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The Restoration of Israel

IN discussing the return of the people of Isradl to the land of
promise after the seventy years desolation and captivity in
Babylon, C. T. Russdl states on page 251 of volume I11 "Studiesin
the Scriptures’ asfollows. —

"...the vast mgority of the ten tribes, as well as of the two tribes,
did not avail themsdlves of the opportunity to return to the land of
promise, preferring Babylon and other lands, many among them
having fdlen into idolatry and lost their respect for God's
promises...the returning little band of less than fifty thousand were
dl the Isradlites then remaining, of dl the tribes, who by the act of
returning to the land of promise showed that they ill held to the
faith of Abraham. It was to the descendants of these fittest ones,
gfted out of dl the tribes of Isragl- though principaly of the two
tribes [Judah and Benjamin], and dl caled Jews after the roya and
predominating tribe [Judah] - that our Lord presented himsdlf and
the Kingdom &t the first advent, as representing the holy nation,
|srael entire”

Now, if the above is held to represent the correct teaching of the
Bible, how are we to understand the following Scriptures? We
shdl state our difficultiesin the form of questions, to which we
would like Scripturd answers—



QUESTION 1. In 1 Kings 11:28- 40 is the account of how the
Lord, through his prophet Ahijah, foretold to Jeroboam that the
kingdom would be rent out of the hand of Solomon. That ten tribes
would be given to him, Jeroboam, and two tribes to the son of
Solomon, Rehoboam.

When the divison took place after the degth of Solomon,
Rehoboam wanted to prevent it by fighting againgt Jeroboam. But
the Lord forbad it, saying: "for thisthing isfrom me™ 1 Kings
12:16- 24.

In view of the above, isit not Scriptural, and even reasonable, to
maintain thet this division was necessary, and So ordered of the
Lord for the fulfillment of some Divine purpose?

QUESTION 2. It is sometimes argued that the Lord dedt hardly
with "lsradl," the ten tribes, because of their wickedness- See 1
Kings 12:26- 31; 13:33, 34. But on the other hand it is said of
"Judah,” the two tribes, that it "did evil in the Sght of the
Lord...above dl that their fathers had done’- 1 Kings 14:22.

Wheat proof therefore have we that " Judah” was less sinful than
"lgad"?

QUESTION 3. In the above quotation from volume Il of
"Sudies’ it is Sated that "Israel,” the ten tribes, had an
"opportunity to return to the land of promise" after the captivity.
But what proof isthere, either Scripturd or historical, thet "I sradl™
had such opportunity?

Would it not, rather, be correct to maintain that in So far asthe
Divine Plan is concarned, the misson of the ten tribes of "lsrad"
was of an entirely different nature to that of "Judah"?

QUESTION 4. Thewarning of the "seven times' of punishment

(in Leviticus 26) was spoken to the nation of Israel, long before the
divison of thetribes. Applying the period of seven timesto

"lsrad" and "Judah" separately , we notice the following—

(a) "lsrad" was carried away captive by the Assyriansin B.C. 721
(SeetheInternationd Bible Dictionary, top of page 280). Counting
"seven times,”" or 2520 years, from 721 B.C., we reach the date
1799 A.D.



(b) "Judah" was carried away captive, and the seventy years
desolation of the land began, in 606 B.C. Beginning from this date
606 B.C. the "seven times' of punishment ended in 1914 A.D.

Now the period between 1799 and 1914 is known to us as the
"time of the end." Thisis surely not without sgnificance?

QUESTION 5. Upon what evidence can it be clamed that the
names "Jew" and "lsradlite’ are synonymous? Can any Scripture
be cited to show that the name "Jew" was ever gpplied to the ten
tribed, northern, kingdom?

QUESTION 6. In Psaims 114:2 we read: " Judah was his sanctuary,
and lgrad hisdominion.”

Would it be correct for usto interpret this as a prophetic
declaration that the "sanctuary” represents the Spiritud part of the
Kingdom of God, to be developed out of "Judah": while the
"dominion" represents the earthy part, to be developed out of
"lgad"?

