lovest' -- Abraham certainly must
have loved Issec very dearly, and it is reasonable to conclude that this fact is especidly
mentioned here because the LORD was making an illudration of a much more important
sacrifice which, in the Divine plan, was to be made later -- the sacrifice of his own
beloved Son, Christ Jesus.

God had promised Abraham that his seed was to be the channd of blessng for dl the
families of the earth. But before this blessng could flow to the people, a loving father
mugt give up in sacrifice his beloved son. In the outworking of this arrangement it was
the Heavenly Father who gave his own bedoved Son to be this sacrifice, and here the
LORD is making an illugration of this by having Abraham offer his ®n in sacrifice -- his
'beloved' son.



Genesis 22:3-6 "And Abraham rose up early in the morning, and saddled his ass, and
took two of his young men with him, and Isaac his son, and clave the wood for the burnt
offering, and rose up, and went unto the place of which God had told him.
"Then on the third day Abraham lifted up his eyes, and saw the place afar off.
"And Abraham said unto his young men, Abide ye here with the ass;, and | and the lad
will go yonder and wor ship, and come again to you.
" And Abraham took the wood of the burnt offering, and laid it upon Isaac his son; and he
took the fire in his hand, and a knife; and they went both of them together."

Abraham met this test of fath with courage and determination. He had waited a long
while for Isaac to be born; and the child was born under such circumstances that there
could be no doubt about the LORD's hand in the matter. This increased Abraham's faith
S0 that now, even though the LORD had asked him to do something that might seem out
of harmony with his promises, he had fath to believe that it would in some way be
overruled. The Aposdtle Paul tdls us that Abraham had sufficient faith to beieve that if it
were necessary God would raise Isaac from the dead. -- Hebrews 11:19

It was a three days journey to the land of Moriah, where Isaac was to be offered, and this
afforded plenty of time for Abraham to think the maiter over and change his mind, had he
been disposed to do so, but he did not. His was no hafhearted obedience. Having
received the request from God to offer his son as a burnt offering he ‘rose up early in the
morning' to be on his way to the place where the LORD had directed him to go. And the
same spirit of faith and obedience enabled him to endure the suspense of those three days
which it took him to reach the specified destination.

Genesis 22:7-10 "And Isaac spake unto Abraham his father, and said, My father: and he
said, Heream |, my son. And he said, Behold the fire and the wood: but whereisthe
lamb for a burnt offering?

"And Abraham said, My son, God will provide himself a lamb for a burnt offering: so
they went both of them together.

"And they came to the place which God had told him of, and Abraham built an altar
there, and laid the wood in order, and bound Isaac his son, and laid him on the altar
upon the wood.

"And Abraham stretched forth his hand, and took the knife to slay his son."

When Abraham and his paty came within Sght of the mountain on which the sacrifice
was to be offered, he told his servants to remain behind while he and Isaac proceeded
done. By this time Isaac was getting curious. He was carrying the wood for the burnt
offering, and his father had the fire, and dso a knife with which to kill the lamb; but they
did not have alamb, so he asked Abraham, 'Where is the lamb for a burnt offering?

This question must have pierced the heart of Abraham, but he continued to spare Isaac
from knowing the red truth, and replied, 'My son, God will provide himsdf a lamb for a
burnt offering. Abraham, of course, did not redize how literdly true this would turn out
to be, ather in the type, or in the antitype. In the antitype, Jesus was the Lamb which God
provided, to take "away the sn of theworld.” -- John 1:29



Arriving on the mountain on which the LORD had directed that Isaac was to be offered,
Abraham built the dtar, placed the wood upon it, and then laid Issac upon the wood
ready to be dain. Here it is well to remember that Isaac was a mature man, and could not
have been placed upon the dtar againgt his will by his aged father. By this time Issec
must have known what the LORD had asked his father to do, and the fact that he was
willing voluntarily to cooperate helps to make the type accurate; for Jesus, the antitypica
Isaac, dso willingly laid down hislife because it was his Heavenly Father's will for him.

Genesis 22:11-14 " And the angel of the LORD called unto him out of heaven, and said,
Abraham, Abraham: and he said, Heream .

"And he said, Lay not thine hand upon the lad, neither do thou any thing unto him: for
now | know that thou fearest God, seeing thou hast not withheld thy son, thine only son
fromme.

"And Abraham lifted up his eyes, and looked, and behold behind him a ram caught in a
thicket by his horns: and Abraham went and took the ram, and offered him up for a burnt
offering in the stead of his son.

" And Abraham called the name of that place Jehovah-jireh: asit is said to this day, In the
mount of the LORD it shall be seen."

Up to that time, evidently Abraham bdieved that he was actudly to day his son. He
poised his knife ready to drike the fata blow when, by means of an angd, the LORD
intervened and cdled his atention to a ram in the nearby bushes. Abraham was directed
to use this ram as a subdtitute for Isaac on the dtar. Thus is pictured the fact that the
antitypical Isaac, even Jesus, would become identified throughout the scriptures as a
lamb’ -- the lamb which God provided to be the Redeemer and Savior of the world; the
seed of Abraham through whom, upon the basis of his sacrifice, dl the families the earth
are to be blessed with an opportunity to gain everlagting life.

The angel who intervened to prevent the daying of Isaac sad to Abraham, 'Now | know
that thou fearest God. This angel was spesking for the LORD, and we get the thought
from this datement that God was dlowing Abraham to demondrae his fath and
obedience before reaching a decison as to his true atitude of heart and mind. Certainly
God could have known this without putting Abraham to such a severe test. God has the
ability to know by intuition, but we are not to conclude because he has this dbility, that he
is limited to this method done, or tha he camnot -- if he 0 wills -- choose, by
observation, to find out things he desires to know.

Genesis 22:15-19 "And the angel of the LORD called unto Abraham out of heaven the
second time,

"And said, By myself have | sworn, saith the LORD, for because thou hast done this
thing, and hast not withheld thy son, thine only son:

"That in blessing | will bless thee, and in multiplying | will multiply thy seed as the stars
of the heaven, and as the sand which is upon the sea shore; and thy seed shall possess the
gate of hisenemies;

"And in thy seed shall all the nations of the earth be blessed; because thou hast obeyed



my voice.
"So Abraham returned unto his young men, and they rose up and went together to
Beersheba; and Abraham dwelt at Beersheba.”

When Abraham had fully demondrated his fath by his works God confirmed the
origind promise he made to him, by his oath. Thus it became the 'oath-bound covenant'.
Paul refers to this in Hebrews 6:13-19, and spesks of God's promise, and the oath by
which he bound the promise, as "two immutable things" In the firg place it was
impossible for God to lie, S0 his promise gpart from the oath was immutable; and his oath
was adso immutable, and by virtue of these two unshakable testimonies, we "have a
strong consolation, who have fled for refuge to lay hold upon the hope set before us.™

The church is vitdly concerned with this oathbound covenant because as members of the
body of Chrig they are the spiritua seed of Abraham, and will be the channd of Divine
blessngs to dl nations. (Gdatians 3:27-29) Abraham's seed was to be as the 'stars of
heaven, and aso as the 'sand upon the seashore; that is, there will be a spiritual seed and
aso an earthly seed. -- Acts 7:1-7

The spiritud seed is Chrig and the church; and the earthly seed, beginning with the
resurrected ancient prophets, will eventudly include dl the restored world of mankind.
The oath-bound covenant, then, embraces God's promise to develop a 'seed’ which would
be the channd of his blessngs and dso the actud pouring out of his blessngs of life,
purchased by the antitypica 1saac, even Jesus, the Redeemer and Savior of the world.

Genesis 22:20-24 " And it came to pass after these things, that it was told Abraham,
saying, Behold, Milcah, she hath also born children unto thy brother Nahor;

"Huz hisfirstborn, and Buz his brother, and Kemuel the father of Aram,

"And Chesed, and Hazo, and Pildash, and Jidlaph, and Bethuel.

"And Bethuel begat Rebekah: these eight Milcah did bear to Nahor, Abraham's brother.
"And his concubine, whose name was Reumah, she bare also Tebah, and Gaham, and
Thahash, and Maachah."

Having proved his faith and obedience, the story of Abraham now begins to enter another
phase, and these closng verses of chapter twenty-two introduce the patriarch's brother
and his family. This is in preparaion for the account which is later given of Abraham's
savant seeking a bride for Issac from these kinsfolk of Abraham. This family of the
patriarch's relatives gpparently has no great importance in the Divine arangements
except that it provided Rebekah to be Isaac's wife.



CHAPTER TWENTY-THREE

Genesis 23:1,2 "And Sarah was an hundred and seven and twenty years old: these were
the years of the life of Sarah.

"And Sarah died in Kirjath-arba; the sameis Hebron in the land of Canaan: and
Abraham came to mourn for Sarah, and to weep for her."

Sarah died at the age of 127 years. She was ten years younger than Abraham, who was
100 years old when Isaac was born. (Geness 17:17; 21:5) Therefore Sarah lived to see
Isaac grow into manhood, and no doubt knew that he was presented as alamb for a burnt
offering to the LORD, and had been received back from the dead 'in a figuré, a ram
having been subdtituted for him on the dtar. Sarah is the only woman whose age a desth
isgiven inthe Bible.

Sarah died a Hebron, the more ancient name of which was Kirjath-arba. Some
acheologigs cite this method of identifying a city as an indication tha Moses, in
compiling these chapters of Geness, smply followed records that had been inscribed by
contemporaries of the incidents recorded; and that, when coming upon the name of a city
which he knew would be unfamiliar to the Hebrew people of his day, smply added a
parenthetica explanation of the current name of the city. Moses added explanatory notes
where he thought it was necessary.

Genesis 23:3-20 "And Abraham stood up from before his dead, and spake unto the sons
of Heth, saying,

"I ama stranger and a sojourner with you: give me a possession of a buryingplace with
you, that I may bury my dead out of my sight.

"And the children of Heth answered Abraham, saying unto him,

"Hear us, my lord: thou art a mighty prince among us: in the choice of our sepulchres
bury thy dead; none of us shall withhold from thee his sepulchre, but that thou mayest
bury thy dead.

"And Abraham stood up, and bowed himself to the people of the land, even to the
children of Heth.

" And he communed with them, saying, If it be your mind that | should bury my dead out
of my sight; hear me, and entreat for me to Ephron the son of Zohar,

"That he may give me the cave of Machpelah, which he hath, which isin the end of his
field; for as much money asit isworth he shall give it me for a possession of a
buryingplace amongst you.

"And Ephron dwelt among the children of Heth: and Ephron the Hittite answered
Abraham in the audience of the children of Heth, even of all that went in at the gate of his
city, saying,

"Nay, my lord, hear me: the field give | thee, and the cave that istherein, | giveit thee; in
the presence of the sons of my people givel it thee: bury thy dead.

" And Abraham bowed down himself before the people of the land.

" And he spake unto Ephron in the audience of the people of the land, saying, But if thou
wilt giveit, | pray thee, hear me: | will give thee money for the field; takeit of me, and |
will bury my dead there.



"And Ephron answered Abraham, saying unto him,

"My lord, hearken unto me: the land is worth four hundred shekels of silver; what is that
betwixt me and thee? bury therefore thy dead.

" And Abraham hearkened unto Ephron; and Abraham weighed to Ephron the silver,
which he had named in the audience of the sons of Heth, four hundred shekels of silver,
current money with the merchant.

"And the field of Ephron, which was in Machpelah, which was before Manmre, the field,
and the cave which was therein, and all the trees that were in the field, that were in all
the borders round about, were made sure

"Unto Abraham for a possession in the presence of the children of Heth, before all that
went in at the gate of his city.

"And after this, Abraham buried Sarah his wife in the cave of the field of Machpelah
before Mamre: the same is Hebron in the land of Canaan.

"And athe field, and the cave that is therein, were made sure unto Abraham for a
possession of a buryingplace by the sons of Heth."

The remainder of this chepter smply deds with Abraham's arrangements for the burid of
Sarah. The sons of Heth were those otherwise known as Hittites. Ephron, the one from
whom he bought the fiedld containing the sepulchre in which Sarah was buried, was a
Hittite. These Hittites seemed to be very friendly toward Abraham, spesking of him as a
prince who dwelt among them.

Ephron wanted to give his sepulchre to Abraham, but Abraham countered with a
suggestion that he buy the entire fidd in which the sepulchre was located. Abraham
seems to have been a prudent business man, and probably reasoned that it would be much
better to edtablish a legd ownership of the field and sepulchre through purchase, than to
accept it as a gift. Perhgps the customs of the times were such that that which was given
away could be taken back if the giver changed his mind. Abraham had bought the field,
however, and the account says that 'the field, and the cave that is therein, were made sure
unto Abraham for a possesson of a burying place by the sons of Heth'. This particular
gpot of the land was known as the 'field of Machpelah'.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 12

SEEKING A BRIDE FOR ISAAC
CHAPTER TWENTY-FOUR

Genesis 24:1 "And Abraham was old, and well stricken in age: and the LORD had
blessed Abrahamin all things."

Two points are revedled in this verse Abraham was now old -- ‘well dricken in age’; and
the LORD had blessed him 'in dl things. At this time Abraham was 140 years old: his
wife, Sarah, had been dead for three years, and Isaac was now forty years of age. While
he had made midakes, it was Hill true that the LORD had blessed him in al things, for,
because of the covenant the LORD had made with Abraham, his providences
overshadowed him continually. No testimony more worthwhile could be given of any
servant of God than that which is here stated concerning Abraham. What life could be
more rich and more satisfactory than one which the LORD blesses'in dl things!

Genesis 24:2-6 " And Abraham said unto his eldest servant of his house, that ruled over
all that he had, Put, | pray thee, thy hand under my thigh:

"And | will make thee swear by the LORD, the God of heaven, and the God of the earth,
that thou shalt not take a wife unto my son of the daughters of the Canaanites, among
whom | dwell:

"But thou shalt go unto my country, and to my kindred, and take a wife unto my son
|saac.

"And the servant said unto him, Peradventure the woman will not be willing to follow me
unto this land: must | needs bring thy son again unto the land from whence thou camest?
"And Abraham said unto him, Beware thou that thou bring not my son thither again.”

The 'ddest servant’ of Abraham's house was Eliezer (Genesis 15:2), dthough his name is
not mentioned in this chapter. He was not only his chief servant, but before the birth of
Issac, Abraham had decided to make him his chief heir. But the LORD corrected him in
this and gave indructions that one of his own children must be his herr. -- Genesis 15:4

Abraham was very solicitous that Isaac should not marry one of the Canaanites, but that a
bride should be secured for him from among his own people. At the same time, for some
reason not explained in the chapter, he did not want Isaac to go persondly to his kinsfolk
in Mesopotamia to find a wife, so he decided upon the course here outlined: namely, that
of sending his chief servant to seek abride for his son.

The fact that Abraham occupied such an important podtion in connection with the
outworking of God's plan, and that Issac was the seed of promise, judtifies the student in
the assumption that the manner in which a bride was secured for the promised seed is
intended to be illugrative of a ill more important feature of the plan of God; namdly, the



manner in which a 'bride’ is found for Chrigt, the antitypica Issac and the true spiritud
seed of Abraham.

In this beautiful picture it seems reasonable to conclude that Abraham represented the
Heavenly Father; Issac, the Lord Jesus, and Eliezer, the Holy Spirit. It is through the
work of the Holy Spirit of God, as it operates through the truth -- which is the cdling
agency -- that the church, the bride of Chridt, is sought out and enabled to make the
journey over the narrow way to her Heavenly Bridegroom, Christ Jesus.

Genesis 24:7-9 "The LORD God of heaven, which took me from my father's house, and
from the land of my kindred, and which spake unto me, and that sware unto me, saying,
Unto thy seed will | give thisland; he shall send his angel before thee, and thou shalt
take a wife unto my son from thence.

"And if the woman will not be willing to follow thee, then thou shalt be clear fromthis my
oath: only bring not my son thither again.

"And the servant put his hand under the thigh of Abraham his master, and sware to him
concerning that matter."

Abraham had great faith that Eliezer's misson would be successful. God had blessed him,
and he was sure that the same God would send his angel before Eliezer to direct in this
important underteking. And how true it is that, in the exercise of his influence, his power
(the Holy Spirit), the LORD can and does make use of every necessary agency, or
messenger, to accomplish his good purposes.

Abraham assured his sarvant that if he followed indruction and faled in his misson he
would be released from the covenant that he had made to find a bride for Isaac from
among his master's own people. All of the LORD's people during the Gospe Age
cooperate with the Holy Spirit in seeking and finding a bride for Christ: and Abraham's
willingness to release his servant from responsbility for lack of success if he did the best
he could, might suggest to us that we are responsible only for our best efforts to carry out
the LORD's commission of service, not for the results we might or might not achieve.

Genesis 24:10-14 " And the servant took ten camels of the camels of his master, and
departed; for all the goods of his master were in his hand: and he arose, and went to
Mesopotamia, unto the city of Nahor.

"And he made his camels to kneel down without the city by a well of water at the time of
the evening, even the time that women go out to draw water.

"And he said, O LORD God of my master Abraham, | pray thee, send me good speed this
day, and show kindness unto my master Abraham.

"Behold, | stand here by the well of water; and the daughters of the men of the city come
out to draw water:

"And let it cometo pass, that the damsel to whom | shall say, Let down thy pitcher, | pray
thee, that | may drink; and she shall say, Drink, and | will give thy camels drink also: let
the same be she that thou hast appointed for thy servant Isaac; and thereby shall | know
that thou hast shewed kindness unto my master."



In these verses is revealed what was probably one of the principa reasons hat Eliezer
had been made the chigf sarvant in his Master's household, for they reved that he
believed in Abraham's God and was glad to look to him for guidance and blessing in the
undertaking assgned him by his mager. Doubtless Eliezer sensed that this misson was
one which had further to do with the covenant God had made with Abraham; and having
witnessed the marvelous manner in which God had blessed his master up to this point, he
believed that he would continue to do so. Hence he looked to Abraham's God in
confidence that he would guide him to the proper maiden to be Isaac's bride.

Genesis 24:15-28 "And it came to pass, before he had done speaking, that, behold,
Rebekah came out, who was born to Bethuel, son of Milcah, the wife of Nahor,
Abraham's brother, with her pitcher upon her shoulder.

"And the damsel was very fair to look upon, a virgin, neither had any man known her:
and she went down to the well, and filled her pitcher, and came up.

"And the servant ran to meet her, and said, Let me, | pray thee, drink a little water of thy
pitcher.

"And she said, Drink, my lord: and she hasted, and let down her pitcher upon her hand,
and gave him drink.

"And when she had done giving him drink, she said, | will draw water for thy camels
also, until they have done drinking.

"And she hasted, and emptied her pitcher into the trough, and ran again unto the well to
draw water, and drew for all his camels.

"And the man wondering at her held his peace, to wit whether the LORD had made his
journey prosperous or not.

"And it came to pass, as the camels had done drinking, that the man took a golden
earring of half a shekel weight, and two bracelets for her hands of ten shekels weight of
gold;

"And said, Whose daughter art thou? tell me, | pray thee: isthere roomin thy father's
house for usto lodge in?

"And she said unto him, | am the daughter of Bethuel the son of Milcah, which she bare
unto Nahor.

"She said moreover unto him, we have both straw and provender enough, and roomto
lodgein.

" And the man bowed down his head, and wor shipped the LORD.

"And he said, Blessed be the LORD God of my master Abraham, who hath not |eft
destitute my master of his mercy and histruth: | being in the way, the LORD led me to the
house of my master's brethren.

"And the damsel ran, and told them of her mother's house these things."

Abraham's servant outlined a plan in his mind by which he would be abdle to determine
the LORD's leading. Arriving in Mesopotamia, he hdted by a wel just outside the city of
Nahor. It was apparently the custom of maidens to secure water for their households and
Eliezer reasoned that here he would have a good opportunity to meet the one for whom
he was looking.



It was at this well of water that Abraham's servant found Rebekah -- found her drawing
water, and glad to sarve those in need. The spirit of service is one of the chief
characteristics of those cdled by the Holy Spirit to be members of the antitypical IsaaC's
bride. They are not only found near the great fountain of truth -- as represented by the
wdl -- but are on the dert to use every opportunity possible to refresh others with its
gparkling waters -- the exceeding great and precious promises of God which make up the
Divine plan of the ages.

Upon inquiry Eliezer learned that Rebekah was indeed one of his master's own people.
Also, in addition to being glad to serve him with water, she manifested further her desire
to sarve through her gracious hospitaity. Like Abraham, who entertained angels
unawares, Rebekah, unknown to her then, urged a messenger of the LORD to teke
lodging with them, saying, "We have both straw and provender enough, and room to
lodgein.

Recaving this cordid invitation, Eliezer bowed down and worshiped the LORD. How
appropriate! Too often, perhaps, we think more of the means the LORD uses to bless us
than we do of him. Nor did Eliezer overlook the fact tha God was blessng his mission
because of Abraham, and in addressing him in prayer said, 'Blessed be the LORD God of
my measter Abraham, who hath not left dedtitute my magter of his mercy and truth: 1 being
in the way, the LORD led me to the house of my master's brethren'.

James tdls us that Abraham was cdled a "friend of God' (James 2:23), and what a
wonderful testimony Eliezer gave to the effect that God does not leave his friends
degtitute of mercy and truth! Quite gpart from his earthly possessons, Abraham was the
richest man of his day smply because God had entered into a covenant with him and had
revedled to him that portion of his plan which was then due to be understood. And how
rich are we today whose eyes of understanding have been opened to see and appreciate
the length and breadth and height and depth of the Divine plan to bless dl the families of
earth, in keeping with the promise made to Abraham.

Eliezer gave Rebekah a 'jewe for the forehead (Margin), and bracdets. These might
symbolize spiritual  blessngs which dl receve when they begin to respond to the
influences of the Holy Spirit through the truth. Rebekah displayed enthusasm over what
was occurring, and ran to inform her family. Enthusasm for the LORD and for the truth
is another trat essentid to dl those who will eventudly become members of the
antitypical bride class.

Genesis 24:29-31 "And Rebekah had a brother and his name was Laban: and Laban ran
out unto the man unto the well.

"And it came to pass, when he saw the earring and bracel ets upon his sister's hands, and
when he heard the words of Rebekah his sister, saying, Thus spake the man unto me; that
he came unto the man; and, behold, he stood by the camels at the well.

"And he said, Come in, thou blessed of the LORD; wher efore standest thou without? for |
have prepared the house, and room for the camels.”



Laban, Rebekah's brother, dislayed great interest in the one she had invited into the
home. Before he confirmed his sgter's invitation, however, he ssemingly made sure that
Eliezer was not an impostor. He noted the jewery he had given to Rebekah, and listened
to her testimony of what the visitor had said, and was convinced.

Evidently Abraham was not the only one in his family who trusted in the true God; and it
would seem dso that Eliezer's manner of expresson in connection with the God of
Abraham, was familiar to Rebekah and Laban, for he said to their vidtor, '‘Come in, thou
blessed of the LORD'.

Genesis 24:32-54 " And the man came into the house: and he ungirded his camels, and
gave straw and provender for the camels, and water to wash his feet, and the men's feet
that were with him.

"And there was set meat before himto eat: but he said, | will not eat, until | have told
mine errand. And he said, Speak on.

"And he said, | am Abraham's servant.

"And the LORD hath blessed my master greatly; and he is become great: and he hath
given himflocks, and herds, and silver, and gold, and menservants, and maidservants,
and camels, and asses.

"And Sarah my master's wife bare a son to my master when she was old: and unto him
hath he given all that he hath.

"And my master made me swear, saying, Thou shalt not take a wife to my son of the
daughters of the Canaanites, in whose land | dwell:

"But thou shalt go unto my father's house, and to my kindred, and take a wife unto my
son.

"And | said unto my master, Peradventure the woman will not follow me.

"And he said unto me, The LORD, before whom | walk, will send his angel with thee, and
prosper thy way; and thou shalt take a wife for my son of my kindred, and of my father's
house:

"Then shalt thou be clear from this my oath when thou comest to my kindred; and if they
give not thee one, thou shalt be clear from my oath.

"And | came this day unto the well, and said, O LORD God of my master Abraham, if
now thou do prosper my way which | go:

"Behold, | stand by the well of water; and it shall come to pass, that when the virgin
cometh forth to draw water, and | say to her, Give me, | pray thee, a little water of thy
pitcher to drink;

"And she say to me, Both drink thou, and | will also draw for thy camels: let the same be
the woman whom the LORD hath appointed out for my master's son.

"And before | had done speaking in mine heart, behold, Rebekah came forth with her
pitcher on her shoulder; and she went down unto the well, and drew water: and | said
unto her, Let me drink, | pray thee.

" And she made haste, and let down her pitcher from her shoulder, and said, Drink, and |
will give thy camels drink also: so | drank, and she made the camels drink also.

"And | asked her, and said, Whose daughter art thou? And she said, The daughter of
Bethuel, Nahor's son, whom Milcah bare unto him: and | put the earring upon her face,
and the bracelets upon her hands.



"And | bowed down my head, and wor shipped the LORD, and blessed the LORD God of
my master Abraham, which had led me in the right way to take my master's brother's
daughter unto his son.

"And now if ye will deal kindly and truly with my master, tell me: and if not, tell me; that
| may turn to the right hand, or to the left.

"Then Laban and Bethuel answered and said, The thing proceedeth from the LORD: we
cannot speak unto thee bad or good.

"Behold, Rebekah is before thee, take her, and go, and let her be thy master's son's wife,
as the LORD hath spoken.

"And it came to pass, that, when Abraham's servant heard their words, he wor shipped the
LORD, bowing himself to the earth.

" And the servant brought forth jewels of silver, and jewels of gold, and raiment, and gave
them to Rebekah: he gave also to her brother and to her mother precious things.

"And they did eat and drink, he and the men that were with him, and tarried all night;
and they rose up in the morning, and he said, Send me away unto my master."

Eliezer was extended every courtesy in the home of Rebekah's people. Food was a once
st before him, but for the moment he had more important things on his mind than
sidying his hunger. The LORD had blessed him so wonderfully in leading him to this
home that now he wanted to settle the matter at once as to whether or not the
arangements could be consummated. This show of hospitdity and desre to serve by
Rebekah and Laban might quickly change when they learned the red purpose of his
misson.

So, before he would eat, he indsted on tdling his sory. He sarted in by identifying
himsdf as Abraham's servant. It had been many years since they had seen or heard from
Abraham, and when they learned that his chief servant was now under their roof, they
were overjoyed and anxious for Eliezer to proceed with his story. Then he explained the
red purpose of his misson, going into greet detall as to the exact manner in which the
LORD'S providences had guided him up to this point.

Having st the facts before the family, Eliezer put the matter right up to them as to
whether or not they were willing to cooperate. In telling them the story, he dressed the
thought of the LORD's directing hand in the matter, and when Laban answered his
pointed question concerning therr willingness for Rebekah to accompany him back to
Canaan and to Isaac, he said, The thing proceedeth from the LORD: we cannot spesk
unto thee bad or good. Behold, Rebekah is before thee, take her, and go, and let her be
thy magter's son's wife, as the LORD hath spoken'.

Hearing this reply, Eliezer agan ‘worshipped the LORD'. Then he gave further gifts of
jewdry to Rebekah, as wdl as clothing; bestowing gifts dso on Laban and their mother.
This seems to represent the additional blessngs which come to the prospective members
of the bride class when they come to the point of decison to wak in the narrow way; and
dso the blessngs which come even to members of ther families who cooperate with
rather than oppose, those who make a consecration of their al to follow the leadings of
the Holy Spirit.



Genesis 24:55-60 "And her brother and her mother said, Let the damsel abide with usa
few days, at the least ten; after that she shall go.

"And he said unto them, Hinder me not, seeing the LORD hath prospered my way; send
me away that | may go to my master.

"And they said, We will call the damsel, and enquire at her mouth.

"And they called Rebekah, and said unto her, Wilt thou go with this man? And she said, |
will go.

"And they sent away Rebekah their sister, and her nurse, and Abraham's servant, and his
men.

"And they blessed Rebekah, and said unto her, Thou art our sister, be thou the mother of
thousands of millions, and let thy seed possess the gate of those which hate them.”

Eliezer remained but the one night in this hospitable home. He arose early the next
morning, and asked that he be permitted to leave at once for the return journey. But when
Rebekah's mother and brother were faced with her actud and sudden departure, it was
seemingly more of a shock to them than they had expected, for they pleaded with Eliezer
that she reman with them for a while -- a least ten days. The Margin indicaes "a full
year, or ten months" The betrotha of a year was cusomary in those days. But Eliezer
indsted on the importance of being on hisway.

Then they said to ther vistor that they would cal Rebekah, and let her decide the matter.
If she was willing to gat right away, they would not hinder her. This was done, and
when the matter was put before her, she said, 'l will go..

How beautifully this represents the attitude of those who become members of the
antitypical bride classl It is the spirit of true and prompt consecraion. Through the truth,
these learn about the love of God and the love of Christ. They learn that Chrigt is the One
"dtogether lovey" (Song of Sol. 5:16), full of grace and truth. They learn of ther
privilege of following the leadings of the Holy Spirit and eventudly reaching the
heavenly Canaan to be forever with the LORD. They hear the Holy Spirit, through the
truth, saying to them, "Hearken, O daughter, and consder, and incline thine ear; forget
aso thine own people, and thy father's house, So gl the king greetly desre thy beauty.”
(Psam 45:10,11), and, like Rebekah, they respond, 'l will go'.

While it was gpparently the cusom of the day for the family to have some say in the
matter of who the daughters would marry, the find decison, apparently, was left up to
them. At least it was S0 in the case of Rebekah. And, having made the decison favorable
to Isaac, the mother and brother blessed Rebekah, and said to her: 'Be thou the mother of
thousands of millions’ (vs. 60) This, in redity, is a prophecy. The antitypicd Rebekah
cass, the bride of Chrigt, will, in association with him, be the channd of blessing through
which life will come to the entire race -- easly, ‘thousands of millions!

Genesis 24:61-67 "And Rebekah arose, and her damsels, and they rode upon the camels,
and followed the man: and the servant took Rebekah, and went his way.
"And Isaac came from the way of the well Lahairoi; for he dwelt in the south country.



"And Isaac went out to meditate in the field at the eventide: and he lifted up his eyes, and
saw, and, behold, the camels were coming.

"And Rebekah lifted up her eyes, and when she saw Isaac, she lighted off the camel.

"For she had said unto the servant, What man is this that walketh in the field to meet us?
And the servant had said, It is my master: therefore she took a vail, and covered herself.
"And the servant told Isaac all things that he had done.

"And Isaac brought her into his mother Sarah'stent, and took Rebekah, and she became
hiswife; and he loved her: and Isaac was comforted after his mother's death.”

Rebekah and her maidens -- servants -- made the journey to Isaac on cames. These might
well represent the Word of God, or the various doctrines of his Word, which support the
prospective members of the antitypicd bride-to-be, as they make ther journey to him.
Only a wholehearted love for the LORD and a well-grounded fath in the "exceeding
great and precious promises’ (2 Peter 1:.4) of his Word will carry us through to the end of
the journey, joyful in our anticipation of beng findly accepted into glory with our
Beloved, the King of Glory.

In the antitype, it is not an individud who becomes the bride of Chrigt, but the entire
church class, beginning with those accepted a Pentecost, and continuing even until now.
Rebekah's journey would, therefore, represent the journey of the church throughout the
entire Gospel Age.

As Eliezer brought Rebekah safdly to the end of her journey, and to the presence of Isaac
a Laha-roi, so the Holy Spirit guides the church to the end of her journey, even to the
presence (the parousia) of Christ. How dimulating it is to redize that now we are in the
time of his presence -- tha dready the mgority of the bride class no longer needs its
camels, and that those ill this 9de the vell have the assurance that their ddiverance
draweth near, and that they, too, soon will be with their Lord, the Heavenly Bridegroom,
inglory! -- Luke 21:28



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 13

ABRAHAM DIESIN FAITH

(Jacob and Esau Are Born)
CHAPTER TWENTY-FIVE

Genesis 25:1-4 "Then again Abraham took a wife, and her name was Keturah.

"And she bare him Zimran, and Jokshan, and Medan, and Midian, and Ishbak, and
Shuah.

" And Jokshan begat Sheba, and Dedan. And the sons of Dedan were Asshurim, and
Letushim, and Leummim.

"And the sons of Midian; Ephah, and Epher, and Hanoch, and Abida, and Eldaah. All
these were the children of Keturah."

These four verses present dl tha the Bible says about Abraham's marriage to Keturah.
Inasmuch as the Apostle Paul spesks of Hagar, Sarah's bondmaid whom she gave to
Abraham for a wife, as picturing the Law Covenant to which the nation of Israd was in
bondage, Sarah as a symbol of the covenant under which the followers of Jesus are
developed and enjoy freedom, it has been suggested that Keturah represents the New
Covenant under which naturd lsragl and the world will be blessed during the reign of
Chrigt. -- Jeremiah 31:31-34; Gaatians 4:21-31

In a prophecy of Isaah concerning the glory of the Chridt, the spiritual seed of Abraham,
three of the offsoring of Keturah are mentioned, as though to indicate the far-reaching
blessngs of the LORD which are yet to be avalable for al mankind. See Isaah 60:1-7.
Under the New Covenant arrangements, dl the obedient of mankind -- Jews and Gentiles
-- will receive blessngs of life -- humen life -- through the spiritud seed of Abraham, the
|saac class.

