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Abstr act

Thisreport isasurvey of medieva heretical beliefs from 313 A.D. to 1517 A.D. Its
purposeisto give the reeder a comprehensive foundation in the sudy of medievd heresy and to
show him three distinct patterns of thought among the heretics. These patterns are;

1 Irenaeus, the Paulicians, the moderate Cathars, and probably the Arians taught
that God was the Father, but the Son was an independent spirit. Believers go to
heaven, and the unbelievers are resurrected upon the earth.

2. The Marcionites and the Radica Cathars taught two Supreme Beings, one good
and oneevil. Menwill be reincarnated until they believe; then they will goto
heaven.

3. Tertullian (in part), orthodoxy, the Wal denses, the pre- Reformation reformers,
and others taught the doctrine of the Trinity. Believers go to heaven, and

unbelievers are tormented in hell. Some believed in purgatory (atemporary hell).

Each of the three doctrines is traceable back before the third century.



Foreword

In the past the doctrines of severa of the medievd heretics* could not certainly be
determined. Mogt of our information about these groups comes to us from those who
were attempting to destroy them. Hence, the source materid is biased and distorted. The
materia, emanating from the heretics themsaves is generdly sketchy and inadequeate for
determining their doctrines. Thus, severa sources give conflicting reports and their
doctrines.

Assuming that the heretics were rationd thinkers, | have attempted to interpret the
historica record objectively, and to present the doctrines of the heretics equaly
objectively.** | have included afew brief explanationsin the text, but the reader will
greatly enrich his understanding by referring to the notes. | have included a number of
gppendices to give the reader afeding for times and laces, and as a handy references for
the heretics.

The most helpful reference in this report has been Harnack’ s History of Dogma
Maosheim, Schaff, and Latourette have made excellent generd references also.  Although
Borgt is neither objective nor entirely consistent, hiswork on the Cathars has been
invauable. Space does not permit individua mention of Miller, Gwatkin, .Cross, and the
many trandators whose work has been so helpful in this report.

* | use the term “heresy” to mean ardigious opinion contrary to the doctrina standards

of adominant church- and not in a derogatory sense.
** | do not believe the objective approach is necessarily the most accurate.
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| ntroduction

From 313 A.D., when Congtantine stopped the persecutions of the Christians, to 1517
A.D., when the Reformation began, very little is generdly known of the opponents of the
orthodox Chridtianity — of the dissenters, called heretics. Nevertheless these heretics were
present from the beginning to then end of the twelve centuries, opposing the orthodoxy. Those
heretics will be discussed who were of excdlent character and whose heresy semmed from
doctrind, rather than political, considerations. Due to space limitations, the beliefs of the
hereticswill be discussed, but the behavior of the heretics will be omitted. This report will give
the reader a comprehensive view of medieva heretica belief.

This report will be divided into three groups of doctrines: Christology, covering Christ
and his rdation to God; Eschatology, covering the nature of man and his destination; and Status
of the Believer, covering the condtitution and Status of believers. Since the beginnings of most of
the medieval hereses camein thefirst three centuries, a brief view of the firgt three centuries
will introduce each doctrind divison. Then the medieva heretical doctrineswill be related to
the earlier doctrines, wherever such ardationisclear. And sincethe earlier heretica groups are
distinguishable by their Christologies, the section of Christology will be presented in ahistorical
background.

The heretics to be discussed are higtorically divided into three groups: (1) the Arians,

who strove to be labeled orthodoxy; (2) the Monophysites, Paulicians, moderate Cathars, radical



Cathars, Paulinus and Claude of Turin, the Petrobrusians, and the Waldenses, who repudiated the

orthodoxy; (3) Wydliffe, Huss, and Wessd, who tried to reform the orthodoxy.



Christoloqgy

Thisdiscussion of Christology (the study of Christ’s person and attributes) will indude
hisreaion to God. Since the knowledge of the earliest Chrigtologiesisincomplete, it will be
wise to present first the complete Christology of St. Irenaeus of Lyons (¢.130-¢.203), and then

relate other Christologiesto his.

Before 313 A.D.

According to Irenaeus, God isthe Father. The Logos (Word) was the Son of God, who
spoke and appeared in the Old Testament in his Father's stead.* His purpose was aways to
reved the Father. The Son of God was incarnated, becoming the Son of man, called Jesus. At
birth he had one nature, the human nature; he was aman, and no more:? At his baptism the Holy
Spirit was bestowed upon him. He later died and was raised from the dead. Christis now a
divine person coexigting with his Fether. The Holy Spirit is not a person but is the power of the
Father. Thisisthe Logos Christology. 3

An equdly early opinion was that of the Ebionites, a Jewish sect surviving into the third
century. They taught that Jesus was the natura son of Joseph. At the beginning of the second
century the Gnostics, specificaly the Docetics, taught that Jesus humanity and sufferings were
only apparent. A little later the Marcionites taught a dudistic system of two Supreme Beings,

and one evil, the God of the Old Testament; one good, the Father of Jesus Christ.



About the middle of the second century the Adoptianists began teaching” the Logos
Christology but denied the pre-existence of Christ. They taught Christ was the human Son of
God. But there was dso aspirit Son of God. About the same time the Modalists arose, teaching
that Father, Son, and Holy Spirit were separate manifestations of the same God.®> At the close of
the second century, Tertullian taught that God was one substance with three persons, and that
Christ was one person with two natures.® This Trinitarian doctrine spread, grew, and became the
banner of orthodoxy.’

About the middle of the third century the Manichaeans (followers of Mani®) taught a
dudity (two Supreme Beings, one good and one evil), and they taught that Jesus Christ was
consubgtantia (of the same substance) with the good God. A little later (¢.260) Paul of Samosata
began teaching that Father, Word, and Holy Spirit were one God. Jesus was born of God and
Mary, and a his baptism the Word rested upon Jesus as one person upon another.® A decade
|ater Lucian of Antioch taught the Logos Christology, 1° while specifying that the Logos was
created by, and subordinate to, God.'*  He was martyred ¢.311, and Constantine stopped the

persecutionsin 313 A.D.*?

The Arian Controversy

The dopping of the pesecutions in 313 A.D. brought doctrind differences to
prominence. The Logos and Trinitarian Christologies made war with each other.  Arius, and
Alexandrian presbyter, defended the Logs Chrigology agang two other Alexandrians,

Alexander, the bishop, and Athanasius, another presbyter.