QUESTION 7. The Jewish higtorian Josephus says. "...there are
but two tribesin Asa and Europe subject to the Romans, while the
ten tribes are beyond Euphrates till now, and are an immense
multitude, and not to be estimated by number- Ant. 11: 5: 2.

Must we assume that Josephus was wrong?

QUESTION 8. In 1 Chronicles 5:25, 26 we read: "And they
transgressed againgt the God of their fathers, and went awhoring
after the gods of the people of the land, whom God destroyed
before them. And the God of Isradl stirred up the spirit of Pul king
of Assyria, and the spirit of Tilgath- Pilneser king of Assyria, and
he carried them away, even the Reubenites, and the Gadites, and
haf the tribe of Manasseh, and brought them into Halah, and
Habor, and Hara, and to the river Gozan, unto this day."

The books of Chronicles are believed to have been compiled after
the Babylonian captivity. What proof is there that the tribes
mentioned here ever had an opportunity to return to the promised
Land?

QUESTION 9. The Word of God declaresthat the "house of
Judah" and the "house of Isradl” are to be reunited in the latter day-
See Jeremiah 3:18; 30:3.



The prophet Ezekid, in chapter 37, (Ezekiel 37)spesks clearly of a
reunion of "lsrad" and "Judah,” likening them to two "gticks.”

But in the quotation we have taken from volume 111 "Studiesin the
Scriptures,” it seems to imply that, because the ten- tribed "I sradl”
refused to avall itsdf of the opportunity to return to the land of
promisg, it therefore became non- existent, being completely lost
among the Gentile nations.

How can the thought of anon- existent tent tribed "Israd™ be
harmonised with the above texts?

QUESTION 10. Jeremiah declares. "And the Lord said unto me,
The backdiding Isradl hath judtified herself more than treacherous
Judah." He then goes on to say: "At that time they shdl cdll
Jerusalem the throne of the Lord: and dl the nations shdl be
gathered unto it...In those days the house of Judah shdl walk with
the house of Isradl..."- Jeremiah 11:17, 18.

In view of these digtinct Scripturd referencesto "lsradl™ and
"Judah" isit correct to hold that—

(1) God had a specid purposein separating "lsrad” from "Judah”?

(2) This purpose was to scatter the people of the ten tribes among
the Genttile nations, thet they as"lsrad” might thus fulfill therr

God- given misson, namdly, to prepare the human race and pave
the way for the earthly part of the Kingdom of God (spoken of in
the Bible asthe "New Earth'- 2 Peter 3:13), by means of Bible
Societies, etc., snce the year 1799 A.D. when the "Papal
Millennium™ ended and the "time of the end" spoken of by the
prophet Danid began?

(3) The two- tribed "Judah,” on the other hand, had thus been set
gpart by the Lord God of Isradl that it might be associated with the
development of the heavenly, spiritua part of the Kingdom; but
having faled in itsmission it was rgjected at the first advent of
Jesus Chrigt, and the opportunity to establish the spiritual Kingdom
was then passed on to all the "kindreds and tongues and peoples’
of the world generdly?

(4) When our returned Lord, at his second advent, takesto himself
his great power asinvishble King over dl, the spiritud control of

the Kingdom that is the "New Heavens' spoken of by the Prophets
and Apodtles, will be established firgt?



(5) When the faithful ones of the times before our Lord' sfirst
advent, who are said to have received a "good report through faith”
(see Hebrews 11), shdll appear in their "better resurrection” asthe
"princesin the earth,” that then "Judah” and "Israd™ will be united
for the purpose of taking their places in the earthly part of the
Kingdom of God?

IN ANSWERING we shdl bear in mind that we are dedling with
questions that have been advanced for many years by those who
think of the Anglo Saxon people as being the "Israd™ of the
Scriptures. For these questions are not new. The writer you quote,
C. T. Rus=ll, was aware of them when he wrote his volume; and
in the "Watch Tower" for January 1897 he answersthem againin
an aticle entitled: "All the Isragl of God." Asyou have requested
that we should give our own views, we shall endeavor to do So
from adightly different angle, dso using the Scriptures, of course,
as our sole authority.