Genesis 25:5,6 "And Abraham gave all that he had unto Isaac.
"But unto the sons of the concubines, which Abraham had, Abraham gave gifts, and sent
them away from Isaac his son, while he yet lived, eastward, unto the east country."

In verse one, Keturah is desgnated a ‘wife, s0 it is not clear whether or not the
‘concubines referred to in these verses include her, but they probably do. (I Chron. 1:32)
Emphasis is given to the fact that Issac was Abraham's red helr, thus a type of Jesus and
adso those who are "heirs of God and joint-heirs with Christ." (Romans 8:17) Jesus was
made heir of dl things, and the hope of the church is to share that inheritance with him.

The sons of Abraham's concubines, however, received 'gifts which suggests that in the
Divine plan God has blessngs aso for those who are not partakers of the "High Caling”
of joint-hership with Jesus. (Philippians 3:14) Even fdlen mankind throughout the ages
has received many blessngs from the Creator. He has caused the sun to shine and the rain
to fal upon both the just and the unjust. Later, when the kingdom is established in the



hands of the Divine Chrid, everlagting life will be offered to dl as a 'gift from God
through the world's Redeemer.

Genesis 25:7-10 "And these are the days of the years of Abraham's life which he lived, an
hundred threescore and fifteen years.

"Then Abraham gave up the ghost, and died in a good old age, an old man, and full of
years, and was gathered to his people.

"And his sons Isaac and Ishmael buried himin the cave of Machpelah, in the field of
Ephron the son of Zohar the Hittite, which is before Manre;

"The field which Abraham purchased of the sons of Heth: there was Abraham buried,

and Sarah hiswife."

Abraham died at the age of one hundred and seventy-five -- 'a good old age, an old man,
and full of years. His was a wonderful life, for the LORD had blessed him. His faith in
God and in his promises continued strong to the end. While he had seen many evidences
of the power of God working in connection with the fulfillment of his promises, yet so far
as the blessing of dl the families of the earth through his seed was concerned, he ‘died in
fath, not having recaived [the fulfillment of] the promises. -- Hebrews 11:13,39

Because it was not God's due time to reved the fullness of his plan, and because there
was no necessty for Abraham knowing it, he did not understand that Isaac was merely a
type of the faith 'seed’ that was to be the ingrument of blessng for dl mankind. He was
given dl the truth pertaining to the Divine plan tha was essentid for him to know in
order to cooperate with God in that which he wanted done a tha time. Abraham
demondrated his fath in God's plan by his obedience in dl that the LORD required of
him. This is dl that any of the LORD's people can do; and in doing it, they rgoice in the
blessings which he so abundantly showers upon them.

Abraham was 'gathered to his peopl€. In the Scriptures expressons smilar to this are
used with respect to the desth of a number of God's servants. In the case of Abraham,
many of his people were heathen who did not believe in Jehovah, the true God, yet in
desth they were dl together. This is in harmony with the generd teachings of the Bible
that both the wicked and the righteous are unconscious in death, and that the hope of a
future life is in the promises of God to restore the dead to life. Abraham will be restored
to be one of the "princes in dl the eath" (Psdm 45:16), while the heathen members of
his family with whom he is resing in degth, will come forth "to the resurrection of
judgment” -- that is, to be put on trid for life. -- John 5:29, RSV

Ishmadl, together with his mother Hagar, was sent away from Abraham's household at the
time Isaac was weaned because he persecuted Isaac. However, when Abraham died they
cooperated in the burid of Abraham. Abraham was buried in the cave of Machpelah, the
ste which he had previoudy purchased asaburid place for hiswife, Sarah.

Genesis 25:11-18 "And it came to pass after the death of Abraham, that God blessed his
son Isaac; and Isaac dwelt by the well Lahairoi.
"Now these are the generations of Ishmael, Abraham's son, whom Hagar the Egyptian,



Sarah's handmaid, bare unto Abraham:

" And these are the names of the sons of Ishmael, by their names, according to their
generations:. the firstborn of Ishmael, Nebajoth; and Kedar, and Adbeel, and Mibsam,
"And Mishma, and Dumah, and Massa,

"Hadar, and Tema, Jetur, Naphish, and Kedemah:

"These are the sons of Ishmael, and these are their names, by their towns, and by their
castles; twelve princes according to their nations.

"And these are the years of the life of Ishmael, an hundred and thirty and seven years:
and he gave up the ghost and died; and was gathered unto his people.

"And they dwelt from Havilah unto Shur, that is before Egypt, as thou goest toward
Assyria: and he died in the presence of all his brethren.”

Verse 11 contains a Smple statement of fact indicating the closng of the historica record
of Abraham's life, and notifying the reader that now Issac and his experiences, and the
manner in which God blessed him, will be the principd subject matter under
consderation. Verses 12,13 present a brief record of the generations of Ishmad, but
inasmuch as he was not to be dedt with particularly by the LORD, no more than this
scant information is provided, and even this is rdativdy unimportant in connection with
the outworking of the Divine plan.

Genesis 25:19-23 "And these are the generations of Isaac, Abraham's son: Abraham
begat |saac:

"And I saac was forty years old when he took Rebekah to wife, the daughter of Bethuel the
Syrian of Padanaram, the sister to Laban the Syrian.

"And Isaac intreated the LORD for his wife, because she was barren: and the LORD was
intreated of him, and Rebekah his wife conceived.

"And the children struggled together within her; and she said, If it be so, why am | thus?
And she went to enquire of the LORD.

"And the LORD said unto her, Two nations are in thy womb, and two manner of people
shall be separated from thy bowels; and the one people shall be stronger than the other
people; and the elder shall serve the younger."

The expresson, 'generdtions of Isaac, sgnifies the historicd record of his life, beginning
with his birth, as the son of Abraham. While his life was not as long, nor as filled with
important incidents relating to the plan of God as was that of his father, nevertheless he
was blessed by God as the heir of the promises made to Abraham.

In some respects, Isaac's experiences pardlded those of his father: for example, the
barrenness of his wife. We have dready studied the account of the wonderful manner in
which a wife was secured for him, and here we learn that he was forty years old when he
married Rebekah. It was not until twenty years passed that his first sons were born. (vs.
26) The reason for thislong delay was that Rebekah was barren.

Isaac prayed to the LORD about the falure of his wife to have children, and the LORD
answered his prayers. Probably in this case, as with Abraham and Sarah, God wanted to
impress the fact of his providence in connection with the development of the promised



seed, and that no matter what difficulties sood in the way, nothing could interfere with
the fulfillment of his promises

In connection with the bearing of her twin children, Rebekah sensed that something
unusud was occurring and displayed a measure of anxiety over it, making it a meatter of
prayer. In answer to her prayer, the LORD gave a prophecy pertaining to the descendants
of her sons, that both would become heads of nations, but that the one which would be
born first would serve the one that was born last.

Genesis 25:24-34 " And when her days to be delivered were fulfilled, behold, there were
twinsin her womb.

"And the first came out red, all over like an hairy garment; and they called his name
Esau.

"And after that came his brother out, and his hand took hold on Esau's heel; and his
name was called Jacob: and Isaac was threescore years old when she bare them.

"And the boys grew: and Esau was a cunning hunter, a man of the field; and Jacob was a
plain man, dwelling in tents.

"And Isaac loved Esau, because he did eat of his venison: but Rebekah loved Jacob.
"And Jacob sod pottage: and Esau came from the field, and he was faint:

"And Esau said to Jacob, Feed me, | pray thee, with that same red pottage; for | am faint:
therefore was his name called Edom.

"And Jacob said, Sell me this day thy birthright.

"And Esau said, Behold, | am at the point to die: and what profit shall this birthright do
to me?

"And Jacob said, Swear to me this day; and he sware unto him: and he sold his birthright
unto Jacob.

"Then Jacob gave Esau bread and pottage of lentiles; and he did eat and drink, and rose
up, and went hisway: thus Esau despised his birthright.”

In these verses we have the wedl-known story of the birth of Esau and Jacob, and of the
different characteristics of the two boys. Esau was the firgborn, hence, in keeping with
the customs of those times, to him belonged the heritage of his father.

Abraham gave dl tha he had to Issac, which meant that Issac was rich in the materid
things of life. But more important than this, to him beonged the promises of God
pertaning to the 'seed. These dso he inherited from his father, and later they were
confirmed to him by God. All of this, incuding the promises, belonged to Esau by right
of birth. However, Esau's readiness to sdl his birthright to Jacob for so smdl a
congderation as a mess of pottage indicates that he did not gppreciate it as he should
have. The account says that he despised it.

On the other hand, Jacob, born a few moments later than Esau and thus by legd right
deprived of the hirthright, apparently longed to possess it, paticularly as it pertained to
the promises God made to his grandfather, Abraham. Because of this, when the firg
favorable opportunity came, he offered to purchase it from his brother. Esau seemed quite
willing to accept Jacob's offer and the transfer of the birthright was made, at least as far



as Jacob and Esau were concerned. Later developments indicate that it ill had to be
confirmed by the parental blessing.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 14

THE PROMISE INHERITED BY ISAAC AND
JACOB

CHAPTER TWENTY-SIX

Genesis 26:1-5 "And there was a famine in the land, beside the first famine that wasin
the days of Abraham. And Isaac went unto Abimelech king of the Philistines unto Gerar.
"And the LORD appeared unto him, and said, Go not down into Egypt; dwell in the land
which | shall tell thee of:

"Sojournin thisland, and | will be with thee, and will bless thee; for unto thee, and unto
thy seed, | will give all these countries, and | will perform the oath which | sware unto
Abraham thy father;

"And | will make thy seed to multiply as the stars of heaven, and will give unto thy seed
all these countries; and in thy seed shall all the nations of the earth be blessed;

"Because that Abraham obeyed my voice, and kept my charge, my commandments, my
statutes, and my laws."

IsaaC's experiences were in many respects like those of his father, and that is true with
respect to his contact with Abimeech, king of the Philistines. Another famine developed
in Canaan, and Isaac, like his father, moved to Gerar where food could be obtained. It
was there that the LORD appeared to him with ingructions not to go into Egypt, but to
'sojourn’ where he was. and the LORD assured him of his presence and blessing.

On this occasion the LORD reiterated the promise he had made to Abraham concerning
his seed and assured Isaac that now this promise belonged to him. The promise that
Isaac's seed would multiply as the 'stars of heaven' may be intended as a specid reference
to the fact that the faith seed of Abraham -- of whom Isaac was a type -- would be
spiritud: partakers of the "heavenly caling.” -- Hebrews 3:1

Genesis 26:6-11 "And Isaac dwelt in Gerar:

" And the men of the place asked him of hiswife; and he said, She is my sister: for he
feared to say, Sheis my wife; lest, said he, the men of the place should kill me for
Rebekah; because she was fair to look upon.

"And it came to pass, when he had been there a long time, that Abimelech king of the
Philistines looked out at a window, and saw, and, behold, |saac was sporting with
Rebekah his wife.

"And Abimelech called Isaac, and said, Behold, of a surety she is thy wife: and how
saidst thou, Sheis my sister? And Isaac said unto him, Because | said, Lest | die for her.
"And Abimelech said, What is this thou hast done unto us? one of the people might lightly
have lien with thy wife, and thou shouldest have brought guiltiness upon us.

"And Abimdech charged all his people, saying, He that toucheth this man or hiswife
shall surely be put to death.”



Like Abraham, again, when Issac went into the land of the Philitines he clamed that his
wife, Rebekah, was his ggter: and for the same reason; namey, his own protection. It
probably reflects the genera attitude of that day toward women; but in any event it
discloses that Issac was willing that his wife run certain risks rather than chance some
greater harm coming to himsdf. Perhaps, however, he reasoned that if he was killed in
order that Rebekah might be taken by another, she would suffer anyway.

Abimelech discovered that Rebekah was more to Issac than a siter, and rebuked him for
misrepresenting the facts, even as Abraham had previoudy been rebuked. Through his
knowledge of Abraham, and witnessing the manner in which the providences of God had
overshadowed him, this king of the Philisines was anxious that ho harm come ether to
Issec or Rebekah, so he charged al his people saying, 'He that toucheth this man or his
wife shal surely be put to death'.

Genesis 26:12-16 "Then Isaac sowed in that land, and received in the same year an
hundredfold: and the LORD blessed him.

" And the man waxed great, and went forward, and grew until he became very great:
"For he had possession of flocks, and possession of herds, and great store of servants:
and the Philistines envied him.

"For all the wells which his father's servants had digged in the days of Abraham his
father, the Philistines had stopped them, and filled them with earth.

"And Abimelech said unto Isaac, Go from us; for thou art much mightier than we."

God blessed Issac dong materia lines even as he had previoudy blessed Abraham. He
became s0 prosperous in Gerar that the Philistines envied him. To avoid an open clash,
Abimelech said to Isaac, 'Go from us. for thou art much mightier than we.

Genesis 26:17-25 "And Isaac departed thence, and pitched his tent in the valley of
Gerar, and dwelt there.

"And Isaac digged again the wells of water, which they had digged in the days of
Abraham his father; for the Philistines had stopped them after the death of Abraham: and
he called their names after the names by which his father had called them.

"And Isaac's servants digged in the valley, and found there a well of springing water.
"And the herdmen of Gerar did strive with Isaac's herdmen, saying, The water isours:
and he called the name of the well Esek; because they strove with him.

"And they digged another well, and strove for that also: and he called the name of it
Stnah.

"And he removed from thence, and digged another well; and for that they strove not: and
he called the name of it Rehoboth; and he said, For now the LORD hath made room for
us, and we shall be fruitful in the land.

"And he went up from thence to Beersheba.

"And the LORD appeared unto him the same night, and said, | am the God of Abraham
thy father: fear not, for | amwith thee, and will bless thee, and multiply thy seed for my
servant Abraham's sake.



"And he builded an altar there, and called upon the name of the LORD, and pitched his
tent there: and there Isaac's servants digged a well."

Issec heeded the request of Abimeech, but apparently did not move a great distance,
pitching his tent in the ‘valey of Gerar'. This seems to have been the same territory
previoudy occupied by Abraham, for the account spesks of the wells dug by Abraham's
servants, filled by the Philistines, now being reopened by the servants of | saec.

Then Isaac's sarvants continued to dig wells, and they opened one which they cdled
'soringing water'. (Margin, ‘living wae’) This was goparently an atesan wel. They
continued digging wells, and as each new one was opened, the herdsmen of Gerar strove
with the servants of Isaac for possession of t. On account of this, one was caled Esek,
meaning ‘contention’, and another Sitnah, meaning "hatred'.

Finaly they opened a well and the herdsmen did not contest its ownership, so Isaac
named it Rehoboth, meaning 'room’, for he said, 'Now the LORD hath made room for us,
and we shdl be fruitful in the land'.

'And he went up from thence to Beersheba. And the LORD appeared unto him the same
night. God was ever directing and overruling in the affairs of Issac even as he had done
previoudy in the experiences of Abraham. At appropriate times he spoke to him to
reassure him of this, and dso to confirm the covenant he had made concerning the 'seed.
While this promise was passed on to Isaac, and later to Jacob, it was with the reminder, as
here dated, that its fulfillment would be for Abraham's sake and because Abraham had
been his faithful servant and friend. Thus it is not Isaac’'s seed, but the seed of Abraham,
whichisto bless dl the families of the earth.

Having received the redffirmation of the promise, Issec built an dtar in commemoration
of the event, and had his servants dig yet another well. Water was probably at a premium
in that section of the country and the ability to dig wels and obtan a supply was
doubtless looked upon by Issac and his servants as one of the evidences of God's blessing
upon them.

Genesis 26:26-33 " Then Abimelech went to him from Gerar, and Ahuzzath one of his
friends, and Phichol the chief captain of hisarmy.

"And Isaac said unto them, Wher efore come ye to me, seeing ye hate me, and have sent
me away from you?

"And they said, We saw certainly that the LORD was with thee: and we said, Let there be
now an oath betwixt us, even betwixt us and thee, and let us make a covenant with thee;
"That thou wilt do us no hurt, as we have not touched thee, and as we have done unto
thee nothing but good, and have sent thee away in peace: thou art now the blessed of the
LORD.

"And he made them a feast, and they did eat and drink.

"And they rose up betimes in the morning, and sware one to another: and Isaac sent them
away, and they departed from himin peace.

"And it came to pass the same day, that Isaac's servants came, and told him concerning



the well which they had digged, and said unto him, We have found water.
"And he called it Shebah: therefore the name of the city is Beersheba unto this day."

This passage records another incident smilar to an experience which Abraham had had
with the Abimeech of his day; namdy, the request of the Philisine king to enter into a
covenant of peace. This heathen king must have been grestly impressed with the manner
in which both Abraham and Isaac prospered, and believed that the God whom they
worshiped doubtless had something to do with it, so he fdt that his own safety and the
safety of his people depended upon being on peaceful terms with them. Issac had no
aggressive intentions, and was glad to enter into a covenant of peace with Abimelech.

Genesis 26: 33,34 "And Esau was forty years old when he took to wife Judith the
daughter of Beeri the Hittite, and Bashemath the daughter of Elon the Hittite:
"Which were a grief of mind unto Isaac and to Rebekah."

In these two verses we are given a Sddight on a serious domestic problem which arose in
Issac's household. Esau, seemingly without the consent of his parents, married two wives,
both of them of heathen families. Although briefly dated, we can imagine the turmoil that
was cregted in the family, for the account says that they were 'a grief of mind unto Isaac
and Rebekah'.



CHAPTER TWENTY-SEVEN

Genesis 27:1-5 "And it came to pass, that when Isaac was old, and his eyes were dim, so
that he could not see, he called Esau his eldest son, and said unto him, My son: and he
said unto him, Behold, heream|.

"And he said, Behold now, | amold, | know not the day of my death:

"Now therefore take, | pray thee, thy weapons, thy quiver and thy bow, and go out to the
field, and take me some venison;

"And make me savoury meat, such as| love, and bring it to me, that | may eat; that my
soul may bless thee before | die.

"And Rebekah heard when I saac spake to Esau his son. And Esau went to the field to
hunt for venison, and to bring it."

Many years had now passed snce Esau sold his birthright to Jacob, yet there is no
indication that ther father, Isaac, had been advised of the transaction. It was naturd,
therefore, when he fdt that he would soon die, that he should want to bestow his parenta
blessng upon his firgborn son, Esau. Being fond of venison, and knowing of Esau's skill
as a hunter, he thought it fitting to make the maiter of bestowing his blessng a sort of
banquet.

Genesis 27:6-17 "And Rebekah spake unto Jacob her son, saying, Behold, | heard thy
father speak unto Esau thy brother, saying,

"Bring me venison, and make me savoury meat, that | may eat, and bless thee before the
LORD before my death.

"Now therefore, my son, obey my voice according to that which | command thee.

"Go now to the flock, and fetch me from thence two good kids of the goats; and | will
make them savoury meat for thy father, such as he loveth:

"And thou shalt bring it to thy father, that he may eat, and that he may bless thee before
his death.

"And Jacob said to Rebekah his mother, Behold, Esau my brother isa hairy man, and |
am a smooth man:

"My father peradventure will feel me, and | shall seemto him as a deceiver; and | shall
bring a curse upon me, and not a blessing.

"And his mother said unto him, Upon me be thy curse, my son: only obey my voice, and
go fetch me them.

"And he went, and fetched, and brought them to his mother: and his mother made
savoury meat, such as his father loved.

"And Rebekah took goodly raiment of her eldest son Esau, which were with her in the
house, and put them upon Jacob her younger son:

"And she put the skins of the kids of the goats upon his hands, and upon the smooth of his
neck:

" And she gave the savoury meat and the bread, which she had prepared, into the hand of
her son Jacob."

Perhaps Jacob had confided in his mother, Rebekah, the fact that he had bought the
birthright. Noting Esau's unwillingness to explain the dtuation to his father, and his



readiness to accept the blessng which went with the birthright, Rebekah decided to take
matters into her own hands and see to it that the blessng was bestowed upon the son to
whom it now, by right of purchase, properly beonged. She might adso have been
influenced in this decison by the information given to her by the LORD before the twins
were born: namdy, that the eder was to serve the younger. Certainly this would tend to
give her confidence that the LORD would bless her efforts to have Isaac's blessng
bestowed upon Jacob.

Jacob heditated to attempt the deception which appeared necessary in order to obtain the
blessng, fearing that he would bring a curse upon himsdf ingead. But his mother
indgted, explaining that she would take the respongbility, and that if any curse resulted it
would be upon her. So Jacob went ahead with the preparations as his mother directed.

Genesis 27:18-29 "And he came unto his father, and said, My father: and he said, Here
am|; who art thou, my son?

"And Jacob said unto his father, | am Esau thy firstborn; | have done according as thou
badest me: arise, | pray thee, sit and eat of my venison, that thy soul may bless me.

"And Isaac said unto his son, How isit that thou hast found it so quickly, my son? And he
said, Because the LORD thy God brought it to me.

"And Isaac said unto Jacob, Come near, | pray thee, that | may feel thee, my son, whether
thou be my very son Esau or not.

" And Jacob went near unto Isaac his father; and he felt him, and said, The voiceis
Jacob's voice, but the hands are the hands of Esau.

"And he discerned him not, because his hands were hairy, as his brother Esau's hands: so
he blessed him.

"And he said, Art thou my very son Esau? And he said, | am.

"And he said, Bring it near to me, and | will eat of my son's venison, that my soul may
bless thee. And he brought it near to him, and he did eat: and he brought himwine, and
he drank.

"And his father 1saac said unto him, Come near now, and kiss me, my son.

"And he came near, and kissed him: and he smelled the smell of his raiment, and blessed
him, and said, See, the smell of my son is as the smell of a field which the LORD hath
blessed:

"Therefore God give thee of the dew of heaven, and the fatness of the earth, and plenty of
corn and wine:

"Let people serve thee, and nations bow down to thee: be lord over thy brethren, and let
thy mother's sons bow down to thee: cursed be every one that curseth thee, and blessed
be he that blesseth thee."

The preparations complete, Jacob entered into the presence of his father, and in response
to a direct question by him, openly lied, declaring that he was Esau. The account is
related in the Scriptures without comment asto the right or wrong of Jacob's action.

As we have noted in tracing the experiences of both Abraham and Isaac, the standards of
righteousness of that day were somewhat different from the manner in which they were
later set forth in the Mosaic Law, and by Jsus and the apostles. Both Rebekah and Jacob



may have reasoned that since the birthright had been legitimately purchased, any means
used to assure a confirmation of the transfer was judtifiable -- that the end judtified the
means. In any event, it was God's plan that Jacob should be the her, and there is no
indication in the Scriptures that he condemned the course ether of them took in the
matter.

Issac phrased his blessng in keeping with the promise made to Abraham, saying to
Jacob, 'Let people serve thee, and nations bow down to thee. Chrig is the true inheritor
of this blessng, and of him it is dedaed that "dl kings shdl fdl down before him: dl
naionsshdl svehim.” -- Psalm72:11

Genesis 27:30-40 "And it came to pass, as soon as Isaac had made an end of blessing
Jacob, and Jacob was yet scarce gone out from the presence of Isaac his father, that
Esau his brother came in from his hunting.

"And he also had made savoury meat, and brought it unto his father, and said unto his
father, Let my father arise, and eat of his son's venison, that thy soul may bless me.
"And Isaac his father said unto him, Who art thou? And he said, | am thy son, thy
firstborn Esau.

"And Isaac trembled very exceedingly, and said, Who? where is he that hath taken
venison, and brought it me, and | have eaten of all before thou camest, and have blessed
him? yea, and he shall be blessed.

" And when Esau heard the words of his father, he cried with a great and exceeding bitter
cry, and said unto his father, Bless me, even me also, O my father.

"And he said, Thy brother came with subtilty, and hath taken away thy blessing.

"And he said, Is not he rightly named Jacob? for he hath supplanted me these two times:
he took away my birthright; and, behold, now he hath taken away my blessing. And he
said, Hast thou not reserved a blessing for me?

"And Isaac answered and said unto Esau, Behold, | have made himthy lord, and all his
brethren have | given to him for servants; and with corn and wine have | sustained him:
and what shall I do now unto thee, my son?

"And Esau said unto his father, Hast thou but one blessing, my father? bless me, even me
also, O my father. And Esau lifted up his voice, and wept.

"And Isaac his father answered and said unto him, Behold, thy dwelling shall be the
fatness of the earth, and of the dew of heaven from above;

"And by thy sword shalt thou live, and shalt serve thy brother; and it shall come to pass
when thou shalt have the dominion, that thou shalt break his yoke from off thy neck.”

Naturally it was a shock to Issac to discover that he had bestowed his blessng upon
Jacob rather than Esau. Seemingly, however, once given it could not be recdled, so he
was reconciled to let the matter stand. But Esau, we read, ‘cried with a great and
exceeding bitter cry, and sad unto his father, Bless me, even me dso, O my father'. In
Hebrews 12:16,17, we have a reference to this, with the explanation that Esau was a
"profane person.” According to the Marginal Trandation in this New Testament
reference, Esau sought in vain for away to change.



Asked by Esau if there were some sort of blessng that could be bestowed upon him,
Isaec replied, 'Behald, | have made him thy lord, and al his brethren have | given to him
for servants, and with corn and wine have | sustained him: and what shdl | do now unto
thee, my son? The thought is that the red blessng having gone to Jacob, there was
nothing redly worthwhile for Esau.

However, more in the nature of a prophecy than a blessing, Isaac told Esau that he would
live by the sword, and that dthough he would have to serve Jacob, he would eventudly
become powerful and throw off his yoke. It is well to remember that the promises made
to Abraham and passed on to Issac and Jacob, embrace the development of a spiritud
seed, and aso the development of a natural seed. This prophecy by Isaac that Esau would
throw off the yoke of Jacob pertains to the experiences of the naturd seed. Esau became
the head of the Edomites, and the record of 2 Kings 8:20-22 shows the fulfillment of
Isaac's 'blessing' pertaining to Esau's servitude.

Genesis 27:41-46 " And Esau hated Jacob because of the blessing wherewith his father
blessed him: and Esau said in his heart, The days of mourning for my father are at hand,;
then will | lay my brother Jacob.

"And these words of Esau her elder son weretold to Rebekah: and she sent and called
Jacob her younger son, and said unto him, Behold, thy brother Esau, as touching thee,
doth comfort himself, purposing to kill thee.

"Now therefore, my son, obey my voice; and arise, flee thou to Laban my brother to
Haran;

"And tarry with him a few days, until thy brother's fury turn away;

"Until thy brother's anger turn away from thee, and he forget that which thou hast done
to him: then | will send, and fetch thee from thence: why should | be deprived also of you
both in one day?

"And Rebekah said to Isaac, | amweary of my life because of the daughters of Heth: if
Jacob take a wife of the daughters of Heth, such as these which are of the daughters of
the land, what good shall my life do me?"

'And Esau hated Jacob. This is undersandable, dthough he faled to redize his own
wrongdoing in the sde of the birthright -- a thing which reveded his lack of respect for
the promises of God. This is probably the reason that the Apostle Paul spesks of him as a
'profane person’. Nor did Esau redize the overruling providences of the LORD in the loss
of his birthright. His only reaction was that of hatred -- a hatred 0 intense that he
purposed in his heart to kill Jacob when the appropriate time came.

In this respect we are reminded of the dtitude of Cain over the fact that God showed his
favor toward his brother, Abd. It is wdl for dl the LORD's people to look for the
meaning of their experiences beyond what appears to be the immediate cause -- to learn,
if possible, what purpose the LORD isworking out in connection therewith.

Rebekah learned of Esau's intentions, and her motherly ingtinct directed measures for the
safety of Jacob. Now we learn why the account of the trouble caused in the household by
Esau's heathen wives was recorded, for it heps to explan Rebekah's decison -- a



decison quite in kegping with Isaac's own wishes in the matter -- that Jacob should not
take a wife from the same source that Esau had taken his. It was God's will that Jacob,
even as his father, Isaac, should take a wife from among Abraham's own people, and, in
the Divine providence, this was brought about in a seemingly natura way.

Truly, ‘God moves in amysterious way
Hiswonders to perform'.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 15

JACOB'SLADDER DREAM
CHAPTER TWENTY-EIGHT

Genesis 28:1-5 "And Isaac called Jacob, and blessed him, and charged him, and said
unto him, Thou shalt not take a wife of the daughters of Canaan.

"Arise, go to Padan-aram, to the house of Bethuel thy mother's father; and take thee a
wife from thence of the daughters of Laban thy mother's brother.

"And God Almighty bless thee, and make thee fruitful, and multiply thee, that t hou mayest
be a multitude of people;

"And give thee the blessing of Abraham, to thee, and to thy seed with thee; that thou
mayest inherit the land wherein thou art a stranger, which God gave unto Abraham.
"And Isaac sent away Jacob: and he went to Padan-aram unto Laban, son of Bethuel the
Syrian, the brother of Rebekah, Jacob's and Esau's mother."

Issac seemed quite agreesble with Rebekah's insstence that Jacob should journey to
Padan-aram thence to take a wife from among the daughters of his uncle Laban. Padan
aam is identified by scholas as the plans of Syria, or, in the Greek language,
Mesopotamia. 1t was clearly the LORD's will that Jacob should not take a wife from
among the Canaanites. Hundreds of years later, when the descendants of Jacob returned
to Canaan from their long bondage in Egypt, they were forbidden by the LORD to teke
wives from among the Canaanites.

When ingructing Jacob to go to Padan-aram for a wife, Isaac reiterated the blessing
which had previoudy been bestowed upon him and identified it as the 'blessng of
Abraham'. The LORD was undoubtedly overuling in dl this and here we see
exemplified his dmog universd cusom of associding his promises with the indructions
he gives to his people concerning what he wants them to do. In leaving home and starting
out for Padan-aram, Jacob was faced with hardships unknown, so for his encouragement
he was reminded of the great and eterna purpose of God concerning himsdf -- tha he
was the one chosen to inherit the promises made to his grandfather, Abraham.

We see this principle exemplified in many instances. When God asked Abram to leave
his own country and his father's house, the promise was made that his seed would bless
dl the families of the earth. When Jesus was here on earth, having left the glory he had
with the Heavenly Father and having come here on a misson of sacrifice which would
entall suffering and death, God's promises dso sustaned him. Paul tdls us tha "for the
joy that was st before him [he] endured the cross, despising the shame, and is set down
at theright hand of the throne of God." -- Hebrews 12:2

Genesis 28:6-9 "When Esau saw that Isaac had blessed Jacob, and sent him away to
Padan-aram, to take him a wife from thence; and that as he blessed him he gave hima



charge, saying, Thou shalt not take a wife of the daughters of Canaan;

"And that Jacob obeyed his father and his mother, and was gone to Padan-aram;
"And Esau seeing that the daughters of Canaan pleased not Isaac his father;

"Then went Esau unto Ishmael, and took unto the wives which he had Mahalath the
daughter of Ishmael, Abraham's son, the sister of Nebajoth, to be hiswife."

In Hebrews 12:16,17, the gpostle informs us that Esau sought repentance. The Marginal
Trandation is that he sought achange; that is, having discovered his great loss in the sde
of his birthright, and that this transfer had been ratified by his father's blessng upon
Jacob, he endeavored to have the matter changed. But it wastoo late.

In these few verses we have what seems to be one of Esau's efforts to get back into the
good graces of his parents, and perhaps thereby recover the blessing. He had overheard
IsaaC's indructions to Jacob concerning not taking a wife from among the Canaanites,
and obsarving dso that his parents were not pleased with his choice of wives he decided
to take a wife from among his own people, so he chose a daughter of Ishmad. The
account indicates clearly that he did thisto please his parents.

What his parents thought of Esau's decison to please them is not recorded, but it did not
result in his securing the blessngs which had gone irrevocably to Jacob. The daughter of
Ishmael was not, of course, of pure stock, for her grandmother was an Egyptian. Perhaps
in the illugration of Jacob and Esau this might serve to remind us that some during this
Gogpd Age ae willing to meake a red sacrifice and to endure much hardship in their
obedience to the LORD; while others are glad to please him if they can do it without too
much effort, and are willing to compromise.

Ishmad's daughter probably lived nearby, and snce she was nomindly of Abraham's
family, that 'profane person’ Esau was willing to take her for a wife, hoping it would meet
with his parent's gpprova. Thus it is with compromisng and worldly Chrigians, who, in
noting the fathful course of truly sacrificing followers of the Mader, seek to imitate
them, but only to the point where it does not cost them too much.

Genesis 28:10-22 " And Jacob went out from Beersheba, and went toward Haran.

"And he lighted upon a certain place, and tarried there all night, because the sun was
set; and he took of the stones of that place, and put themfor his pillows, and lay down in
that place to sleep.

"And he dreamed, and behold a ladder set up on the earth, and the top of it reached to
heaven: and behold the angels of God ascending and descending on it.