Arius taught the doctrine of Lucian, that is, that God aone is begotten and eternd. He
created™® a being of independent substance, caled the Logos, who created everything else
Neither the nature nor the condtitution of the Logs was sSmilar to that of the Father, ** but the
Logos had a free will and was capable of change®™® By God's grace and his own steady progress,
he became God (one other than his Father). Little is surdy known of his view of the
Incarnation, the baptism, or of the Holy Spirit.1°
Alexander and Athanasius taught the doctrine of Tertullian, while adding some of Origen's
theology.!” They taught a Trinity of three persons of the same substance: The Son is being
eterndly generated, begotten but not made'® he is eterndly divine They further inssted thet the
mysteries of God could not be reasoned and comprehended.*®

Four different teachings can be discerned in the fourth century: the Agnomens taught that
the Father and Son were of unlike substance (as did Arius); the Humans taught that they were of
gmilar subdance, the Semi-Arians taught that they were of like substance; and the Trinitarians
taught that they were of identicd subgtance (as did Alexander and Athanasius). (The Trinitarians
eventualy won and cdled themsdves “orthodox.” The other three doctrines were lumped under
thetitie“Arian.”) The East was primarily Aria? and the West dmost totally orthodox.

The Emperor Congtantine called together a synod of bishops in 325 A.D. to decided on
one doctrine. A Trinitaian formula was approved?*  Theresfter, synod after synod me,
prescribing and proscribing various  doctrines?? But the Trinitarian doctrine was making
progress. At the end of the fourth century, just two hundred years after its inception, its victory

was clearly indicated.?®



Then three new doctrines crystdlized from the confuson. The Appolinarians (c.375)%
taught that Jesus was God in a human body; he had no human spirit.  The Nestorians (c.425)
taught that Jesus was two persons, one human and one divine. The Eutychians (c.450) taught

that Jesus was of the divine nature (only).2® All three groups were pronounced heretical.

Monophysites, and Others

Jacobus Baradagus reorganized a group of Monophysites (mono-one, physis-nature)?®
into a separate anti- Greek Church (c.541). They taught that Jesus was of the human nature
(only). Therefore they taught aloosdly knit Trinity.>” Their doctrine approaches the Logos
Chrigtology. In the seventh century the Monothelites reacted, teaching that Jesus had only one
will and energy- but that it was divine.

In 660 A.D. acertain Congtantine established a sect of “Paulicians’ in Armenia. They
rgjected the doctrine of the Trinity and taught that Christ had been crested. The charge of
dudism probably means they believed and stressed that Satan is the god of thiswold (2 Cor. 4:4)
and of the orthodox Church.?®

About the ninth century the Bogomils, one of more than seventy Cather (meaning
Puritan) sects, gppeared in Bulgaria, as doctrinal, and probably actua, successors of the
Paulicians. The Cathars then spread and flourished into the 13 century. Buit it is necessary to
distinguish between the moderate and the radica Cathars, as their doctrines are contrary. The
older, moderate party is doctrinaly related to the Paulicians, the Arians, and Irenaeus; the later,

radica party is doctrindly related to the Manichaeans, Origen, and the Marcionites.



The Moderates taught that God was the creator of matter. They rejected the doctrine of
the Trinity, and taught that Christ had been an angel who became a human in Mary. His death
was a sacrifice by hisown freewill. Asahuman, he had not been God- he was by identity a
human soul.?®  Thisis again the Logos Christology.

The Radicals taught the old Marcionite dudist system.*°
They bedlieved the evil God had created the material world and ruled it. Jesuswas an angel of the
good God, imprisoned in an earthly body, who, according to some, had sinned, but according to
others, was smply ableto sin. They dlegorized his miracles, since al matter was supposed to be
transent.®

Paulinus and Claude of Turin (c.800), Berengarius (d.1088), and the Petrobrusians
(c.1150) did not controvert the orthodox Christology. Neither did Peter Wado, leader of the
Wadenses (1170-). But among later Waldeneses (1325-1525), the moderate Cathar doctrine

probably occurred.3?

Wydliffe, and others

Beginning with the Monophysites, most heretics had repudiated orthodoxy. In contrast,
Wycdliffe (c.1324-1384), Huss (1369-1415), and Wessal (1420-1489) attempted to reformit. But
dthough Wydliffe criticized the Friars for asserting that Christ had been a common beggar,*®

these pre- Reformation reformers generdly agreed with dl orthodox Christologies.



Eschatology

This discusson of eschatology (the study of last things) will include the nature of man
and some aspects of savation. Some heretics may be omitted here, as their teachings are
orthodox. Again, the eschatology or Irenaeus will be presented first, and other eschatol ogies will

berdated to his.

Before 313 A.D.

According to Irenaeus, dl mankind is of one nature, the human nature. He taught that
Jesus died to save Adam, and thisis to provide the whole human race with a human
resurrection.3* Mankind is to be resurrected to live in a thousand-year kingdom of Christ (the
chiliast teaching).>® The likeness of God is to be restored in humanity; thusthe fall of Adam was
ameans to the future perfection of al mankind.

But some people were cdled to believe now that they might obtain a higher, a heavenly,
resurrection.®® These were to be given the Holy Spirit and were to become sons of God. At
desth they were to wait in the grave for aresurrection. In the end, the people of both salvations
are toe receive everlagting life3’

The Gnostics taught that men were of two natures, either of the spirit nature (those saved)
or of the earthly nature (those lost); salvation was accomplished by gnosis (higher knowledge).

Vaentinus added athird possible nature, one not good enough to be spirit but too good to be logt.



Marcion emphasized that dl maiter is evil and therefore trangent. But both he and Vaentinus
taught that redemption had been accomplished by Chrigt.

Tertullian taught that dead believers go immediately to heaven. He dso taught that the
soul is corpord (fleshly); the Arabian heretics taught that it dieswith the body. The Origen
taught that al souls had pre-existed as spirits and thet they had fallen and then been incarnated.

According to him, al souls will eventualy be saved as spirits®®

The Arian Controversy

So much stress was laid upon Christology during the Arian controversy that eschatology
and redemption were dmost forgotten. It is known that the Arians clamed Chrigt’ s humanity
accomplished the redemption, wheress the Trinitarians claimed it was Christ’ s divinity.>® All

eseis peculation.

Monophysites

Again, the Monophysites taught redemption by Jesus' flesh. If they taught that Jesus was
one of the human nature only, then they aso taught the same of other human beings. But they
were not chiliagts (as the Arians may have been); they believed in a heavenly resurrection for

believers, and perhaps eterna torment for the rest.

The Paulicians taught aworld to come, but the details are not known.*® The moderate Cathars
believed that in generation body is born from body, and spirit is born from spirit; the union of

body and spirit isthe soul.** They did not believe in eterna torment but taught that this earth is



the only purgatory for human souls*? They believed in the ultimate salvation of dl, and
probably in the bodily resurrection of mankind*® The “Perfected” (true believers) at death wait
in an “ante-paradise’ for the rgjuvenation day.** Thisis essentialy the doctrine of Irenaeus.