A COMPREHENSIVE ANSWER

Thereisone grand Scriptural answer that comprehends dl of these
questions, if we will look steadily at the ultimate end of God's plan
of sdvation; and thisanswer isin redity given by the inspired
Apostle Paul, when he speaks of how God cast off his covenant
people Israel for atime, and how he will again receive them to his
favor. For the Apostle then declares. "What shdl the receiving of
them be, but /ife from the dead?"- - Romans 11:7- 15.

By raising the deed in his due time, the Lord shdll bring to
fulfillment dl his promises, induding thet of reuniting the

"houses' of Isradl and Judah in their holy land. We must not
overlook the fact that God, while he speaks of himsdlf asthe"Lord
God of Isradl," dso names himsdf the "Lord of hogts.”

For Hewho said,” "I will bring again the captivity of my people
Israd...and they shall no more be pulled up out of their land,” aso
sad: "Yet will bring again the captivity of Moab in the latter

days'; and: "Afterward | will bring again the captivity of the
children of Amon™ ds0: "1t shdl cometo passin the latter days,
that | will bring again the captivity of Elam"” - See Amos 9:14, 15;
Jeremiah 48:47; 49:6, 39. And again, when speaking to Jerusdem
the Lord says. "When thy sgters, Sodom and her daughters, shdl
return to their former estate, and Samaria and her daughters shdll
return to their former etate, then thou and thy daughters shall
return to your former estate’- Ezekiel 16:53- 56.



Thus we see that other nations besides Isragl were given promises,
and it is clear that the "captivity" from which these nations are
again to be brought, or delivered, istheir captivity in the great
prison- house of degth, otherwise the Lord could not fulfill these
promises. Therefore Jesus declared that: "the hour is coming, in the
which al that are in the graves shdl hear hisvoice, and shal come
forth: they that have done good, unto the resurrection of life; and
they that have done evil, unto the resurrection of judgment [or: By
Judgments]" - John 5:28, 29, compare with Isaiah 26:9.

That the reunion of "lsrad™ and "Judah” is directly connected with
their being raised from the dead, is proved by the 37th chapter of
Ezekid. In Ezekid 37:12- 14 we read: "Thus saith the Lord God;
Behold, O my people, | will open your graves, and cause you to
come up out of your graves, and bring you into the land of Isradl.
And ye shdl know that | am the Lord, when | have opened your
graves, O my people, and brought you up out of your graves, and
ghdl put my spirit in you and ye shdl live, and | shdl placeyouin
your own land; then shall ye know that | the Lord have spoken it,
and performed it, saith the Lord."

Could anything be plainer than that?

Ezekid was carried in spirit to the "valey of dry bones' (whichis
the valley of Jehoshephat, the very ancient and extensive cemetery
that liesimmediately to the east of Jerusem). Those "dry bones’
are said to represent the "whole house of Israd™ (Ezekid 37:11).
Ezekid was in captivity in Babylon, and this prophetic vison of

the resurrection from the graves was granted to him after Jerusdem
was "smitten,” that is, after the two tribes, or "Judah,” were dso
carried captive to Babylon. Did the "whole house of Isradl," which
the dry bones represented, mean the ten tribes, or the two tribes, or
both?

Ezekidl was a prophet in the time of the two tribes, long after the
ten tribes had been carried away out of their land, and hewas a
priest- Ezekid 1:2, 3.

Hisimmediate concern was therefore more for the two tribes; but

if it be contended (as some contend) that by the name "house of
lsrad" we must aways understand that the ten tribes are spoken of,
how isit that Ezekid should concern himsdlf about them, and not
the two tribes; for dl will come forth from their graves and know
the Lord. And this, as we have seen, sthoroughly Scriptura, for
"dl that arein ther graves shdl hear hisvoice, and shal come
forth.”