"And, behold, the LORD stood above it, and said, | amthe LORD God of Abraham thy
father, and the God of Isaac: the land whereon thou liest, to thee will | giveit, and to thy
seed;

"And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west,
and to the east, and to the north, and to the south: and in thee and in thy seed shall all the
families of the earth be blessed.

"And, behold, I amwith thee, and will keep thee in all places whither thou goest, and will
bring thee again into this land; for | will not leave thee, until | have done that which |



have spoken to thee of.

"And Jacob awaked out of his sleep, and he said, Surely the LORD isin this place; and |
knew it not.

"And he was afraid, and said, How dreadful isthis place! thisis none other but the house
of God, and thisis the gate of heaven.

"And Jacob rose up early in the morning, and took the stone that he had put for his
pillows, and set it up for a pillar, and poured oil upon the top of it.

"And he called the name of that place Bethel: but the name of that city was called Luz at
thefirst.

"And Jacob vowed a vow, saying, If God will be with me, and will keep me in this way
that | go, and will give me bread to eat, and raiment to put on,

"So that | come again to my father's house in peace; then shall the LORD be my God:
"And this stone, which | have set for a pillar, shall be God's house: and of all that thou
shalt give me | will surely give the tenth unto thee."

Jacaob's firg night away from home found him ill in the land of Canaan. His journey to
Padan-aram was not to be an easy one. It was dow and tedious, and doubtless ofttimes
accompanied by dangers. At the close of the firg day's journey he was faced with the
necessty of preparing a place to spend the night. The account is brief, emphasizing
merely that he used astone for a pillow.

When Jacaob fell adeep, he had a wonderful dream. He saw a ladder reaching from earth
to heaven, and angels ascending and descending upon it. The angels said nothing, but the
LORD sood above the whole scene and identified himsdf as the God of Abraham and
| saac.

What could have been more reassuring to Jacob tan thisl He had risked much to secure
the birthright to the promise God had made to Abraham, and now the God of Abraham
was assuring him that the birthright was indeed his. The promise, both of the land and
that dl the families of the earth were to be blessed through the 'seed’, was here repeated
to Jacob, who was assured that he would be the channd through which the seed would
come.

At the moment, and in keeping with the LORD's will, Jacob was fleeing from the land of
promise, but the LORD assured him that he would return -- 'I will not leave thee, until |
have done that which | have spoken to thee of'. This is a promise which the LORD has
given to dl his fathful people. And with each one of us how often we would become
discouraged and give up the sruggle but for the promise, "I will never leave thee, nor
forsakethee™" -- Josh. 1:5; Hebrews 13:5

Inasmuch as the LORD, in connection with this dream, reiterated his promise to bless dl
the families of the earth, it seems reasonable to conclude that the ladder stretched from
earth to heaven, and, serving as a means of communication was intended to represent the
fact that when God's covenant with Abraham is fulfilled, oneness and harmony between
God and men will be restored. On account of sin man has been adienated from God. There



has been no communication between earth and heaven except in reation to the fathful
few.

Of that faithful few during the Gospd Age, the Madter sad, "Ther angels do dways
behold the face of my Father which is in heaven." (Matthew 18:10) May it not be that the
angds will dso serve as messengers of communication for the entire restored human race
when God's promise to bless dl the families of the earth is fulfilled through the faith seed
of Abraham, the Christ, Head and body?

When Jacob awoke from his dream he said, 'Surely ... this is none other but the house of
God, and this is the gate of heaven'. This suggests that the house of God is where he
meets and communes with his people. It is essentidly the same thought as expressed by
Jesus, when, in explaining the change from the typica age of the Jews to the new age of
the Gospel, he said that the time had come when those who worship the LORD must do
"ingiritandintruth.” -- John 4:23,24

Jacob 'vowed a vow'. As a member of Abraham's family he had dready evinced grest
interest in the God of Abraham, and in the promise that had been made to his grandfather
and renewed to his father. Thus far, however, it had apparently been more or less a family
affair. But now ha God had spoken to him persondly with respect to the blessng which
was to come through the 'seed, Jacob was moved to make it an individua meatter by
entering into a covenant with the LORD on his own initigtive, making his connection
with the promises of God a persond responsbility.

This is a good lesson for dl the LORD's people. Let us never suppose that we can be
pleasing to the LORD smply because we belong to a group of people whom the LORD
has blessed with his truth. True, the LORD wants us to fed a closeness of reaionship
with dl in the church, but he wants us d0 to redize tha we mugt be individudly fathful
to him in order to remain in the church and later to have that abundant entrance into the
everlagting kingdom of our Lord and Savior Jesus Chrigt. -- 2 Peter 1:11

The wording of the King James Version suggests that Jacob made a bargain with the
LORD, but this is not the case. God had just promised to care for Jacob and to bring him
back to the land of Canaan. The fulfillment of this promise was to be irrefutable proof to
Jacob that the one who had spoken to him was the true God, and surely Jacob wanted him
to be his God.

Jacob promised to serve the LORD and to give him a tenth part of dl that the LORD gave
to him. The law of e tithe was firs mentioned in Genesis 14:20. Apparently the LORD
had given some laws to his people prior to Sinai, and this was one of them. This law is
expanded in the case of gpiritud Igradites so that they covenant to give al they have,
induding themsdlves, to the LORD. He, in turn, makes them stewards of what they have
given to him, and they are expected to be fathful in discharging their Stewardship,
directly or indirectly usng dl they have given to himin his service.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 16

JACOB SERVESFOR RACHEL
CHAPTER TWENTY-NINE

Genesis 29:1-14 "Then Jacob went on hisjourney, and came into the land of the people
of the east.

"And he looked, and behold a well in the field, and, lo, there were three flocks of sheep
lying by it; for out of that well they watered the flocks: and a great stone was upon the
well's mouth.

"And thither were all the flocks gathered: and they rolled the stone from the well's mouth,
and watered the sheep, and put the stone again upon the well's mouth in his place.

"And Jacob said unto them, My brethren, whence be ye? And they said, Of Haran are we.
"And he said unto them, Know ye Laban the son of Nahor? And they said, We know him.
"And he said unto them, Is he well? And they said, Heiswell: and, behold, Rachel his
daughter cometh with the sheep.

"And he said, Lo, it isyet high day, neither isit time that the cattle should be gathered
together: water ye the sheep, and go and feed them.

"And they said, We cannot, until all the flocks be gathered together, and till they roll the
stone from the well's mouth; then we water the sheep.

"And while he yet spake with them, Rachel came with her father's sheep: for she kept
them.

"And it came to pass, when Jacob saw Rachel the daughter of Laban his mother's
brother, and the sheep of Laban his mother's brother, that Jacob went near, and rolled
the stone from the well's mouth, and watered the flock of Laban his mother's brother.

" And Jacob kissed Rachel, and lifted up his voice, and wept.

"And Jacob told Rachel that he was her father's brother, and that he was Rebekah's son:
and sheran and told her father.

"And it came to pass, when Laban heard the tidings of Jacob his sister's son, that he ran
to meet him, and embraced him, and kissed him, and brought himto his house. And he
told Laban all these things.

"And Laban said to him, Surely thou art my bone and my flesh. And he abode with him
the space of a month."

‘Then Jacob went on his journey’. Thus in a few words is epitomized what was probably a
very wearisome trek from Canaan to Padan-aram. But findly he arived, and, like Eliezer
when seeking a bride for Issec, he first met his beloved a a well. Water evidently was not
plentiful in the didrict, and severd landowners and their shepherds were compelled to
depend upon the same source of supply, the same wll.

Evidently there was a degree of order in connection with the use of the wdll, for those in
charge of the three flocks dready gathered were waiting for Rachel to gppear before the
well could be uncovered. Unlike the case of Eliezer when he met Rebekah at the well,



Jacob was informed of the identity of Rachd and promptly made himsdf known to her,
gregting her with the customary kiss. Her father was informed of Jacob's arrivd, and he
too was happy.

Genesis 29:15-20 "And Laban said unto Jacob, Because thou art my brother, shouldest
thou therefore serve me for nought? tell me, what shall thy wages be?

"And Laban had two daughters. the name of the elder was Leah, and the name of the
younger was Rachel.

"Leah was tender eyed; but Rachel was beautiful and well favoured.

"And Jacob loved Rachel; and said, | will serve thee seven years for Rachel thy younger
daughter.

"And Laban said, It is better that | give her to thee, than that | should give her to another
man: abide with me.

"And Jacob served seven years for Rachel; and they seemed unto him but a few days, for
the love he had to her."

Jocob was taken into Laban's home and agpparently made himsdf useful in doing
whaever he could. Then Laban, satidfied that Jacob would be an asset on the place,
suggested that they enter into some sort of agreement as to the compensation for service
rendered. This gave Jacob the opportunity to broach the matter which was on his heart, so
he offered to serve seven yearsin return for Rachd, whom he wanted for his wife.

This seemed far enough to Laban, and he agreed to the suggestion, saying tha he
preferred to give Rache to Jacob rather than to another man. Because of Jacob's great
love for Rachel, his seven years of saervice for her seemed but a few days. Apparently the
hope of having her for his wife kept him encouraged and happy during those seven years,
meaking the time pass quickly.

Genesis 29:21-30 "And Jacob said unto Laban, Give me my wife, for my days are
fulfilled, that I may go in unto her.

"And Laban gathered together all the men of the place, and made a feast.

"And it came to passin the evening, that he took Leah his daughter, and brought her to
him; and he went in unto her.

"And Laban gave unto his daughter Leah Zilpah his maid for an handmaid.

"And it came to pass, that in the morning, behold, it was Leah: and he said to Laban,
What is this thou hast done unto me? did not | serve with thee for Rachel? wherefore then
hast thou beguiled me?

"And Laban said, It must not be so done in our country, to give the younger before the
firstborn.

"Fulfil her week, and we will give thee this also for the service which thou shalt serve
with me yet seven other years.

"And Jacob did so, and fulfilled her week: and he gave him Rachel his daughter to wife
also.

"And Laban gave to Rachel his daughter Bilhah his handmaid to be her maid.

"And he went in also unto Rachel, and he loved also Rachel more than Leah, and served
with himyet seven other years."



The cusom of the time, or of the family, made it necessary that the eder daughter be
married firs. When Laban made the bargain with Jacob concerning Rachel, he probably
thought Leah would be married to another before the seven years were up, but she was
not, so it became necessary for Leah to be given firgt to Jacob as awife.

Laban knew of Jacob's great love for Rachd so he did not attempt to reason the matter
out with him, but instead practiced a deception by seeing to it thet it was Leah that Jacob
found in the bridal chamber instead of Rachel. When Jacob demanded to know the reason
for this deception, Laban explaned, and apparently Jacob bowed willingly to the
inevitable and agreed to serve another seven years for Rachdl.

A caeful study of the account, however, seems to contradict the popular idea that Jacob
sarved the second seven years before Rachd was given to him. Verses 26-30 seem to
indicate that Jacob dwet with Leah exclusvely only for a period of seven days, ad that
then Rachd was given to him, and that he had Rache as his wife during his second seven
years of service,

Genesis 29:31-35 "And when the LORD saw that Leah was hated, he opened her womb:
but Rachel was barren.

"And Leah conceived, and bare a son, and she called his name Reuben: for she said,
Surely the LORD hath looked upon my affliction; now therefore my husband will love me.
"And she conceived again, and bare a son; and said, Because the LORD hath heard that

| was hated, he hath therefore given me this son also: and she called his name Smeon.
"And she concelved again, and bare a son; and said, Now this time will my husband be
joined unto me, because | have born him three sons: therefore was his name called Levi.
"And she conceived again, and bare a son: and she said, Now will | praise the LORD:
therefore she called his name Judah; and left bearing.”

The chief lesson for us in the narrative of these verses is the fact that the LORD overruled
in connection with Jacob's children. It is to be remembered that the twelve sons of Jacob
became the tribd heads of the nation of Isradl, a nation of whom the LORD sad, "You
only have | known of dl the families of the earth." (Amos 3:2) It is reasonable to suppose
that his overruling providence had much to do with the birth of these sons.



CHAPTER THIRTY

Genesis 30:1-13 "And when Rachel saw that she bare Jacob no children, Rachel envied
her sister; and said unto Jacob, Give me children, or else | die."

"And Jacob's anger was kindled against Rachel: and he said, Am| in God's stead, who
hath withheld from thee the fruit of the womb?

"And she said, Behold my maid Bilhah, go in unto her; and she shall bear upon my knees,
that | may also have children by her.

"And she gave him Bilhah her handmaid to wife: and Jacob went in unto her.

"And Bilhah conceived, and bare Jacob a son.

"And Rachel said, God hath judged me, and hath also heard my voice, and hath given me
a son: therefore called she his name Daniel

"And Bilhah Rachel's maid conceived again, and bare Jacob a second son.

"And Rachel said, With great wrestlings have | wrestled with my sister, and | have
prevailed: and she called his name Naphtali.

"When Leah saw that she had left bearing, she took Zilpah her maid, and gave her Jacob
to wife.

" And Zilpah Leah's maid bare Jacob a son.

"And Leah said, A troop cometh: and she called his name Gad.

"And Zilpah Leah's maid bare Jacob a second son.

"And Leah said, Happy am|, for the daughterswill call me blessed: and she called his
name Asher."

Both Rachd and Leah gave thar maids to Jacob in order that children might be born to
them which they could clam as their own. This is what Sarah did in the case of Hagar.
This was in harmony with the custom of the times, and so far as the account indicates, the
LORD did not especidly condemn it. In any case, he accepted the sons born from these
aranged unions as among the heads of the nation. Apparently if the wife made the
arrangement it was congdered to be dl right.

Genesis 30:14-21 " And Reuben went in the days of wheat harvest, and found mandrakes
in thefield, and brought them unto his mother Leah. Then Rachel said to Leah, Give me,

| pray thee, of thy son's mandrakes.

"And she said unto her, Isit a small matter that thou hast taken my husband? and
wouldest thou take away my son’'s mandrakes also? And Rachel said, Therefore he shall
lie with thee to night for thy son's mandrakes.

"And Jacob came out of the field in the evening, and Leah went out to meet him, and said,
Thou must come in unto me; for surely | have hired thee with my son's mandrakes. And
he lay with her that night.

"And God hearkened unto Leah, and she conceived, and bare Jacab the fifth son.

"And Leah said, God hath given me my hire, because | have given my maiden to my
husband: and she called his name Issachar.

"And Leah conceived again, and bare Jacob the sixth son.

"And Leah said, God hath endued me with a good dowry; now will my husband dwell
with me, because | have born him six sons: and she called his name Zebulun.

" And afterwards she bare a daughter, and called her name Dinah."



In this narrative Lesh charges Rachd with having taken away her husband. This may be
related to the statement in the last verse of the preceding chapter, where we are told that
after Judah was born she ceased to bear children. However, in the LORD's providence,
other children were born to her later, in addition to the two sons which were born to her
maid and which she counted as her own. She dso gave hirth to a daughter who was given
the name Dinah.

Genesis 30:22-24 " And God remembered Rachel, and God hearkened to her, and opened
her womb.

"And she conceived, and bare a son; and said, God hath taken away my reproach:

"And she called his name Joseph; and said, The LORD shall add to me another son."

It is proper to say that Rachd was Jacob's red wife. With thisthought in mind, it is
interesting to note the fact of her barrenness, for it was the same with Sarah, and dso
with Rebekah. In dl three cases it required a miracle before they coud give birth to
children.

It was Joseph who was born to Rachel as a result of a miracle -- the Joseph who later was
to sarve 0 prominently in the saving of his people from death by famine. While it was
from the tribe of Judah that Jesus was born, yet the marvdous manner in which the
LORD used Joseph clearly indicates that he prefigured Chrigt, the Savior of the world;
and Jesus aso was born into the world by amiracle.

Genesis 30:25-36 "And it came to pass, when Rachel had born Joseph, that Jacob said
unto Laban, Send me away, that | may go unto mine own place, and to my country.

"Give me my wives and my children, for whom | have served thee, and let me go: for thou
knowest my service which | have done thee.

"And Laban said unto him, | pray thee, if | have found favour in thine eyes, tarry: for |
have learned by experience that the LORD hath blessed me for thy sake.

"And he said, Appoint me thy wages, and | will giveit.

"And he said unto him, Thou knowest how | have served thee, and how thy cattle waswith
me.

"For it was little which thou hadst before | came, and it is now increased unto a
multitude; and the LORD hath blessed thee since my coming: and now when shall |
provide for mine own house also?

"And he said, What shall | give thee? And Jacob said, Thou shalt not give me any thing:

if thou wilt do this thing for me, | will again feed and keep thy flock.

"I will pass through all thy flock to day, removing from thence all the speckled and
spotted cattle, and all the brown cattle among the sheep, and the spotted and speckled
among the goats. and of such shall be my hire.

"So shall my righteousness answer for me in time to come, when it shall come for my hire
before thy face: every one that is not speckled and spotted among the goats, and brown
among the sheep, that shall be counted stolen with me.

"And Laban said, Behold, | would it might be according to thy word.

"And he removed that day the he goats that were ringstraked and spotted, and all the she



goats that were speckled and spotted, and every one that had some white in it, and all the
brown among the sheep, and gave them into the hand of his sons.

"And he set three days' journey betwixt himself and Jacob: and Jacob fed the rest of
Laban's flocks."

God had blessed Jacob in the land of Padan-aram and on the property of his father-in-law,
Laban. He had been taken into the family and now he had two of Laban's daughters for
wives. Under ordinary circumgtances, one in that Stuation would have been content to
reman with the thought of enjoying with the household whatever of security or wedth he
was helping to creste.

But Jacob did not go to Padan-aram with the idea of remaning. His heart was Hill in the
land which God had promised to Abraham, and to Isaac and to him. The birth of Joseph
may have had some bearing on Jacob's decision that the time had come to begin making
preparations for the return journey to Canaan. Jacob had no understanding with Laban
except that which pertained to Lesh and Rachd, and he knew that to return to Canaan
with his wives and children it would be essentid to have some way of providing for
them.

With these thoughts going through his mind, he gpproached Laban and expressed his
desre to be sent away that he might return to the land of his fathers. From this request
Laban redized Jacob had no intention of consdering himsdf a permanent member of the
family, that despite al the years he had been with them he was 4ill as a hired servant.
This, naturdly, raised the question of wagesin Laban's mind.

This was as Jacob wanted it to be. Laban admitted that he had prospered while Jacob had
been in the family. He was even willing to ascribe this to the overruling providence of
Jacob's God. Jacob was quick to follow through with this idea by emphaszing how much
more Laban now possessed than before he arrived. Then came the proposition by Jacob
as to a method of dividing the catle offering to teke as his share the 'ringstraked,
speckled, and spotted'. -- vs. 39

Genesis 30:37-43 " And Jacob took him rods of green poplar, and of the hazel and
chesnut tree; and pilled white strakes in them, and made the white appear which wasin
the rods.

"And he set the rods which he had pilled before the flocks in the guttersin the watering
troughs when the flocks came to drink, that they should conceive when they came to
drink.

"And the flocks conceived before the rods, and brought forth cattle ringstraked, speckled,
and spotted.

"And Jacob did separate the lambs, and set the faces of the flocks toward the ringstraked,
and all the brown in the flock of Laban; and he put his own flocks by themselves, and put
them not unto Laban's cattle.

"And it came to pass, whensoever the stronger cattle did conceive, that Jacob laid the
rods before the eyes of the cattle in the gutters, that they might conceive among the rods.
"But when the cattle were feeble, he put them not in: so the feebler were Laban's, and the



stronger Jacob's.
"And the man increased exceedingly, and had much cattle, and maidservants, and
menservants, and camels, and asses.”

Jacob's method of increasing the number of spotted and speckled cattle in Laban's flocks
in order that he might have more to clam for himsdf, would probably not, geneticaly
gpeaking, be consdered scientific today. It was apparently the LORD's provison that
Jacob acquire large holdings of cattle before he returned to Canaan, so we would be
inclined to think that it was his overruling that increased the number of ringstraked and
speckled, rather than the method which Jacob used to accomplish it.

The methods employed by the LORD's people often accomplish that which they think
should be done dthough they may be, in themsdves, futile But if the LORD wants the
thing done he overrules our lack of knowledge and accomplishes that which he designs.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 17

JACOB'S SEPARATION FROM LABAN
CHAPTER THIRTY-ONE

Genesis 31:1-13 "And he heard the words of Laban's sons, saying, Jacob hath taken
away all that was our father's; and of that which was our father's hath he gotten all this
glory.

"And Jacob beheld the countenance of Laban, and, behold, it was not toward him as
before.

"And the LORD said unto Jacob, Return unto the land of thy fathers, and to thy kindred;
and | will be with thee.

"And Jacob sent and called Rachel and Leah to the field unto his flock,

"And said unto them, | see your father's countenance, that it is not toward me as before;
but the God of my father hath been with me.

"And ye know that with all my power | have served your father.

"And your father hath deceived me, and changed my wages ten times; but God suffered
him not to hurt me.

"If he said thus, The speckled shall be thy wages; then all the cattle bare speckled: and if
he said thus, The ringstraked shall be thy hire; then bare all the cattle ringstraked.
"Thus God hath taken away the cattle of your father, and given them to me.

"And it came to pass at the time that the cattle conceived, that | lifted up mine eyes, and
saw in a dream, and, behold, the rams which leaped upon the cattle were ringstraked,
speckled, and grided.

"And the angel of God spake unto me in a dream, saying, Jacob: And | said, Heream|.
"And he said, Lift up now thine eyes, and see, all the rams which leap upon the cattle are
ringstraked, speckled, and grisled: for | have seen all that Laban doeth unto thee.

"I amthe God of Bethel, where thou anointedst the pillar, and where thou vowedst a vow
unto me: now arise, get thee out from this land, and return unto the land of thy kindred."

God's providences continued to overshadow Jacob. Just as the LORD led him to Pada
aram and to the home of Laban, the son of Nahor, twenty years before, now that the
Divine purpose in this sojourn had been accomplished it was made clear to Jacob that he
was to return to his own country. Happy are those servants of God who can recognize his
leadings in dl ther affars and who are reedy and willing to make great changes in ther
lives whenever the LORD indicates it to be his will. During this age every consecrated
follower of Jesus should bear in mind that he is but a sojourner in the land, and that here
he has no continuing city.

When God reveds his will to his people he shapes the circumstances of ther lives to
coincide therewith. As a result of the Divine blessng in connection with the tremendous
increase of his flocks and herds, Jacob noticed that Laban's attitude toward him began to
change -- that he was no longer as friendly as he previoudy had been. From the natura
gsandpoint this was quite understandable. We could hardly expect Laban to rgoice over



the providence of God which, as he viewed it, had robbed him of much of his wedth.
Nevertheless, his attitude must have given Jacob cause for concern.

Jacob doubtless saw a problem developing which easly could become serious, yet the
LORD's hand was in it, for it helped to prepare the patriarch to receive the LORD's
ingructions to return to the land of his fathers. Laban's changed attitude toward his sor+
inlaw prepared him to receive and act upon the ingructions of the LORD, and in obeying
them Jacob found a way of escgpe from a trid which might have been too difficult to
bear.

After the LORD asked him to return to his own country, Jacob caled Rachd and Leah,
and explaned the mater to them, linking their father's growing unfriendliness with the
proposed return to Canaan. This was quite a proper thing to do because they would of
necessty be vitally concerned with the move. And, besides, their favorable reaction to the
move served Jacob as a further confirmation of the LORD'swill in the métter.

Genesis 31:14-16 "And Rachel and Leah answered and said unto him, Isthere yet any
portion or inheritance for usin our father's house?

"Are we not counted of him strangers? for he hath sold us, and hath quite devoured also
our money.

"For all the riches which God hath taken from our father, that is ours, and our
children's: now then, whatsoever God hath said unto thee, do."

The decison of Rachd and Lesh was quickly reached. Their association with Jacob over
a period of twenty years and their observations of the LORD's providences in connection
with his affars -- and theirs dso as his wives -- made them redize that they had nothing
to lose by leaving ther father's house, but much to gain. Ther reply to Jacob indicates
clearly that they had become somewhat acquainted with his God, and had learned to trust
him. They said, 'Whatsoever God hath said unto thee, do'.

In this respect, Rachel and Leah were more reconciled to the LORD's will for one whom
they loved than some others of his people have been. When, in doing his Heavenly
Father's bidding, Jesus announced that he was going to Jerusdem where he would suffer
and die, Peter sad, "Be it far from thee, Lord." (Matthew 16:22) When Paul likewise was
going to Jerusdem, the brethren advised againgt it. Let us be watchful lest we set
oursalves againg the providences of the LORD in the lives of others aswell as our own.

Genesis 31:17-24 "Then Jacob rose up, and set his sons and his wives upon camels;
"And he carried away all his cattle, and all his goods which he had gotten, the cattle of
his getting, which he had gotten in Padan-aram, for to go to Isaac his father in the land
of Canaan.

"And Laban went to shear his sheep: and Rachel had stolen the images that were her
father's.

"And Jacob stole away unawares to Laban the Syrian, in that he told him not that he fled.
"So he fled with all that he had; and he rose up, and passed over theriver, and set his
face toward the mount Gilead.



"And it was told Laban on the third day that Jacob was fled.

"And he took his brethren with him, and pursued after him seven days' journey; and they
overtook himin the mount Gilead.

"And God came to Laban the Syrian in a dream by night, and said unto him, Take heed
that thou speak not to Jacob either good or bad."

When it was definitely decided to sart back to Canaan, Jacob lost no time. He began at
once to prepare for the journey, timing his movements so as to get away while Laban was
busly engaged shearing his sheep. Jacob was a man of God, but many circumstances of
his life indicate that he was more timid than a fighter. He loved the God of his fathers,
and had great faith in his promises. He was quick to purchase the birthright from Esau
when he had an opportunity: and was glad to get the blessng of the birthright from Isaac,
but he fled from home, fearing the wrath of his brother.

So now, dthough God's providences had overshadowed him during dl the time he was in
Padan-aram, and the LORD had made it clear to hm that the time had come to leave, yet
through fear he dipped away quietly without telling Laban of his plans. However, in
God's dedings with Jacob we have wondeful examples of how he can overule the
weaknesses and mistakes of his people, and care for them despite their fears. In this case,
after Laban learned of Jacob's flight -- which he was sure to do sooner or later -- God
gooke to him in a dream and warned him not to harm his sorrin-law. The margin of verse
24 dtatesthat Laban was not to speak to Jacob 'from good to bad'.

It was probably fortunate for Jacob that God did intervene on his behdf in this way. It
would have been difficult enough for Laban to be reconciled to the move had Jacob
ressoned it out with him before leaving, but to have run away unannounced doubtless
made Laban very angry. Thus by atempting to flee from trouble, Jacob actudly made
matters worse for himsdf, and only by Divine intervention was atragedy prevented.

Genesis 31:25-35 "Then Laban overtook Jacob. Now Jacob had pitched histent in the
mount: and Laban with his brethren pitched in the mount of Gilead.

"And Laban said to Jacob, What hast thou done, that thou hast stolen away unawares to
me, and carried away my daughters, as captives taken with the sword?

"Wherefore didst thou flee away secretly, and steal away from me; and didst not tell me,
that | might have sent thee away with mirth, and with songs, with tabret, and with harp?
"And hast not suffered me to kiss my sons and my daughters? thou hast now done
foolishly in so doing.

"It isin the power of my hand to do you hurt: but the God of your father spake unto me
yesternight, saying, Take thou heed that thou speak not to Jacob either good or bad.

" And now, though thou wouldest needs be gone, because thou sore longedst after thy
father's house, yet wherefore hast thou stolen my gods?

"And Jacob answered and said to Laban, Because | was afraid: for | said, Peradventure
thou woul dest take by force thy daughters from me.

"With whomsoever thou findest thy gods, let him not live: before our brethren discern
thou what is thine with me, and take it to thee. For Jacob knew not that Rachel had stolen
them.



"And Laban went into Jacob's tent, and into Leah's tent, and into the two maidservants
tents; but he found them not. Then went he out of Leah's tent, and entered into Rachel's
tent.

"Now Rachel had taken the images, and put them in the camel's furniture, and sat upon
them. And Laban searched all the tent, but found them not.

"And she said to her father, Let it not displease my lord that | cannot rise up before thee;
for the custom of women is upon me. And he searched, but found not the images.”

Leaving Padan-aram, Jacob crossed the river Euphrates, and pitched his tents in Mount
Gilead. Laban pursued him there, and after a great ded of discusson they separated on
outwardly peaceful terms. The precarious postion in which Jacob had placed himsdf by
fleeing as he did is reveded in verse 39, where Laban tels him that it is in his power to
hurt him, but that the God of Jacob spoke to him saying that he should take heed to speak
neither ‘good or bad' to Jacob.

Laban redized, of course, that according to the various agreements he had made with
Jecob, dl tha he was taking with him was judly his, incuding Rachel and Leeh for
whom he had served fourteen years. But Laban knew he had not bargained away his
idols, yet they had been taken, and he was ingstent that Jacob was responsible for the
theft. Rachel had stolen these without Jacob's knowledge of what she had done. Jacob
was, therefore, very sure that Laban would not find the images among his goods.

It is not cler jus why Rachd dole the images It would seem that dthough she had
learned much about Jacob's God, and had a great ded of confidence in him, e was not
entirdly weaned from the worship of the gods of her father. She probably thought that
these images would be something tangible to which she could dling in the event that the
God of Jacob was unable to care for them in this new venture. Her reverence for the
images was not unlike that of millions today who imagine that images of 'sants can hep
them in time of need.

Genesis 31:36-42 " And Jacob was wroth, and chode with Laban: and Jacob answered
and said to Laban, What is my trespass? what is my sin, that thou hast so hotly pursued
after me?

"Whereas thou hast searched all my stuff, what hast thou found of all thy household stuff?
set it here before my brethren and thy brethren, that they may judge betwixt us both.
"This twenty years have | been with thee; thy ewes and thy she goats have not cast their
young, and the rams of thy flock have | not eaten.

"That which was torn of beasts | brought not unto thee; | bare the loss of it; of my hand
didst thou require it, whether stolen by day, or stolen by night.

"Thus | was; in the day the drought consumed me, and the frost by night; and my sleep
departed from mine eyes.

"Thus have | been twenty yearsin thy house; | served thee fourteen years for thy two
daughters, and six years for thy cattle: and thou hast changed my wages ten times.
"Except the God of my father, the God of Abraham, and the fear of Isaac, had been with
me, surely thou hadst sent me away now empty. God hath seen mine affliction and the
labour of my hands, and rebuked thee yesternight.”



Although Jacob gave Laban permisson to search his goods in an effort to find the stolen
images, the thoroughness with which it was done, and Laban's continued insstence,
began to irritate him. Laban had reveded tha God warned him not to harm his sor-in
law, and perhaps this gave Jacob courage. In any event he took occason to remind his
father-in-law that he had not brought anything with him that was not properly his, that he
had worked hard for it al, and frequently under very trying circumstances.

Properly, however, even in this outburst of righteous anger, Jacob gave credit to God for
caing for him, and in an doquent testimony to Laban, told him that if it had not been for
the LORD he would have been leaving Padan-aram empty handed. From this, Laban
would know that it would be futile for him to oppose Jacob. Thus the way was prepared
for areconciliation between the two.

It is well dways to redlize that our victories and our successes are due to the LORD's care
and overuling providences. God's chief blessngs upon his people in this age ae
goiritud, and as New Creatures we have many enemies. Let us ever redize that we
cannot cope with these in our own drength, and that our victories over them are by the
LORD's grace. Let us remember that grester is he who is for us than dl who are againgt
us.

Genesis 31:43-55 "And Laban answered and said unto Jacob, These daughters are my
daughters, and these children are my children, and these cattle are my cattle, and all that
thou seest is mine: and what can | do this day unto these my daughters, or unto their
children which they have born?

"Now therefore come thou, let us make a covenant, | and thou; and let it be for a witness
between me and thee.

"And Jacob took a stone, and set it up for a pillar.

"And Jacob said unto his brethren, Gather stones; and they took stones, and made an
heap: and they did eat there upon the heap.

"And Laban called it Jegar-sahadutha: but Jacob called it Galeed.

"And Laban said, This heap is a witness between me and thee this day. Therefore was the
name of it called Galeed;

"And Mizpah; for he said, The LORD watch between me and thee, when we are absent
one from another.

"If thou shalt afflict my daughters, or if thou shalt take other wives beside my daughters,
no man iswith us; see, God is witness betwixt me and thee.

"And Laban said to Jacob, Behold this heap, and behold this pillar, which | have cast
betwixt me and thee;

"This heap be witness, and this pillar be witness, that | will not pass over this heap to
thee, and that thou shalt not pass over this heap and this pillar unto me, for harm.

"The God of Abraham, and the God of Nahor, the God of their father, judge betwixt us.
And Jacob sware by the fear of his father Isaac.

"Then Jacob offered sacrifice upon the mount, and called his brethren to eat bread: and
they did eat bread, and tarried all night in the mount.



"And early in the morning Laban rose up, and kissed his sons and his daughters, and
blessed them: and Laban departed, and returned unto his place.”

