LOVE IN ACTION

Br. Gilbert Rice

Our remarks this afternoon do not examine the root meanings of
love, nor the various Greek words So trandated. They will not be
technical; they may not even be scholarly. But | hope they will be
practical because when we talk about love in action we re diriving

to speak about the practice or its manifestation. We hope to explore
the manifestations or love in our relations one with another, and
consider expressions made or problems created which may indicate
inaction or love.

Our text is possibly somewhat strange for a consideration or this
subject, coming from the 5th chapter of James, verse 16. You
know if we have love for one another and love for the Lord it
means that we love sHif less. We hope that we will eventudly
cometo love sdif not at al. Here the gpostle, spesking in relation
to specific matters, lays down a generd principle that many of us
have followed for yearsin our testimony meetings. His counsd is,
"confess your faults one to another and pray one for another that ye
may be heded. The effectud, fervent prayer of arighteous man
availeth much." This sounds like strange advice, something like
bdlittling one' s sAf. This admonition causes us to cons der—What
atitude will a confession of thiskind, confessing our faults one to
another, create in oursalves? We admit that to the natura minded,
this kind of admonition sounds like strange counsd.

The perspective of the scripture isthat none of the Lord's servants
is gtriving to convince us of his abilitiesto stand aone, to serve
aone, nor to be strong done. Rather the gpostleis striving to
develop a brotherhood in the complete meaning of that word. A
brotherhood that loves one another, that will do and give and dieto
serve one another. And in this broad aspect of the brotherhood, we
are thankful that the saints of the early age had in mind the
complete brotherhood, even of those that were to cometo a
knowledge of the truth, in this, our time. Our aspect of this should
be smilar. A brotherhood that will assst and help and use what
they know of one another, that is, of other members of the
brotherhood, for their assistance and growth. Now it is reasonable
to conclude that there are things which we know about one
another, specidly if we have known one another aslong asisthe
case with many of you; and some of these things are not
complimentary. Some of these unfavorable things that we know
about one another are as aresult of our experiencesin mistakes, in
falings, inirritations, in grivings. We consider the mistakes of



others So we may assist, help, use what we know for good, for
their assstance and growth. We do not want to contemplate on the
unfavorable things with the thought of exating oursaves above

our brethren.

Y ou know, it is possible thet if we use amirror with the wrong
thought in mind we will come away rather pleased with what we
have behdd. If that mirror forms a comparison between ourseves
and our brethren, sometimes because of our salf- approbativeness,
we may find that we are semi- stisfied with what we have
wrought. But if we use the mirror for its true purpose of enabling

us to make a comparison between oursalves and the perfect
paitern, which isredly the only logica basis of comparison to

those who are striving to be like our Head, then we find that we are
not well pleased with the findings of this examination.

James seems to have given us divine advice, and therefore we are
convinced it is good advice. Taking the first person, then, (and |
would recommend that you do So yoursdf in your examination)—
when | confess my faults to you, it conveysto you the
understanding that | have been watching mysdlf and have made
some consideration of the perfect pattern and have determined that
thereisalack in me. Tha such watching, scrutiny, has revealed to
me my shortcomings, which, | trugt, you have uncondemningly
observed, if indeed you have observed them. It assures you that
others may be driving and failing as you may be, and this might be
one of the principa encouragements that each of us can draw from
hearing someone e se reved his awareness of his mistakes. It
assures you that | want to do better and it tells you that subsequent
failings of my own will not be gpproved any more than past
falings. It gives you an opportunity for prayer on my behalf,

which was of course the specific point of the reference in # James
5:16. It doesn’t assure that you are going to pray on my behalf, but
it gives you the opportunity of having knowledge of a specific. It
assures you that | do not expect to find acceptance in my own
grength, ese | would be satisfied with past accomplishments. It
testifiesthat | will not rgoicein your faults, expressed or
unexpressed, even as | would not like you to ridicule me for my
mistakes, expressed or unexpressed.

And yet how long do you think | might come to a testimony
meeting and express from my heart the awareness | have of my
mistakes; how many of these points of helpful concluson will be
your profitable experience, and how will such confession of mine
ad toward your sanctification, if you don’'t believe my confesson;
if you don't believe my heart satement; if you don't believe my



expressed fedings? If, ingtead, you think | am merdy trying to
gain your sympathetic ear; or if instead, you think | am not

redlly doing an adequate Job of fighting and after al just must not
have been called by God; if instead, you think that | am weak

and not overcoming because of lack of gpplication; and if you
conclude, perhaps properly, that | am alwaysfailing in the same
test; if ingtead, you detect. and dwell on incongstency with
previous statements or actions on my part, which is entirely
possible; if, in any of these points any of us concludes or judges or
condemns another, then the love of the brotherhood is not
functioning as it should. We re talking about love in action. It's not
aone- dded thing. Love in action involves everyone. The love that
believeth dl things good should not be inactive.