In judtice to ourselves, that we may gain aclear understanding of
this question of the "house of Isradl," it iswell to redlize that those
who seek to identify the Angle- Saxon race with the ten+ tribed
"lsradl" do not comprehend about the resurrection of the dead.
They, like mogt others in Christendom, imagine that when men die
they go direct to heaven, etc., —become spirit beings. They do not
understand about the raiaing of the dead to human perfection. If
they could only get to know about this, they would see that thereis
adeeper sgnificance in many of these Scripturd statements about
|srael and Judah.

On the sure authority of the Word of Truth, which "liveth and
abideth for ever, " we know that thereis not asingle individua of

al the descendants of Abraham who will not be awakened from his
deep in degath at the voice of the Son of man; and we read that in
Abraham and in his seed dl the families of the earth will be

blessed. Consequently, dl since the creation of Adam, who have
died because of Adam’ssain, shdl live again, asthe Bible declares,
"For asin Adam dl die, even Soin Chrig shdl dl be made dive'-

1 Corinthians 15:22.

When dl are raised from the tomb, "every man in hisown order”

as the Scriptures explain (see 1 Corinthians 15:21- 26), they will be
blessad with the knowledge of the truth, and through the judgments
of the Lord will gain human redtitution Acts 3:20, 21. For we
know that our heavenly Father has, during the Gospel Age, been
rasing up to Himself aspiritua seed to Abraham who shdl bless

al the families of the earth, namely Jesus Chrigt and his spirit-
begotten body members, who are cdled in the Scriptures "the

Isradl of God"™- Gd 3:26- 29; 4:28; 6:15, 16.

We remember how the Sadducees of old, who did not believein
the resurrection of the dead, propounded a theory to Jesus which
they fancied he could not answer (Matthew 22:23- 33); but the
answer he gave was. "Y e do err, not knowing the Scriptures, nor
the power of God" (verse 29).

So in our day, some think they have reduced us to silence when
they ask: "If the Angle Saxon people, who possess So much of the
earth, and under whom So many of the nations of earth are
protected, are not the ‘seed’ promised to Abraham, which seed is
to possess the * gate of hisenemies (Gen 22:16- 18), then whereis
this seed? This promise of God, made So many centuries ago, must
be fulfilled; and the Jews of the present day are not able to fulfill

it."



Our answer, however, cuts right through al these supposed
difficulties, just asdid Jesus answer to the Sadducees. For we also
can say; "Yedo er, not knowing the Scriptures, nor the power of
God"; for the "seed" that will possess the gate of hisenemiesis
soon to come forth from the deep of death (Ga 3:26- 29; 4:28);
and the promise that God gave to his faithful ones of ancient days
will be fulfilled when he brings again his people from their

captivity in the graves, and places them once morein their land.

When Chrigt Jesus, in company with hisjoint- heirs, reigns over
the earth (Rom 8:14- 17; 2Tim 2:11, 12), then shdl be brought to
pass God's promise regarding "lsrad” and "Judah” spoken by the
prophet Ezekid: "Behald, | will take the children of Israel from
among the heathen, whither they are gone, and will gather them on
every Sde, and bring them into their own land; and | will make
them one nation in the land upon the mountains of Israel; and one
king shdl be king to them dl; and they shdl be no more two
nations, neither shdl they be divided into two kingdoms any more
a dl...and David my servant shal be king over them- Ezekid
37:21- 24. Jesus Chrigt, called the Son of David, shdl possessthe
Kingdom and reign over the "house of Jacob” for ever, for to himiit
bel ongs according to the Scriptures, which "cannot be broken'-
See Luke 1:30- 33; Isaiah 9:6, 7; Jeremiah 24:5- 7.

ANSWER 1

Asthedivison of thetribes of Isragl, after the death of Solomon,
was foretold before Solomon'’ s death, and was according to the
Lord s arrangement, it must have been for the fulfillment of some
Divine purpose. But what was this purpose?