There was no red answer to Jacob's reasoning concerning his rightful ownership of his
wives and of the flocks which he had acquired by bargain from Laban. And no one could
deny that the LORD had blessed him in acquiring them. But Laban indsted thet they
were his. Like the proverb, 'He was convinced againg his will; hence of the same opinion
gill',

Laban redized, however, that there was nothing he could do about it, sO he suggested
entering into a covenant with Jacob, to which the latter agreed. A pillar of stones was
erected as a token of this covenant and as a marker for the boundary line between them.
Three names are given to this pillar: Jegar-sahadutha, Galeed, and Mizpah.

Mizpah means ‘watchtower', hence Laban's statement in connection with it, The LORD
watch between me and thee, when we are absent one from another'. (vs. 49) While this is
frequently thought of as a symbol of unity, it is actudly tha of separation. The pillar was
to mark the separation between Jacob and Laban. They were to go different ways, and the
suggestion that the LORD watch between them evidently was intended not only to act as
a safeguard over Laban's children, but aso would stand between them to keep them
separated, that they would not come near to each other, especialy to do injury. See verses
51-53.

Jacob expressed his agppreciation to the LORD for this hgppy concluson to a Stuation
which could have been disastrous, by offering a sacrifice -- a thank offering. The next
morning Laban bade farewdl to al concerned and returned to his home, leaving Jacob
free to go on hisway toward Canaan.



THE PLAN OF GOD IN THE BOOK OF GENESIS -- PART 18

JACOB PREPARESTO MEET ESAU
CHAPTER THIRTY-TWO

Genesis 32:1-5 "And Jacob went on his way, and the angels of God met him.

" And when Jacob saw them, he said, Thisis God's host: and he called the name of that
place Mahanaim.

"And Jacob sent messengers before him to Esau his brother unto the land of Seir, the
country of Edom.

"And he commanded them, saying, Thus shall ye speak unto my lord Esau; Thy servant
Jacob saith thus, | have sojourned with Laban, and stayed there until now:

"And | have oxen, and asses, flocks, and menservants, and womenservants: and | have
sent to tell my lord, that | may find grace in thy sight.”

Leaving Mount Gilead, Jacob and his company continued their journey toward Canaan,
‘and the angdls of God met him', the record states. 'This is God's hodt', the patriarch said.
He then named the place of meseting, 'Mahanam' which means 'two hosts, or 'two camps.
In Joshua 5:14 we read about the LORD's hogt, and the successor of Moses sees them as
an amy which the LORD had sent to fight for Isad. This may wel be the meaning
which Joshua attached to this gppearance of heavenly messengers.

The record gives us no information as to the message, if any, that the angds of God
delivered to Jacob. The fact that seemingly he a once dispatched messengers to confer
with Esau, and to let his brother know of the rich manner in which the LORD had blessed
him snce he fled from home, might indicate tha the LORD's hods had given him
ingtructions as to the proper method of seeking a reconciliation with his brother.

It had been twenty years since Jacob had fled from the wrath of Esau, yet he had no way
of knowing whether or not his brother now fet any differently toward him. Some might
resson that Esau's jeslousy would be sirred the more upon learning that Jacob had
become rich in materid things. Either Jacob did not resson this way, or €se he was
folowing a drategy given to him by the angds In any case, later events proved that it
was the proper course. It was evidently very reassuring to Esau to learn that Jacob had all
the possessons he needed, and that he was not returning to seize his wedth based on the
clam that he had purchased the birthright.



Genesis 32:6-8 "And the messengers returned to Jacob, saying, We came to thy brother
Esau, and also he cometh to meet thee, and four hundred men with him.

"Then Jacob was greatly afraid and distressed: and he divided the people that was with
him, and the flocks, and herds, and the camels, into two bands;

"And said, If Esau come to the one company, and smite it, then the other company which
isleft shall escape.”

The messengers brought back rather an ambiguous report concerning Esau. They had
gpparently met him and he had told them that he would come and meet Jacob and that he
would bring four hundred men with him. As the report was given to Jacob, he had no way
of determining whether these men were to be used againgt him or whether it was Esau's
idea of aroyd welcome, so he was frightened.

As we have previoudy noted, Jacob was a timid man. Few of God's servants throughout
al the ages have had more evidences of God's favor and protection than were given to
him, yet when the lesst uncertainty arose he usudly became fearful. Only a little while
before, he had been fearful of Laban. He had just witnessed the wonderful manner in
which the LORD rescued him from a precarious Stuation into which his fears had led
him, yet now, dthough he had jus communed with the angels of the LORD, he agan
became fearful.

Prompted by fear, and thinking to save a least a pat of his possessons, he divided the
people who were with him, and his flocks, into two companies; the idea being thet if Esau
attacked one of these, the other group could escape. There were apparently two
companies of angels which appeared to Jacob, and they possbly suggested the idea of
dividing his own srength in the manner noted.

Genesis 32:9-12 " And Jacob said, O God of my father Abraham, and God of my father
Isaac, the LORD which saidst unto me, Return unto thy country, and to thy kindred, and |
will deal well with thee:

"I am not worthy of the least of all the mercies, and of all the truth, which thou hast
shewed unto thy servant; for with my staff | passed over this Jordan; and now | am
become two bands.

"Deliver me, | pray thee, from the hand of my brother, from the hand of Esau: for | fear
him, lest he will come and smite me, and the mother with the children.

"And thou saidst, | will surely do thee good, and make thy seed as the sand of the sea,
which cannot be numbered for multitude.”

Jacob prayed earnestly to God, admitting that he feared his brother. His mind doubtless
went back to the time when he had to flee from Esau to save his life. The LORD had
cooperated with him in this, and in that wonderful ladder dream, assured Jacob that he
would go with him and bless him. That promise had been fathfully kept. Now the LORD
had indicated to Jacob that he wanted him to return to Canaan and to his brother, but al
the intervening years of Divine protection and blessng were not sufficient to assure
Jacob that the LORD would be with him in returning even as he had been with him in his
flight.



We should not, however, chide Jacob in this. He did trust in the LORD, and this is why
he prayed to him so earnestly. Perhaps his fear is impressed upon us smply because the
Scriptures openly reved it. A certain kind of fear is quite proper on the pat of dl the
LORD's people. We should tremble when we think of self, and perhaps Jacob's trembling
was of this nature. It is when the LORD's people look to the LORD and depend upon his
dgrength that they are strong, and certainly Jacob earnestly looked to the LORD for
guidance and drength.

Prayer, anong other things, is the claming of God's promises and this is what Jacob did.
God had directed Jacob to return to his own country and to his own people and had
promised that in doing this dl woud be well with him. And now the patriarch reminded
the LORD of this, and laid clam to the promise. He recognized that he was not worthy of
being so richly blesssd by God, that everything which the LORD had done for him
represented Divine mercy and grace, and he told the LORD so. This reveds a proper
attitude of heart, and when a servant of God goes to the throne of grace in this attitude,
and asks for the fulfillment of the promises God has made to him, he is certan to be
heard.

The LORD had said to &cob, ‘I will surdly do thee good, and make thy seed as the sand
of the sea, which cannot be numbered for multitude. (vs. 12) This was a promise which
Jacob especidly appreciated, for it had to do not only with his persond sdfety, but dso
with the eternal purpose of God as centered in his covenant with Abraham. This was the
main feature of the birthright which Jacob had purchased from Esau, and it was for the
protection of his rights under that purchase that he was seeking Divine help.

Genesis 32:13-23 "And he lodged there that same night; and took of that which came to
his hand a present for Esau his brother;

"Two hundred she goats, and twenty he goats, two hundred ewes, and twenty rams,
"Thirty milch camels with their colts, forty kine, and ten bulls, twenty she asses, and ten
foals.

"And he delivered theminto the hand of his servants, every drove by themselves; and said
unto his servants, Pass over before me, and put a space betwixt drove and drove.

"And he commanded the foremost, saying, When Esau my brother meeteth thee, and
asketh thee, saying, Whose art thou? and whither goest thou? and whose are these before
thee?

"Then thou shalt say, They be thy servant Jacob's; it is a present sent unto my lord Esau:
and, behold, also heis behind us.

" And so commanded he the second, and the third, and all that followed the droves,
saying, On this manner shall ye speak unto Esau, when ye find him.

"And say ye moreover, Behold, thy servant Jacob is behind us. For he said, | will appease
him with the present that goeth before me, and afterward | will see his face; peradventure
he will accept of me.

" So went the present over before him: and himself lodged that night in the company.
"And he rose up that night, and took his two wives, and his two womenservants, and his



eleven sons, and passed over the ford Jabbok.
"And he took them, and sent them over the brook, and sent over that he had.”

Jacob's sending of presents ahead in order to appease his brother need not be construed as
a lack of fath that God would hear and answer his prayer for protection. All of the
LORD's people should work as wel as pray. If we pray for heavenly wisdom, we should
search the Scriptures to find it. If we pray for opportunities of service, we should ook
around us to see what there is that we can do. Jacob had asked the LORD to ddiver him
from the hand of his brother, so he used the best judgment he possessed in preparing the
way for that ddliverance.

Genesis 32:24-32 " And Jacob was |eft alone; and there wrestled a man with himuntil the
breaking of the day.

" And when he saw that he prevailed not against him, he touched the hollow of his thigh;
and the hollow of Jacob's thigh was out of joint, as he wrestled with him.

"And he said, Let me go, for the day breaketh. And he said, | will not |et thee go, except
thou bless me.

"And he said unto him, What is thy name? and he said, Jacob.

"And he said, Thy name shall be called no more Jacob, but Israel: for as a prince hast
thou power with God and with men, and hast prevailed.

" And Jacob asked him, and said, Tell me, | pray thee, thy name. And he said, Wherefore
isit that thou dost ask after my name? and he blessed him there.

"And Jacob called the name of the place Peniel: for | have seen God face to face, and my
lifeis preserved.

"And as he passed over Penuel the sun rose upon him, and he halted upon his thigh.
"Therefore the children of Israel eat not of the sinew which shrank, which is upon the
hollow of the thigh, unto this day: because he touched the hollow of Jacob's thigh in the
sinew that shrank."

After making what he considered proper arrangements for appeasing his brother, Jacob,
when done for the night, resumed his communion with the LORD. The account says that
a man wredled with him. This same persondity is referred to in Hosea 12:34 as an
‘angd’. We are to assume then that an angel materialized and appeared to Jacob as a man,
a man whom he recognized as being a direct representative of the LORD. This viewpoint
was S0 redl to Jacob that he declares he had seen the LORD ‘face to face'. -- vs. 30

The gory of Jacob's wrestling al night with the LORD in prayer is a familiar one, and
many fase conclusons have been drawn from it as to the purpose and power of prayer.
Prayer is the claming of God's promises, and this is al that Jacob was doing. He was not
trying to secure from the LORD something which had not been promised. Prayer is not
designed to change the will of God concerning his people.

God had promised to deliver Jacob from the hand of Esau and to ®e tha dl went well
with him in returning to his own country. Now he was smply seeking an assurance that it
would be s0. The LORD withheld this assurance from Jacob for a time in order that he
might come to gppreciae it more keenly when it was given.



Findly the much sought for blessng was given. The angd told Jacob that his name
would be changed to Isragl, meaning a ‘prince with God', or one who had prevailed with
God. Jacob understood this to mean that God had honored his request, and that he would
be cared for when he went forth to meet Esau. There are other instances in the Scriptures
when the names of individuas have been changed to denote specid Divine favor upon
them. Simon's name was changed to Peter; and Saul'sto Paul. -- Mark 3:16; Acts 13:9

The anged that served as the LORD's mouthpiece in connection with Jacob's prayer
manifested his humility in not divulging his name when requested by the patriarch. It was
better that Jacob remember the experience as one in which he taked with the LORD, and
to have learned the name of the angel whom the LORD used could have detracted from
this viewpoint. While the LORD uses servants to speek for him, it is dways best that they
keep themsdves out of sight as far as possble so that those served will have their minds
and hearts fixed more closdy upon the LORD rather than upon those whom he uses.



The Plan of God in the Book of Genesis -- Part 19

Two Brothers M esct

CHAPTER THIRTY-THREE

Genesis 33:1-7 "And Jacob lifted up his eyes, and looked, and, behold, Esau came, and
with him four hundred men. And he divided the children unto Leah, and unto Rachel, and
unto the two handmaids.

"And he put the handmaids and their children foremost, and Leah and her children after,
and Rachel and Joseph hinder most.

"And he passed over before them, and bowed himself to the ground seven times, until he
came near to hisbrother.

"And Esau ran to meet him, and embraced him, and fell on his neck, and kissed him: and
they wept.

"And he lifted up his eyes, and saw the women and the children; and said, Who are those
with thee? And he said, The children which God hath graciously given thy servant.
"Then the handmaidens came near, they and their children, and they bowed themsel ves.
"And Leah also with her children came near, and bowed themselves: and after came
Joseph near and Rachel, and they bowed themsel ves."

Regardless of what Esau origindly had in mind by journeying with four hundred men to
meet Jacob, by the time they actudly did meet he displayed no anger, nor did he so much
as refer to what had occurred twenty years before. All of this was in the LORD's
providence, and who can say that the sending of presents to Esau, and Jacob's earnest
praying did not have much to do with this kindly reception.

It is possible that the 'angels of God' who met Jacob soon after he parted from Laban at
Mount Gilead, may have given him detalled indructions as to how to prepare Esau for
this meeting. This may have been the LORD's way of answering Jacob's prayer for
ddiverance from the hand of Esau. Esau was not destroyed, but reformed.

Ways of escape for God's people are usualy outlined in advance of their prayers as seems
to have been the case with Jacob. When we seek specid blessings of wisdom and strength
from the LORD we usudly find the answers to our prayers aready recorded in his Word,
indicating that the LORD knew our needs in advance, and made provision for them.



Genesis 33:8-18 "And he said, What meanest thou by all this drove which | met? And he
said, These are to find grace in the sight of my lord.

"And Esau said, | have enough, my brother; keep that thou hast unto thyself.

"And Jacob said, Nay, | pray thee, if now | have found grace in thy sight, then receive my
present at my hand: for therefore | have seen thy face, as though | had seen the face of
God, and thou wast pleased with me.

"Take, | pray thee, my blessing that is brought to thee; because God hath dealt graciously
with me, and because | have enough. And he urged him, and he took it.

"And he said, Let us take our journey, and let us go, and | will go before thee.

"And he said unto him, My lord knoweth that the children are tender, and the flocks and
herds with young are with me: and if men should overdrive them one day, all the flock
will die.

"Let my lord, | pray thee, pass over before his servant: and | will lead on softly,
according as the cattle that goeth before me and the children be able to endure, until |
come unto my lord unto Seair.

"And Esau said, Let me now |eave with thee some of the folk that are with me. And he
said, What needeth it? let me find grace in the sight of my lord.

"So Esau returned that day on his way unto Seir.

"And Jacob journeyed to Succoth, and built him an house, and made booths for his cattle:
ther efore the name of the placeis called Succoth.

"And Jacob came to Shalem, a city of Shechem, which isin the land of Canaan, when he
came from Padan-arem; and pitched his tent before the city.”

For the time being, Shdem, a city of Shechem, marked the end of Jacob's journey from
Padan-aram, the home of Laban, his father-in-law. It was a distance of gpproximately 500
miles. He pitched his tent in front of Shadem, and bought there a field and erected an
dtar. Appaently he fdt that another important episode in his life had reached a
successful conclusion, so he commemorated it by the erection of an dtar.

Genesis 33:19,20 "And he bought a parcel of a field, where he had spread his tent, at the
hand of the children of Hamor, Shechem's father, for a hundred pieces of money.
"And he erected there an altar, and called it El-elohe-Isradl.”

He cdled the dtar El-dohe-lgad, that is, "God, the God of Isradl." Thus again we find
the patriarch acknowledging his faith in God, and expressng particularly his gppreciation
for the ddiverance from the hand of Esau which had just been wrought. Recognition of
this is suggested by the use of his new name, Isradl, in connection with the dtar. He had
prevalled with God, and God had prevaled for him, and this great victory which God had
given to him was something worthy of being commemorated.



The Plan of God in the Book of Genesis -- Part 20

The Seed Protected

CHAPTER THIRTY-FOUR

Genesis 34:1-31 "And Dinah the daughter of Leah, which she bare unto Jacob, went out
to see the daughters of the land.

" And when Shechem the son of Hamor the Hivite, prince of the country, saw her, he took
her, and lay with her, and defiled her.

"And his soul clave unto Dinah the daughter of Jacob, and he loved the damsel, and
spake kindly unto the damsel.

" And Shechem spake unto his father Hamor, saying, Get me this damsel to wife.

"And Jacob heard that he had defiled Dinah his daughter: now his sons were with his
cattle in the field: and Jacob held his peace until they were come.

"And Hamor the father of Shechem went out unto Jacob to commune with him.

"And the sons of Jacob came out of the field when they heard it: and the men were
grieved, and they were very wroth, because he had wrought folly in Israel in lying with
Jacob's daughter; which thing ought not to be done.

"And Hamor communed with them, saying, The soul of my son Shechem longeth for your
daughter: | pray you give her himto wife.

"And make ye marriages with us, and give your daughters unto us, and take our
daughters unto you.

"And ye shall dwell with us: and the land shall be before you; dwell and trade ye therein,
and get you possessions therein.

"And Shechem said unto her father and unto her brethren, Let me find grace in your eyes,
and what ye shall say unto me | will give.

"Ask me never so much dowry and gift, and | will give according as ye shall say unto me:
but give me the damsel to wife.

"And the sons of Jacob answered Shechem and Hamor his father deceitfully, and said,
because he had defiled Dinah their sister:

" And they said unto them, We cannot do this thing, to give our sister to onethat is
uncircumcised; for that were a reproach unto us:

"But in thiswill we consent unto you: If ye will be as we be, that every male of you be
circumcised;

"Then will we give our daughters unto you, and we will take your daughtersto us, and we
will dwell with you, and we will become one people.

"But if ye will not hearken unto us, to be circumcised; then will we take our daughter,
and we will be gone.

"And their words pleased Hamor, and Shechem Hamor's son.

" And the young man deferred not to do the thing, because he had delight in Jacob's
daughter: and he was more honourable than all the house of his father.

"And Hamor and Shechem his son came unto the gate of their city, and communed with
the men of their city, saying,



"These men are peaceable with us; therefore let them dwell in the land, and trade
therein; for the land, behold, it is large enough for them; let us take their daughtersto us
for wives, and let us give them our daughters.

"Only herein will the men consent unto us for to dwell with us, to be one people, if every
male among us be circumcised, as they are circumcised.

"Shall not their cattle and their substance and every beast of theirs be ours? only let us
consent unto them, and they will dwell with us.

"And unto Hamor and unto Shechem his son hearkened all that went out of the gate of his
city; and every male was circumcised, all that went out of the gate of his city.

"And it came to pass on the third day, when they were sore, that two of the sons of Jacab,
Smeon and Levi, Dinah's brethren, took each man his sword, and came upon the city
boldly, and dlew all the males.

"And they slew Hamor and Shechem his son with the edge of the sword, and took Dinah
out of Shechem's house, and went out.

"The sons of Jacob came upon the slain, and spoiled the city, because they had defiled
their sister.

"They took their sheep, and their oxen, and their asses, and that which was in the city,
and that which wasin the field.

"And all their wealth, and of their little ones, and their wives took they captive, and
spoiled even all that was in the house.

"And Jacob said to Smeon and Levi, Ye have troubled me to make me stink among the
inhabitants of the land, among the Canaanites and the Perizztes. and | being few in
number, they shall gather themselves together against me, and slay me; and | shall be
destroyed, | and my house.

"And they said, Should he deal with our sister aswith an harlot?"

This chepter records an episode in the life of Jacob and his sons which reveds the
overuling providence of God in preventing his chosen people from intermarrying with
others. To have done so would have prevented the fulfillment of the Divine promise
pertaining to the seed through which al the families of the earth were to be blessed.

In this circumstance both virtue and deceit are manifested. Shechem, the son of Hamor,
the Hivite, saw Dinah, daughter of Jacob, fell in love with her, and defiled her. We can
understand the animosity thisincident created in the minds of her brothers.

Hamor, Shechem's father, made overtures to Jacob concerning the meatter, suggesting a
generd practice of intermarrying, since, as he supposed, they were dl to dwell in the land
together.

The account does not indicate what Jacob's reaction to this may have been. His sons took
the mater in hand to sdtle it ther own way. Seemingly they consented to Hamor's
proposad, but on condition that &l the maes among his people be circumcised. Since
Hamor made a definite proposal that his son take their Sster as his legd wife in keeping
with the customs of the day, her brothers conception of defilement was evidently based
on the idea that Shechem was uncircumcised, hence their pro-pogtion tha the Hivites be
circumcised.



While this proposa was accepted, and acted upon in good faith, it was not carried out,
and this certainly must go down to the discredit of Jacob's sons. It was their drategy in
rendering the maes of the tribe incapable of sdf-defense in order that they might be able
to destroy them.

Jacob was greetly agitated over the incident, for he redized that it would bring down
upon them the wrath of the people throughout that whole area. Perhaps he recdled his
own experience with Esau, and of how he fdt the necessty a tha time of flesing from
the wrath of his brother. Jacob was not a warrior, and now again his fears were aroused,
and not without judtification.



The Plan of God in the Book of Genesis -- Part 21

The Promise Repeated

CHAPTER THIRTY-FIVE

Genesis 35:1-7 "And God said unto Jacob, Arise, go up to Beth-el, and dwell there: and
make there an altar unto God, that appeared unto thee when thou fleddest from the face
of Esau thy brother.

"Then Jacob said unto his household, and to all that were with him, Put away the strange
gods that are among you, and be clean, and change your garments.

"And let us arise, and go up to Beth-el; and | will make there an altar unto God, who
answered me in the day of my distress, and was with me in the way which | went.

"And they gave unto Jacob all the strange gods which were in their hand, and all their
earrings which were in their ears; and Jacob hid them under the oak which was by
Shechem.

"And they journeyed: and the terror of God was upon the cities that were round about
them, and they did not pursue after the sons of Jacob.

"So Jacob cameto Luz, which isin the land of Canaan, that is, Beth-el, he, and all the
people that were with him.

"And he built there an altar, and called the place El-beth-el: because there God appeared
unto him, when he fled from the face of his brother."

God was agan able to overrule the mistakes of his people for a further outworking of his
plans. Before the incident recorded in the previous chapter, Jacob seemed content to
remain in Shechem, but this was not the LORD's will; o in view of the hodlile attitude of
the neighboring people which he was sure would result from his sons treacherous
dedings with the Hivites he was willing to follow the LORD's request to move on to
Bethd.

The LORD commanded Jacob to build an dtar a Bethd, to honor Him who appeared to
him when he firg fled from his brother, Esau. Seemingly Jacob took from this command
a gentle reminder that he had been too lenient in permitting his family to worship the
gods of his father-in-law, Laban, for he ingtructed dl in his household to put away ther
drange gods in order that there be nothing to interfere with his worship of the true God
who, as Jacob says, 'answered me in the day of my didress. The family complied with
Jacob's ingructions, turning in al their idols, and these were buried under an oak tree by
Shechem.

This matter taken care of, Jacob began his journey to Bethd. In case we might wonder
how it was possble to escgpe from ther hogtile neighbors without being attacked or
pursued, the record tells us that the 'terror of God' was upon the cities in the digtrict so
that the people feared to molest Jacob and his sons. There is no indication of what



brought about this condition, but we know that God aways has a way of accomplishing
his purposes as they are being worked out through his chosen people.

Findly, they arived & Bethd, dso cdled "Luz" Here in keeping with the LORD's
direction, Jacob built an dtar ad renamed the city El-Bethe, 'because there God
gopeared unto him, when he fled from the face of his brother'. On tha occason, God
promised to go with Jacob, and to bless and keep him, and he had fulfilled his promise.
Now he was back where he started his flight from Esau, and the LORD was ill with
him. How Jacob must have praised the LORD for dl that he had done for him!

Genesis 35:8-15 "But Deborah Rebekah's nurse died, and she was buried beneath Beth-
el under an oak: and the name of it was called Allon-bachuth.

"And God appeared unto Jacob again, when he came out of Padan-aram, and blessed
him.

"And God said unto him, Thy name is Jacob: thy name shall not be called any more
Jacob, but Israel shall be thy name: and he called his name Isradl.

"And God said unto him, I am God Almighty: be fruitful and multiply; a nation and a
company of nations shall be of thee, and kings shall come out of thy loins;

"And the land which | gave Abraham and Isaac, to thee | will giveit, and to thy seed after
thee will | give the land.

"And God went up from himin the place where he talked with him.

"And Jacob set up a pillar in the place where he talked with him, even a pillar of stone:
and he poured a drink offering thereon, and he poured oil thereon.

"And Jacob called the name of the place where God spake with him, Beth-el."

On this occason God took the opportunity to renew to Jacob that wonderful promise he
had made to Abraham, of blessng dl the families of earth. It is well to keep in mind that
the entire narrative of these chapters is rdated to the manner in which God proposes to
fulfil this oathbound covenant with Abraham. The individud incidents recorded are of
little value except asthey are rdated to this principd Biblica theme.

God told Jacob tha a nation, and a company of nations, would issue from him, and that
kings would come out of his loins. Paul shows tha the fulfillment of this and sSmilar
promises is in the development of the faith seed of Abraham, and that this faith seed shdl
reign as kings with Chrig. -- Romans 8:17; 11:15,25,26



Genesis 35:16-20 "And they journeyed from Beth-el; and there was but a little way to
come to Ephrath: and Rachel travailed, and she had hard labour.

"And it came to pass, when she wasin hard labour, that the midwife said unto her, Fear
not; thou shalt have this son also.

"And it came to pass, as her soul was in departing, (for she died) that she called his name
Ben-oni: but hisfather called him Benjamin.

"And Rachel died, and was buried in the way to Ephrath, which is Beth-lehem.

"And Jacob set a pillar upon her grave: that isthe pillar of Rachel's grave unto this day."

In these few verses we have a touching account of the desth of Rachd, the wife for whom
Jacob served Laban, her father, fourteen years. She died giving birth to Benjamin. Verse
18 speaks of her soul departing. The word soul here is a trandation of the Hebrew word
nephesh, meaning 'life. It does not denote that Rachd had some myderious entity within
her which escaped when she died. The account means Smply that her life left her.

Genesis 35:21-26 "And Israel journeyed, and spread his tent beyond the tower of Edar.
"And it came to pass, when Israel dwelt in that land, that Reuben went and lay with
Bilhah his father's concubine: and Israel heard it. Now the sons of Jacob were twelve:
"The sons of Leah; Reuben, Jacob's firstborn, and Smeon, and Levi, and Judah, and
Issachar, and Zebulun; "The sons of Rachel; Joseph, and Benjamin:

"And the sons of Bilhah, Rachel's handmaid; Dan, and Naphtali:

"And the sons of Zilpah, Leah's handmaid; Gad, and Asher: these are the sons of Jacob,
which were born to himin Padan-aram.”

Edar is mentioned only this once in the Bible. According to St. Jeromés commentary, it
was 1,000 paces outside of Bethlehem. Aside from a reference to the sn of Reuben, the
remander of these verses are concerned merdy with a brief statement identifying the
twelve sons of Jacob, the heads of the twelve tribes of the Isradlitish nation.

Genesis 35:27-29 " And Jacob came unto Isaac his father unto Mamre, unto the city of
Arbah, which is Hebron, where Abraham and | saac sojourned.

"And the days of Isaac were an hundred and fourscore years.

"And Isaac gave up the ghost, and died, and was gathered unto his people, being old and
full of days: and his sons Esau and Jacob buried him."

'saac gave up the ghogt, and died, and was gathered unto his peopl€e. This does not mean
that an immorta soul escaped from Isaac's body. The term ‘ghodt’ is a poor trandation. It
shoud be 'lifé, and the statement smply means that Issec gave up his life. He was
gathered to his fathers, that is, they were dl together in the date of death, and awaiting
the resurrection.

It is interesting to note that Jacob and Esau cooperated in the burid of ther father.
Following their reconciliaion, they gpparently remained on friendly terms.



The Plan of God in the Book of Genesis -- Part 22

The Generations of Esau

CHAPTER THIRTY-SIX

Genesis 36:1-43 "Now these are the generations of Esau, who is Edom.

"Esau took his wives of the daughters of Canaan; Adah the daughter of Elon the Hittite,
and Aholibamah the daughter of Anah the daughter of Zibeon the Hivite;

" And Bashemath Ishmael's daughter, sister of Nebajoth.

"And Adah bare to Esau Eliphaz, and Bashemath bare Reuel;

"And Aholibamah bare Jeush, and Jaalam, and Korah: these are the sons of Esau, which
were born unto himin the land of Canaan.

"And Esau took hiswives, and his sons, and his daughters, and all the persons of his
house, and his cattle, and all his beasts, and all his substance, which he had got in the
land of Canaan; and went into the country from the face of his brother Jacaob.

"For their riches were more than that they might dwell together; and the land wherein
they were strangers could not bear them because of their cattle.

"Thus dwelt Esau in mount Seir: Esau is Edom.

"And these are the generations of Esau the father of the Edomites in mount Seir:

"These are the names of Esau's sons; Eliphaz the son of Adah the wife of Esau, Reuel the
son of Bashemath the wife of Esau.

"And the sons of Eliphaz were Teman, Omar, Zepho, and Gatam, and Kenaz.

"And Timna was concubine to Eliphaz Esau's son; and she bare to Eliphaz Amalek: these
wer e the sons of Adah Esau's wife.

" And these are the sons of Reuel; Nahath, and Zerah, Shammah, and Mizzah: these were
the sons of Bashemath Esau's wife.

" And these wer e the sons of Aholibamah, the daughter of Anah the daughter of Zibeon,
Esau's wife: and she bare to Esau Jeush, and Jaalam, and Korah.

"These wer e dukes of the sons of Esau: the sons of Eliphaz the firstborn son of Esau;
duke Teman, duke Omar, duke Zepho, duke Kenaz,

"Duke Korah, duke Gatam, and duke Amalek; these are the dukes that came of Eliphazin
the land of Edom; these were the sons of Adah.

"And these are the sons of Reuel Esau's son; duke Nahath, duke Zerah, duke Shammah,
duke Mizzah: these are the dukes that came of Reuel in the land of Edom; these are the
sons of Bashemath Esau's wife.

"And these are the sons of Aholibamah Esau's wife; duke Jeush, duke Jaalam, duke
Korah: these were the dukes that came of Aholibamah the daughter of Anah, Esau's wife.
"These are the sons of Esau, who is Edom, and these are their dukes.

"These are the sons of Ser the Horite, who inhabited the land; Lotan, and Shobal, and
Zibeon, and Anah,

"And Dishon, and Ezer, and Dishan: these are the dukes of the Horites, the children of
Seair in the land of Edom.

"And the children of Lotan were Hori and Hemam; and Lotan's sister was Timna.



" And the children of Shobal were these; Alvan, and Manahath, and Ebal, Shepho, and
Onam.

"And these are the children of Zibeon; both Ajah, and Anah: this was that Anah that
found the mules in the wilderness, as he fed the asses of Zibeon his father.

"And the children of Anah were these; Dishon, and Aholibamah the daughter of Anah.
"And these are the children of Dishon; Hemdan, and Eshban, and Ithran, and Cheran.
"The children of Ezer are these; Bilhan, and Zaavan, and Akan.

"The children of Dishan arethese; Uz, and Aran.

"These are the dukes that came of the Horites; duke Lotan, duke Shobal, duke Zibeon,
duke Anah,

"Duke Dishon, duke Ezer, duke Dishan: these are the dukes that came of Hori, among
their dukesin the land of Seir.

"And these are the kings that reigned in the land of Edom, before there reigned any king
over the children of Isra€l.

"And Bela the son of Beor reigned in Edom: and the name of his city was Dinhabah.
"And Bela died, and Jobab the son of Zerah of Bozrah reigned in his stead.

"And Jobab died, and Husham of the land of Temani reigned in his stead.

"And Husham died, and Hadad the son of Bedad, who smote Midian in the field of Moab,
reigned in his stead: and the name of his city was Avith.

"And Hadad died, and Samlah of Masrekah reigned in his stead.

"And Samlah died, and Saul of Rehoboth by the river reigned in his stead.

"And Saul died, and Baalhanan the son of Achbor reigned in his stead.

" And Baalhanan the son of Achbor died, and Hadar reigned in his stead: and the name of
his city was Pau; and his wife's name was Mehetabel, the daughter of Matred, the
daughter of Mezahab.

"And these are the names of the dukes that came of Esau, according to their families,
after their places, by their names; duke Timnah, duke Alvah, duke Jetheth,

"Duke Aholibamah, duke Elah, duke Pinon,

"Duke Kenaz, duke Teman, duke Mibzar,

"Duke Magdiel, duke Iram: these be the dukes of Edom, according to their habitationsin
the land of their possession: he is Esau the father of the Edomites.”

These are the generations of Esau, who is Edom. Thus are summed up the principa
contents of this chapter. Perhgps the most sgnificant point in the chapter is the definite
identification of Esau with Edom, and that he settled findly in Sair. Esau is referred to in
the New Testament as that "profane person” who sold his birthright. (Hebrews 12:16)
And the Edomites as a whole seem to be used in Old Testament prophecies as symbolic
of those reigious people who sold ther birthright -- ther hope of joint-harship with
Jesus as the spiritud seed of Abraham through which dl the families of the earth are to
be blessed.