Theradica Cathars taught that Satan led astray the angels of heaven and imprisoned
them in earthly bodies. Then Christ’swork was to remind them of their heavenly origin which
they had forgotten, and to found the company of the holy, who were to return to heaven at
death.*® The world was to experience either resurrection or reincarnation,* and this earth is the
only hell for human souls*” Thisis essentialy the doctrine of Origen.

Paulinus and Claude of Turin, Berengarius, and the Petrobrusians do not seem to have
disagreed with the orthodox eschatology (every man has an immorta soul with goes ether to
heaven or torment at death. Purgatory had been entering orthodox teaching since ¢.600) but the
Waldenses denied the existence of purgatory (trandent torment). Both the Petrobrusians and the

Waldenses denied the living could help the dead.

Wydiffe

Wydliffe and Huss both believed in purgatory. Although Huss denied that the prayers of
the living could hdlp the dead, he did dlaim that every massis*a sacrifice both for the living and
the dead.”*®

Wessd had quite an unorthodox view of purgatory. He taught that purgatory isa
Paradise for purification; it is a place where Chrigt teaches the Gospdl. Instead of a place of
torment, purgatory is a place of hope for dl, even the heathen.*® This suggests again the doctrine

of Irenaeus.



Status of the Believer

This discusson of the satus of the believer will cover the questions. What condtitutes a
believer? What is his spiritud status? What are his responshilities? The teachings of Irenaeus

and other, earlier, Chrigtians will be presented first; then other teachings will be related to theirs.

Before 313 A.D.

Clement of Rome states that believers are a chosen people®® Ignatius says believers are
(body) members of Christ.>! He a0 tells bdievers to be humble and to do dl thingsin the name
of God.>? Polycarp emphasizesthat sdvation is by faith, rather than by works®>® Irenaeus taught
that by free will choice and with the help of God, bdievers become what Jesusis. He taught that
the believer is aman of flesh to whom the Spirit of God has been imparted;>* he expresses no
interest in any baptism other than the impartation of the Spirit.

Hippolytus taught that God has made believers Gods for His own glory.>® And Tertullian

specifically opposed infant baptism, though he did not anathematize it.>

The Arian Controversy

Arius view of the gatus of bdievers does not survive. It is known, however, that the

assigned the same status to bishops, presbyters, and laymen. 1t is therefore probable that he



stressed the individua,>” that he emphasized that every Christian’s primary responsibility isto
God. He amost certainly taught the free will of every bdliever.>®

According to the Trinitarians, believers are those who have been baptized into anew life.
Athanasius taught that believers become Gods*>® and Gregory of Nyssa approved of infant
baptism. The Trinitarians believed every Chrigian’s duty to worship God. They said little

regarding the free will of believers®

Monophysites.

Littleis known of any divergent thoughts of the Monophystes on the status of believers.
At thistime infant baptism was accepted by the orthodoxy. But the ideathat man could become
Gods was forgotten.®*

The Paulicians were thoroughly hereticd. They taught that believers have dl
experienced spirit baptism, of which water baptism isasymbol. These believers become chrigts.

The moderate Cathars taught that Christ’ s degth on the cross was a representative victory
over the desth of sin and is possible for every believer.? The bdlievers, caled Perfects, have ll
been baptized of the spirit and are citizens of heaven. They learn lessons from their experiences
in the world and progress by a daily renewa of the inward man. These Perfects done have the
right to communicate with God by prayer, because the rest of the world has not received spirit
baptism and therefore has no standing before God. %3

Thisview of baptism naturally requires great responsibility on the part of the recipient;
therefore infant baptism is out of the question. Thisview of the status of the believer bears many

samilaitiesto the view of the earliest Chrigtians.



Theradical Cathars place al the emphasis on returning to heaven. Congdering their
concept of man, it is possible that baptism meant to them that the recipient had made up his mind
to reform; so that he might return to heaven. Experiencesinthisworldteach  the Perfect the
grief of disobedience; so that when he returns to heaven he will sn no more. Infant baptism is
rejected, since a decision to reform must be made by the recipient of the baptism.™" Thisview is
atrue fuson of the views of Marcion and Origen.

Paulinus made the Chrigtian’ s first duty to honor God. Claude of Turin emphasized

sdvation by faith and not by works. The Petrobrusians and Wal denses opposed infant baptism.

Wydiffe

Wydliffe taught that baptism of the Holy Spirit is three-fold (see | John 5:7-8%"). The
firg two parts he considers symboalic, while he calsthe third (blood) essentid to salvation. He
aso opposed infant baptism.™

Huss considered dlergy and laity equal before God."' Many of the Hussites also opposed
infant baptism. V!

Wessd taught thet judtification is by faith and by faith done, and that with this
justification God gives his Spirit"!"" He taught that al have been baptized and therefore that
priests, laity, and unbdlievers al begin with the same status in God's sight.* He states, “We
have all been baptized and anointed by the degth of Christ and the Holy Spirit.”™* And findly he

nlXXi

says, “Loveis preferred above dl duty and service.






Summary

Three digtinct doctrina patterns are evident anong the medieva heretics:

D

2

3

The Irenaeus-Hippolytus doctrine.  God is the Father; his Son had been the Word,
was Jesus Chrigt, and is a subordinate God. Jesus death (for Adam) provided the
human race with a future earthly resurrection. But believers receive the Spirit and
become heavenly sons of God. In this group were the Paulicians, the moderate
Cathars, and probably the Arians. The Monophystes and Johann Wessdl
bordered on this doctrine.

The Marcionite-Origen-Manichaean doctrine. There are two Supreme Beings,
one good and one evil. Human beings are angels who have previoudy sinned.
They will experience resurrection or reincarnation until they believe; then they
will return to heaven as angels. In this group were the Marcionites and the radica
Cathars.

The Tertullianrorthodox doctrine.  Father, Son, and Holy Spirit are one God but
three persons. Since men's flesh is hopeessdy condemned, the God-man Chrigt
took the condemnation for men's sns, tha beievers might follow him to heaven.
The rest of the world will go to a hdl of eernad torment. In this group were
Paulinus and Claude of Turin, Berengarius, the Petrobrusans, the Wadenses,

Wycdliffe and Huss. The Monophysites and Johann Wessel were near this view.



End Notes

Irenaeus Christology follows the Gospd of John and the letters of

Ignatius. He States that the Jews had the right doctrine, but they lacked the
knowledge of the Son. Irenaeus digtinctly severs the Father and the Son,
maintaining the Son is a subordinate God. But he was not accused of
dithesm. Infact, Harnack says “the ideas of the subordinate God is
indeed as old as the theology of the Chrigtian Church; even the Apologists

shared it.” See A. Harnack, History of Dogma, Vol. II; and Vol. I,

p.135.
At some point in time (probably at his baptism), Irenaeus says Jesus, the
Son of God, became ablend of God and man. Buit this does not imply a
second nature, for he says, “It is one and the same Jesus Chrigt, not a Jesus
and a Christ, nor amere temporary union of an aeon and aman, but one
and the same person, who created the world, was born, suffered and
ascended.” For amore complete discussion of the subject see A. Harnack,

Higory of Dogma, Val. II.