We know of one purpose, and a very necessary one, namely, to
separate the idolatrous mgority of the tribes from those whom God
knew would remain comparatively pure, So that his promise might
be made sure to the house of David. For the Lord had said that he
would give to Rehoboam, the son of Solomon, one tribe that
"David my servant may have alight dways before mein

Jerusdem, the city which | have chosen to put my name there.”

This one tribe, Benjamin, added to the tribe Judah over which
Rehoboam was king, was given for "my servant David's sake, and
for Jerusalem’ s sake, the city which | have chosen out of dl the
tribes of Israd”- 1 Kings 11:32- 36. (In Joshua 18:28



Jerusdem is said to be one of the cities belonging to the tribe of
Benjamin, and it was within the borders of their inherited land as at
first dlotted. Neverthdess it was King David of the tribe of Judah
who drove out the Jebusites, and made it his capita city- 2 Samud
54- 10.

Jeroboam, on the other hand, was given the ten tribes to reign over,
because he was not of theroyd line of David, but had been a
servant of Solomon’s. This man had been industrious, and was a
mighty man of vaor, and Solomon had given him a postion of

great trust. Jeroboam was ambitious, and the Lord saw that he
would be afit instrument for the purpose He had in mind, namely,
to separate the ten tribes from the house of David.

The Lord therefore caused his prophet Ahijah to meet Jeroboam,
and convey to him the fact that the Lord intended to make him
king over the ten tribes after Solomon died. (When Solomon heard
of this he sought to kill Jeroboam, who fled to Egypt and remained
theretill the death of Solomon- 1 Kings 11:40). Through the
prophet the Lord said to Jeroboam: "I will take thee, and thou shalt
reign according to dl that thy soul desireth™- 1 Kings 11:37.

The Lord even promised Jeroboam that, if he would do right
according to dl that David had done, his house would be made
sure, even as the house of David had been made sure- 1 Kings
11:38. Nevertheless he knew what was in the heart of Jeroboam,
and he had said" "thou shdt reign according to al that thy soul
desireth." God knew what Jeroboam desired, and it pleased him to
permit Jeroboam to do what he had in his heart, that the house of
David might be left comparatively pure, and remain So until the
coming of the greeter Son of David, Jesus Chrigt- Psalms 89:35,
36; Acts 13:33, 34.

For we read that when the Lord God forbad Rehoboam, king of
Judah, to fight againgt the ten tribes in an endeavor to bring them
back to the royd house, Jeroboam king of theten tribessaid in his
heart: "Now shdl the kingdom return to the house of David: if this
people go up to do sacrifice in the house of the Lord at Jerusdem,
then shal the heart of this people turn again unto their
Lord...Whereupon the king took counsd, and made two calves of
gold, and said unto them, It istoo much for you to go up to
Jerusdem: behold thy gods, O Isradl, which brought thee up out of
the land of Egypt. And he sat the one in Bethdl, and the other put
he in Dan. And this thing became a sin: for the people went to
worship before the one, even unto Dan. And he made an house of
high places, and made priests of the lowest of the people, which



were not of the house of the sons of Levi"- 1 Kings 12:21- 31. "So
|sradl [the ten tribes] rebelled againgt the house of David unto this
day"- 1 Kings 12:19.

The Scriptures say that Jeroboam caused Israel to "snagreat Sin,”
when he set up his gold caves for them to worship; and the whole
procedure was exceedingly perverse, for the thing he said: "behold
thy gods, O Isragl, which brought thee up out of the land of
Egypt," had been said in the days of Moses by Aaron when he
meade the golden cdf in the wilderness- Exodus 32:4. Because of
this the Lord had then threatened to blot out the whole nation of
|srael- Exodus 32:7- 10.

Also Jeroboams’ choice of the city of Dan to put up his gold cdf,
and dl the people of the ten tribes going thither to worship this
idol, was perverse, because it was here that the apostate tribe of
Dan had set up idolatrous worship many years before, as we read
in the 18th chapter of Judges (Judges 18).