Vese 6 presents an interesting Sddight on the life of Esau and his family. His sons were
al born in the land of Canaan, yet together with their father, they al forsook the land.
This apparently was because they did not cherish the promises God had made concerning
the land -- a further 'despising,’ as it were, of the birthright which he had sold to Jacob for
amess of pottage.



On the other hand, al of Jacob's sons were born outsde of Canaan, yet under the
influence and leadership of their father, they came into the land and became the inheritors
of the promises God had made concerning it. In this way the LORD honors those who
have respect to his promises, regardless of where they may be born.

A padld of these experiences may be seen in God's dedings with the Israditish nation,
and his laer blessngs upon beieving gentiles. The Messanic kingdom promises were dl
made to the natural seed of Abraham, but because they did not appreciate these promises,
and did not qudify to inherit their fulfillment, God turned to the gentiles, and from them
has been sdecting a people for his name Thus, gentiles; born outsde of the
commonwedth of Isad, and dStrangers to the promises, become fdlow hers with that
gndl remnant of Israglites who accepted Jesus, while the nation as a whole wandered
farther away from God and his promises.

The reason given for Esau and his family moving out of the land which God promised to
Abraham is that ther riches of caitle were so great that the land could not provide for
them and for Jacob's flocks as wdl. Apparently his riches meant more to him than the
promises of God pertaining to the land. And besdes, it is quite possble that Divine
providences over Jacob had made Esau redize tha his sde of the birthright had been
ratified by God, and hence he could not cdlam any share in the promises and might as
well move to where he could further increase hisriches.

The way of the ungodly leads ever further from God and from his covenants.



The Plan of God in the Book of Genesis -- Part 23

Joseph's Dreams

CHAPTER THIRTY-SEVEN

Genesis 37:1-4 "And Jacob dwelt in the land wherein his father was a stranger, in the
land of Canaan.

"These are the generations of Jacob. Joseph, being seventeen years old, was feeding the
flock with his brethren; and the lad was with the sons of Bilhah, and with the sons of
Zilpah, his father's wives: and Joseph brought unto his father their evil report.

"Now Israel loved Joseph more than all his children, because he was the son of hisold
age: and he made him a coat of many colours.

" And when his brethren saw that their father loved him more than all his brethren, they
hated him, and could not speak peaceably unto him."

‘Jacob dwelt in the land wherein his father [Isaac] was a stranger.” This was the 'Promised
Land,” but so far as the patriarchs Abraham, Isaac, and Jacob were concerned they were
merdy sojourners in it a that time. Ther actud possesson of the land will not be until
they are raised from the dead and take their places among the other Ancient Worthies as
"princesindl theeath." -- Psdm 45:16

Beginning with the second verse of this chapter is the unfolding of one of the most
interesting stories ever written, the story of Joseph and his brethren. It possesses dl the
elements usudly found in fictional dramas, yet it is a true account. In it are displayed the
fdlen human passons of jedousy and lus manfested in crud intrigue of brother againgt
brother, of mistress againgt servant, and friend againgt friend.

Also there ae exhibited in the naraive those noble qudities of mercy and
underganding, manifesing themsdves in a willingness to forgive past injuries and to
give glory to God for overruling the harm that was intended, to the great good of 4l
concerned. And it is more than merely a true story of Joseph and his brethren, for in it are
to be found driking smilarities to the experiences of another favorite Son, even to Jesus,
the beloved Son of God and Redeemer of the church and of the world.

‘Now Igadl loved Joseph more than al his children, ... and he made him a coat of many
colors' Thus do we have the setting of the narrative, the reason for the jedousy of
Joseph's brethren. "Jedlousy is cruel as the grave’ (Song of Sol. 8:6), the Scriptures tell
us, and this 'green-eyed mongter' soon was able to stir up Joseph's brethren to take action
agang him. At fird it was meady a passve hatred they held toward Joseph, but
neverthdess a hared 0 intense that they found it difficult to even speek to him in a
friendly manner.



Genesis 37:5-8 "And Joseph dreamed a dream, and he told it his brethren: and they
hated him yet the more.

"And he said unto them, Hear, | pray you, this dreamwhich | have dreamed:

"For, behold, we were binding sheavesin the field, and, 1o, my sheaf arose, and also
stood upright; and, behold, your sheaves stood round about, and made obeisance to my
sheaf.

"And his brethren said to him, Shalt thou indeed reign over us? or shalt thou indeed have
dominion over us? And they hated him yet the more for his dreams, and for hiswords."

When Joseph's brethren heard about his dream in which they were seen as bowing down
to him, they hated him even more. Under the circumstances perhaps Joseph was
indiscreet in relating his dream to his brethren, but he was a mere lad and cetanly
innocent of any dedre to impress his brethren with his grestness. But his brethren were
quick to grasp the meaning of the dream and their jeal ousy increased.

Genesis 37:9-11 "And he dreamed yet another dream, and told it his brethren, and said,
Behold, | have dreamed a dream more; and, behold, the sun and the moon and the eleven
stars made obeisance to me.

"And hetold it to his father, and to his brethren: and his father rebuked him, and said
unto him, What is this dream that thou hast dreamed? Shall | and thy mother and thy
brethren indeed come to bow down ourselves to thee to the earth?

"And his brethren envied him; but his father observed the saying.”

Joseph's second dream carried more sweeping implications than his firg, for it sgnified
that even his parents would bow down to him. It was a true forecast of coming events, but
his father rebuked him for relating it. Probably Jacob sensed the jealousy of his other sons
and redized that the telling of this second dream would but fan the flame of hatred and
make it even more difficult to find a peaceable solution.

But Jacob was not jedous, hence his reaction to the forecast of Joseph's rulership over the
resx of the family was quite different. He rebuked him merdy for teling the dream. As
for what it might portend, 'he observed the saying' -- that is, he took note of it with the
idea of watching the LORD's providences in connection therewith.

Genesis 37:12-22 " And his brethren went to feed their father's flock in Shechem.

"And Israel said unto Joseph, Do not thy brethren feed the flock in Shechem? come, and |
will send thee unto them. And he said to him, Heream|.

"And he said to him, Go, | pray thee, see whether it be well with thy brethren, and well
with the flocks; and bring me word again. So he sent him out of the vale of Hebron, and
he came to Shechem.

"And a certain man found him, and, behold, he was wandering in the field: and the man
asked him, saying, What seekest thou?

"And he said, | seek my brethren: tell me, | pray thee, where they feed their flocks.
"And the man said, They are departed hence; for | heard them say, Let us go to Dothan.
And Joseph went after his brethren, and found themin Dothan.

"And when they saw him afar off, even before he came near unto them, they conspired



against himto slay him.

"And they said one to another, Behold, this dreamer cometh.

"Come now therefore, and let us slay him, and cast him into some pit, and we will say,
Some evil beast hath devoured him: and we shall see what will become of his dreams.
"And Reuben heard it, and he delivered him out of their hands; and said, Let us not kill
him.

"And Reuben said unto them, Shed no blood, but cast himinto this pit that isin the
wilderness, and lay no hand upon him; that he might rid him out of their hands, to deliver
him to his father again.”

The hatred which Joseph's brethren bore toward him was not reciprocated. He loved
them, and had nothing but their best interests at heart. While gpparently for some time
they had not spoken to him peacesbly, he was quite willing, when his father requested it,
to look them up in digant fidds for the pupose of seeking their welfare and to report
back to his and their father. This Godlike characteristic of Joseph continued to manifest
itself throughout his entire life.

Those who are pure of heart and who desire only good for others, even for those who
may be opposed to them, seem often to be incapable of imagining the evil plotting which
goes on in the minds of those whose hearts are filled with hatred. A thief dways suspects
that others are thieves, but the innocent and pure are quite likey to be trustful of others.
This seems to have been Joseph's attitude. Perhaps, if he had been warned, it still would
have been difficult for him to bdieve that his brethren would teke advantage of his
insecurity in the open field, and lay hands on him for evil asthey did.

It seemed to be the desre of dl Joseph's brethren, with the exception of Reuben, to kill
the 'dreamer,” but Reuben persuaded them to modify their plans and to cast him into a
nearby pit. His thought was that when he had the opportunity, and unknown to the others,
he would restore Joseph to his father. This was to Reuben's credit, athough his effort was
not wholly successful.

Genesis 37:23-28 "And it came to pass, when Joseph was come unto his brethren, that
they stript Joseph out of his coat, his coat of many colours that was on him;

"And they took him, and cast himinto a pit: and the pit was empty, there was no water in
it.

"And they sat down to eat bread: and they lifted up their eyes and looked, and, behold, a
company of Ishmeelites came from Gilead with their camels bearing spicery and balm
and myrrh, going to carry it down to Egypt.

"And Judah said unto his brethren, What profit isit if we slay our brother, and conceal
his blood?

"Come, and let us sell himto the Ishmeelites, and let not our hand be upon him; for heis
our brother and our flesh. And his brethren were content.

"Then there passed by Midianites merchantmen; and they drew and lifted up Joseph out
of the pit, and sold Joseph to the Ishmeelites for twenty pieces of silver: and they brought
Joseph into Egypt."



In agreeing to cast Joseph into a pit, Reuben's brothers had no other thought, apparently,
than that of leaving him there to die But having left him in the pit, Judah's intentions
softened toward Joseph, and seeing an opportunity to dispose of him short of murder, he
proposed that they do so by sdlling him to the Ishmaelites to be taken to Egypt as a dave.
The others agreed to this, and it might be said on the part of dl of them that this change
of plans indicates that none of them were hardened criminas. They had been caught in a
snare of jedousy and hatred, but when it came to the test they proved not to redly be of
the ignoble type who think nothing of committing cold-blooded murder.

Genesis 37:29-36 " And Reuben returned unto the pit; and, behold, Joseph was not in the
pit; and he rent his clothes.

"And he returned unto his brethren, and said, The child isnot; and I, whither shall | go?
"And they took Joseph's coat, and killed a kid of the goats, and dipped the coat in the
blood;

"And they sent the coat of many colours, and they brought it to their father; and said,
This have we found: know now whether it be thy son's coat or no.

"And he knew it, and said, It is my son's coat; an evil beast hath devoured him; Josephis
without doubt rent in pieces.

"And Jacob rent his clothes, and put sackcloth upon hisloins, and mourned for his son
many days.

"And all his sons and all his daughters rose up to comfort him; but he refused to be
comforted; and he said, For | will go down into the grave unto my son mourning. Thus
his father wept for him.

"And the Midianites sold himinto Egypt unto Potiphar, an officer of Pharaoh's, and
captain of the guard.”

Reuben had not counted on his brothers changing their minds about Joseph, and was
evidently not with them when he was sold to be taken to Egypt. He returned to the pit
with the evident intent of freeing his younger brother, and returning him to Jacob. But he
found the pit empty. He reported the matter to his brothers, and asked where he should
go, evidently for the purpose of finding Joseph.

Bible sories sdddom give dl the detals involved, and there is nothing sad here of how
Reuben was reconciled to the sde of Joseph, for the report that was prepared for their
father would have the same tragic consequences as though his beloved son had actudly
been killed. Perhgps Reuben decided that it was usdless to continue opposing the plans of
his brethren, so he joined in the plot to deceive their father; and they did deceive Jacab.

When he saw Joseph's coat of many colors smeared with blood, he reached exactly the
concluson his sons had reasoned he would. No doubt was left in his mind that the boy
had been dain by a wild beast. Jacob was heartbroken. It was amost nore than the aged
parent could bear. He wept bitterly, and rent his clothes and put sackcloth upon his loins,
‘and mourned for his son many days.’

His family tried in vain to comfort him. He explaned that he would continue to mourn
for Joseph as long as he lived. But he did not express the thought in just this way. Instead,



he sad, 'l will go down into the grave unto my son mourning.” This is one of the very
important texts of the Bible, dthough sddom recognized as such. This is because the
trandators have used the word 'grave to trandate the Hebrew word sheol used by Jacob
in his datement, which reveds tha he expected to continue mourning until he joined
Joseph in sheol -- bdieving, of course, that his son was dead.

This is the fird time the word sheol appears in the Bible, but it is used many times in later
books of the Old Testament. However, it is not dways trandated 'grave.’ Thirty-one times
this same word is trandated by the English word 'hell." The word sheol is descriptive of
the only hel that is mentioned in the Old Testament; and in Jacob's use of it, he reveds
that, according to his undersgtanding, Joseph -- whom he thought to be dead -- was in hdl,
or sheol, and that he expected to join him there when he died.

We find that this expresson of sorrow on the part of Jacob is most reveding, for it shows
that the righteous as well as the wicked go to the Bible hdl when they die. The Bible hdll,
however, is not a place of torment, but merely the state of death -- a condition which the
Scriptures liken to deep, and from which there will be an awakening in the morning of
the resurrection. In Ecclesastes 9:10, where the Hebrew word is again used and
trandated 'grave’ we are told that in this condition "there is no work, nor device, nor
knowledge, nor wisdom" -- in other words, it is a state of unconsciousness.

In Geness 37:36 we are informed that Joseph was sold to Potiphar in Egypt by the
'Midianites’ whereas in verse 28 it is daed that his brethren had sold him to the
Ishmadlites’ In Geness 39:1 we read that it was the Ishmadites who sold him to
Potiphar. This might seem to be contradictory, but is not actualy so. The Ishmadlites
were Arab descendants of Abraham through Hagar, whereas the Midianites were Arab
descendants through Keturah. Apparently they were more or less associated, and
sometimes were cdled by one name and sometimes by the other.

The amy of Midianite Arabs defested by Gideon and his little amy of 300 had
Ishmaelites among them, as reveded by Judges 8:24. Apparently they were digtinguished
from the Midianites only by the fact that they wore golden earrings. It is possble that the
band of traders to whom Joseph was sold by his brethren was made up of both Midianites
and Ishmadlites, hence as a group they are referred to first by one name, and then by the
other.



The Plan of God in the Book of Genesis -- Part 24

A Link in Jesus Genealogy

CHAPTER THIRTY-EIGHT

Genesis 38:1-11 "And it came to pass at that time, that Judah went down from his
brethren, and turned in to a certain Adullamite, whose name was Hirah.

"And Judah saw there a daughter of a certain Canaanite, whose name was Shuah; and he
took her, and went in unto her.

"And she concelved, and bare a son; and he called his name Er.

" And she conceived again, and bare a son; and she called his name Onan.

"And she yet again conceived, and bare a son; and called his name Shelah; and he was at
Chezib, when she bare him.

"And Judah took a wife for Er, hisfirstborn, whose name was Tamar.

"And Er, Judah's firstborn, was wicked in the sight of the LORD; and the LORD slew

him.

"And Judah said unto Onan, Go in unto thy brother's wife, and marry her, and raise up
seed to thy brother.

"And Onan knew that the seed should not be his; and it came to pass, when he went in
unto his brother's wife, that he spilled it on the ground, lest that he should give seed to his
brother.

"And the thing which he did displeased the LORD: wherefore he slew him also.

"Then said Judah to Tamar his daughter in law, Remain a widow at thy father's house,

till Shelah my son be grown: for he said, Lest peradventure he die also, as his brethren
did. And Tamar went and dwelt in her father's house.”

A prophecy concerning Judah had not been made a the time of these incidents. Later
Jacob, on his deathbed, gathered his sons and told each what would happen to him. Judah
was told, "Thou at he whom thy brethren shal praise thy hand shdl be in the neck of
thine enemies; thy father's children shal bow down before thee. Judah is a lion's whdp:
from the prey, my son, thou art gone up: he stooped down, he couched as a lion, and as
an old lion; who shdl rouse him up? The sceptre shdl not depart from Judah, nor a
lavgiver from between his feet, until Shiloh come and unto him gl the gathering of
the people be" (Geness 49:8-10) Jesus is cdled "the Lion of the tribe of Judah"
(Reveation 5:5), and Jesus was to be the promised seed descended from Judah and
David.

The reason Judah left his brethren to go to a town southwest d Jerusalem is speculdive.
But he married a woman of Canaan and had three sons with her: Er, Onan, and Sdlah. Er
married Tamar, and being wicked, the LORD dew him. In those times a 'levirate
marriage -- levirate means 'brother-in-law' -- was practiced 0 perpetuate the seed of the
deceased. So the next son was supposed to take Tamar for a wife and carry out this
provison, but he did not do 0. He dso was dain of the LORD for his wickedness. The



youngest son was to be given to Tamar when he had grown nto manhood. But Judah was
fearful of losing this son as he had the first two, and ignored the levirate rule.

Genesis 38:12-26 "And in process of time the daughter of Shuah Judah's wife, died; and
Judah was comforted, and went up unto his sheepshearersto Timnath, he and his friend
Hirah the Adullamite.

"And it was told Tamar, saying, Behold thy father in law goeth up to Timnath to shear his
sheep.

"And she put her widow's garments off from her, and covered her with a vail, and
wrapped herself, and sat in an open place, which is by the way to Timnath; for she saw
that Shelah was grown, and she was not given unto himto wife.

"When Judah saw her, he thought her to be an harlot; because she had covered her face.
"And he turned unto her by the way, and said, Go to, | pray thee, let me come in unto
thee; (for he knew not that she was his daughter in law.) And she said, What wilt thou
give me that thou mayest come in unto me?

"And he said, | will send thee a kid from the flock. And she said, Wilt thou give me a
pledge, till thou send it?

"And he said What pledge shall | give thee? And she said, Thy signet, and thy bracelets,
and thy staff that is in thine hand. And he gave it her, and came in unto her, and she
conceived by him,

"And she arose, and went away, and laid by her vail from her, and put on the garments of
her widowhood.

"And Judah sent the kid in the hand of his friend the Adullamite, to receive his pledge
from the woman's hand: but he found her not.

"Then he asked the men of that place, saying, Where is the harlot, that was openly by the
way side? And they said, that there was no harlot in this place.

"And he returned to Judah, and said, | cannot find her; and also the men of the place
said, that there was no harlot in this place.

"And Judah said, Let her take it to her, lest we be shamed: behold, | sent thiskid, and
thou hast not found her.

"And it came to pass about three months after, that it was told Judah, saying, Tamar thy
daughter in law hath played the harlot; and also, behold, she is with child by whoredom.
And Judah said, Bring her forth, and let her be burnt.

"When she was brought forth, she sent to her father in law, saying, By the man, whose
these are, am | with child: and she said, Discern, | pray thee, whose are these, the signet,
and bracelets, and staff.

" And Judah acknowledged them, and said, She hath been more righteous than I; because
that | gave her not to Shelah my son. And he knew her again no more."

This led to a peculiar st of circumgtances in which Tamar bore twin sons to Judah --
Pharez and Zarah. Thus, eventudly, seed was raised in the name of Er, Judah's eldest son.
Er, as the edest son, would have been the heir of Judah's estate. Instead, he died because
of wickedness, as did Onan, the next in line. Tha left Shelah, who was not given to
Tamar to rase seed to the edest son. He built his own house, which is mentioned in |
Chronicles 4:21,22, and is the last of Judah's descendants in Judah's genedlogy recorded
inl Chronicles 4:1-23.



Genesis 38:27-30 "And it came to passin the time of her travail, that, behold, twins were
in her womb.

"And it came to pass, when she travailed, that the one put out his hand: and the midwife
took and bound upon his hand a scarlet thread, saying, This came out first.

"And it came to pass, as he drew back his hand, that, behold, his brother came out: and
she said, How hast thou broken forth? this breach be upon thee: therefore his name was
called Pharez.

"And afterward came out his brother, that had the scarlet thread upon his hand: and his
name was called Zarah."

Er, however, findly did have a son, but not through his brothers, but rather through his
father. When Tamar was giving birth to twin sons, one suck his hand out, and the
midwife put a scarlet threed around his wrist. This was Zarah. Ingead of Zarah being
born fird, his brother, Pharez, was firs, and automaticdly became the her to Judah's
edate. Even though Shelah was older than Pharez and a son of Judah, the levirate ruling
made Pharez a son of Er and he preempted Shelah.

The nation of Isael was like the older twin, who, in the matter of ‘time had the firs
opportunity to become members of the Chris. Being only partialy successful in ther
endeavors, God had to turn to the gentiles, who, as the 'second twin' are to be ddivered
fird, and share with Jesus in the "firs resurrection.” -- Reveation 20:5,6; 1 Corinthians
15:23

In this chapter we have a detailed account leading up to the birth of Pharez, a son of
Judah. The narrative bresks into the sequence of the story rdating to Joseph, and we
might wonder what useful purpose it serves snce not even a good mord lesson is
suggested by it. However, the purpose of the narrative is apparent when it is discovered
that Pharez is one of the links in the genedogicd chan from Abraham to the birth of
Jesus. See Matthew 1:3,

In this connection, some interesting Sdelights might be mentioned. For example, in the
Book of Ruth we have an entire book of the Bible devoted to a sory, the evident and
chief purpose of which is to identify another link in the line of genedlogy leading down to
Jesus, namely, Obed. See Matthew 1.5.

In this narrative we dso have an illudration of what is evidently the LORD's choice, that
is Pharez, dthough an atempt was made to establish his twin brother as the firstborn.
(vss. 28-30) We have something Smilar to this in connection with the birth of Jacob and
Esau. God works in a mysterious way, his wonders to perform.



The Plan of God in the Book of Genesis -- Part 25

Joseph Honored and I mprisoned

CHAPTER THIRTY-NINE

Genesis 39:1-6 "Joseph was brought down to Egypt; and Potiphar, an officer of
Pharaoh, captain of the guard, an Egyptian, bought him of the hands of the Ishmeelites,
which had brought him down thither.

"And the LORD was with Joseph, and he was a prosperous man; and he was in the house
of his master the Egyptian.

"And his master saw that the LORD was with him, and that the LORD made all that he
did to prosper in his hand.

" And Joseph found grace in his sight, and he served him: and he made him overseer over
his house, and all that he had he put into his hand.

"And it came to pass from the time that he had made him overseer in his house, and over
all that he had, that the LORD blessed the Egyptian’'s house for Joseph's sake; and the
blessing of the LORD was upon all that he had in the house, and in the field.

"And he left all that he had in Joseph's hand; and he knew not aught he had, save the
bread which he did eat. And Joseph was a goodly person, and well favoured.”

"The LORD was with Joseph' -- this is the explanation of how it was possible for one who
was brought into a country as a dave, ultimately to become its ruler, second only in
authority to the powerful Pharaoh, who ruled as a dictator. Not for Joseph's sake adone
did the LORD bless him, but dso, and principdly, because of his family, the nucdeus of
the Hebrew nation -- the natural seed of Abraham, the chosen people of God.

Arriving in Egypt, Joseph was sold as a dave to Potiphar, 'captain of the guard,’ or, as we
would say today, the 'Chief of Police’ This officer of Pharaoh was evidently a wedthy
man and had many servants, probably dl of them daves. Three times in this brief account
it is emphasized that Potiphar was an Egyptian. Why should this be, snce the whole
scene is st in Egypt? Within recent years, discoveries in Egypt indicate that a the time
of Potiphar, Egypt had come under the rulership of a new dynasty which gpparently had
oused many of the former Egyptian officers, hence enphass is lad on the fact that here
was one who had gained favor with the new rulers and was permitted to retain his
postion. Thusis the authenticity of the Bible further verified.

Joseph found favor in the dght of Potiphar, and the LORD blessed him and blessed the
household of Potiphar because of him. Joseph's humility in giving dl the credit for his
success to the LORD was one of the chief reasons the LORD could use him so
wonderfully in the outworking of his purposes. He undoubtedly aso possessed ability as
a manager and organizer -- ability which was quickly recognized by Potiphar. But
regardless of his tdents, God could not have used him had he lacked the qudity of
humility.



Nor did the honor which came to Joseph 'go to his head or cause him to forget the
LORD. This sometimes occurs with those who are suddenly honored with weightier
responghilities in the LORD's service. While youth might be more subject to temptation
aong the lines of pride than those who are older, those long in the service of God have
been known to sumble and fal when they found themsalves occupying more prominent
positions in the LORD's vineyard. All who serve the LORD can with profit observe the
example of Joseph.

‘Joseph was a goodly person, and well favored.” There is much meaning in the expresson,
‘goodly person.’ It implies that Joseph was polite and kind, sympathetic, and just. We take
it that he was the sort of person who got dong well with everybody, that he did not sir up
animogty among those with whom he associated, but crested good feelings among dl.
He was dso trusworthy. These quaities made him the sort of person Potiphar could use
as a supervisor over his household, but Joseph gave the credit to the LORD. He was dso
‘well favored, which suggests that he was good looking, perhaps even a handsome man.

Genesis 39:7-20 "And it came to pass after these things, that his master's wife cast her
eyes upon Joseph; and she said, Lie with me.

"But he refused, and said unto his master's wife, Behold, my master wotteth not what is
with me in the house, and he hath committed all that he hath to my hand;

"Thereisnone greater in this house than |; neither hath he kept back any thing from me
but thee, because thou art his wife: how then can | do this great wickedness, and sin
against God?

"And it came to pass, as she spake to Joseph day by day, that he hearkened not unto her,
to lie by her, or to be with her.

"And it came to pass about this time, that Joseph went into the house to do his business;
and there was none of the men of the house there within.

"And she caught him by his garment, saying, Lie with me: and he left his garment in her
hand, and fled, and got him out.

"And it came to pass, when she saw that he had left his garment in her hand, and was fled
forth,

"That she called unto the men of her house, and spake unto them, saying, See, he hath
brought in an Hebrew unto us to mock us; he came in unto meto lie with me, and | cried
with a loud voice:

"And it came to pass, when he heard that | lifted up my voice and cried, that he left his
garment with me, and fled, and got him out.

"And she laid up his garment by her, until hislord came home.

" And she spake unto him according to these words, saying, The Hebrew servant, which
thou has brought unto us, came in unto me to mock me:

"And it cameto pass, as | lifted up my voice and cried, that he left his garment with me,
and fled out.

"And it came to pass, when his master heard the words of his wife, which she spake unto
him, saying, After this manner did thy servant to me; that his wrath was kindled.

"And Joseph's master took him, and put himinto the prison, a place where the king's
prisoners were bound: and he was there in the prison.”



His being ‘wel favored' led to a great trid for Joseph through the indiscretion and anger
of Potiphar's wife. But in this trid Joseph's goodness and chatity were victorious. In this
experience, no doubt, as in al his ways, Joseph looked to the LORD for guidance and
grength, and the LORD did not fail him.

God permits evil, but dways for a wise purpose. He permitted Joseph to be
misrepresented by Potiphar's wife, and as a result to be put into prison. Here again
Joseph's humility before the LORD is manifested. He did not complain nor charge the
LORD with being unjust.

It is 0 easy to prase the LORD when everything is going plessantly with us, yet we so
often wonder why he permits this trid, or that cadamity. We should learn to redize, as
Joseph did, that al our ways are being directed by the LORD and that he sees the
ultimate purpose he is accomplishing in us. Therefore he knows what is best to permit in
our day-by-day experiences, while we can see but one day a a time, hence are often
unable to understand what possible benefit could be derived from the trias of today.

Genesis 39:21-23 "But the LORD was with Joseph, and shewed him mercy, and gave him
favour in the sight of the keeper of the prison.

"And the keeper of the prison committed to Joseph's hand all the prisonersthat werein
the prison; and whatsoever they did there, he was the doer of it.

"The keeper of the prison looked not to any thing that was under his hand; because the
LORD was with him, and that which he did, the LORD made it to prosper."

Joseph was unjustly put into prison, but he LORD was with him. The LORD is with his
people for their good, giving them drength to endure every hardship which his wisdom
permits to come upon them, ddivering them from trid when the needed lessons have
been learned.

God does not ded with all d his people in the same way. He was with Jesus and blessed
him during his trid and crucifixion, yet permitted him to die the crud deeth of the cross.
This was because the Divine purpose for Jesus was that he should be the Redeemer of the
world. God could have prevented Joseph from being imprisoned. Indeed, he could have
intervened and prevented him from being sold into Egypt, but he did not. God blessed
Joseph in these experiences because he was working out alarger purpose through him.

The Marginal Trandation of verse 21 dates that God showed kindness to Joseph s0 he
found favor in the sSght of the prison keeper. Without this favor the life of a prisoner was
not pleasant. We can surmise tha when Joseph was made an overseer in the jail, his
fdlow prisoners were treated with much more consideration than before because of his
understanding nature. Joseph's inherent goodness would cause him to be gentle and
understanding even with prisoners, especialy when they were his companionsin trouble.



The Plan of God in the Book of Genesis -- Part 26

The Dreams of Two Prisoners

CHAPTER FORTY

Genesis40:1-4 "And it came to pass after these things, that the butler of the king of
Egypt and his baker had offended their lord the king of Egypt.

"And Pharaoh was wroth against two of his officers, against the chief of the butlers, and
against the chief of the bakers.

"And he put themin ward in the house of the captain of the guard, into the prison, the
place where Joseph was bound.

"And the captain of the guard charged Joseph with them, and he served them: and they
continued a season in ward."

Two others were added to the list of those over whom Joseph was made guardian -- two
officers from the household of the king: the chief butler and the chief baker. They had
offended the king, and, justly or unjustly, were thrown into prison. The account says that
they were placed in ‘ward' in the house of the ‘captain of the guard,” where Joseph was
bound. The captain of the guard gave Joseph charge of these two new prisoners.

By this time, apparently, Joseph had been in prison a number of years, and it seems
reasonable that a new captain of the guard, or chief of police, had been indaled; for it is
hardly likely that Potiphar would have recognized Joseph to this extent, in view of the
circumstances under which he had been imprisoned. The fact that Potiphar's name is not
mentioned in this connection aso indicates that he had been replaced by another.

Genesis 40:5-23 " And they dreamed a dream both of them, each man hisdreamin one
night, each man according to the interpretation of his dream, the butler and the baker of
the king of Egypt, which were bound in the prison.

" And Joseph came in unto them in the morning, and looked upon them, and, behold, they
were sad.

"And he asked Pharaoh's officers that were with himin the ward of hislord's house,
saying, Wherefore look ye so sadly to day?

"And they said unto him, We have dreamed a dream, and there is no interpreter of it. And
Joseph said unto them, Do not inter pretations belong to God? tell me them, | pray you.
"And the chief butler told his dream to Joseph, and said to him, In my dream, behold, a
vine was before me;

"And in the vine were three branches: and it was as though it budded, and her blossoms
shot forth; and the clusters thereof brought forth ripe grapes:

"And Pharaoh's cup was in my hand: and | took the grapes, and pressed theminto
Pharaoh's cup, and | gave the cup into Pharaoh's hand.

"And Joseph said unto him, Thisisthe interpretation of it: The three branches are three
days:



"Yet within three days shall Pharaoh lift up thine head, and restore thee unto thy place:
and thou shalt deliver Pharaoh's cup into his hand, after the former manner when thou
wast his butler.

"But think on me when it shall be well with thee, and shew kindness, | pray thee, unto me,
and make mention of me unto Pharaoh, and bring me out of this house:

"For indeed | was stolen away out of the land of the Hebrews: and here also have | done
nothing that they should put me into the dungeon.

"When the chief baker saw that the interpretation was good, he said unto Joseph, | also
was in my dream, and, behold, | had three white baskets on my head:

"And in the upper most basket there was of all manner of bakemeats for Pharaoh; and the
birds did eat them out of the basket upon my head.

"And Joseph answered and said, Thisisthe interpretation thereof: The three baskets are
three days:

"Yet within three days shall Pharaoh lift up thy head from off thee, and shall hang thee
on atree; and the birds shall eat thy flesh from off thee.

"And it came to pass the third day, which was Pharaoh's birthday, that he made a feast
unto all his servants: and he lifted up the head of the chief butler and of the chief baker
among his servants.

"And he restored the chief butler unto his butlership again; and he gave the cup into
Pharaoh's hand:

"But he hanged the chief baker: as Joseph had interpreted to them.

"Yet did not the chief butler remember Joseph, but forgat him."

When Pharaoh's chief butler and chief baker, now prisoners and under the supervison of
Joseph, both had dreams, Joseph again honored God by assuring these two that only God
can interpret dreams, and would do so through him. (vs. 8) How easy it would have been,
under the circumstances, for Joseph to have taken the honor to himsdf of being able to
interpret dreams, but he did not. His long imprisonment had not lessened his confidence
in God, nor his desireto glorify him at every possible opportunity.

In Joseph's God-given interpretation of both dreams, he sees objects as representing days
-- three branches of a vine, three days, and three baskets, three days. His interpretation of
the other details of these two dreams indicated good fortune for the butler and death for
the baker; but Joseph reveded the truth, nevertheess. His prophecies came true in both
instances, and thus his reputation as an interpreter of dreams became well established.

Joseph saw, in the case of the butler, what seemed to him a good opportunity to bring his
own case before the king in a favorable manner. So he asked the butler to spesk a good
word for him. Apparently, the butler promised to do this but straightway forgot his
promise, and Joseph languished in prison for another two years.

But the LORD had not forgotten Joseph. He knew that these additiond two years of
hardship would further prepare him for the position of honor he was yet to occupy. He
knew dso, that a time would come in the experience of Pharaoh which would be much
more favorable for Joseph's name to be brought before him.