Irenaeus was a disciple of St. Polycarp (c.70-156), who was adisciple of
John (c.2B.C.- c. 96 A.D.). Polycarp, &t. Ignatius (c.35-¢.110), and St.

Clement of Rome (d. ¢.100) dl hint something of their Christologies.



None seem at variance with Irenaeus or with each other. Clement States
(Corinthians 42), “ The Apostles were sent by Chrigt, as Christ was sent by

the Father.” J.B. Lightfoot, The Aposolic Fathers, Val. I, Part I, p.127.

Ignatius Sates (Magnesians 13), “ Jesus Christ and the Father,” and
(Trdlians 9), “He (Christ) was redly raised again by the Father, who will
as surdly raise us dso through Jesus Christ.” Ibid. Val. 11, Part 2, pp.137,
173. Polycarp in hisletter to the Corinthians quotes | Pet 1:21, and |1 Cor.
4:14, which probably indicates he believed likewise. The Fethers of the
Church, Vol. I: The Apostalic Fathers, p. 136. All three counsded against
divisonstaking place in ther times.

Priestley shows that the Ante-Nicene (before 325 A.D.) Christianswere
subordinationist and successfully casts doubt upon the origin of the
doctrine of the divinity of Christ and of the doctrine of the pre-existence of
Chrigt. He dso demongtrates Plato’s hand in developing the doctrine of
the Trinity. But hergectsdl the letters of the earliest Chrigtians and more
in an unsuccessful atempt to prove that the Christian church was
Adoptianigt (Unitarian) from the beginning. See J. Priestley, An Higory

of Early Opinions concerning Jesus Chrigt, Vols. | and 1.

Near the turn of the century, these two Monarchian groups clashed in
Rome. The Moddists were in power, and excommunicated Theodotus,
the leading Adoptianist. Harnack says, “Heis, therefore, the first case of

which we are certain, where a Chrigtian who took his stand on the rule of



faith was yet trested asaheretic.” A. Harnack, op.cit., Vol. 111, p.21.
Artemas (c.215-¢.265), another Adoptianist, was excommunicated in the
fourth decade for refusing to call Christ “God.” Hippolytus (c.170-¢.236),
aLogos Christologian, considered the Moddists heretics, but thought the
Adoptianists only needed education. He taught that Jesus was not
origindly divine, he became agod at hisbaptism. B.J. Kidd, Documents

[llugtrative of the Higtory of the Church, VVal. |, p. 169. Calistus, bishop

of Rome (c. 218-¢.226) and a moderate Modalist, excommunicated both
Hippolytus and the leader of the Moddit faction. Rome had thus
excommunicated dl extremists. The scene was then st for the
introduction of the Trinitarians doctrine. See A. Harnack, op. cit., Vol. I11.
Tertullian was aNorth African of Pagan education. Some time after his
conversion he became aMontanist, but later formed his own sect. He was
thefirst Chrigtian to writein Latin, and he created the language of Western
theology. Theword “Trinity” wasfirg used by him. See The Oxford
Dictionary: Tertullian; and A. Harnack, op. cit., Vol. I1.

From 180 to 300 A.D. Modaism was the redly dangerous opponent of the
Logos Christology. It was the officid theory in Rome for about a
generation. Western scholars and Alexandrian theologians ended
Moddism by combining its philosophy with thet of Origen. Their

formula, “the Logos of the same substance, not made,” rendered

Moddism superfluous. A. Harnack, op. cit., Val. 111, pp. 51-53, 88.



10.

11.

12.

Mani was first and foremost a professed Christian. Even dl hisletters

began, “Mani, Apostle of Jesus Christ.” K.S. Latourette, A Higtory of the

Expanson of Chridianity, Val. I., p.352.

A Synod at Antioch (¢.268) deposed Paul partly for theologica and partly
for mora reasons. The synod expressy censured the term

“consubgtantid”. See The Oxford Dictionary: Paul of Samosata: and A.

Harnack, op. cit., Val. Ill, p. 45.
The long-accepted view that Lucian was a pupil of Paul of Samosatais
aurdy agrosseror. Ther Chrigtologies and mord lives were opposite.

See The Oxford Dictionary: Ludian.

A. Harnack, op.cit., pg.49.

A separate word on the growth of philosophy is desirable. Philosophic
Christology entered and fused with Chridtianity stepwise by Vadentinus,
Origen, and the Cappadocians. A. Harnack, op. cit., Vol. 1, p. 5.
Vaentinus (.100-¢.160) was a dudist who viewed Christ asan
incarnation of one of the many aeons emanating from God. Origen (185
254) taught that the Father, Son, and Holy Spirit were atriad of separate
beings. He taught that the Father was eterndly generating the Son. The
Cappadocians (fourth century), St. Bas| the Great, St. Gregory of
Nazianzus, and St. Gregory of Nyssa, developed the Trinity from “truths’
preserved in Jewish monotheism and from other “truths’ preserved in

Greek polytheism. They claimed the trinity was the mean of truth



13.

14.

15.

16.

17.

18.

between the Jewish and Greek conceptions of God. See the Encyclopedia
Britannica: Vdentinus Origen; and A. Harnack, op. cit., Vol. 111, footnote
p. 142.

Ariustaught that “begotten” isasynonym for “created.” A. Harnack,
op.cit.,, Val. IV, p. 15.

This does not mean that the Arian Logos is unworthy of honor, for as
Gwatkin says, “The Arian Chrig isindeed alofty cresture” H.M.

Gwaetkin, The Arian Controversy, p.5. For aTrinitarian approach to

Arianism see H.M. Gwatkin, Studiesin Arianism, pp.1-16.

The Arians taught that Christ possessed free will; he was cgpable both of

virtue and of vice. Sozomen, Ecdesiagtica History, p. 30. But he chose

good and continued in it. He thus became unchangeable. A. Harnack,
opcit., Vol. 1V, p. 17.

Some say Arius denied Jesus a human soul, but thisis questionable. See
Appolinaris argument againg him in A. Harnack, op. cit., Vol. 1V, p. 152.
Many said Jesus became a God at his baptism, but did Arius? Some
Arians taught that the Holy Spirit was a power, as had Irenaeus and
Hippolytus, but others taught that it was a person, as had Tertullian. E.g.
Ulfilasin B.J. Kidd, op. cit., Vol. II, pp.97-98. A. Harnack, op. cit., Vol.
IV, pp.15-19, 37; and the section on “Eschatology” in this paper.

See Note 12.

P. Schaff, Higtory of the Christian Church, Val. 111, p.620.
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20.

21.

22.

23.