Now some of the thingsthat | might confess would not be good
things, but the itemization and the redlization of the lack is good,
because it indicates a knowledgesgble point of application to
remove those things. And So it isthat we are admonished, having
love, to believe dl things, and we know that we can properly
qualify this with the thought to believe dl things good. How
inclined will we be to express the sentiments of our heart one to
another if we are compared on the basis of our admitted mistakes
and judged (condemned) by one another because of those
confessons?

| believe we dl know that we are not to condemn one another, but
sometimes our manner can be such of condemnation, even without
words. We dl want to fed the warmth of fellowship, partnership in
gpiritudl blessngs and we dl want to fed the warmth of growth
and prosperity in the truth, to experience stimulation of our minds
in the truth, to fed true closenessto His people. But we can
prevent this experience for ourselves or we can hinder others
paticipation in the full blessings of the truth, by lack of the

warmth of heartfelt love.

Isit truly possible for any of usto draw near to God and not draw
near to His people? This was apparently a subject that John
congdered in his association with the early brethren, because he
comments specificaly on this thought. The question was, Isit truly
possible for any of usto draw near to God and not draw near to His
people? 1 John 4: 20, "If aman say | love God, and hateth his
brother, heisaliar; for he that loveth not his brother whom he hath
seen, how can he love God whom he hath not seen. And this
commandment have we from him, that he who loveth God love his
brother also."



Does not love for our brethren create within us the fortitude to
tolerate the brethren? Are we able to forebear them or avoid them
or hold doof from them? Is this the depth of love's effect upon our
attitudes? Surely it must be deeper, warmer, more persona than
this. Do we get help but refrain from giving encouragement? This
brings us to a consderation of a point we have been only touching
the fringes of: what brotherly love redly is.

Bringing thisto our natice in Corinthians, Paul callsto our

attention the closeness of the brotherhood and suggests certain
emotions should be shared by every member who clamsto bea
participant in the body of Christ. Whether one member suffer, al
the members suffer with it, or one member be honored, dl the
members rejoice with it. And the reason for thisis, ye are the body
of Chrigt and membersin particular. Now this suffering, of course,
can have its many aspects, and it has over the years of the age; but,
indeed, persond attachment, interest, concern, is part of
participating in the brotherhood, sharing the things of the truth,
recognizing life' s experiences, and gtriving to encourage one
another to overcoming in each of the experiences that has caused
uffering.

Thereisasizegble variance in the way tha each of us was found
be- fore we were drawn to the Lord. This difference might be
broadly described as a difference of character, a difference of
attitude, because of the varying backgrounds. Character might be
described as the aggregate of distinctive qualities belonging to an
individud. The stamp of individudity isimpressed by nature,
impressed by education and habit. Cheracterigtics, traits,
refinements, attitudes, appearance, demeanor, impressons we
convey, these may be things we would sum up as congtituting our
character. Now you can see that just at this convention there have
been different characters among us. That is, each of usas
individuds displays varying qudities. Some may be outgoing and
enthusiagtic from an outward gppearance; some may be more
reserved. These qudities of character might al be vaued and
appreciated and acknowledged, without any ridicule or disparaging
thought just because thereis this variance.

How did we get to be what we are in respect to these el ements of
character? We probably got them by heredity, by environment, by
education, by training and economic Stuation. We got them from
parentage, that is, interest that our parents showed in us, the
understanding and love that they manifested in us. And we got our
odd or varied qudities of character from religious influences, from
other bondages, from all sorts of disciplines, or lack of discipline.



We got them from being granted responsibilities, or from being
protected from responsbilities when growing up. But the Lord has
one common, finished character in mind; and that iswhy each of
usisengaged in the perfecting of character. There are certain
digtinctive qudities which the Lord designsto develop in dl his
children during the Gospel Age. We may say, then, thet thereis
one common character.