We often think that we know how to accomplish certain ends, and we try to do so without
taking the LORD into condderation. Time and agan, however, dl of his people have
learned that not until the LORD's due time, and only in His way, can worthwhile ends be
attained.



The Plan of God in the Book of Genesis -- Part 27

Joseph Made Ruler

CHAPTER FORTY-ONE

Genesis41:1-8 "And it came to pass at the end of two full years, that Pharaoh dreamed:
and, behold, he stood by the river.

"And, behold, there came up out of the river seven well favoured kine and fatfleshed; and
they fed in a meadow.

"And, behold, seven other kine came up after them out of the river, ill favoured and
leanfleshed; and stood by the other kine upon the brink of the river.

"And theill favoured and leanfleshed kine did eat up the seven well favoured and fat kine.
So Pharaoh awoke.

"And he slept and dreamed the second time: and, behold, seven ears of corn came up
upon one stalk, rank and good.

"And, behold, seven thin ears and blasted with the east wind sprung up after them.

"And the seven thin ears devoured the seven rank and full ears. And Pharaoh awoke, and,
behold, it was a dream.

"And it came to passin the morning that his spirit was troubled; and he sent and called
for all the magicians of Egypt, and all the wise men thereof: and Pharaoh told them his
dream; but there was none that could interpret them unto Pharaoh.”

We are not to suppose that dreams are dways revelations from the LORD of things to
come to pass, paticulaly the dreams of those who are not in covenant relationship with
the LORD. As a matter of fact, since the completion of the inspired Word of God, the
Bible, the LORD has not guided even his own people by means of dreams, for it has not
been necessary. We now have the inspired Scriptures which are dl-auffident for every
time of need. -- 2 Timothy 3:16,17

In ancient times, when God gave dreams to others than his own people, it was not for
their benefit particdarly, but in order to influence their course in life as it reaed to those
whom he was guiding and blessing. Thus, the 'Wise Men' were warned by a dream not to
return to Herod as they had planned, for to do so would have endangered the life of the
boy Jesus And s0 with Pharaoh. God was not so much interested in preserving his life
and the lives of the Egyptians in generd, as he was in making a provison for the children
of lsradl. For this reason he caused Pharaoh to have dreams which served his purpose.

Genesis 41:9-13 "Then spake the chief butler unto Pharaoh, saying, | do remember my
faults this day:

"Pharaoh was wroth with his servants, and put me in ward in the captain of the guard's
house, both me and the chief baker:

"And we dreamed a dreamin one night, | and he; we dreamed each man according to the
interpretation of his dream.



"And there was there with us a young man, an Hebrew, servant to the captain of the
guard; and we told him, and he interpreted to us our dreams; to each man according to
his dream he did interpret.

"And it came to pass, as he interpreted to us, so it was; me he restored unto mine office,
and him he hanged."

In the forgetfulness of the 'chief butler' to speak a good word for Joseph as soon as he
was released from prison we can see the overruling providence of the LORD. Had he
gooken immediately, perhaps Pharaoh would not have been in a receptive attitude of
mind, and nothing would have been accomplished. Indeed, he might have made Joseph's
prison life even more difficult.

The LORD's people should endeavor to view dl of their experiences in the light of being
the providences of God. We may be inclined to blame what seems to be the immediate
cause of trid -- the unfriendly attitude of those around us, perhaps -- but this is a mistake.
God is ale to shidd us from al such unfavorable circumatances, and if he does nat, it is
because his wisdom sees that there is a needed lesson for us to learn, or some larger
purpose of his which he is working out through us. Thus Jesus did not blame his accusers
and persecutors, but sad, "The cup which my Father hath given me, shdl | not drink it?’
-- John 18:11

Genesis 41:14-24 "Then Pharaoh sent and called Joseph, and they brought him hastily
out of the dungeon: and he shaved himself, and changed his raiment, and came in unto
Pharaoh.

"And Pharaoh said unto Joseph, | have dreamed a dream, and there is none that can
interpret it: and | have heard say of thee, that thou canst understand a dreamto interpret
it.

" And Joseph answered Pharaoh, saying, It isnot in me: God shall give Pharaoh an
answer of peace.

"And Pharaoh said unto Joseph, In my dream, behold, | stood upon the bank of the river:
"And, behold, there came up out of the river seven kine, fatfleshed and well favoured; and
they fed in a meadow:

"And, behold, seven other kine came up after them, poor and very ill favoured and
leanfleshed, such as| never saw in all the land of Egypt for badness:

"And the lean and the ill favoured kine did eat up the first seven fat kine:

" And when they had eaten them up, it could not be known that they had eaten them; but
they were still ill favoured, as at the beginning. So | awoke.

"And | saw in my dream, and, behold, seven ears came up in one stalk, full and good:
"And, behold, seven ears, withered, thin, and blasted with the east wind, sprung up after
them:

"And the thin ears devoured the seven good ears. and | told this unto the magicians; but
there was none that could declareit to me."

When Pharaoh discovered that his trusted wise men and magicians were ungble to
interpret his dreams for him, he was greatly distressed. The circumstances reminded the
chief butler of Joseph and of the promise he had made to him. Here, then, was an ided



opportunity, not only to do a good turn for Joseph, but aso to solve a problem for
Pharaoh, so he related to the king the experience he had with the prisoner Joseph.

Pharaoh was impressed and had Joseph ‘brought hadtily out of the dungeon.” Although
some authority had been given to Joseph over the other prisoners, apparently he still had
to suffer the hardships of prison life, which a tha time were often crue. That he was in
the dungeon when sent for by Pharaoh indicates that life was not made easy for him in
prison.

When Pharaoh told Joseph why he had sent for him, that he had been told he was an
interpreter of dreams, Joseph was quick to deny any specid ability of his own; but, as on
former occasons, gave the credit to the LORD. He sad to the king, 'It is not in me: God
shdl give Pharaoh an answer of peace’ The additiona two years Joseph had languished
in prison, after the chief butler had been released and had promised to speak a good word
for him, had not embittered Joseph. He 4ill trusted in the LORD and was quick to give
the glory to him for any ability he might possessin the way of interpreting dreams.

Genesis 41:25-36 "And Joseph said unto Pharaoh, The dream of Pharaoh is one: God
hath shewed Pharaoh what he is about to do.

"The seven good kine are seven years,; and the seven good ears are seven years: the
dreamisone.

"And the seven thin and ill favoured kine that came up after them are seven years; and
the seven empty ears blasted with the east wind shall be seven years of famine.
"Thisisthe thing which | have spoken unto Pharaoh: What God is about to do he
sheweth unto Pharaoh.

"Behold, there come seven years of great plenty throughout all the land of Egypt:

"And there shall arise after them seven years of famine; and all the plenty shall be
forgotten in the land of Egypt; and the famine shall consume the land;

"And the plenty shall not be known in the land by reason of that famine following; for it
shall be very grievous.

"And for that the dream was doubled unto Pharaoh twice; it is because the thing is
established by God, and God will shortly bring it to pass.

"Now therefore let Pharaoh ook out a man discreet and wise, and set him over the land
of Egypt.

"Let Pharaoh do this, and let him appoint officers over the land, and take up the fifth part
of the land of Egypt in the seven plenteous pears.

"And let them gather all the food of those good years that come, and lay up corn under
the hand of Pharaoh, and let them keep food in the cities.

"And that food shall be for store to the land against the seven years of famine, which
shall bein the land of Egypt, that the land perish not through the famine.”

Pharaoh related his dreams to Joseph, telling him of the seven fa kine (cows) and the
seven lean king, dso the seven full ears of corn and the seven thin ears. Seemingly with
the thought of impressing upon Joseph what truly difficult dreams these were to interpret,
he explained that the magicians had falled to reved what they meant.



Joseph's gpproach to the problem was direct, and in a sngle sentence he smplified his
ansver by explaining that both dreams meant the same thing, that they were '‘one’ The
seven good kine are seven years,' he said, 'and the seven good ears are seven years. the
dream is one.’ In the dreams of his fdlow prisoners, the chief baker and the chief butler,
the things they saw represented days, but in Pharaoh's dreams things represented years.

The dream foreshadowed a period of fourteen years -- saven years of plenty --
represented by the fat kine and the full ears -- and seven years of famine -- represented by
the lean kine and the thin ears. The dream was doubled, explained Joseph, because the
thing was assured by God, and he would shortly bring it to pass. This method of
edablishing a truth was in keeping with the LORD's arrangement that every greet truth
must be confirmed by the mouth of two or three witnesses. So both the kine and the ears
testified concerning the seven years of plenty to be followed by seven years of famine.
Thus there could be no doubt about the coming fourteen years in the land of Egypt.

Joseph not only interpreted Pharaoh's dreams for him, but added some excdllent advice.
This dso was timdy. When Pharaoh learned wha was about to occur in the land over
which he was king, he was no doubt greetly disturbed. Joseph, noting this, offered his
wdl-timed and wise counsd concerning the gppointment of a food adminigrator, one
who would see to it that during the fat years surpluses were stored and preserved, that
there would be a large enough provison to see the nation through the seven years of
famine.

Genesis 41:37-45 " And the thing was good in the eyes of Pharaoh, and in the eyes of all
his servants.

"And Pharaoh said unto his servants, Can we find such a one asthisis, a man in whom
the spirit of God is?

" And Pharaoh said unto Joseph, Forasmuch as God hath shewed thee all this, thereis
none so discreet and wise as thou art:

"Thou shalt be over my house, and according unto thy word shall all my people be ruled:
only in the throne will | be greater than thou.

" And Pharaoh said unto Joseph, See, | have set thee over all the land of Egypt.

"And Pharaoh took off his ring from his hand, and put it upon Joseph's hand, and
arrayed himin vestures of fine linen, and put a gold chain about his neck;

"And he made himto ride in the second chariot which he had; and they cried before him,
Bow the knee: and he made himruler over all the land of Egypt.

"And Pharaoh said unto Joseph, I am Pharaoh, and without thee shall no man lift up his
hand or foot in all the land of Egypt.

"And Pharaoh called Joseph's name Zaphnath-paaneah; and he gave him to wife Asenath
the daughter of Potipherah priest of On. And Joseph went out over all the land of Egypt."

Pharaoh listened to Joseph's advice, and was impressed. It was obvious to him that if
Joseph could interpret his dreams, and then frame a plan so quickly to meet the
emergency they portended, he would be the best choice to fill the postion of food
adminigtrator. So Joseph was given the pogtion, with dictatorid powers to act n accord
with what he thought would be best.



Nor was this assgnment of power to Joseph made privatdy, for Pharaoh arranged that
this new ruler in the relm should be paraded before the people, and that they should be
made to bow to him. This was doubtless quite an embarrassing experience for Joseph.
Those with less love for the LORD, and less desirous to give glory to him, might have
had their perspective of life distorted by such sudden exatation, but it did not thus affect

Joseph.

Joseph was made avirtud dictator, but it was for the good of the nation. It illustrates that
the form of government is often not so important as the personnd that governs. There is
no form of government which will prevent evils from being inflicted upon the people if
its laws are administered by sdlfish and corrupt men. On the other hand, when rulers are
wise, jud, and benevolent, the people under them will be blessed regardless of the form
of government involved. No one could move in Egypt without Joseph's consent, yet there
is no record that the people ever complained of oppression under hisrulership.

Genesis 41:46-57 " And Joseph was thirty years old when he stood before Pharaoh king
of Egypt. And Joseph went out from the presence of Pharaoh, and went throughout all the
land of Egypt.

"And in the seven plenteous year s the earth brought forth by handfuls.

"And he gathered up all the food of the seven years, which were in the land of Egypt, and
laid up the food in the cities: the food of the field, which was round about every city, laid
he up in the same.

"And Joseph gathered corn as the sand of the sea, very much, until he left numbering; for
it was without number.

"And unto Joseph were born two sons before the years of famine came, which Asenath
the daughter of Potipherah priest of On bare unto him.

" And Joseph called the name of the firstborn Manasseh: For God, said he, hath made me
forget all my toil, and all my father's house

"And the name of the second called he Ephraim: For God hath caused me to be fruitful in
the land of my affliction.

" And the seven years of plenteousness, that was in the land of Egypt, were ended.

"And the seven years of dearth began to come, according as Joseph had said: and the
dearth wasin all lands; but in all the land of Egypt there was bread.

"And when all the land of Egypt was famished, the people cried to Pharaoh for bread:
and Pharaoh said unto all the Egyptians, Go unto Joseph; what he saith to you, do.

"And the famine was over all the face of the earth: and Joseph opened all the
storehouses, and sold unto the Egyptians,; and the famine waxed sore in the land of
Egypt.

"And all countries came into Egypt to Joseph for to buy corn; because that the famine
was so sorein all lands."

Joseph was 4ill a young man when he became ruler in Egypt, being only thirty years of
age. At this age he embarked upon a mission that was to preserve the life, not only of his
own people, but of the Egyptians as well. Jesus was thirty years of age when he entered



upon his minigry, a minigry which also was degtined to give life to God's people, and to
the whole world -- not atemporary extenson of the present life, but life everlagting.

Leaving the presence of Pharaoh, the young ruler immediatdly entered upon his duties.
Apparently he made a persond survey of the whole land. While doing this, he probably
made a record of possible storage houses and made the necessary arrangements to have
the surpluses put in them. It was a gigantic undertaking for those days, and Joseph did not
have much time for preparation, as the first year of plenty was dready upon them.

We read tha during those seven years of plenty the earth brought forth by ‘handfuls.
Apparently this was an expresson used in ancient times to denote an abundance, an
oveflowing supply. One of the promises of the bounteous blessngs which will be
provided for the people during the thousand years of Chris's kingdom uses this
expresson, saying. "There shdl be an handful of corn in the earth upon the top of the
mountains, the fruit thereof dhdl shake like Lebanon: and they of the city shdl flourish
likegrassof theearth.” -- Psdm 72:16

While Joseph was made dictator in Egypt, seemingly he had little choice as to the
section of his wife, Pharaoh giving him Asenath, daughter of Potipherah, priest or
prince of On. 'On" means 'City of the Sun; and in Hebrew is cdled 'Own, and
‘Bethshemesh'; and in Greek, 'Hdliopolis.' It was the university city of Old Egypt.

During the seven years of plenty, two sons were born to Joseph -- Manasseh and
Ephram. Manasssh means ‘forgetting.' Joseph gave this name to his firsborn, for, sad
he, God 'hah made me forget dl my tail, and dl my faher's house' Ephram means
fruitful,” and Joseph gave this name to his second son because, as he explained, 'God hath
caused me to be fruitful in the land of my &ffliction. These sddights on Joseph's attitude
toward his experiences emphesize tha with him the LORD came fird in everything.
Manasseh and Ephram were later adopted by Jacob into his family and made heads of
tribes in Isad. For some unexplainable reason, Jacob named Ephraim fird, dthough
actually Manasseh was Joseph's firstborn.

When the seven years of famine came upon Egypt, the people soon began to clamor for
food. Their appeal to Pharaoh was turned over to Joseph, who was prepared for the
emergency. The famine affected not only Egypt, but al the surrounding countries, and
before it was over, people were coming to Egypt from all those areas seeking for food.

The foreknowledge of God in the care of his people anticipated this dtuation. The LORD
had in mind the care of the children of Israd when he permitted Joseph to be sold into
Egypt. There is a wonderful lesson in this for dl who put ther trust in the LORD. We
should not lose fath because of the difficulties which may confront us today, for in the
experiences which the LORD is permitting, circumstances are being shaped for a larger,
more suitable purpose. If fathful here, we will be exdted to reign with Chrid, and in his
kingdom have the privilege of giving hedlth and life to dl mankind.



The Plan of God in the Book of Genesis -- Part 28

Jacob Seeks Food in Egypt

CHAPTER FORTY-TWO

Genesis42:1,2 "Now when Jacob saw that there was corn in Egypt, Jacob said unto his
sons, Why do ye ook one upon another?

"And he said, Behold, | have heard that there is corn in Egypt: get you down thither, and
buy for us from thence; that we may live, and not die."

The detailed story of the manner in which Joseph was made food adminidrator in Egypt
is recorded in the Bible, not to inform us as to how the Egyptians were kept from starving
during the seven years of drought, but rather that we may know of God's watch care over
his own people -- his chosen people -- and the manner in which he preserved them. The
account does not inform us how Jacob learned there was food in Egypt that could be
bought. It smply says he 'saw that there was corn' there.

Jacob asked his sons a question, which reveds that in dl the intervening centuries human
nature has not changed. Usudly when great trids come upon us we are a a loss to know
what to do, or which way to turn. Jacob asked, 'Why do ye look one upon another? How
often it is that we look a one another as if hoping thus to find the solution to a problem
with which we are confronted!

It is quite possible that Jacob was as much at a loss to know what to do as were his sons,
until he learned that there was food in Egypt. But this was the answer. They need not
dave if his sons were willing to make the necessary journey to buy food. Trids which
come upon the LORD's people are seldom lightened without some effort on their part.
The LORD provides our needs, but not without our cooperation. God had provided food
in Egypt in order that Jacob and his family might be kept dive, and the seed of Abraham
be preserved. It was necessary that the sons go and get the food. However, it was a long
and hazardous trip in those days.

Genesis 42:3-24 " And Joseph's ten brethren went down to buy corn in Egypt.

"But Benjamin, Joseph's brother, Jacob sent not with his brethren; for he said, Lest
peradventure mischief befall him.

"And the sons of Israel came to buy corn among those that came: for the famine wasin
the land of Canaan.

" And Joseph was the governor over the land, and he it was that sold to all the people of
the land: and Joseph's brethren came, and bowed down themselves before him with their
faces to the earth.

"And Joseph saw his brethren, and he knew them, but made himself strange unto them,
and spake roughly unto them; and he said unto them, Whence come ye? And they said,



From the land of Canaan to buy food.

" And Joseph knew his brethren, but they knew not him.

"And Joseph remembered the dreams which he dreamed of them, and said unto them, Ye
are spies; to see the nakedness of the land ye are come.

"And they said unto him, Nay, my lord, but to buy food are thy servants come.

"We are all one man's sons; we are true men, thy servants are no spies.

"And he said unto them, Nay, but to see the nakedness of the land ye are come.

"And they said, Thy servants are twelve brethren, the sons of one man in the land of
Canaan; and, behold, the youngest is this day with our father, and one is not.

"And Joseph said unto them, That isit that | spake unto you, saying, Ye are spies:
"Hereby ye shall be proved: By the life of Pharaoh ye shall not go forth hence, except
your youngest brother come hither.

"Send one of you, and let him fetch your brother, and ye shall be kept in prison, that your
words may be proved, whether there be any truth in you: or else by the life of Pharaoh
surely ye are spies.

"And he put them all together into ward three days.

" And Joseph said unto them the third day, This do, and live; for | fear God:

"1f ye be true men, let one of your brethren be bound in the house of your prison: go ye,
carry corn for the famine of your houses:

"But bring your youngest brother unto me; so shall your words be verified, and ye shall
not die. And they did so.

"And they said one to another, We are verily guilty concerning our brother, in that we
saw the anguish of his soul, when he besought us, and we would not hear; thereforeis
this distress come upon us.

" And Reuben answered them, saying, Soake | not unto you, saying, Do not sin against the
child; and ye would not hear? therefore, behold, also hisblood is required.

"And they knew not that Joseph understood them; for he spake unto them by an
interpreter.

"And he turned himself about from them, and wept; and returned to them again, and
communed with them, and took from them Simeon, and bound him before their eyes.”

Jacob had never fully recovered from the shock he recelved when his sons brought
Joseph's blood-smeared coat and spread it out before him with the implication that his
boy had been dan by wild beasts. At tha time he intimated that he would continue to
mourn for Joseph until he himsdf died. His continued mourning is indicated in his
decison not to let Benjamin accompany the other sons on ther trip to Egypt, 'lest
peradventure mischief befdl him. This shows clearly that Jacob had not forgotten the
'mischief’ which had befdlen Joseph, and that the incident was gill a painful memory.

It may be sgnificant that Jacob's new name, Isad, is used in the narraive when it dates
that ‘the sons of Israel came to buy corn among those that came.' The previous chapter
shows that the famine was upon al the lands surrounding Egypt, and it seems possble
that despite Joseph's conservation program, Egypt could not supply food for al who
needed it. This would mean tha perhgps not adl who sought food from Joseph would be
successful. The name Israel means, The prince that prevails with God.' Isradl's sons were



to secure food because their father had prevailed with God, and now God would favor
him and hisfamily in this, their great time of need.

The account indicates that Joseph decided personaly who should be permitted to buy,
and perhaps how much, of the precious food which he had stored during the seven years
of plenty. Apparently he was not willing to trus these important decisons to his
subordinates. And so it was that his brethren were brought directly into his presence. He
recognized them, but they did not recognize him. He had been a mere lad when they sold
him into Egypt, ad doubtless had changed a great ded in his maturing years. Since they
were more mature a the time, they would not have changed so much. Besides, he was
dressed in keegping with his position of honor, and thiswould tend to disguise his identity.

Although Joseph spoke roughly to his brethren, and caused them many anxious hours of
worry, it was not because he held any bitterness toward them. He wanted to bring them to
a keen sense of the wrong they had committed and to cause them to confess their guilt.
Joseph remembered his dreams, which were prophetic of a time when his brethren would
bow down before him and be a his mercy, and now he knew tha the time for the
fulfillment of these dreams had come.

This grengthened Joseph's faith in God ill more, and because his heart was pure and
humble it would enable him to redize more than ever that God's hand was overruling in
his affairs, and therefore there was no cause for him to harbor ill will toward his brethren.
As he expressed it later, he saw that it was redly God who had sent him to Egypt, and
that a the mogt his brethren -- dthough they had aimed to do him harm -- were, in redlity,
only the agency used by the LORD to accomplish this purpose. All of the LORD's people
should endeavor to take this viewpoint of their trids, for it would help them to be kindly
disposed toward their enemies.

Joseph's method of dedling with his brethren was unique. In questioning ther identity as
he did, and insging that they were spies, they could not help but be reminded of their
long-logt brother, and of the sin they had committed in sdling him as a dave. Fird, they
became convinced as never before of the wrong they had done their brother, and
confessed it to one another. This may have been the firg time they had admitted their
wrong so fredy among themselves.

However, it was gill somewhat of a secret guilt -- one which, as yet, they were willing to
discuss only among themsdves. Supposing Joseph to be an Egyptian and not able to
undergand their language, since he had purposdy taked to them through an interpreter,
they did not redize he understood what they were talking about. But he did; and he was
moved deeply at this evidence tha they recognized the wrong they had done to him. This
caused Joseph to go into another room and to weep.

In the attitude displayed by Joseph in this matter we have an illusration of God's
willingness and desre to forgive. The true spirit of forgiveness -- of Godlike forgiveness
-- causes one to rgoice to know that a wrongdoer is beginning to redize his 9n and is
moving toward repentance. This is God's attitude toward the entire human family, as



shown in the Parable of the Lot Sheep. Here we learn of the joy in heaven over one
snner who repents -- that one snner being Adam and his race, dl of whom log life
through him.

Genesis 42:25-28 "Then Joseph commanded to fill their sacks with corn, and to restore
every man's money into his sack, and to give them provision for the way: and thus did he
unto them.

"And they laded their asses with the corn, and departed thence.

"And as one of them opened his sack to give his ass provender in the inn, he espied his
money; for, behold, it wasin his sack's mouth.

"And he said unto his brethren, My money isrestored; and, lo, it iseven in my sack: and
their heart failed them, and they were afraid, saying one to another, What is this that God
hath done unto us?"

One with a guilty conscience is prone to attribute evil motives even to the good deeds of
others. Joseph, out of the goodness of his heart, returned the money his brethren had paid
for the food they were taking back to Canaan. But, when one of them discovered it, they
were drad, and fdt thaa God was in some way punishing them. It was an unusud
experience, and since, as they believed, they were deding with strangers who would not
ordinarily be so benevolent, it would have been rather difficult for them to take any other
view of the incident.

Genesis 42:29-34 " And they came unto Jacaob their father unto the land of Canaan, and
told himall that befell unto them; saying,

"The man, who is the lord of the land, spake roughly to us, and took us for spies of the
country.

"And we said unto him, We are true men; we are no spies.

"We be twelve brethren, sons of our father; oneis not, and the youngest is this day with
our father in the land of Canaan.

"And the man, the lord of the country, said unto us, Hereby shall | know that ye are true
men; leave one of your brethren here with me, and take food for the famine of your
households, and be gone:

"And bring your youngest brother unto me: then shall | know that ye are no spies, but
that ye are true men: so will | deliver you your brother, and ye shall traffick in the land.”

The nine brethren made the return journey to Canaan sfely, but when they reached home
they had a red problem in explaining to their father why Simeon was not with them, and
that it would be necessary to take Benjamin the next time if they expected to obtain more
food. They related their experiences in detal, which reminded them once more of ther
snin sdling Joseph and letting their father believe he was dead.



Genesis 42:35-38 "And it came to pass as they emptied their sacks, that, behold, every
man's bundle of money was in his sack: and when both they and their father saw the
bundles of money, they were afraid.

"And Jacob their father said unto them, Me have ye bereaved of my children: Josephis
not, and Smeon is not, and ye will take Benjamin away: all these things are against me.
"And Reuben spake unto his father, saying, Say my two sons, if | bring him not to thee:
deliver himinto my hand, and | will bring him to thee again.

"And he said, My son shall not go down with you; for his brother is dead, and he is | eft
alone: if mischief befall him by the way in the which ye go, then shall ye bring down my
gray hairswith sorrow to the grave.”

Previous to this, only one of the brethren had discovered that his money had been
returned. But now they found that the purchase money for the sacks of food had been
returned to dl of them. Then they dl became fearful, including Jacob. Jacob had never
hinted that his sons had been directly responsble for his loss of Joseph, but on this
occasion, neverthdess, he reminded them that both Joseph and Simeon had been with
them, and that they returned to him without them. So, he sad, 'Me have ye bereaved of
my children: Joseph is not, and Simeon is not, and ye will take Benjamin away.'

Without redizing it, Jacob was here expressng a truth, particularly concerning Joseph,
which must have been very unplessant for his sons to hear. Reuben assumed a noble
postion in the matter, offering his own two sons in sacrifice should they fal to bring
Benjamin back to his father. At the time his brethren first decided to do away with
Joseph, Reuben had opposed the plan. Apparently he possessed a more tender conscience
than the others.

Jacob, up to this point, was determined that Benjamin should not be taken to Egypt, for
he could not bear the thought of losng him as he sipposed he had lost Joseph. Such a
cdamity, he sad, ‘would bring down his gray hairs with sorrow to the grave' The
Hebrew word trandated 'grave in this text is sheol.' It is the second time it appears in the
Bible. Jacob aso used it, on the first occasion, and in asmilar connection.

'Sheol’ is the only Hebrew word in the Old Testament that is trandated ‘'hel,” but is
usudly trandated in this way only when the text gpplies to a wicked person. Where the
degth of the righteous is indicated, the trandators usudly use the word ‘grave’ This, of
course, is mideading, for it gives the impresson that the wicked go to a different place at
degth than do the righteous. It is especidly unfortunate because to many minds the word
'hell' conveys the thought of torment in fire and brimstone.

It is interesting to note, however, that Jacob speaks of his gray hairs going down into
'sheol' -- the death condition. It would be difficult to understand how this could be, if
sheol is indeed a place of fire. Certainly, gray hair would not last long in such a place
Actudly, of course, Jacob refers to his gray har as symbolic of his old age. He was
dready mourning over the loss of Joseph, and would continue to do so; and now, if his
sorrow was to be increased through the loss of Benjamin adso, his desth would be
hastened, being dready old. In desth he would rest unconscioudy until the resurrection.



The Plan of God in the Book of Genesis -- Part 29

Benjamin Goesto Egypt

CHAPTER FORTY-THREE

Genesis 43:1-14 " And the famine was sore in the land.

"And it came to pass, when they had eaten up the corn which they had brought out of
Egypt, their father said unto them, Go again, buy us a little food.

" And Judah spake unto him, saying, The man did solemnly protest unto us, saying, Ye
shall not see my face, except your brother be with you.

"If thou wilt send our brother with us, we will go down and buy thee food:

"But if thou wilt not send him, we will not go down: for the man said unto us, Ye shall not
see my face, except your brother be with you.

"And Israel said, Wherefore dealt ye so ill with me, asto tell the man whether ye had yet
a brother?

"And they said, The man asked us straitly of our state, and of our kindred, saying, Is your
father yet alive? have ye another brother? and we told him according to the tenor of
these words: could we certainly know that he would say, Bring your brother down?
"And Judah said unto Israel his father, Send the lad with me, and we will arise and go;
that we may live, and not die, both we, and thou, and also our little ones.

"I will be surety for him; of my hand shalt thou require him: if | bring him not unto thee,
and set him before thee, then let me bear the blame for ever:

"For except we had lingered, surely now we had returned this second time.

"And their father Israel said unto them, If it must be so now, do this; take of the best
fruitsin the land in your vessels, and carry down the man a present, a little balm, and a
little honey, spices, and myrrh, nuts, and almonds:

" And take double money in your hand; and the money that was brought again in the
mouth of your sacks, carry it again in your hand; peradventure it was an oversight:
"Take also your brother, and arise, go again unto the man:

"And God Almighty give you mercy before the man, that he may send away your other
brother, and Benjamin. If | be bereaved of my children, | am bereaved.”

Time was agang Jacob's decison not to let Benjamin be taken to Egypt. The famine
continued. The supply of corn which had keen brought back from Egypt by his sons was
rapidly dwindling and something had to be done, S0 he again asked them to make another
trip into the land of the Pharaohs. In reply Judah was the spokesman, and he reminded his
father that it Smply could not be done unless they were permitted to take Benjamin with
them. 'If thou wilt not send him, we will not go,’ he said to hisfather.

Jacob weas like most of us when faced with a difficult decison, for he was inclined to
blame others. He asked his sons why they had dedt 'so ill' with him by reveding to
Egypt's food adminigtrator that they had a younger brother a home, who had stayed
behind with his father. But Joseph had put his brothers in a difficult podtion by accusng



them of being spies, and they had been quite ready to tdl the whole truth in order to clear
themsdves They could not be blamed for teling the truth concerning their family. As
they explained to their father, they were not aware of what the result would be. Jacob
doubtless redized this, and after Judah offered himsdf as surety for the safe return of
Benjamin, he yielded to the inevitable.

According to the custom of the time, he indructed that a present should be taken to the
'man’ with whom they would have to ded in Egypt -- 'a little bam, and a little honey,
gpices, and myrrh, nuts, and dmonds' This evidently was ‘fruit’ which had been stored
before the famine, and possibly would be arare treet in Egypt.

His indructions to take a double portion of money -- tha is the amount that had been
returned to them on the occasion of ther firgt journey, and a supply sufficient to make the
second purchase -- is another evidence of Jacob's caution. He explained concerning the
returned money, 'Perhaps it was an oversight.” They were to ke prepared as far as possible
for any emergency that might arise.

After uang his best judgment in his indructions to his sons, Jacob fdl back on his sure
tower of drength, saying, 'God Almighty give you mercy before the man, tha he may
send away you other brother, and Benjamin' Having thus committed the whole
expedition into the LORD's care, Jacob became resgned to whatever the Divine will
might be in the matter. 'If | be bereaved of my children, | am bereaved, he sad. This
should not be construed as a fadidic dtitude, but, as we have suggested, a humble
resgnation to whatever the LORD's will might be in the meatter. How little he redized
then what awonderful blessing the LORD had in store for him and for the entire family.

Genesis 43:15-25 " And the men took that present, and they took double money in their
hand, and Benjamin; and rose up, and went down to Egypt, and stood before Joseph.

" And when Joseph saw Benjamin with them, he said to the ruler of his house, Bring these
men home, and slay, and make ready; for these men shall dine with me at noon.

"And the man did as Joseph bade; and the man brought the men into Joseph's house.

" And the men were afraid, because they were brought into Joseph's house; and they said,
Because of the money that was returned in our sacks at the first time are we brought in;
that he may seek occasion against us, and fall upon us, and take us for bondmen, and our
asses.

"And they came near to the steward of Joseph's house, and they communed with him at
the door of the house,

"And said, O sir, we came indeed down at the first time to buy food:

"And it came to pass, when we came to the inn, that we opened our sacks, and, behold,
every man's money was in the mouth of his sack, our money in full weight: and we have
brought it again in our hand.

"And other money have we brought down in our hands to buy food: we cannot tell who
put our money in our sacks.

"And he said, Peace be to you, fear not: your God, and the God of your father, hath given
you treasure in your sacks: | had your money. And he brought Smeon out unto them.
"And the man brought the men into Joseph's house, and gave them water, and they



washed their feet; and he gave their asses provender.
"And they made ready the present against Joseph came at noon: for they heard that they
should eat bread there."

Jacob's sons carried out his ingructions, and when they arived in Egypt they 'stood
before Joseph.” When Joseph saw Benjamin with them he gave indructions to the ‘ruler’
of his house to take them into his home and to prepare dinner, explaining that he would
be home to dine with them.