A. Harnack, op.cit., Vol. 1V, pp. 21-38. Alexander had not always
believed thus. In fact, Arius had passed up the chance to become bishop
and instead had worked to elect Alexander! B.J. Kidd, op. cit., Val. |1,
pp.7-8; A. Harnack, op. cit., Vol. IV, p.8; and footnote 3, p.8.

Harnack says, “The Eastern Bishops of about 320 A.D. held to tradition
they were consarvative. Deity referred only to the primal being,
inoperative and incapable of being reveded- the Father. The Logos was
created by the will of the Father, with alofty exigence. They taught the
incarnation of that Logs, and celebrated itsresult.” A. Harnack, op. cit.,
Vol. lll, p. 137.

A large portion of the bishops believed they had approved no such thing.
See Eusebius of Nicodemiain B.J. Kidd, op. cit., Val. I, pp.21-25.

Why the uncertainty? Let the reader remember, the Bible nowhere gpplies
the word “begotten” specificaly to the pre-human Chrigt.

About the middle of the fourth century, Ulfilas, bishop op the Goths and
an Anomoean, converted the Barbarians to Arianism. The orthodoxy was
in even greater danger when the Ostrogoths conquered Rome in 493 and
established Arian churches. But the Ostrogoths were ousted from Ity in
538-539. By the end of the century Arianism was no longer anationd
religion anywhere, and in the ninth century Arianism as such disappeared.

Effects of this Chrigtologica controversy survive in our Bibles today.



Late in the fourth century the words “nor the Son” were deleted
from Matt. 24:36 right after “not the angels of heaven.” These
words appear in both the Syriac heiros (¢.330) and the Vatican
1209 (c.350) and are consdered genuine by most scholars. (cf.
Mk 13:32)

Sometime in the fifth century the words “in heaven, the Father,
the Word, and the Holy Ghost: and these three are one. And
there are three that bear witnessin earth, “ were added to | John
5:7-8. Lamsadoes not find them in old Eastern manuscripts.
G.M. Lamsa, The Haly Bible. Wilson reports that they do not
appear in any manuscript earlier than the fifth century. B.

Wilson, The Emphatic Diaglott, footnote, p.803.

A miscopying of “0's’ for “O’s” made | Tim. 3:16 read “ God
was manifest in the flesh.”  Wilson reports that nearly dl ancient
manuscriptsread “O's” and trandates it “Hewho.” B. Wilson,
op. cit., footnote, p. 704. Lamsaand Ulfilas (an Arian) trandate
it “which.” G.N. Lamsa, op.cit.; and Ulfilas, Die Helligen

Schriften in Gothischer Sprache.

The Authorized Verson of the Bible trandates Phil. 2:6, “Who
being in the form of God, thought it not robbery to be equa with
God.” Ulfilastrandated it , “Who, living in God, lived without

contemplating the robbery to liken himsdf to God.” Wilson ligts
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25.

26.

27.

28.

many other trandations, most of which contradict the former

thought. Ulfilas, op.cit., and B. Wilson, op.cit., footnote, p.665.
Theimportance of Athanasusis often overdrawn. Appolinaris was the
greatest of the theologica opponents of Arianism. A. Harnack, op. cit.,
Val. IV, p. 150.
That is, they taught that the human body did not condtitute another nature.
The Nestorian and Eutychian controversies were more politica than
religious.
Another party, the Julianists (Copts), teaching that Jesus was both human
and divine in one nature and that his body was indestructible, was dso
monophysitic, but the two groups should not be confused. In this paper
Monophysite will be restricted to the followers of Jacobus Baradaeus.
Many were termed “ Tritheists” 1bid., Val. 1V, p. 240; and footnote, p.
240. Many also taught that Jesus' body was corruptible, and that his soul

was ignorant of many things. B.J. Kidd, The Churches of Eastern

Christendom, p.51.

It is difficult to determine the Paulician doctrines, since information about
them is derived from three of four sources written by their oppressors and
abook, “The Key of Truth,” written by them perhapsin the ninth century.
Thelr doctrines are probably the same as their Cathar successors. Asthe
Cathars were, S0 dso the Paulicians may have been two unrelated groups,

Moderates and Radicals. Conybeare thinks the Paulicians were successors
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30.

31

32.

33.

of the Adoptianists. The Catholic Encyclopedia Paulicians. The writer

believes they were asurvival of Eagtern Arianism. (Seethetext to

distinguish between these two groups.) See the Encyclopedia Britannicax

Paulicians.

Borst says of their beief, “ Chrigt isno God; Mary is only asinful woman
and not the mother of God...The angd, Christ, became a human in Mary,
according to their view, and he laid asde his human body of his own free
will a hisascenson.” A. Borg, Die Katharer, pp.162-163. He says again,
“The Moderates could not believe that God hanged on across.” 1bid., p.
167.

Marcionite churches survived in the East a least into the seventh century.
Ibid., pp.143-175. Thanksare due Borst for distinguishing between the
two contrary beliefs.

The main difference between the Waldenses and the Cathars is their
Chrigtologies. Since the name “Waldenses’ became a generic name for
“heretics” any Cathars surviving the 13" century Inquisition would have

been caled Waldenses. R.J. Smithson, The Anabaptidts, p. 28. Since

many of the Anabaptists of the Reformation rejected the doctrine of the
Trinity, the Anabaptists were probably successors of both groups,
athough no proof of this hasyet been given. Seelbid., pp.18-19, 33-34.

Fox’s Book of Martyrs, p. 135.
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36.

Infact, Irenaeus says, “In vain dtogether are they who despise God's
entire plan, and deny the salvation of the flesh, and scorn its new Birth. ..
But if the flesh may not be saved, of course neither did the Lord redeem us
by Hisown Blood...” B.J. Kidd, Documents etc., op. cit., Vol. I, p.129.
Irenaeus emphasized Jesus as the second Adam. According to his
recapitulation theory, Jesus reversed everything that Adam had done.
Chiliasm was not peculiar to Irenaeus. The Jewish Pharisees expected a
resurrection of the flesh, and Ignatius (c.35-¢.110) says, “before Chrigt,
Judaism believed in Chrigianity” (Magnesians 10). The Fathers of the
Church, Val. I: The Apostolic Fathers, p. 99. Commodian, Hippolytus,
Jugtin Martyr, Lactantius, Mdito, Tertullian, and Victorinus were dl
chiliagts. In the West, chiliaam was universd throughout the third century,
and in the Egyptian desarts it survived much longer.

Irenaeus makes no mention of an immorta soul, nor of any
conscious state between death and resurrection. Since he states that the
Jewish teaching lacked only the knowledge of the Son of God, it is nearly
sure that he, asthey, taught that the soul dies at the death of the person.
See Note 54. Not just anyone could strive for a heavenly resurrection, for
he says, “It isimpossible to learn to know God without the help of God.”
This divison of resurrections answers the contradictions stated by

Harnack. See A. Harnack, op. cit., Vol. Il, pp. 262-275. But Irenaeus
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38.