Why did theten tribes, or "Israel,” rebel againgt the roya house of
David? Because they were jedlous! We read: "When dl Israd [the
ten tribes] saw that the king [Rehoboam of Judah] harkened not
unto them, the people answered the king, saying, What portion
have we in David? Nether have we inheritance in the son of Jesse:
to your tents, O Isradl: now see to thine own house, David™ 1
Kings 12:16.

This same jedousy had manifested itsdf even in the days of king
David himsdf, aswe seein 2 Samud 19:41- 43; 20:1, 2.

It was because of this earlier show of resentment and ill- will

againg Judah and the house of David, that the Lord knew that,
given an opportunity, the ten tribes would surdly bresk away and
go into idolatry, and he therefore gave them this opportunity by
making a man, who was not of the house of David, king over them.
And Jeroboam, true to his gpostate nature, which the Lord knew of,
very quickly set up an gpogtate house of worship, willfully making
golden cavesfor the people to worship, perversely cdling them
"gods' that had brought up the children of Israel out of Egypt. No
wonder this became a"great Sn.” For, with afew exceptions only,
al the people of the ten gpodtate tribes deliberately forsook the
Lord and went to worship their idol gods, obeying a priesthood that
had not been ordained of the Lord.

Thus we agree that, undoubtedly, the division of the tribes was
necessary in order thet the divine purpose might be fulfilled. The



Divine purpose would not have been fulfilled had the idolatrous
tribes been permitted to overthrow the faith of a// the people of the
Lord.

ANSWER 2

We have not proof that "Judah" was less snful than"lsrad.”
Degrees of sin do not make one acceptable or more acceptable
with the Lord. For the Apostle tells us that "al have snned, and
come short of the glory of the Lord." "There are none righteous,
no, not one'- Romans 3:10, 23. It is quite evident that God has not
dedlt with any because they were sinless, his Son Christ Jesus
being the only exception.

But the Scriptures declare clearly that through faith asinner may

be made acceptable. Abraham believed God, and it was accounted
unto him for righteousnesss Romans 4:3. Broadly stated, thisis
wherein "Judah” differed from "Israd," for "Judah" manifested
greater faith in the promises of God then did "Israel," dthough

they fdl away from thet faith time and again. Asfor "Isad," the

ten tribed kingdom, it never fell away from its idolatry throughout
its entire career. The Apostle asks "What advantage then hath the
Jew? Or what profit is there of circumcison?' He himsdf answvers.
"Much every way: chiefly because that unto them were committed
the oracles of God. For what if some did not believe? Shall their
unbelief make the faith of God without effect? God forbid...."™
Romans 3:1—But gpart from the necessary faith, without which it
isimpossible to please God (Hebrews 11:6), the Lord had his own
great Name to consider; for he had separated the nation of |sragl
for apurpose, and would not dlow dl the twelve tribesto fall

away permanently. Thisis shown usin anumber of Scriptures, as,
for example, in Isaiah 43:21, 25, the Lord says. "This people have |
formed for mysdlf; they shal shew forth my praise...|, even |,

am he that blotteth out thy transgressions for mine own sake,

and will not remember thy Sns™

In another place the Lord says. "For my name' s sske will | defer
mine anger, and for my praiseswill | refrain for thee, that | cut thee
not off"- Isaiah 48:9- 11. And in Ezekid 20:13, 14, the Lord again
says "The house of Isradl rebdled againg me in the wilderness.
they waked not in my statues, and they despised my judgments,
which if aman do, he shdl live in them; and my sabbaths they
greetly polluted: then | said, | will pour out my fury upon themin
the wilderness, to consume them. But | wrought for my name's
sake, that it should not be polluted before the heethen, in whose
sight | brought them out,™ from Egypt (Ezekid 20:10).



Incidentaly, you will have noted that the name "house of |srad”
does not dways mean the ten+ tribed "house,” but quite often, and,
indeed, more often, the whole twelve tribes.