We don't mean identical characters, but characters which havein
common al the needed qualities, faith, hope, love, justice, wisdom,
peace, sobriety, moderation. The Apostle Peter refers to some of
thesein 2 Pet. |:4- 7. At the same time there are certain ditinctive
characteristics which we may possess even after entrance into the
school of Chrigt, which he will want us to remove under his hand
and ingtruction. So there are certain objectives, and there are
certain things that we have with usthat are not desrable. Just
because we have been cdled and have made an intelligent response
to this cal does not mean that dl of the things that we inherited
through Adam’ s family have evaporated. This does not mean that
we have been ablein thefird year, or thefird ten, to divest
oursalves of these qudities, undesirable though we recognize them
to be. Some of these the apostle refersto in # Romans 1:28 - 32—
envy, pride, back- hiting, mercilessness, being implacable or
disposed to not forgive, boasters, pitilessness. We have eiminated
from that list given in # Romans 1:28- 32 those e ementswhich are
unlikely to be with us after we entered the school of Chrigt, and
ligted just those which we might il be fighting againg.

Now if you're not Hill fighting againgt envy and pride and
backbiting and mercilessness, a digposition to be unforgiving,
never boagting, and never lacking in pity, you may be ahead of
most of us and perhaps closer to the god. Remember we said that
these are qudities of character which may be prevaent with us
after we have heard the call and make an intelligent response. If
some of these are il with us, this should not sgnd
discouragement or despair, but rather arecognition of the need for
gpplication to the heart to perfect a character that would be more
pleasing in the Sght of the Lord.

It is not to be wondered &, it is not to be astounding to us, that we
may have to fight againgt such things, for Paul hassaidin 1 Cor. 1
26- 31 that God has pursued a strange procedure in the caling of
His dect. He has decided not to cal the well- born and the things
that are, but rather to call those that are low- born and who, in the
world's estimation are not, that the glory and the accomplishment
of this New Cregation might properly reside in His workmanship.



So it isthat we find cause for our possessing qudities of character
that we want to put away. The Lord has through His Holy Spirit
promised us power and strength that we might be perfected if we
will be rightly exercised. So we must conclude that we have atask
before us of fighting and development and improvement before the
Lord finds us acceptable for that which is reserved for the
overcomers. And if this be So with us, reason teaches that it dso
may be So for our brethren, that they aso may be aware of the
work that is fill to be done in them.

We will not be victoriousin this narrow way if we strive merdy

for the polish or the surface character, or for powers of restraint So
we can keegp from manifesting our heart’s characteristics. Thisisn't
going to be acceptable to the Master workman. Thisiskind of like
the thought of grinning and bearing it, but ill having the turmoail
within. What we need is to perfect and purify and cleanse the heart
from these characterigtics, So the service of the Lord and the
accomplishment of Hiswill isthe very epitome of our desire and
objective.

Jesus possessed a perfect character and He proved completely
obedient and completely loving and faithful by the trids that He
endured, faithful unto desth. It's not the same with us. We do not
have a perfect character, nor do we have a perfect organism to
withstand the test without mistakes, but we are perfecting a
character, we are striving to develop the desired qualities. The
qudities of character must be the same as He possessed, but on this
gde the vail we lack the perfection of organism in which to express
them perfectly.

In previoudy discussing this subject, some brethren thought we
overstressed our essentid need of the same qualities of character
that Jesus had. Our thought is not that we must manifest them
perfectly but that we need to have and actually achieve the perfect
intention, the perfect desire to manifest them and then, having this
perfect intention, we can identify when we have fdlen from the
achievement of this accomplishment. We must reach this
perfection of intention before we will be granted perfect spiritua
bodies in which to accomplish Hiswill perfectly. So if thereisin
any of our intents that inclination to do what we want to do, or do
what someone e se wants us to do which is contrary to whet the
Lord would have us do, this would be displeasing to Him. It'sthe
intent that we are griving to dign fully, and driving to avoid
unloving practices as much as we can.



The apogtle says, "As many of you as have been baptized into
Chrigt, have put on Chrigt." That is, we are developing or
incorporating into our characters, Chrigilikeness. It'sjudt likeit
was with Jesus. He said, "1 have a baptism to be baptized with and
how am | in difficulty till it be accomplished.” With this gatus

of the Magter’ s objective we must get the proper focus. When Paul
says, "As many of you as have been baptized into Chrigt, have put
on Chrig," thisis not to say that we have completed the activity,
but that we have begun to knowledgesbly progressin thiswork. It
will be completed in the fruition of our labors, if we continue this

baptism.

Paul again says we should "put on the new man and put off the old
man with his deeds." Peter joins with counsel concerning the
manifestation of love, which islovein action. In# 1 Peter 3:8 he
says, "Findly beyedl of one mind having compassion one of
another, love as brethren, be pitiful, sympathetic, courteous.” Now
we know that when he says "findly," he doesn’'t mean that we
should postpone this until old age. But he' s drawing to our
attention thet this is the objective of our moulding of a character in
relation to the body oneness. "Beye dl of one mind, having
compassion one of another, love as brethren be pitiful,
sympathetic, courteous.” He continuesin # 1 Peter 3:9, riot
rendering evil for evil, or railing for railing, but contrariwise
blessing, knowing that ye are thereunto called, that ye should
inherit ablessing.”