39.

Sseems to expect aresurrection of flesh in heaven, though this thought is
not clear.
For amore complete discussion of Irenaeus and his doctrines, see lbid.,
Val. Il.
For Origen, the immutability of God' s judgements took precedence over
the then developing doctrine of eternd torment. Origen was largely
responsible for the disappearance of the doctrine of resurrection to the
human nature. But chiliasm was generdly adhered to in places
unacquainted with philosophic theology.
A. Harnack, op. cit., Vol. 1V, p. 29; and footnote, p. 29. These contrary
views of the redemption would seem to indicate contrary views of
sdvation, afleshly resurrection for the Arians and a spirit resurrection for
the Trinitarians. But since savation gpparently no issue, it is possible that
the Arians taught that the human nature had to atone for human sin before
humans were digible for a spirit resurrection. (Thiswould represent a
departure from Irenaeus doctrine in denying a human resurrection for
mankind, though in nothing ese)

Y et two Cappadocians (Trinitarian philosophers), St. Gregory of
Nazianzus and St. Gregory of Nyssa, taught the eventua restoration of dl

things. Encyclopedia Britannica: Eschatology. Thereforeit is possble

that most Arians taught heaven for believers and earth for mankind.



It isaso certain that Arius believed the living could not help the

dead. J. L. Mosheim, Ecclesadticd Higtory, Val. I, p. 318.

Effects of the chiliagtic controversy survivein our Bibles today.

1 Sometime during the Arian controversy the words “For thine isthe
kingdom, and the power, and the glory for ever. Amen.” Were
added to Matt. 6:13. (These words do not appesr in Luke 11:4.)
These words do not appear in either the Syriac heiros or the
Vatican 1209. Since both Lamsa's old eastern manuscripts and
Ulfiles trandation include them,
they probably were inserted in about the middle of the fourth
century. G.M. Lamsa, op. cit.; Ulfilas, op.cit. The interpolator
evidently intended to prove that Chrigt’ s kingdom began when the
persecutions ended.

2. Sometime in the fourth century the words “But the rest of the dead
lived not again until the thousand years were finished” were added
to Rev. 20:5. They do not appear in the Syriac heiros, Lamsa's
manuscripts, nor the Vatican 1160 (eleventh century). G.M.
Lamsa, op. cit. Reveation ismissng from the Vatican 1209 and
from Ulfilas trandation. Mo fifth century manuscripts include
this passage, and most textual scholars consider it genuine. But if
itis, then it isinconceivable that the doctrine of bodily resurrection

in athousand-year kingdom could ever have made headway, much
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42.

43.

45.

46.

47.

48.

less have been dominant in the first three centuries (unless it had
been taught by the Apostles, which these same scholars would be
equaly reluctant to suggest!). Thereason for the interpolation is

evidently the same as before.

(1 Pet. 3:13) See Notes 28.

A. Borgt, op. cit., p. 168. They said that Jesus was a soul by identity.
Ibid., p. 163. Since the man Jesus was not to them a God, this would be
true of dl human nature;.

Encydopedia Britannica: Cathars.

Most Moderates taught that al descendants of Adam will be saved. A.
Borgt, op. cit., pp. 152, 168. They taught that every man must become a

new Adam, as Christ did. Encyclopedia Britannica: Cathars. Thisimplies

they believed in an earthly resurrection for mankind.

A. Borst, op. cit., pp. 168-169. This does not mean their Perfected were to
have an earthly resurrection; rather from the beginning they considered
themsdlves the citizens of heaven. 1bid;, p.144. The predecessors of the
Cathars, the Paulicians, probably taught the same doctrine.

Ibid., pp. 144-161.

Encydopedia Britannica, loc. cit.

The Catholic Encyclopedia: Cathars.

R. Hagtings, John Huss, p. 34.
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52.

53.

55.

E. W. Miller, Wessel Gansfort, Life and Writings, p. 145.
“Thedl-seeing God and Ruler of the spiritsand Lord of dl flesh, chose
the Lord Jesus Christ and us through Him to be a specid people”

(Clement: Corinthians64) The Fathers of the Church, op. cit., Val. Il,

Part 1, p. 185. The former statement may have been interpolated.

“The Head cannot be found apart from the members, forasmuch as God
promiseth union, which union is nothing dse than Himsdf.” JB.

Lightfoot, op.cit., Vol. Il, Part 2, pp. 177-178. Eventhistrandation isnot
entirdly satisfactory.

“Whatever you do, let it be done in the name of God.” (Philadel phians 4)

The Fathers of the Church, op. cit., Val. I. “Submit yoursalvesto your

bishop and to one ancther. . .that there may be unity of flesh and spirit.”
(Magnesians 13) J. B. Lightfoot, op. cit., Val. II, Part 2, p. 137.

In hisletter to the Philippians, Polycarp refersto | Pet. 1:8 and Eph. 2:8 to
this affect: “By grace you are saved, not through works,’ but by the will

of God through Jesus Chrigt.” (Polycarp: Philippians 1:3) The Fathers of

the Church, op. cit., Val. I, p. 135.

“Jesus Chrigt became what we are in order that we might become what he

himsdf is” A. Harnack, op. cit., Val. 11, p. 288; and Ante-Nicene

Chridian Library, Vol. 9, pp. 36-41, 72-75. Their views on baptism are

not lucid. See Note 5.

Ibid., Val. 6, p. 403.
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61.

62.

B. J. Kidd, Documents etc., op. cit., Val. I, p. 149.

He opposed the then growing belief that clergy should rule over laity. J.

L. Moshem, op. cit,, Vol. I, p. 345. Thisindicates that he may have
dressed the “common” Chrigtian’s importance as an individud.

Athanasius derides Arius for reasoning theologica questions with women
and children. B. J. Kidd, Documents etc., op. cit., Vol. Il, p. 75. (This
more surdly indicates that he laid stress on the individual.)

If he taught that Chrigt had free will, he surdly taught that Christ’'s
followersdo aso. Seetext, p. 3.

Athanasius bdieved God became man that man might become God. K. S.
Latourette, op. cit., Vol. I, p. 348. Comparethiswith Irenagus statement
in Note 54.

It isdifficult to determine views during the Arian controversy of the status
of the believer, snce the Christologicd question practicaly excluded dl
others.

The generd acceptance of the doctrine of eternd torment placed emphasis
on aheaven-or-hdl choice. Attention was therefore directed away from
the future glorification of the believer and was focused upon the future
misary of the unbeliever.

A. Borgt, op. cit., p. 167. Thisisnot aRadicd view, since the victory

specified is over degth-the death of Sn- not over lifeon thisearth. This
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65.

66.

67.