Agan they became fearful, and litte wonder. They had complied with the condition of
bringing Benjamin back with them, and now the only thing they could think of to worry
about was the money they had found in ther sacks on the occason of ther former vigt.
Wishing to make sure that this would not be held againgt them, they made an opportunity
to explain the Stuation to the seward of the house, hoping this would pave the way for a
more favorable hearing in the matter.

They must have been greatly relieved when the steward said to them, 'Peace be to you,
fear not: your God, and the God of your father, hath given you treasure in your sacks: |
had your money." Then he returned Smeon to them. Now they would know that they
were not to be accused of gteding the money, that it had been put in their sacks because
Joseph had ordered it so. But why he had done so remained unanswered.

The steward's reference to their God and to the God of their father, indicates that Joseph
must have been 'witnessing' to his servants, and that this one, at least, had come to have a
measure of faith in the God of Jacob. He had put the money in the sacks at the behest of
Joseph, yet he explained that 'their God' had given them the treasure. This would indicate
that Joseph had let it be known that Jacob's God was aso his God, and that his action in
this was on account of their worshiping the same God. He could make this point clear
without telling his servants that Jacob was his father.

It was not a smple matter in those days to entertain a group of travelers, and yet when
guests were welcome, they were taken care of well. The statement in verse 24 reminds us
of how Abraham treated the three angels who appeared to him as he sat in the tent door
on the plans of Mamre. See Geness 184. It is ds0 gmilar to the account given in
Genesis 19:2 and 24:32. Providing water for feet washing, and feeding beasts of burden
was evidently considered essentid to proper entertainment of guests.

Joseph was a busy man. After granting his brethren a brief audience in the morning, he
continued with his duties at the food adminigtration headquarters, having aranged to
meet them in his home for lunch. This gave them a little time. Being assured by the
geward that the money incident would not be held againg them, they then unpacked their
'present,’ and prepared to give it to Joseph when he came in. They were leaving no stone
unturned in their efforts to make a favorable impresson on the one who literdly held
their livesin his hands.



Genesis 43:26-34 " And when Joseph came home, they brought him the present which
was in their hand into the house, and bowed themselves to himto the earth.

"And he asked them of their welfare, and said, Is your father well, the old man of whom
ye spake? Is he yet alive?

"And they answered, Thy servant our father isin good health, he is yet alive. And they
bowed down their heads, and made obeisance.

"And he lifted up his eyes, and saw his brother Benjamin, his mother's son, and said, Is
this your younger brother, of whom ye spake unto me? And he said, God be gracious unto
thee, my son.

"And Joseph made haste; for his bowels did yearn upon his brother: and he sought where
to weep; and he entered into his chamber, and wept there.

"And he washed his face, and went out, and refrained himself, and said, Set on bread.
"And they set on for him by himself, and for them by themselves, and for the Egyptians,
which did eat with him, by themselves: because the Egyptians might not eat bread with
the Hebrews; for that is an abomination unto the Egyptians.

"And they sat before him, the firstborn according to his birthright, and the youngest
according to his youth: and the men marvelled one at another.

"And he took and sent messes unto them from before him: but Benjamin's mess was five
times so much as any of theirs. And they drank, and were merry with him."

When Joseph came home, they gave him the present, and bowed down before him. Little
did they redize that in doing this they were fulfilling the dreams of Joseph which led to
ther jedousy of him and their determination to get rid of the 'daydreamer’ lest he one day
attempt to carry out his dream. Doubtless Joseph recaled his dreams, yet the redization
of how they were being fulfilled did not arouse any feding except sympathy and love for
his brethren. Now he had an opportunity to serve his brethren, and like Jesus, of whom he
was atype, he believed that the greatest among brethren should be the servant of al.

He inquired concerning the hedth of thar father, and when he saw Benjamin he sad,
'God be gracious unto thee, my son.' Suddenly he was overcome with emotion, and not
wishing as yet to reved his identity, he asked to be excused, and went off by himsdf to
weep tears of joy in the redization that he was to be reunited with hisfamily.

Joseph's conduct, however, was becoming more and more srange to his brethren; and no
wonder! Why should they be treasted so royally? When Joseph arranged them &t the table,
it was according to their ages. How did he know their ages? In agpportioning the food,
Benjamin was especidly favored. Why? No wonder they 'marvelled one a another.
Nevertheless, they did not permit the strangeness of the dtuation to keep them from being
properly friendly with their host. While they did not know what was behind this unusud
trestment, they entered into the spirit of the occasion, evidently following the lead of
Joseph and ‘were merry with him.'

Perhgps by now, Joseph's brethren may have begun to think that this time they would
procure a supply of food and return to Canaan without being placed in embarrassng
circumstances. But God had further lessons for them to learn, as we shal see in our next

study.



The Plan of God in the Book of Genesis -- Part 30

Joseph TestsHisBrethren

CHAPTER FORTY-FOUR

Genesis 44:1-4 " And he commanded the steward of his house, saying, Fill the men's
sacks with food, as much as they can carry, and put every man's money in his sack's
mouth.

"And put my cup, the silver cup, in the sack's mouth of the youngest, and his corn money.
And he did according to the word that Joseph had spoken.

"As soon as the morning was light, the men were sent away, they and their asses.

" And when they were gone out of the city, and not yet far off, Joseph said unto his
steward, Up, follow after the men; and when thou dost overtake them, say unto them,
Wher efore have ye rewarded evil for good?"

Joseph continued to shape circumstances for his brethren which were cdculated to
remind them of their great 9n in sdling him into Egypt, and a the same time to ascertain
by their conduct if their heart condition and their outlook on life had undergone a change
snce tha time. He wanted to be sure tha they had reformed before making himsdlf
known to them -- not for his own sake, but for thers. He redized that once they knew
who he was, his high postion in Egypt might tempt them to make gpologies for their own
protection even though by chance they were il bitter of heart.

The Hebrew word here trandated ‘cup' indicates that it was the large slver cup from
which wine was poured into smaler ones from which guests drank. It was adso a divining
cup, and customarily used in much the same way as the fortune tdler's crystd bal of
today. Apparently this was quite a common practice in Egypt, and perhaps Joseph had his
savant pesk of the cup as the one in which he divined in order to drengthen their
impresson tha he was a genuine Egyptian, thus insuring that his true identity should
remain conceded until he decided the time was ripe to reved it.

Had Joseph's brethren actualy stolen his cup after being trested so roydly, the case
agang them would certanly have condemned them; one which clearly would have been
that of returning evil for good. It was a serious charge to enter againgt them, and we
cannot imagine Joseph thus accusing his brethren, except for his knowledge that the
Stuation would darify itsdf |ater.

Genesis 44:5-13 "Is not thisit in which my lord drinketh, and whereby indeed he
divineth? ye have done evil in so doing.

"And he overtook them, and he spake unto them these same words.

"And they said unto him, Wherefore saith my lord these words? God forbid that thy
servants should do according to this thing:

"Behold, the money, which we found in our sacks' mouths, we brought again unto thee



out of the land of Canaan: how then should we steal out of thy lord's house silver or
gold?

"With whomsoever of thy servantsit be found, both let him die, and we also will be my
lord's bondmen.

"And he said, Now also let it be according unto your words: he with whomit is found
shall be my servant; and ye shall be blameless.

"Then they speedily took down every man his sack to the ground, and opened every man
his sack.

"And he searched, and began at the eldest, and left at the youngest: and the cup was
found in Benjamin's sack.

"Then they rent their clothes, and laded every man his ass, and returned to the city."

When Joseph's servant accused the men of robbery, indicating that one of them had taken
Joseph's specia divining cup, they vigoroudy denied the charge, and to prove tha the
accusation was unwarranted called atention to the fact that even the money which had
been put in ther sacks on the previous vist had been returned. It certainly seemed to
them that this should be proof that they were not robbers.

They were very confident of their pogtion in the metter, and willingly alowed their sacks
to be searched, saying tha the owner of the sack in which the cup might be found should
be put to death. According to the Code of Khammurabi, effective as a law in Egypt a the
time, and known to many in Canaan, death was the pendty for robbery. In other words,
they were quite willing that the law take its course, for they were sure tha the cup would
not be found in their sacks.

The expresson in verse 7: 'God forbid that thy servants should do according to this thing,'
is a poor trandation. The word 'God' is not in the Hebrew text at al. The statement should
read, "Far be it from thy servants” etc.

Great was ther surprise when Joseph's cup was found in Benjamin's sack. They ‘rent their
clothes a symbol of sorrow and utter deection. But they made no attempt to escape.
They loaded their supplies back on their asses and returned to the city and to Joseph.

Genesis 44:14-34 " And Judah and his brethren came to Joseph's house; for he was yet
there: and they fell before him on the ground.

"And Joseph said unto them, What deed is this that ye have done? wot ye not that such a
man as | can certainly divine?

"And Judah said, What shall we say unto my lord? What shall we speak? or how shall we
clear ourselves? God hath found out the iniquity of thy servants: behold, we are my lord's
servants, both we, and he also with whom the cup is found.

"And he said, God forbid that | should do so: but the man in whose hand the cup is found,
he shall be my servant; and as for you, get you up in peace unto your father.

"Then Judah came near unto him, and said, Oh my lord, let thy servant, | pray thee,
speak aword in my lord's ears, and let not thine anger burn against thy servant: for thou
art even as Pharaoh.

"My lord asked his servants, saying, Have ye a father, or a brother?



"And we said unto my lord, We have a father, an old man, and a child of hisold age, a
little one; and his brother is dead, and he alone isleft of his mother, and his father loveth
him.

"And thou saidst unto thy servants, Bring him down unto me, that | may set mine eyes
upon him.

"And we said unto my lord, The lad cannot leave his father: for if he should leave his
father, his father would die.

" And thou saidst unto thy servants, Except your youngest brother come down with you, ye
shall see my face no more.

"And it came to pass when we came up unto thy servant, my father, we told him the words
of my lord.

"And our father said, Go again, and buy us a little food.

"And we said, We cannot go down: if our youngest brother be with us, then will we go
down: for we may not see the man's face, except our youngest brother be with us.

"And thy servant my father said unto us, Ye know that my wife bare me two sons:

"And the one went out from me, and | said, Surely heistorn in pieces, and | saw him not
since:

"And if ye take this also from me, and mischief befall him, ye shall bring down my gray
hairs with sorrow to the grave.

"Now therefore when | come to thy servant my father, and the lad be not with us; seeing
that hislifeis bound up in the lad's life;

"1t shall come to pass, when he seeth that the lad is not with us, that he will die: and thy
servants shall bring down the gray hairs of thy servant our father with sorrow to the
grave.

"For thy servant became surety for the lad unto my father, saying, If I bring him not unto
thee, then | shall bear the blame to my father for ever.

"Now therefore, | pray thee, let thy servant abide instead of the lad a bondman to my
lord; and let the lad go up with his brethren.

"For how shall | go up to my father, and the lad be not with me? lest peradventure | see
the evil that shall come on my father."

Joseph's brethren must have been greatly chagrined to be brought before him under such
circumgtances. Joseph, gill posing as an Egyptian, and one who could ‘divine' that is,
discover by magic if necessary, what they had done, asked them if they did not redize
how futileit was for them to attempt such arobbery.

Judah's statement, 'God hath found out the iniquity of thy servants' was a confession of
guilt pertaining to ther origind sn of sdling Joseph into Egypt, for they knew they were
not redlly guilty of the robbery as had been charged, athough they were unable to explain
how Joseph's cup came to be in Benjamin's sack. Even though they might have suspected
that t had been planted there in the same manner as their money was on the occason of
ther firg vigt to Egypt to buy food, they knew it would be usdess to say so under the
circumstances.

Joseph dso knew that his brethren were not guilty of robbery, and doubtless he
understood Judah's confesson of guilt as agppertaining to ther crime agang him, and



how pleased he must have been to redize that they were experiencing a genuine change
of heart. He continued to hold the advantage in deding with them, for he knew dl the
circumstances and they did not. With a show of generosity, he sad, "Far be it from me
[the word God is dso missng in the Hebrew in this text] to hold anyone except him in
whose hand the cup is found.”

He knew that this was just what his brethren did not want, for it would mean that they
would have to return to ther father without Benjamin, and this, Judah explained, would
doubtless cause the degth of their father. It would bring his gray hairs down in sorrow to
the grave; that is, to sheol, the condition of death, or the Bible hell.

Judah acted as spokesman for the others, and related further details concerning their
difficulty in getting ther father's consent to bring Benjamin with them. Then he offered
to take Benjamin's place as a bondman in Egypt so his young brother could return with
the others to his father. Judah had dready made a solemn promise to his father that he
would be responsble for the safe return of Benjamin, and this offer he made to Joseph
indicates that he was wholly sncere in his surety pledge.

Throughout the entire account of Joseph and his brethren, Judah reveds himsdf as being
more cognizant of their former wrongdoing than the others. It was Judah who suggested
that they sdl Joseph as a dave rather than kill him. Now he stands out as the one most
concerned for the safety of Benjamin. He loved his aged father, and could not bear to see
him suffer further, so was willing to give up his own freedom to prevent it.



The Plan of God in the Book of Genesis -- Part 31

"1 am Joseph"

CHAPTER FORTY-FIVE

Genesis 45:1-15 "Then Joseph could not refrain himself before all them that stood by
him; and he cried, Cause every man to go out from me. And there stood no man with him,
while Joseph made himself known unto his brethren.

"And he wept aloud: and the Egyptians and the house of Pharaoh heard.

"And Joseph said unto his brethren, | am Joseph; doth my father yet live? And his
brethren could not answer him; for they were troubled at his presence.

" And Joseph said unto his brethren, Come near to me, | pray you. And they came near.
And he said, I am Joseph your brother, whom ye sold into Egypt.

"Now therefore be not grieved, nor angry with yourselves, that ye sold me hither: for God
did send me before you to preserve life.

"For these two years hath the famine been in the land: and yet there are five years, in the
which there shall neither be earing nor harvest.

"And God sent me before you to preserve you a posterity in the earth, and to save your
lives by a great deliverance.

"So0 now it was not you that sent me hither, but God: and he hath made me a father to
Pharaoh, and lord of all his house, and a ruler throughout all the land of Egypit.

"Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath
made me lord of all Egypt: come down unto me, tarry not.

"And thou shalt dwell in the land of Goshen, and thou shalt be near unto me, thou, and
thy children, and thy children's children, and thy flocks, and thy herds, and all that thou
hast:

"And there will | nourish thee; for yet there are five years of famine; lest thou, and thy
household, and all that thou hast, come to poverty.

"And, behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth
that speaketh unto you.

"And ye shall tell my father of all my glory in Egypt, and of all that ye have seen; and ye
shall haste and bring down my father hither.

"And he fell upon his brother Benjamin's neck, and wept; and Benjamin wept upon his
neck.

"Moreover he kissed all his brethren, and wept upon them: and after that his brethren
talked with him."

Joseph now knew that his brethren redly had experienced a change of heart and that they
were truly sorry for the crime they had committed againg him many years before. With
this knowledge, and redizing that he was about to be reunited with his family, he ‘could
not refran himsdf before adl them that stood by him; and he cried, Cause every man to
go out from me' Now done with his brethren, he made himsdf known to them. We read
that he 'wept doud, or as the Margin dtates, he 'gave forth his voice in weeping." These,



however, were not tears of sorrow, but of joy. Great joy, when it comes as a climax to a
long period of trid, often finds expression in weeping.

‘I an Joseph,’ he announced to his brethren, and a once asked, 'Doth my father yet live?
Joseph's brethren were terrified (Marginal Trandation) when they redized that they were
in the presence of their brother whom they had sold to be a dave in Egypt -- so disturbed
that they could not, for the moment, reply to hisinquiry concerning Jacob.

Senaing the Stuation, and wishing to assure them that he was harboring no ill will, Joseph
sad to his brethren, 'Come near to me, | pray you. They accepted this invitation, and
again Joseph told them who he was, that he was their brother ‘whom ye sold into Egypt.’
Probably Joseph referred to thelr crime, not to humiliate them, but to let them know that
despiteit he il loved them and had only kindnessin his heart toward them.

This becomes apparent as we study the narrative, for Joseph assures his brethren that it
was in the LORD's providence that he had come to Egypt, God having sent him before
them 'to preserve life’ Here the reference is not to Egyptian life, but -- as he explained, 'to
preserve you a poderity in the earth, and to save your lives by a great deliverance' The
'posterity’ to be saved was the promised "seed” (Acts 3:25) of Abraham, that seed through
which dl the families of the earth were to be blessed. Through this 'seed' is to come a
great ddiverance of dl mankind from the bondage of sin and deeth.

An interesting paralle may be drawvn between the experiences of Joseph and his brethren,
and Jesus and his brethren of natura Israel. Joseph was sent into the field by his father to
seek the wefare of his brethren. They saized him and planned to put him to death, but
compromised and sold him as a dave. Later, when they probably believed that he was
dead, he reveded himsdf to them. By now he had become aruler and savior of life.

Likewise, Jesus was sent into the fidld -- the world -- by his Heavenly Father, to seek the
welfare of his brethren. Like Joseph, however, he came to his own, but "his own received
him not" (John 1:11) Ingtead, they put him to death, not by their own hands, but by
turning him over to the Roman authorities. Later, Jesus will reved himsdf to his brethren
of naturd Isad as ther Ruler and Savior. And, like Joseph, he will be glad to extend
mercy to them.

Having proved his friendliness toward his brethren, Joseph a once ingructed them to
refurn to Canaan and bring his father and household to Egypt to remain there for the
duration of the drought. He wanted his family near to him so the reunion would be
complete. It seems that he had been making plans for this from the time he redized that
he had found his family, for he announced at once that they were to 'dwdl in the land of
Goshen." A decison of this importance was unlikely to have been made on the spur of the
moment.

'And after that his brethren taked with him. Apparently it took them some time to
recover their poise, and it was during this period that Joseph told them of his plans to
bring the entire household to Egypt and have them settle in the land d Goshen. Then he



embraced and kissed them dl. His gracious plans for them and their father, together with
this show of affectionate love, doubtless convinced the men that they had nothing to fear,
and then they were reaedy to talk with their long-lost brother.

The soirit of forgiveness and mercy manifested by Joseph is a good example for
Chrigians. Unfortunately, we do not adways find it sO easy to forgive those who have
wronged us, but we should seek to atain to this god of character development. Like
Joseph, we are in the LORD's hands, and he does not permit experiences except as they
are for our good. (Romans 8:28) So, if the injuries inflicted upon us by others are serving
a good purpose in preparing us for joint-hership with Chrig in the kingdom, it should not
be difficult to ded mercifully with those through whom the trids reach us. In this respect,
our experiences are akin to those of both Joseph and Jesus, who through long periods of
trid findly ataned to pogtions of rulership. And 0 it will be with us if we are fathful,
for "if we suffer [with him], we shdl dso reign with him." -- 2 Timothy 2:12

Genesis 45:16-24 " And the fame thereof was heard in Pharaoh's house, saying, Joseph's
brethren are come: and it pleased Pharaoh well, and his servants.

"And Pharaoh said unto Joseph, Say unto thy brethren, This do ye; lade your beasts, and
go, get you unto the land of Canaan;

"And take your father and your households, and come unto me: and | will give you the
good of the land of Egypt, and ye shall eat of the fat of the land.

"Now thou art commanded, this do ye; take you wagons out of the land of Egypt for your
little ones, and for your wives, and bring your father, and come.

"Also regard not your stuff; for the good of all the land of Egypt is yours.

"And the children of Israel did so: and Joseph gave them wagons, according to the
commandment of Pharaoh, and gave them provision for the way.

"To all of them he gave each man changes of raiment; but to Benjamin he gave three
hundred pieces of silver, and five changes of raiment.

"And to his father he sent after this manner; ten asses laden with the good things of
Egypt, and ten she asses laden with corn and bread and meat for his father by the way.
"S0 he sent his brethren away, and they departed: and he said unto them, See that ye fall
not out by the way."

The news soon spread that Joseph's brethren had come to Egypt and the spirit of rgoicing
seemed to be generd. Pharaoh outdid even Joseph in offering assistance to the family.
This was a tribute to Joseph, for it reveds the great confidence the supreme ruler of the
land had in this young Hebrew.

Pharaoh ordered ‘wagons to be dispatched to Canaan to bring Jacob and his belongings
back to Egypt. This is the fird time wagons are mentioned in the Bible. They were
probably invented in Egypt, and are believed to have had but two wheds. They were
seemingly not known in Canaan a the time The invention of the wagon whed was
fundamenta in the world of mechanics and travel.



Genesis 45:25-28 " And they went up out of Egypt, and came into the land of Canaan
unto Jacob their father,

"And told him, saying, Joseph is yet alive, and he is governor over all the land of Egypt.
And Jacob's heart fainted, for he believed them not.

"And they told himall the words of Joseph, which he had said unto them: and when he
saw the wagons which Joseph had sent to carry him, the spirit of Jacob their father
revived:

"And Isradl said, It is enough; Joseph my son isyet alive: | will go and see him before |
die”

Certainly Joseph's brethren had a joyous report for their father when they got back to
Canaan. At firdt, when they told him that Joseph was dive, his 'heart fainted, for he
believed them not." This was not surprisng. He had probably been grestly concerned over
Benjamin dl the time they were gone, and for them to return with such unexpected news
was more than he had anticipated.

But they continued to unfold the details of the wonderful news, and these, together with
the gifts Joseph had sent and the wagons Pharaoh had dispatched to bring the household
back to Egypt, finaly convinced Jacob, and he said, 'It is enough; Joseph my son isyet
dive | will go and see him before | die!



The Plan of God in the Book of Genesis -- Part 32

Jacob Movesto Egypt

CHAPTER FORTY-SIX

Genesis46:1-7 "And Israel took hisjourney with all that he had, and came to Beersheba,
and offered sacrifices unto the God of his father I1saac.

"And God spake unto Israel in the visions of the night, and said, Jacob, Jacob. And he
said, Heream|.

"And he said, | am God, the God of thy father: fear not to go down into Egypt; for | will
there make of thee a great nation:

"I will go down with thee into Egypt; and | will also surely bring thee up again: and
Joseph shall put his hand upon thine eyes.

"And Jacob rose up from Beersheba: and the sons of Israel carried Jacob their father,
and their little ones, and their wives, in the wagons which Pharaoh had sent to carry him.
"And they took their cattle, and their goods, which they had gotten in the land of Canaan,
and came into Egypt, Jacob, and all his seed with him:

"His sons, and his sons sons with him, his daughters, and his sons daughters, and all his
seed brought he with himinto Egypt.”

Jacob was now at an advanced age, but was ready to see his long lost son, and to venture
the difficult journey to Egypt. He stopped a Beersheba, which was on the southernmost
border of Canaan, to offer sacrifices to the LORD, the God of his fathers. He doubtless
fdt the need of edtablishing this contact with his God before venturing too far into an
experience of which the outcome was so velled and uncertain.

Now, even as when he fled from Esau, the LORD assured him of his guidance and
blessng. God had warned Abraham of the dangers of going down into Egypt (Geness
15:13,14), and had forbidden Isaac to go there. (Genesis 26:2) However, the LORD
assured Jacob that he wanted him to go into the land of the Pharaohs, that he would go
with him, and tha in Egypt he would make of him a grest naion. Under the
circumgtances, this assurance must have meant a great ded to Jacob.

Prior to the death of Jacob, God dedt with him, with his father Isaac, and his grandfather
Abraham, as individuds, but in Egypt, as this promise indicates, the twelve sons of Jacob
together with their families were to be recognized by God as a nation, and thenceforth to
be dedt with on a nationd basis. This promise of the LORD, therefore, establishes the
trangtion in the plan of God from the Patriarchd Age to the Jawish Age.

Jacob's greast age made it necessary for him to ride in one of the wagons furnished by
Pharaoh, in company with the women and children.



Genesis 46:8-27 " And these are the names of the children of Israel, which came into
Egypt, Jacob and his sons. Reuben, Jacob's firstborn.

" And the sons of Reuben; Hanoch, and Phallu, and Hezron, and Carmi.

" And the sons of Smeon; Jemuel, and Jamin, and Ohad, and Jachin, and Zohar, and
Shaul the son of a Canaanitish woman.

"And the sons of Levi; Gershon, Kohath, and Merari.

"And the sons of Judah; Er, and Onan, and Shelah, and Pharez, and Zerah: but Er and
Onan died in the land of Canaan. And the sons of Pharez were Hezron and Hamul.

"And the sons of Issachar; Tola, and Phuvah, and Job, and Shimron.

"And the sons of Zebulun; Sered, and Elon, and Jahledl.

"These be the sons of Leah, which she bare unto Jacob in Padanaram, with his daughter
Dinah: all the souls of his sons and his daughters were thirty and three.

"And the sons of Gad; Ziphion, and Haggi, Shuni, and Ezbon, Eri, and Arodi, and Areli.
"And the sons of Asher; Jimnah, and Ishuah, and Isui, and Beriah, and Serah their sister;
and the sons of Beriah; Heber, and Malchidl.

"These are the sons of Zilpah, whom Laban gave to Leah his daughter, and these she
bare unto Jacob, even sixteen souls.

"The sons of Rachel Jacob's wife; Joseph, and Benjamin.

"And unto Joseph in the land of Egypt were born Manasseh and Ephraim, which Asenath
the daughter of Potipherah priest of On bare unto him.

"And the sons of Benjamin were Belah, and Becher, and Ashbel, Gera, and Naaman, Ehi,
and Rosh, Muppim, and Huppim, and Ard.

"These are the sons of Rachel, which were born to Jacob: all of the souls were fourteen.
" And the sons of Dan; Hushim.

"And the sons of Naphtali; Jahzeel, and Guni, and Jezer, and Shillem.

"These are the sons of Bilhah, which Laban gave unto Rachel his daughter, and she bare
these unto Jacob: all the souls were seven.

"All the souls that came with Jacob into Egypt, which came out of hisloins, besides
Jacob's sons wives, all the souls were threescore and Six;

"And the sons of Joseph, which were born himin Egypt, were two souls: all the souls of
the house of Jacob, which came into Egypt, were threescore and ten."

So far as Gods plan is concaned this is a rdativey unimportant lising of the children
and grandchildren of Jacob. The totd is made sgnificant by its comparison with the greeat
number of Israelites who left Egypt a the time of the Exodus By that time the ‘three
score and ten souls had increased to the point where they were referred to "as the stars of
heaven for multitude.” -- Deuteronomy 10:22

That these children and grandchildren should be designated 'souls which came out of the
loins of Jacob is quite in keeping with the scripturd understanding of what condtitutes a
soul, but out of harmony with the generdly accepted idea that when each human being is
born an ‘immorta soul' is secretly and miraculoudy implanted somewhere in his body,
and when that body dies, this 'soul’ escapes.



Here we learn, on the contrary, that the 'souls of Jacob's children were in his loins, the
teem soul, as dsewhere, smply denoting a living, sentient being. These beings are
symbolically represented as being in the loins of Jacob because he was their progenitor.

Genesis 46:28-34 " And he sent Judah before him unto Joseph, to direct his face unto
Goshen; and they came into the land of Goshen.

" And Joseph made ready his chariot, and went up to meet Israel his father, to Goshen,
and presented himself unto him; and he fell on his neck, and wept on his neck a good
while.

"And Israel said unto Joseph, Now let me die, since | have seen thy face, because thou art
yet alive.

" And Joseph said unto his brethren, and unto his father's house, | will go up, and shew
Pharaoh, and say unto him, My brethren, and my father's house, which were in the land
of Canaan, are come unto me;

"And the men are shepherds, for their trade hath been to feed cattle; and they have
brought their flocks, and their herds, and all that they have.

"And it shall come to pass, when Pharaoh shall call you, and shall say, What is your
occupation?

"That ye shall say, Thy servants' trade hath been about cattle from our youth even until
now, both we, and also our fathers: that ye may dwell in the land of Goshen; for every
shepherd is an abomination unto the Egyptians.”

Probably there have been few happier meetings of father and son than that experienced
by Jacob and Joseph. After so many years of separation from his father, Joseph literdly
‘wept for joy' when they met, and Jacob said to his son, 'Now let me die, since | have seen
thy face, because thou art yet dive." Jacob expected to mourn over the loss of Joseph until
he died, but now he could cease mourning and die in peace.

Joseph continued to show his wisdom in deding with difficult problems. He ingructed
his father and brethren how to answer Pharaoh's questions as to their occupation, when
they were presented to him -- that they were herdsmen. Joseph knew that if the Egyptians
learned this, it would tend to keep his people separate from them, which was what he
desired. Besdes, the land of Goshen, dthough within Egyptian territory, seems to have
been inhabited largely by nonEgyptians. Since it was a rich section and desired by
Joseph for his people, thistoo may have had a bearing on his Strategy.



The Plan of God in the Book of Genesis -- Part 33

Presentation to Pharaoh

CHAPTER FORTY-SEVEN

Genesis 47:1-6 "Then Joseph came and told Pharaoh, and said, My father and my
brethren, and their flocks, and their herds, and all that they have, are come out of the
land of Canaan; and behold they are in the land of Goshen.

"And he took some of his brethren, even five men, and presented them unto Pharaoh.
"And Pharaoh said unto his brethren, What is your occupation? And they said unto
Pharaoh, Thy servants are shepherds, both we, and also our fathers.

"They said moreover unto Pharaoh, For to sojourn in the land are we come; for thy
servants have no pasture for their flocks; for the famine is sore in the land of Canaan:
now therefore, we pray thee, let thy servants dwell in the land of Goshen.

"And Pharaoh spake unto Joseph, saying, Thy father and thy brethren are come unto
thee:

"The land of Egypt is before thee; in the best of the land make thy father and brethren to
dwell; in the land of Goshen let them dwell: and if thou knowest any men of activity
among them, then make them rulers over my cattle.”

Inasmuch as Pharaoh had previoudy instructed Joseph to send for his father and family,
and had even provided wagons in which to help make the journey from Canaan to Egypt,
it was fitting that representatives of his people be presented to Pharaoh that he might have
an opportunity to make them officidly welcome in the land. Having previoudy instructed
his brethren in what to say when questioned by the king, this meeting turned out very
satisfactorily.

The "best of the land" was officidly assgned to the Hebrew children by Pharaoh, and he
requested that if any of Joseph's family were qudified they should be made rulers over
his catle. In this Pharaoh dso acted wisdly, for if Joseph's people were experienced
herdsmen, his own cattle would be much better off in ther care than in the care of
Egyptians, especialy when by nature they despised such an occupation.

Genesis47:7-12 " And Joseph brought in Jacob his father, and set him before Pharaoh:
and Jacob blessed Pharaoh.

"And Pharaoh said unto Jacob, How old art thou?

"And Jacob said unto Pharaoh, The days of the years of my pilgrimage are an hundred
and thirty years: few and evil have the days of the years of my life been, and have not
attained unto the days of the years of the life of my fathers in the days of their pilgrimage.
" And Jacob blessed Pharaoh, and went out from before Pharaoh.

"And Joseph placed his father and his brethren, and gave them a possession in the land
of Egypt, in the best of the land, in the land of Rameses, as Pharaoh had commanded.



"And Joseph nourished his father, and his brethren, and all his father's household, with
bread, according to their families."

Joseph then presented his beloved father, Jacob, to Pharaoh and according to the record,
Pharaoh asked Jacob but one question; namey, his age. The patriarcch was somewhat
gpologetic, for while he was then 130 years of age, he evidently felt that he appeared
much older. As an explanation he sad that his life had been filled with evil: a reference,
no doubt, to his many sorrows, beginning when he fled from Esau and including his loss
of Joseph over a period of sO many years. Y, in spite of these sorrows, the LORD had
blessed him, and now particularly a the end, by permitting him to be reunited with his
beloved son, Joseph. While Jacob lived for seventeen years after this, he gill came short
by twenty-eight years, of living to Abraham's age.

Jacob "blessed” Pharaoh. We are not to suppose from this that the patriarch performed
any specid ceremony over Pharaoh. Probably the thought merdly is tha he wished him
well, perhaps even going so far as to express the equivdent of wha we have in mind
today when we say, "God bless you." Certainly, under the circumstances, Jacob would
fed mog kindly toward Pharaoh, and naturdly would like to see him prosper, for the
patriarch’'s own welfare and that of his family were now dependent upon the peace and
prosperity of Egypt and her king -- at least for the time being.

This might be comparable to the indructions given in the New Testament that we should
pray for kings and those in authority that we, as the LORD's people, might prosper
spiritualy and be a peace. (1 Timothy 2:1,2) Throughout dl the ages during which the
preparatory features of God's plan have been developing, his people have been his specid
care, and the lives of others have been overruled by him only as they may have had a
bearing on the lives of his own people, or in the outworking of his plan. However, this
has not dways been in order that they might have a tranquil and prosperous life; for the
LORD in his wisdom often permits his people, for their testing and development, to have
severe trids. Neverthedess he cares for them, both in joy and in sorrow, as was
abundantly demongtrated in the experiences he permitted to come to Jacob.

Doubitless, the last years of Jacob and his family in Canaan were rather lean ones, and this
may be the reason specid emphads is given to the fact that when they findly were settled
in Goshen, it is sad that "Joseph nourished his father, and his brethren” When Jacob
arived in Goshen he evidently was quite wesk, and, as he thought, ready to die. Actudly,
however, he lived seventeen years after this, and perhaps it was due partly to the fact that
being properly nourished, his ebbing strength was temporarily renewed.