Notice here that the apostle makes referencein V. 8 to our being
"courteous'. It would be a great mistake were we ever to conclude
that courtesy is a deceptive manner of conduct. Some might
suggest that frankness, saying it like it is, or as we see the matter,
or aswethink it is, isthe procedure. However, the gpostle counsals
us to have our best mannersin the brotherhood So that we might
encourage one another, and remain oursalvesin a position to
receive encouragement from others. To make aconclusonthat itis
wrong to be courteous in atime of difference or misunderstanding,
in substance indicates thet in our hearts we have judged and
condemned both the thought and attitudes and actions of another
toward us, and is assuming that they are covering or hiding what
we may judge to be their red sentiments. If we think that it is not
appropriate to be courteous we have cartainly becomeinvolved in
improper logic. Thejudging of otherswould be that which
particularly displeases the Lord in this matter. Hard words, sirong
talk, which seem to have little courtesy involved in them, may

often betray the fact that ajudgment has dready been made.



Some have suggested that it is wrong to concedl or hide our
feelings or our thoughts or our conclusions about brethren when
we are unfavorable toward them, that to concedl our fedingsis
deceptive. But this conclusion that to concedl our fedingsis
deceptive, | believeitsdf to be grosdy wrong. It is not wrong for
usto conced our fedings or conclusons when they are not
favorable, though let us not conclude that such concealment isa
manifestation of love. At most, concealing our conclusions could
be smple justice, or wisdom, or both because So often such
thoughts or fedings are incorrect, and if you conced that which is
incorrect thisisahappy doing. It is not hypocrisy to conced a
judgment or deduction of our own and act asthough we didn't fed
that way. Our concluson may be possessed in direct violation of
Divine law, which is judging, falling to believe our brother’s
expressed good intentions or other similar principles that we would
want to adhere to, but have temporarily failed to heed. How many
times have we |ater learned of our erroneous conclusions, and
having restrained our words and actions, are most thankful we
have only our conclusons to correct, and to seek forgiveness for,
and have not a so the respongibility for the effect such wrong
words might have had on the others with whom we shared our
conclusions?

Have you ever done that? Have you ever found at the close of a
convention or at the close of a Sunday or the close of atelephone
conversation, al of a sudden it strikes you hard that you have got
to go to brother so- and- So or sister so- and- So and tell them
forthright that you have told them something that was not right. It
was not accurate, it was not proper, it was not jus, it was not wise.
Has that ever happened to you? If it has, you know of the vaue of
concedling your persond opinions and judgments, because we are
not yet enthroned to be the judge.

There will seldom be an occasion when we may rightfully be
discourteous to our brethren. We may think discourtesy is required
but we have probably made an improper concluson. We may think
we have to overly criticize a brother’ s conviction. But seldom does
the Lord arrange that there is no other way to accomplish
correction or improvement. We suggest thet it is proper for usto
remember that the Lord doesn't require or ask us to step out of line
or act out of the bounds of love to correct another, or bring
mistakes to their attention, no matter who we may be or who we
may think we be. The Lord does not require us to adopt methods of
discourtesy, condemnation or busybodying in others businessto
correct others. How is the matter going to be taken care of then?
Wi, fird, let us congder: isthe Lord doing anything about it?



And if, So far as we can see, the Lord may not be doing anything
about a matter we seem to think is of So great importance, the next
question might be, do you think the Lord could do something about
it? Well, of course the answer is obvious. Let us keep in mind that
the Lord has unnumbered agencies and avenues open through
which He can overrule and accomplish dl the testing, dl the
perfecting, al the correcting of His people that He seesto be
needed without our acting beyond the bounds of love and the
conduct which love would dictate. And you know we are striving
to congder love in action.

Sincere courtesy should be felt and expressed, it may appear to be
unattainable but in our relationships with one another there never is
aneed for friction and animogty. Oh, | know we re not in utopia
And I'm not suggesting thet friction or animogity will never be
experienced while we are yet in the flesh. But don't you redly
believe that there is never aneed of it? Thereis never aneed for
drained fedings, though they may exist without a need. Love
should be without partidity, and thisis an activity too, without
partidity. In brief, this means that we treet dl the brethren the
same way, the same basic way at least. we are as patient toward dl,
as kind toward al, as courteous toward dl, as solicitous with al of
their well- being, as anxious to greet al with the same cordidlity,
asanxiousto assg dl. It is expected that there will be different
manifestations, even as there was with Jesusin his manifestations
toward the apostles. But the basic gppreciation of one another
should be the same.