ANSWER 3

Y ou say, what Scriptura proof istherethat "Isradl,” the ten tribes,
had an opportunity to return to the promised land after the captivity
in Babylon. The Scriptura proof isvery clear and concise. It is
contained in 2 Chronicles 36:22, 23. Cyrus, king of Perda, sad:
"All the kingdoms of the earth hath the Lord God of heaven given
me; and he hath charged me to build him an house in Jerusdem,
which isin Judah. Who is there among you of dl his people? The
Lord his God be with him, and let him go up.” This proclamation
was spread throughout al the kingdom of Cyrus, which was the
second "universal empire.” For the firgt universa empire was
under the kings of Babylon, and then, a the fal of Babylon the
kings of Medo- Persaheld sway over dl the kingdoms, as Cyrus
himsdf sad.

The descendants of the ten tribes, like the descendants of the two
tribes, could not have missed hearing this proclamation, and if any
had amind to take advantage of it, who could have prevented him
going to the promised land? Therefore, al the people of I1sradl, the
descendants of al the twelve tribes, had their opportunity to return
to their promised land, and if any did not respond it was certainly
because they had no faith in the Lord God of Isradl, nor in His
promises. They could not therefore have been pleasing to God.

Note, too, that this account is even more concise and to the point in
Ezra1:1- 4, where Cyrus sad that the "house” that was to be built
in Jerusalem was the "house of the Lord God of Isradl.” And Cyrus
added in hisworld- wide proclamation that: "Whosoever remaineth
in any place where he sojourneth, let the men of his place hep him
with slver, and with gold, and with goods, and with beadts" etc.
So there could be no possible excuse for any of the people of
|srael, whether of the ten, or of the two, tribes for not taking full
advantage of this generous opportunity to return to their holy land.

We repest, therefore, that those who did not return could not be
pleasing to the Lord God of Isradl; and the very fact that they did
not respond to this free offer of Cyrus can be taken as direct
evidence that they no longer regarded themselves as God' s people.
But that some responded we may be equaly sure, for it would be
srange indeed if the "house of the Lord God of Israel,” now at that



time to be built in Jerusdem, was not thoroughly representative of
the whole twelve tribes of 1sradl.

We must, then, answer the second part of your 3rd question in the
negative. The ten tribes, as such, had no misson, for they
deliberately rgected the opportunity given them at that time to
have amission. The people of dl the tribes who manifested their
fathinthe Lord God of Israd and his promises, by immediately
returning to their land to build again their temple, the "house of the
Lord God of Israel," were the ones who had a misson, namely, to
be in theland of their inheritance, doing the service of the Lord,
and thus be ready to receive their Messiah when he was dueto
come. For thiswas the culmingtion of al Igad’ s hopes- Luke
3:15; 24:13- 27; Acts 1.6.

ANSWER 4

The date you give for the deportation of the ten tribes from their

land because of their idolatry is not correct. According to the true
chronology of the Bible, the sixth year of Hezekiah, when this
deportation took place, was 739- 738 B.C., and not 721 B.C. (See 2
Kings 18:9- 12.- Hezekiah began to reign in 745 B.C. according to
the Bible chronology.)

Even in the days of this good king, Hezekiah of Judah, the ten
tribes were given an opportunity to return to the true worship of the
God of Isradl. But we read that when Hezekiah sent to dl |sragl

and Judah, and wrote letters a so to Ephraim and Manasseh, that
they should come to the house of the Lord at Jerusalem to keep the
passover unto the Lord God of Isragl, the messengers were laughed
at and mocked- 2 Chronicles 30:1- 10. The messageto Isradl ran
thus: "Now, be ye not stiffnecked, as your fathers were, but yield
yourselves unto the Lord, and enter into his sanctuary, which he
hath sanctified for ever: and serve the Lord your God, that the
fierceness of hiswrath may turn away from you...So the posts
passed from city to city through the country of Ephraim and
Manasseh even unto Zebulun: but they laughed them to scorn, and
mocked them." (The ten tribes had falen So far away from the
Lord God of Isradl that thisinvitation to go up to serve Himin the
temple at Jerusalem, and keep the passover, appeared, actudly, to
be agreat joke!)