68.

view does not cancel the salvation as explained under “ Eschatology” but
addstoit.

To obtain this knowledge of the Moderates it has been necessary to sort
out the various Cathar doctrines into Arius-Irenaeus and Origen-Marcion
elements. The former have been ascribed to the Moderates; the latter to
the Radicals. See Note 62. (The Cathars were accused of both Arianism
and Manichagism, two immiscible doctrines.)

It is hard to form precise ideas of the Cathars and their doctrines,
the Encyclopedia Britannica says, “as our knowledge of them is derived
from their opponents, and the very rare texts which have come down to us,
emandting from the Albigenses, contain very inadequate information
concerning their metaphysica principles and mora practice.

Encydopedia Britannica: Cathars.

In Wydliffe s time the interpolation of 1 John 5: 7-8 (see Note 23) had long
been accepted as Scripture. He had in mind “the spirit (not asthe Holy
Spirit, but inanimate), and the water, and the blood.”

R. Vaughan, Tracts and Treatises of John de Wydliffe, D.D., pp. 59, 159-

160.

R. Hagtings, op. cit., p. 34.

R. J. Smithson, op. cit., p. 29.

EW. Miller, op. cit., p. 131. “Itisinworks, but not by works that faith

lives™ Ibid., p. 132.



69.  Ibid., p. 141.

70.  lbid., pp. 140-141.
Ibid.,

71.  lbid., p. 132.
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Appendix I V:

Historical Events and Biographical Sketches

Adoptianisnt The doctrine that Christ was the human Son of God but had not pre-
exised. This doctrine occurred during the second century.

Adoptionismt The doctrine that Jesus was a purely human man who was adopted by the
Son of God. The doctrine is usualy restricted to Elipandus (omitted in this report) and
his subscribers of the eighth century.

Albigenses. The best known of 72 Cathar sects. They were active in southern France
from the 10" to the 14™ centuries.

Apologigs: Professed Chrigtians who wrote defenses of the Chrigtian rdligion to various
emperors and to the public in the 2" and 3" centuries.

Apologetics: Those who wrote defenses of orthodox teaching againgt unbelievers and
dissentersdike. They began with the Apologists and ended in the fifth century. They
were theologians or philosophers who defended their religion on intellectua grounds.
Appadlinarians; A group in the 4" and 5" centuries who taught that Jesus Christ had a
human body, but no human spirit. Appolonaris was the leading opponent of the Arians.

Arabian heretics: Professed Chrigtians in Arabia who taught into the third century that

the soul dies, passing into oblivion.



Arians: Professed Christians who taught until the ninth century that the Son of God was
created by and subordinate to God. The Arian controversy commenced about 318 A.D.
Berengarius (999-1088): Theologian a Tours holding that the Bible isthe find authority,
without regard for tradition. He also denied transubstantiation, but later recanted.
Cathars. A generic name for more than seventy professed Chrigtian sects. They are
divided into two distinct groups, the Moderates and the Radicals. They were active from
the 9 to the 14™ centuries and included the Albigenses, Albanenses, Bagnolenses,
Carcassonnes, Conorezzos, Catafrigians, Bulgari, Garatenses, Desenzanos, Sclavini,
Caoiani, Bougres, etc.

Chalcedon: See Councils, Eccumenical.

Chiliasnt The doctrine that the whole world will be resurrected to live on earth during
the thousand-year kingdom of Chrig. It was dominant in the early Church.

Claude of Turin: See Paulinus.

Consubsgtantid:  Of the same substance. Thisword is usualy applied in the Trinitarian
doctrine to describe the relation of the Father and Son.

Councils, Ecumenicad: Councils accepted as genera by the orthodoxy, and therefore

binding. There were nineteen Ecumenica Councils before the Reformation, according to
the Roman Church. In order they are:
Nicaeal (325): Affirmed the Trinitarian doctrine. The council was composed

primarily of non-Arian, non-Trinitarian bishops who signed the confesson under



pressure of the emperor, who desired a once-and-for-al satement. Theterm
"consubstantial was approved.

Congtantinople | (381): Reaffirmed the Nicene decisons and condemned all
opposing doctrines. Although origindly a synod of bishops from Thrace, ASa, and
Syria, it was later regarded as ecumenical.

Ephasus| (431): Condemned Nestorius, bishop of Constantinople, and deposed
him. It decreed that Mary was properly cdled (God-bearer) and that Jesus Christ was one
person only. Politics between Congtantinople and Alexandria played abig part in this
counail.

Robber Synod of Ephasus (449): Condemned by the bishop of Rome and not
regarded as ecumenical. Accompanied by violence, it approved the Eutychian doctrine.
It ssems to have differed from ecumenica councilsin name only.

Chalcedon (451): Reeffirmed the decisions of previous councils, and condemned
both Nestorianism and Eutychianism. It affirmed that Jesus Christ had two natures.

Party feding ran high.

Congtantinople |1 (553): Condemned the Nestorians and three men long dead,
whose orthodoxy had been affirmed at Chalcdeon.

Congtantinople 111 (680-681): Condemned Monothdlitism, affirming that Jesus
Chrigt had two wills (natures) but one person only.

Nicaeall (787): Sanctioned the worship of images.

(The Eastern Orthodoxy does not accept the following councils as ecumenical.)



Congantinople IV (692): Resaffirmed decisons of previous councils and
prescribed a mord code. The Pope protested the moral code and rejected it.

Lateran | (1123): Dedt with Church discipline. Crusades were considered.

Lateran I1 (1139): Condemned Arnold of Brescia (omitted in this report) to
perpetud slence.

Lateran 111 (1179): Issued numerous decrees for mora reform, while condemning
the Waldenses and Cathars.

Lateran 1V (1215): Issued seventy decrees against the Cathars and Waldenses. It
provided for an organized suppression of heresy and for an inquisition. The doctrine of
transubstantiation was approved, and a crusade was planned. This council marked the
height of papa power, under Innocent I11.

Lyons| (1245): Condemned Frederick |1 of Germany and legidated concerning
crusades and heresy.

Lyons |l (1247): Effected atemporary reunion with the Greek Church. Laws
were laid down for papa elections.

Vienna (1311-1312): Condemned a group (Order of the Temple) but refused to
try aformer pope (Boniface VII1) for heresy. This council was required by the French
king, while the papa see was at Avignon.

Constance (1414-1418): Cdled by John XXIII to denounce hisrivasfor the

Papal choir, Gregory XI1 and Benedict XIlI. Instead, al three were deposed. After a



condemnation of Wycdliffe, Huss, and Jerome of Prague (the latter is omitted in this
report), Martin V was elected Pope. This council was highly political.

Basd (1431): Edtablished the authority of the council over the pope. The council
lasted until 1439, at which time it was caled anew council, Ferrara-Florence. It
attempted a reunion with the Greek Church. Initslast and (1449) at Lasusanne it bowed
to the pope as supreme.