Genesis 47:13-26 "And there was no bread in all the land; for the famine was very sore,
so that the land of Egypt and all the land of Canaan fainted by reason of the famine.
"And Joseph gathered up all the money that was found in the land of Egypt, and in the
land of Canaan, for the corn which they bought: and Joseph brought the money into
Pharaoh's house.

"And when money failed in the land of Egypt, and in the land of Canaan, all the
Egyptians came unto Joseph, and said, Give us bread: for why should we diein thy



presence? for the money faileth.

"And Joseph said, Give your cattle; and | will give you for your cattle, if money fail.
"And they brought their cattle unto Joseph: and Joseph gave them bread in exchange for
horses, and for the flocks, and for the cattle of the herds, and for the asses: and he fed
them with bread for all their cattle for that year.

"When that year was ended, they came unto him the second year, and said unto him, We
will not hide it from my lord, how that our money is spent; my lord also hath our herds of
cattle; thereis not aught left in the sight of my lord, but our bodies, and our lands:

"Wher efore shall we die before thine eyes, both we and our land? buy us and our land for
bread, and we and our land will be servants unto Pharaoh: and give us seed, that we may
live, and not die, that the land be not desol ate.

"And Joseph bought all the land of Egypt for Pharaoh; for the Egyptians sold every man
his field, because the famine prevailed over them: so the land became Pharaoh's.

"And as for the people, he removed them to cities from one end of the borders of Egypt
even to the other end thereof.

"Only the land of the priests bought he not; for the priests had a portion assigned them of
Pharaoh, and did eat their portion which Pharaoh gave them: wherefore they sold not
their lands.

"Then Joseph said unto the people, Behold, | have bought you this day and your land for
Pharaoh: lo, hereis seed for you, and ye shall sow the land.

"And it shall come to passin theincrease, that ye shall give the fifth part unto Pharaoh,
and four parts shall be your own, for seed of the field, and for your food, and for them of
your households, and for food for your little ones.

"And they said, Thou hast saved our lives: let usfind gracein the sight of my lord, and
we will be Pharaoh's servants.

"And Joseph made it a law over the land of Egypt unto this day, that Pharaoh should
have the fifth part; except the land of the priests only, which became not Pharaoh's.”

Joseph, in addition to loving God and his own people, was dso a loyd servant of
Pharaoh, as displayed in this progressve method by which he virtudly made daves, that
is, to the centrd government of Egypt in which Pharaoh ruled supreme. We cannot
suppose, however, that Joseph acted with any other motive than was for the best interests
of al concerned. Certainly, had it not been that the LORD had reveded to him the facts
concerning the seven years of plenty to be followed by seven years of famine, and gave
him wisdom to meet the Stuation, probably most of the Egyptians would have perished.
Thus, in redlity, they owed their livesto him.

From this gtandpoint, it may be that we can draw a lesson concerning the manner in
which the antitypicd Joseph, that is, Chrig, will ded with dl mankind during the
millennium. But firg of dl, as with Josegph, Chrig gives life to his own people his
brethren, the church, providing them with the best -- even the 'High Caling' of God.

Then, with the church cooperating, the whole world will be provided with the 'Bread of
Life' but not unconditiondly. No, the world in the next age, even as the Egyptians in
Joseph's time, will eventudly have to give up everything and place themsdves wholly at



the mercy of the Chrigt in order to secure the '‘Bread of Life which the antitypica Joseph
will be able to give to them.

Genesis47:27-31 "And Israel dwelt in the land of Egypt, in the country of Goshen; and
they had possessions therein, and grew, and multiplied exceedingly.

"And Jacob lived in the land of Egypt seventeen years: for the whole age of Jacob was an
hundred forty and seven years.

"And the time drew nigh that Israel must die: and he called his son Joseph, and said unto
him, If now | have found grace in thy sight, put, | pray thee, thy hand under my thigh, and
deal kindly and truly with me; bury me not, | pray thee, in Egypt:

"But | will lie with my fathers, and thou shalt carry me out of Egypt, and bury me in their
buryingplace. And he said, | will do asthou hast said.

"And he said, Swvear unto me. And he sware unto him. And Israel bowed himself upon the
bed's head.”

Jacob and his family prospered exceedingly in the land of Goshen, and increased rapidly
in number. Later, this brought trouble upon them when a new Pharaoh "which knew not
Joseph,” came to the throne. (Exodus 1:8) Neverthdess, while Joseph lived, his people
were protected, and the LORD's blessngs upon them were manifested, for the most part,
inways of pleasantness.

When he had been in Egypt seventeen years, Jacob redized that he had about reached the
end of his life, so he sent for Joseph and secured an oath from him that he would take his
body back to Canaan to the burid ground purchased by his grandfather, Abraham. We
may understand from this an evidence of Jacob's belief that his people were not to remain
in Egypt forever, but that God would fulfill his promise and give them the land of Canaen
as an everlading possession -- a promise which soon will be fulfilled on a much more
grand scae than Jacob probably redized.



The Plan of God in the Book of Genesis -- Part 34

Ephraim and M anasseh Blessed

CHAPTER FORTY-EIGHT

Genesis48:1-4 "And it came to pass after these things, that one told Joseph, Behold, thy
father is sick: and he took with him his two sons, Manasseh and Ephraim.

"And one told Jacob, and said, Behold, thy son Joseph cometh unto thee: and Israel
strengthened himself, and sat upon the bed.

"And Jacob said unto Joseph, God Almighty appeared unto me at Luz in the land of
Canaan, and blessed me,

"And said unto me, Behold | will make thee fruitful, and multiply thee, and | will make of
thee a multitude of people; and will give thisland to thy seed after thee for an everlasting
possession.”

Jacob was now about to die, and a messenger sent word to Joseph, who quickly came to
the bedsde of his aged father and brought his two sons, Manasseh and Ephram, with
him. On this solemn occason Jacob had the LORD uppermost in his mind and heart, and
related to Joseph the covenant he made with him at Luz, or Bethd. This was when Jacob
fled from Esau and he was favored with that wonderful vison of the ladder reaching from
earth to heaven with the LORD standing at the top of the ladder and angedls ascending and
descending upon it. -- Genesis 28:10-13

This was a renewd of the covenant which God had made with Abraham, including the
promise to bless dl the families of the earth, dthough Jacob did not mention this festure
of it to Joseph. Perhaps this was because Joseph's tribe was not to be the one from which
the Messah, the promised 'seed,’ would come.

In this reminiscing of Jacob's wherein the LORD had given him a vison and renewed the
Abrahamic covenant with him, the Geneds account of those events says that he
journeyed on, "lifting up his feat." (Geness 29:1, Marginal Trandation) The thought
evidently is that of renewed hope and confidence; and this assurance was gill his, even
though now he was about ready to die. He could no longer 'lift up his feet,' but his heart
was light and full of faith.



Genesis 48:5-14 " And now thy two sons, Ephraim and Manasseh, which were born unto
thee in the land of Egypt before | came unto thee into Egypt, are mine; as Reuben and
Smeon, they shall be mine.

"And thy issue, which thou begettest after them, shall be thine, and shall be called after
the name of their brethren in their inheritance.

"And as for me, when | came from Padan, Rachel died by mein the land of Canaan in the
way, when yet there was but a little way to come unto Ephrath: and | buried her therein
the way of Ephrath; the same is Bethlehem.

"And Israel beheld Joseph's sons, and said, Who are these?

" And Joseph said unto his father, They are my sons, whom God hath given mein this
place. And he said, Bring them, | pray thee, unto me, and | will bless them.

"Now the eyes of Israel were dim for age, so that he could not see. And he brought them
near unto him; and he kissed them, and embraced them.

"And Israel said unto Joseph, | had not thought to see thy face: and, 1o, God hath shewed
me also thy seed.

" And Joseph brought them out from between his knees, and he bowed himself with his
face to the earth.

" And Joseph took them both, Ephraimin his right hand toward Israel's left hand, and
Manasseh in hisleft hand toward Israel's right hand, and brought them near unto him.
"And Israel stretched out hisright hand, and laid it upon Ephraim's head, who was the
younger, and his left hand upon Manasseh's head, guiding his hands wittingly; for
Manasseh was the firstborn."

Jacob blessed the two sons of Joseph and adopted them as his own sons and made them
heads of tribes. Jacob indicates that in some way these two sons of Joseph were to take
the places of his own sons Reuben and Simeon; dthough they are in the lig of the
goiritua  tribes of Igad in Revdaion 7, where Manasseh is subdituted for Danid
Ephram's chief blessng as the adopted son of Jacob seems to have been in the fact that
his tribe received the largest and choicest portion of the land when Canaan was divided
under the leadership of Joshua

Jacob's blessng of his two grandsons reminds us in some ways of his own experience
when recalving the parentd blessng of Isaac, in that, as it turned out, the firstborn was
given second place and his younger brother was put in the postion of the firstborn.
Joseph, redlizing that his father's eyesght was failing, took precautions to place the boys
before him in the proper positions according to their ages. But Jacob ddiberately ignored
thisin giving them his blessing.



Genesis 48:15-20 "And he blessed Joseph, and said, God, before whom my fathers
Abraham and Isaac did walk, the God which fed me all my life long unto this day,

"The Angel which redeemed me from all evil, bless the lads; and let my name be named
on them, and the name of my fathers Abraham and Isaac; and let them grow into a
multitude in the midst of the earth.

" And when Joseph saw that his father laid his right hand upon the head of Ephraim, it
displeased him: and he held up his father's hand, to remove it from Ephraim's head unto
Manasseh's head.

"And Joseph said unto his father, Not so, my father: for thisisthe firstborn; put thy right
hand upon his head.

"And his father refused, and said, | know it, my son, | know it: he also shall become a
people, and he also shall be great: but truly his younger brother shall be greater than he,
and his seed shall become a multitude of nations.

"And he blessed them that day, saying, In thee shall Israel bless, saying, God make thee
as Ephraim and as Manasseh: and he set Ephraim before Manasseh."”

When Joseph saw that Jacob was blessng Ephraim as the firstborn instead of Manasseh
he endeavored to interfere, supposing it to be wrong, (or, according to the Marginal
Trandation, an 'evil.) However, Jacob explained vigoroudy that he knew what he was
doing. He explained that while Manasseh would become the head of a great tribe, or
people, the tribe of Ephram would become much more numerous, and tha in ther
relaionship to each other the two would be known as Ephraim and Manasseh.

There is no indication in the Scriptures just why this change was made, and gpparently
the only reason was that Jacob, by prophetic vison, knew that the tribe of Ephram would
become the larger of the two; and when Canaan would be divided among the tribes, his
would receive alarge and choice portion.

Genesis48:21,22 "And Israel said unto Joseph, Behold | die: but God shall be with you,
and bring you again unto the land of your fathers.

"Moreover | have given to thee one portion above thy brethren, which | took out of the
hand of the Amorite with my sword and with my bow."

On his deathbed, nothing was more sure to Jacob than the fact that his people would be
brought out of Egypt and into the Land of Promise. '‘Behold | die but the LORD shdl be
with you," he said © Joseph, ‘and bring you again unto the land of your fathers' Although
the covenant with Abraham emphaszed God's purpose to bless dl the families of the
earth through his 'seed,’ the land which God promised in that covenant seemed often to be
the mgor congderation in the minds of the Igradites, dthough Jacob did not forget the
other feature of the covenant, as we shdl see later in connection with his blessng upon
Judah.

Jacob did not attempt to assign portions of Canaan to al of his sons, but he did indicate
an extra portion which he wished Joseph to have, and when, many long years later, the
tribe of Joseph was given its portion, Jacob's bequest was honored. And not only o, but



gppropriately enough, Joseph's bones were buried on this plot of ground. See Joshua
24:32 and John 4:5.



CHRISTIAN LIFE AND DOCTRINE

The Plan of God in the Book of Genesis -- Part 35

Jacob Blesses His Sons

CHAPTER FORTY-NINE

Genesis 49:1,2 "And Jacob called unto his sons, and said, Gather your selves together,
that | may tell you that which shall befall you in the last days.

"Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your
father."

Having adopted his grandsons, Ephram and Manasseh, sons of Joseph, into his family
and pronounced a blessing upon them, Jacob then sent for his own twelve sons in order
that he might impart a blessing to them before he died. What he said to them was dso in
the nature of two prophecies, for he explained that he wanted to reved that which would
befdl them "inthelagt days" -- vs. 1

This is the firgt of fifteen references in prophecy to the 'last days' or 'latter days' as the
same generd period is dso cdled. The other fourteen are as follows Numbers 24:14;
Deuteronomy 4:30; 31:29; Job 19:25; Isaiah 2:2; Jeremiah 23:20; 30:24; 48:47; 49:39;
Ezekid 38:16; Danid 2:28; 10:14; Hosea 3:5; Micah 4:1. A study of these will show that
Jacob's prophecy and blessing, as spoken to his sons, extends to and embraces the
Messanic Age, having a rdationship both to the First and Second Advents of Chrigt.

We ae not to understand, however, that what he sad with respect to every one of his
sons was 0 dl-embracing. So far as his words pertaining to the Messiah and his kingdom
were concerned, these were contained only in his prophecy concerning Judah. In the case
of the other sons, what promises he did make had to do particularly with comparatively
minor things, such asther portion in the Promised Land.

Genesis 49:3,4 "Reuben, thou art my firstborn, my might, and the beginning of my
strength, the excellency of dignity, and the excellency of power:

"Unstable as water, thou shalt not excel; because thou wentest up to thy father's bed;
then defiledst thou it: he went up to my couch.”

Reuben was Jacob's firsborn son, Lesh being his mother. The scriptural references
concerning him, on the whole, present a favorable view of his digpostion. To him the
presaervation of Joseph's life gppears to have been due. The sin which apparently caused
him the loss of the high honor of being the head of the tribe from which the Messah
would be born isrecorded in Genesis 35:22.



Jacob intimates that by nature Reuben should have been of excdlent dignity and strength
of character, but instead he was as 'undable as water’; tha is eadly irred up
emotionaly, as water boils over a fire, but quickly cools off when the fud is removed.
Actudly, no blessng a al was imparted to Reuben, and no prophecy given concerning
him.

Genesis 49:5-7 "Simeon and Levi are brethren; instruments of cruelty arein their
habitations.

"O my soul, come not thou into their secret; unto their assembly, mine honour, be not
thou united: for intheir anger they slew a man, and in their selfwill they digged down a
wall.

"Cursed be their anger, for it was fierce; and their wrath, for it was cruel: | will divide
themin Jacob, and scatter themin Isradl.”

Simeon and Levi were the second and third sons of Jacob by Lesh. The mention of ther
crudty is evidently a reference to the revengeful massacre which they perpetrated, as
recorded in Genesis 34:25. This was evidently the sn which robbed them of the firstborn
rights forfeited by Reuben. To them went a meagre blessng -- ‘I will divide them in
Jacob, and scatter them in Isradl.’ Apparertly this is prophetic of the fact that in the
divison of the land following the Exodus, the tribe of Simeon was limited to a portion
within the grant of land given to the tribe of Judah. The tribe of Levi was given no
inheritance in the land, dthough they were honorably used in connection with the service
of the LORD, evidently because of the noble stand they took in a time of criss. See
Exodus 32:1-29.

Genesis 49:8-12 "Judah, thou art he whom thy brethren shall praise: thy hand shall bein
the neck of thine enemies; thy father's children shall bow down before thee.

"Judah isa lion'swhelp: from the prey, my son, thou art gone up: he stooped down, he
couched as a lion, and as an old lion; who shall rouse him up?

"The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until
Shiloh come; and unto him shall the gathering of the people be.

"Binding hisfoal unto the vine, and his ass's colt unto the choice vine; he washed his
garments in wine, and his clothes in the blood of grapes.

"His eyes shall be red with wine, and his teeth white with milk."

Judah was the fourth of Jacob's sons by Leah, and because of the sins of the other three,
he inherited the blessing of the firgborn, which in this instance was the honor of heading
the tribe from which the "King of kings, and Lord of lords' (1 Timothy 6:15) was to be
born. The name Judah means ‘praise’ His mother praised the LORD when he was born,
and hisfather said that Judah's brethren would praise him.

Remembering that this prophecy was given amid Egyptian surroundings, meaning is
added to Jacob's reference to Judah being a 'lion's whelp,’ and a 'couched lion.' In Egypt
a tha time a couched lion was symboalic of the right to rulership which was vested in the
reigning Pharaohs. The seed promised to Abraham was to be a great ruler. Isaac and



Jacob in turn inherited this promise, and now Judah was aso to be a 'lion's whelp,' thet is,
the one to inherit God's royal promise.

As Jacob explained, this 'sceptre was not to depart from Judah, 'nor a lawgiver from
between his feet.” This particular prophecy is given recognition in Revelation 5.5, where
Jesus is referred to as "the Lion of the tribe of Judah." And Reveation 5:11-13 seems
cearly to indicate the larger fulfillment of Jacob's prophecy pertaining to the praise that
would come to Judah, or the tribe of Judah.

'Until Shiloh come." (vs. 10) The word Shiloh means ‘peaceable,’ and one of the prophetic
tittes ascribed to Chrigt is "The Prince of Peace” (Isaiah 9:6) 'Unto him ddl the
gathering of the people be' Paul may have had this in mind when, in Ephesans 1:10, he
wrote "That in the digpensdion of the fulness of times' God will gather together "dl
thingsin Chrigt, both which are in heaven, and which are on earth; even in him."

Verses 11 and 12 gppear to be symbolic descriptions of the great prosperity of the tribe of
Judah in relationship to the other tribes when they became settled in the Promised Land.
When the land was divided, Judah was assgned a choice portion.

Genesis 49:13 " Zebulun shall dwell at the haven of the sea; and he shall be for an haven
of ships; and his border shall be unto Zidon."

Zebulun was the sixth, and last, son born to Jacob by Leah. The tribe of Zebulun is very
obscure in the Scriptures. Jacob's prophecy that the tribe would 'dwell at the haven of the
sed and be for 'an haven of ships' is in keeping with a statement of Josephus, the Hebrew
historian of the 1t century, to the effect that Zebulun's dlotment in the land reached on
the one sde to Lake Gennesaret, and on the other to Carme and the Mediterranean.

Genesis49:14,15 "Issachar is a strong ass couching down between two burdens:
"And he saw that rest was good, and the land that it was pleasant; and bowed his
shoulder to bear, and became a servant unto tribute.”

Issschar means 'reward.” The land dloted to this tribe was, higorians clam, among the
richet in Pdedtine. It is this aspect of the territory of Issachar which appears to be
dluded to in Jacob's blessng. It would seem, however, that the tribe of Issachar was not
overly ambitious. Comfortably located in fertile territory, the prophecy indicates that the
tribe would prefer to pay tribute to the Canaanites rather than engage in the struggle to
expd them.

Genesis 49:16-18 "Dan shall judge his people, as one of the tribes of Israel.

"Dan shall be a serpent by the way, an adder in the path, that biteth the horse heels, so
that hisrider shall fall backward.

"I have waited for thy salvation, O LORD."

The prophecy that Dan would judge his people as one of the tribes of Isad was
gpparently fulfilled in the judgeship of Samson. See Judges 13:25 and 15:20.



The reference to Dan as a 'serpent’ that bit the 'horse heds reminds us of the serpent in
the Garden of Eden. Mother Eve was beguiled by that 'serpent,’ and the tribe of Dan
helped to beguile others in Israd to worship hesthen gods, being the first of the tribes to
go into idolatry.

Having given a prophecy reminiscent of the influence of Saian in Eden, and of his
continuing beguilement of the people, Jacob expresses his hope of ultimae sdvation
from evil and its results, a prophecy which origindly was expressed as the seed of the
woman bruisng the serpent's head. All will be glad and rgoice in that sdvation. -- Isaiah
259

Genesis 49:19 "Gad, a troop shall overcome him: but he shall overcome at the last.”

Little information is given in the Scriptures concerning Gad. When his mother (Zilpah,
Leah's maid) gave birth to him, Lesh said, "A troop cometh," and so she named him Gad,
which has that meaning. (Genesis 30:11) His father sad concerning him that a troop
would overcome him, 'but he shal overcome a the last." What we know about the tribe of
Gad indicates that they were awarlike people.

Genesis 49:20 "Out of Asher his bread shall be fat, and he shall yield royal dainties."

The tribe of Asher is ancother concerning which not much is said in the Scriptures. In the
divison of the Promised Land the Asherites were given the maritime portion of the rich
plan of Esdradon, probably for a digance of eght or ten miles from the shore. This
territory contained some of the richest soil in Palesting, and it may be this fact that caused
Jacob to prophesy concerning this tribe that 'his bread shall be fat, and he shdl yidd royd
dainties.

Genesis 49:21 "Naphtali isa hind let loose: he giveth goodly words."

Naphtai means 'wrestling.' Jacob's prophecy concerning this tribe is rather obscure in
meaning. The expresson, 'he giveth goodly words' may mean that he would give cause
for goodly words. If this is the thought, its fulfillment may be in the fact that in Deborah's
song of praise over the defeat of Sisera, she gives specid praise to Naphtdi and Zebulun
for their heroism in the battle. -- Judges 4:10; 5:18

Genesis 49:22-26 "Joseph is a fruitful bough, even a fruitful bough by a well; whose
branches run over the wall:

"The archers have sorely grieved him, and shot at him, and hated him:

"But his bow abode in strength, and the arms of his hands were made strong by the hands
of the mighty God of Jacab; (from thence is the shepherd, the stone of Israel:)

"Even by the God of thy father, who shall help thee; and by the Almighty, who shall bless
thee with blessings of heaven above, blessings of the deep that lieth under, blessings of
the breasts, and of the womb:

"The blessings of thy father have prevailed above the blessings of my progenitors unto



the utmost bound of the everlasting hills: they shall be on the head of Joseph, and on the
crown of the head of him that was separate from his brethren."

In bestowing his blessng upon Joseph, Jacob first of al recounted the wonderful manner
in which God had dready cared for this favorite son, that athough his enemies had tried
to destiroy him, his 'hands were made strong' by the hands of the Almighty God of Jacob.
The cdause shown in parenthesis, 'from thence is the shepherd, the stone of Israd, is
evidently intended to impress the thought that from the God of Isadl come dl blessings,
and that in presarving Joseph, the LORD through him had preserved dl Isad, thus
keeping dive the nation from which the great shepherd and stone of promise would
come.

These two terms are among the many which refer to the promised Messah. Surely God's
providences over Joseph, that he might be the savior of dl Israd, conditute a wonderful
manifesation of God's ability to fulfill his promises concerning the 'seed through which
al the families of the earth will be blessed!

God's blessings upon Joseph's tribe, future from Jacob's day, were manifested chiefly in
the pralific increese of ther numbers -- 'blessings of the breasts, and of the womb.
Compare the "blessng” (Deuteronomy 33:1) of Maoses upon the tribe of Joseph as
recorded in Deuteronomy 33:13-17.

Genesis 49:27 "Benjamin shall ravin as a wolf: in the morning he shall devour the prey,
and at night he shall divide the spoil."

According to this prophecy, one of the chief characteridtics of the tribe of Benjamin was
to be that of fierce crudty. There are a number of references to Benjamites which bear
this out; for example Judges 3:15-30. King Saul was a Benjamite, and note his
characterigtics as revedled in 1 Samued 11:6-11. Saul of Tarsus was a Benjamite, and
before the Spirit of God began to mdlow his heart he was a crud persecutor of the
church.

Genesis 49:28 "All these are the twelve tribes of Israel: and thisisit that their father
spake unto them, and blessed them; every one according to his blessing he blessed them.”

The parenta blessng of Jacob was bestowed upon dl twelve of his sons in contrast with
Isaac’s blessing, which was limited to the firstborn adone -- or to Jacob who purchased the
right to recelve the blessng of the firsborn. True, the royd blessing bestowed by Jacob
was limited to Judah, nevertheless the other tribes were not ignored -- Jacob had
something to say to them al, dthough in some cases the blessngs were limited.

This contrast, we think, helps to establish the difference in God's method of deding with
his people during the Petriarchd Age and the Jewish Age. During the former, he dedt
with individuds only -- the patriarchs, each in turn. But beginning with the death of
Jacob, God's dedlings were with dl twelve tribes as a nation. To them as a nation were
his promises made. To them as a nation he gave his Law. When they snned they were



punished as a nation; and when they continued to reect him, ther iniquity coming to the
full, they were rgected as a nation. This was one of the main characteristics of the Jewish
Age.

Genesis 49:29-33 "And he charged them, and said unto them, | am to be gathered unto
my people: bury me with my fathersin the cave that isin the field of Ephron the Hittite,
"In the cave that isin the field of Machpelah, which is before Manre, in the land of
Canaan, which Abraham bought with the field of Ephron the Hittite for a possession of a
buryingplace.

"There they buried Abraham and Sarah his wife; there they buried Isaac and Rebekah his
wife; and there | buried Leah.

"The purchase of the field and of the cave that is therein was from the children of Heth.

" And when Jacob had made an end of commanding his sons, he gathered up his feet into
the bed, and yielded up the ghost, and was gathered unto his people.”

Jacob had a strong &ith in the promises God had made to his grandfather, Abraham -- so
grong that he knew his people would not remain in Egypt, but would eventudly be
ddivered and brought into Canaan. On the drength of this belief he desred that he be
taken back there to be buried.

He gave specific indructions to his sons concerning his burid place, saying tha he
wished to be laid away with Abraham and Sarah, Isaac and Rebekah, and with Leah, one
of hisown wives.

Having pronounced his blessngs upon his sons, and having indructed them concerning
his burid, Jacob 'gave up the ghost, and was gathered unto his people’ Later, his sons
caried him to "the fidd of Machpdah" for interment, but this was after he had been
gathered to his fathers -- an expresson which denotes merdy tha he joined his fathers in
the state of deeth, where "the wicked cease from troubling; and ... the weary be & res."
(Job 3:17-19) The word ghost is a trandation of a Hebrew word meaning 'breath.” No
imaginary white-robed phantom escaped from Jacob when he died. He smply gave up
his bresth, or stopped breathing.



The Plan of God in the Book of Genesis -- Part 36

Jacob's Burial and Joseph's Death

CHAPTER FIFTY

Genesis 50:1-14 " And Joseph fell upon his father's face, and wept upon him, and kissed
him.

" And Joseph commanded his servants the physicians to embalm his father: and the
physicians embalmed Isradl.

"And forty days were fulfilled for him; for so are fulfilled the days of those which are
embalmed: and the Egyptians mourned for him threescore and ten days.

"And when the days of his mourning were past, Joseph spake unto the house of Pharaoh,
saying, If now | have found gracein your eyes, speak, | pray you, in the ears of Pharaoh,
saying,

"My father made me swear, saying, Lo, | die: in my grave which | have digged for mein
the land of Canaan, there shalt thou bury me. Now therefore let me go up, | pray thee,
and bury my father, and | will come again.

"And Pharaoh said, Go up, and bury thy father, according as he made thee swear.

" And Joseph went up to bury his father: and with him went up all the servants of
Pharaoh, the elders of his house, and all the elders of the land of Egypt,

"And all the house of Joseph, and his brethren, and his father's house: only their little
ones, and their flocks, and their herds, they left in the land of Goshen.

" And there went up with him both chariots and horsemen: and it was a very great
company.

"And they came to the threshingfloor of Atad, which is beyond Jordan, and there they
mourned with a great and very sore lamentation: and he made a mourning for his father
seven days.

" And when the inhabitants of the land, the Canaanites, saw the mourning in the floor of
Atad, they said, Thisis a grievous mourning to the Egyptians. wherefore the name of it
was called Abel-mizraim, which is beyond Jordan.

"And his sons did unto him according as he commanded them:

"For his sons carried himinto the land of Canaan, and buried himin the cave of the field
of Machpelah, which Abraham bought with the field for a possession of a buryingplace of
Ephron the Hittite, before Mamre.

"And Joseph returned into Egypt, he, and his brethren, and all that went up with himto
bury his father, after he had buried his father."

The account of Jacob's burial sys, 'Only their little ones, and their flocks, and their herds,
they left in the land of Goshen' when they went back to Canaan to bury Jacob. This
included, in addition to Jacob's sons and their grown children, 'dl the servants of
Pharaoh." This was a wonderful tribute of respect and love for Jacob, and revealed the
high esteem in which he was held by his family. Besides, it showed that they shared ther
father's faith in God's promises pertaining to Canaan.



Genesis 50:15-21 "And when Joseph's brethren saw that their father was dead, they said,
Joseph will peradventure hate us, and will certainly requite us all the evil which we did
unto him.

"And they sent a messenger unto Joseph, saying, Thy father did command before he died,
saying,

"So shall ye say unto Joseph, Forgive, | pray thee now, the trespass of thy brethren, and
their sin; for they did unto thee evil: and now, we pray thee, forgive the trespass of the
servants of the God of thy father. And Joseph wept when they spake unto him.

"And his brethren also went and fell down before his face; and they said, Behold, we be
thy servants.

" And Joseph said unto them, Fear not: for am| in the place of God?

"But asfor you, ye thought evil against me; but God meant it unto good, to bring to pass,
as it isthis day, to save much people alive.

"Now therefore fear ye not: | will nourish you, and your little ones. And he comforted
them, and spake kindly unto them.”

Until the death of Jacob, Joseph's brethren had taken for granted he would not endeavor
to inflict specid punishment upon them for ther atempt to do away with him in ealier
life. But now they became fearful lest his leniency toward them had been on account of
the great love he had for his father; and for the firg time they formaly and humbly asked
his forgiveness, explaining that this was the deathbed request of their father.

Joseph was ever head and shoulders above his brethren in matters of righteousness, and
he assured them that they had no cause to fear. 'Am | in the place of God? he inquired,
then explained that while they had sought to do him ham 'God meant it unto good, to
bring to pass, as it is this day, to save much people dive’ Since God's will had been
manifeted in what had taken place, why should he hold anything agangt them? Thus
Joseph comforted his brethren, and 'spake kindly unto them.’

Genesis 50:22-26 " And Joseph dwelt in Egypt, he, and his father's house: and Joseph
lived an hundred and ten years.

" And Joseph saw Ephraim's children of the third generation: the children also of Machir
the son of Manasseh were brought up upon Joseph's knees.

"And Joseph said unto his brethren, | die: and God will surely visit you, and bring you
out of this land unto the land which he sware to Abraham, to Isaac, and to Jacob.

" And Joseph took an oath of the children of Israel, saying, God will surely visit you, and
ye shall carry up my bones from hence.

"So Joseph died, being an hundred and ten years old: and they embalmed him, and he
was put in a coffin in Egypt.”

Our account ends saying, 'So Joseph died, being an hundred and ten years old.' The
dreamer,’ as his brethren had caled him, had lived to see his prophetic dreams come true
-- his brethren had bowed down before him, yea, even his father had become dependent
upon his mercy. He had not misused the authority and power which Divine providence



had entrusted to him; but regjoiced that God had given him the honor of being the savior
of his people, the preserver of the 'seed' of promise.

It was his fath in God's promises that caused him to arrange that his body should be
embamed and ultimately teken to Canaan. In exacting an oath from his brethren that they
would carry out his wish in this respect, Joseph said to them, 'God will surdy vist you, ...
and ye shdl cary up my bones from hence' Joseph's willingness to have his bones
reman in Egypt until the Exodus might indicate his dedre not to impose an unnecessary
burden upon his brethren by asking that they make a specid funerd trip to Canaan as
they had done in the case of Jacob. Or possibly he redized that when he was dead his
people would not enjoy the same degree of freedom to come and go as they did while he
was dive and serving as deputy ruler.

So we come to the end of the first book of the Bible which shows the outworking of the
Divine plan for human salvation. We dso come to the end of the Patriarcha Age, the first
agein this present evil world. With the Book of Exodus, the Jewish Age begins.

While higoricdly the Book of Geness covers the firg world, or age, and the Patriarcha
Age, propheticdly it embraces dl the ages, including the Millennium, when as promised
to Abraham, dl the families of the eath shdl be blessed. The deveopment of the
spiritual 'seed’ of promise has been the work of the present Gospel Age. The promises of
the book applying to the ddiverance of the natura seed of Abraham from Egypt, and
planting them in the Land of Promise, were fulfilled during the Jewish Age.

In this wonderful book, we are told of the credtion of man, and the Divine purpose
concamning him -- that he was to 'multiply and fill the earth, and subdue it! We ae
informed of the entry of sn and of its tragic results, man's loss of life and his earthly
home. We are assured, neverthdess, of God's continued love, and that a provison would
be made for the redemption and recovery of the human race from the result of its own
transgression.

This provison is the seed, firg referred to as the 'seed of the woman' and later as the seed
of Abraham. With the ad of the New Testament, we learn that primarily this seed is
Chrigt Jesus, the Redeemer and Savior of the world; aso that his faithful followers of this
Gospel Age, the church, as members of his mystical body, are a part of that seed, 'and
heirs according to his promise!’

Thus does the opening book of the Bible introduce the main features of the plan of God,
and wonderful is the harmony of the entire Bible as we trace the reteration of these
features throughout its sacred pages.
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