In# Matthew 18:16 Jesus gave some good advice in connection
with our in- the- body relationships. The fact that there were
conflictsis apparent from # Matthew 18:15. It’s quite possible that
Jesus saw some differences, which led to this counsdl. "If thy
brother shall trespass againgt thee go and tell him his fault between
him and thee done. If he shall hear thee thou shdl have gained thy
brother." We recognize in our association with our brethren that
our very differences do contribute to the crestion of
misunderstandings, difficulties, and sometimes even to

animosities. Jesus apparently knew this was then true and would be
true in the future, for he gave thisfar- too- seldom+ used advice.
But what kind of adviceisthis? What kind of aformulaisit?Itis
not a device which Jesus suggested to assure victory of one over
the other in adispute. Perhaps thisis one reason it is seldom used,
becauseit is not aformula whereby one can gain avictory over
another. It israther amethod to restore brotherly love conditions,
and that isthe result when the procedure is properly used, and a



victory is gained over our own sdlf, with avow to serve in greater
diligence.

What isit that refrains us from following Jesus advice? Why isit
that if we have a variance we cannot go to our brother and strive to
gain aregtoration of the attitude of brethren in the brotherhood?
Surely that which restrains usis not the prospect of accomplishing
some- thing good. That which restrains usis not the doubting thet
Jesus knew what he was talking about. Could it be lack of
humility? Could it be we might find we had imagined that awrong
had been done that was never intended? And this would mean we
were incorrect in thinking we were trespassed againg. Yes, thereis
alot of imagination among the best of us, but just alittle
imagination travels So far, So quick. Or down inside might we be
refrained from following Jesus' advice because we are ashamed to
admit we carry a grievance againg our brethren which is attributed
to the flesh? And So let us not hold againgt our brethren acts of
omisson or commission that we have reason to believe those who
have aggrieved us are repentant for. Let us not hold these thingsin
our hearts againgt them, if we know they are repentant for them. To
require aface- to- face acknowledgement of facts and whereas
might redlly be feeding sef, and striving to be proved the victor.

Is our love for our brother So dight asto dlow no effort in
compliance with Jesus' ingtruction? Redlly, how do we love? How
deep do we love? Do we love enough to comply with the divine
wisdom?

We bdieve that love adso has an important function involved in the
hearing of evil communications. How do you fed when someone
confides to you secret information about another’ s faults or
mistakes? Do you fed gppreciative when you have now received
privileged information? Do you fed gppreciative of the
information, do you fed warm and tender- hearted toward the
informant? Do you fed grateful for indluson in theinner circle?

For in substance, thisis now where you are, in the inner circle. But
with you, in thisinner circle are the atitudes of the flesh. Thereis
redly no cause for gratitude, for in us has been planted a seed of
corruption, aseed which will corrupt unless identified for itstrue
nature and rooted out. To be selected as arecipient for this kind of
privileged information is uncomplimentary when properly
identified. The conclusion has been begged and reached that you
fed more kindly and sympathetic to the informant than you do to
those who are the topic of the discussion. And therefore in the
emotiona aigning of support for a pogtion, and the schoolboy
method of choosing sdes, you now have been found as an dly.



Redly that isthe true andyss of the Situation if we will permit
oursalves to seeit and acknowledge it.

Did you ever stop someone from further speaking to you about
another’ s attitudes or shortcomings or wrong- doings (something
you did not need to know for your own protection or for the
protection of your ecclesa)? It is an interesting experience. It is
good if we can control and stop our interest in such things and help
othersto control theirs. Of course their first reaction isthat you
have sided with the one about whom the conversation was to have
been, and againgt the present communicant. However this need not
be true, or should not be true if we are redly pursuing the counsd
of scripture. "He that answereth or concludeth a matter before he
heareth it, it isfolly unto him." So we can with firm scripture have
aclosad mind to the entertainment of atopic and till be fully free
from rendering ajudgment for or against whom the controversy
would have involved. Such atermination of the conversation does
condtitute the mildest form of a rebuke to your communicant and
thiswill s8ldom improve your immediate attitudes, the it will
doubtless assst those who will in the future contemplate upon your
restraint to hesr.

Thistoo would have been lovein action, but it means love for the
word of the Lord, and love for its principles and less love for self.
And when any of us have come to the attainment where we can
prefer not to hear ill even about those with whom we differ, there
may be an opportunity for us for future service in the kingdom.
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