Ferrara- Florence (1438-1442): See Basdl.

Lateran V (1512-1517): Legidated on Church discipline. It dso planned anew

crusade, which the Reformation aborted.

(See the Catholic Encyclopedia and the Encyclopedia Britannica)

Docetics Professed Christians of the 2" and 3" centuries who claimed Jesus Christ's
humanity and sufferings were only apparent.

Donatists: A North African sect of the 4" to the 7" centuries. They taught thet the
Church was the community of the faithful thet its purity islost by the admission of
unworthy persons. They did not differ from the orthodox belief; there were some
fandtics.

Dudismt The doctrine of two Supreme Beings, one good and one evil.

Ebionites A Jewish Christian sect in Pdestine of the 1% through 3 centuries who

claimed Jesus Christ was the natural son of Joseph. Otherwise they were Adoptianist.



Elipandus (718-802): The Archbishop of Toledo, who presented the Adoptioinist

doctrine. (Spain was occupied by the Moors at thetime.) (Heisomitted in this report.)

Eucharigt: The celebration of the Lord's Supper, or the dements used in the celebration.
Eutychians: Sects of the 5" and 6" centuries which held Jesus Christ had an incomplete
human neture.

Gnosgtics: Professed Chrigtians of the second century who believed in continuing
revelations independent of the Bible.

Huss (1369-1415): One of the pre-Reformation reformers. He taught much of what
Luther taught.

Irenaeus: (€.130-¢.203): An early professed Christian. He was a chiliast and taught the
later Arian doctrine very closdly.

Lollards. The followers of Wydliffe.

Lucian of Antioch (d.311): Arius teacher and abeloved martyr. Heis not to be confused

with Lucian of Samosata

Manichaeans: A sect of gnostic dualist prevailing in the East from the 3% to the 10"
century, and in the west during the 4" and 5™ centuries.

Manichagist Any dudist system (so used by the orthodoxy).

Marcionites: A semi-gnostic sect from the 3" to the 7\ century professing belief in the
God of the New Testament while rgecting the Old Testament and its God. They were

rationa dudigs.



Monarchianismt The doctrine of one undivided God.

Adoptianigt (or Dynamic) Monarchianism: Bdlief that Jesus Christ had had no
pre-existence and that he was God only in the sense that a power or influence from the
Father rested upon His human person.

Moddis Monarchianism: Belief thet the only differentiation of God was Smply
a succession of modes or operations.

Monophysitisnt  The doctrine that Jesus Christ was one nature and no more.

Abyssnian Church: Ethiopian Christians of either of two parties. According to
one party, Jesus Christ, as man, has become the naturd Son of God by the unction of the
Holy Spirit, which according to the other, the union of the two natures does not result
from the unction, but it made perfect by it. They Hill teach today athree-fold birth of
Chrid: from the Father in eternity, from the virgin, and from the Holy Spirit at baptism.

(A. Harnack, Higory of Dogma, Val. I, p. 65.)

Armenian Church: Armenian Chridtians from the sixth century, holding thet
Jesus Chrigt was of the divine nature only.

Coptic Church: Egyptian Chrigtians holding that Jesus Chrigt was of the divine
nature only, and that his body was born immorta and incorruptible. They date from the
fifth century.

Jacobite Church: Syrian Chrigtians holding that Jesus Christ was of the human

nature only. They date from the sixth century.



Monothelites. A group of the seventh century, which maintained that Jesus Chrigt, had
onewill only. Otherwise they were entirdly orthodox. They were areaction againg the
Monophysites.

Montanists: Professed Christians of the 2" to the 4™ century who expected a speedy
outpouring of the Holy Spirit. The move was semi-apocayptic.

Nestorians: A sect in the East from the 5 to the 14" century, which held that Jesus
Christ was two persons. They were active throughout Persaand as far east as India
They were both evangdicd and paliticd.

Nicaea: See Coundils, Ecumenicdl.

Novatians: Professed Christians from the 3% to the 5" century, who broke with the
Roman orthodoxy on the issue of fair-weather Christians. When the persecutions came,
many lapsed back into Paganism; when the persecutions ceased, the Novatians refused to
recognize them as Christians. Doctrine was not an issue, but they were Trinitarians.
Origen: (¢.185-254): A philosopher and professed Christian who taught the pre-exisence
of souls.

Paul of Samosata: Taught aclose-knit Trinity and that Jesus Christ was two persons, one

human and one divine. He was deposed (¢.269) partly for theologica and partly for mora
reasons.

Paulianigs. Followers of Paul of Samosata until about the seventh century.



Padlidans. An evangelic sect in Armenia (660-¢.1200), teaching the Arian and chiliast
doctrines. They regppeared in Armenia about 1830 with a book, “The Key of Truth.”
Paterines. The same asthe Cathars. Also called Gazzari, Ketzer, etc.

Petrobrusians (from Peter de Bruys, their founder): A sect of the twelfth century in
southern France rejecting infant baptism, the mass, consecrated church buildings, prayers
for the dead, worship of the cross, and the authority of the Catholic Church.
Pneumaticismt  The doctrine that Jesus Christ had been pre-existent as some sort of a
gpirit. Compare with Adoptianism.

Predestination: The doctrine that a man's destination has been fixed by the time of his
birth and that he cannot do anything to change it.

Robber Synod of Ephasus. See Councils, Ecumenica.

Subordinationism: The doctrine that the Son of God is subordinate to God. This doctrine

predominated in the first two centuries.

Synod of Antioch: A synod (¢.269), which deposed Paul of Samosata and rejected the

word “consubstantial.”

Tertullian An early professed Chrigian. He taught the doctrine of the Trinity and the
doctrine of two natures in Christ, and he created the language of Western theology.
Thonraki: A sect founded in the ninth century in Armenia, which was adirect

continuation of the Paulician sect. It definitely accepted the whole Bible. Also they



believed in some sacraments. The book “The Key of Truth” is believed to have been
written by them. They are usudly cdled Paulicians.

Transubgtantiationt The doctrine that a priest converts to Eucharist into the red and true

body of Chrigt.

Trinitarians: Professed Chrigtians who taught that the Son of God was begotten but not
created, and that he was consubstantial with the Father. Father, Son, and Holy Spirit are
al consubgtantial and congtitute one God. They became the orthodoxy.

WessH Gansfort (1420-1489): A Dutch theologian who taught judtification by faith

aone, the find authority of the Bible, the symbolic nature of sacraments, etc., etc. He
taught everything that L uther taught- and more. He is properly termed a pre- Reformation
reformer, since he never broke with the orthodoxy.

Wydiffe (¢.1324-1384): One of the pre-Reformation reformers. He taught much of what

Luther later taught.

(Mogt information taken from The Oxford Dictionary of the Christian Church.)
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