But though the idolatrous Israglites rejected the offer to come up to
worship the Lord, we read that a few from the ten tribes harkened
and obeyed: "Nevertheless divers of Asher and Manasseh and of
Zebulum humbled themsdlves, and came to Jerusdem. Alsoin



Judah the hand of God was to give them one heart to do the
commandment of the king and of the princes, by the word of the
Lord™ See 2 Chronicles 30:11- 27.

Thus we see that there were dways at least some of the ten tribes
who exercised their right to individua judgment, and showed their
fath in the Lord God of Isradl by adhering to the place where the
Lord had been pleased to set his name. The idolatrous mass of the
tribes of 1srael could not overthrow these faithful few who
separated themsalves from al the tribes; and we may be certain
that the Lord recognized and honored them as being his true
people. This faithful remnant from dl the tribes were conspicuous,
aso, a thetime of the divison of thetribes a the desth of
Solomon.

When Jeroboam, king of the ten tribes, rgjected the worship of the
Lord God of Isradl, he rgjected the Lord’ s priests and Levites also,
as we read: "For Jeroboam and his sons had cast them off from
executing the priet’s office unto the Lord." Ingtead, it says: "He
ordained him priests[of the lowest of people, which were not of
the sons of Levi] for the high places, and for the devils, and for the
caves that he had made'- 2 Chronicles 11:14, 15.

Naturadly, the Levites did not want to worship devils, and they
therefore joined themsaves to Rehoboam king of Judah, as did
aso someout of dl theten tribes: "And the priests and the Levites
that werein al Isradl resorted to him out of al their coadts. For the
Levites|eft their suburbs and their possessions, and came to Judah
and Jerusalem...And after them out of dl the tribes of 1sradl such
as st their hearts to seek the Lord God of Israel cameto
Jerusdlem, to sacrifice unto the Lord God of their fathers'- 2
Chronicles 11:13, 14, 16.

We would say, then that asit was in the days of the divison of the
tribes, and at the time of Hezekiah's Passover sacrifice, So also at
the time of the proclamation of Cyrus, king of Persia, some from
al the tribes would remember the Lord God of their fathers, and
desire to worship Him a Jerusdem The opportunity was dways
presented to them. For the Lord would always aid such as desired
earnestly to render worship to Him in the place where he had set
hisName- 1 Kings 11:36. It could not be otherwise.

In answer to your question as to the sgnificance of the two periods
of "saven times' ending in 1799 and 1914, the period between
these dates being known as the "time of the end,” you will see that
such significance cannot be admitted, as "lsragl” was not carried



away captivein 721 B.C. But in any case we have no authority for
counting a separate "seven times' period upon the ten tribes,, for
the kingdom of the Lord was not overthrown when these ten tribes
were deported out of their land. The succession of kingswho "sat
upon the throne of the Lord" continued unbroken until the
dethronement of Zedekiah in 606 B.C. Not so, however, with the
kings of the ten tribes, in the line of which there were bresks.

The great period of the "seven times' of punishment could not
begin until there was no longer aking sitting upon the throne of the
Lord in Jerusdem. The warning had been addressed by Moses, as
the mouthpiece of God, to Isragl; and So long as some of the tribes
continued in the land, conducting the service of the "Lord God of
Israd” in the temple in Jerusdem where He had set His great
Name, the nation of Israel was till represented. But when
Jerusalem was destroyed and the temple burnt, and the
representative tribes carried away out of the land in fulfillment of
the words of the Lord's prophets, then, and not till then, the
foretold "seven times' of punishment began. Thus the long period
of 2520 years of punishment dates from 606 B.C. (or, properly,
from autumn 607 B.C.). Thereis Scripturd evidence to prove that
that other period of foretold punishment, namely, the seventy

years desolation of the land, began at the same date, in autumn
607 B.C.

Both of these periods, the "seven times' and the seventy years
desolation, are spoken of together in the 26th chapter of Leviticus
by Moses- Compare with Jeremiah 25:11, 12; 2 Chronicles 36:21.
The prophet Danidl recognized that dl these punishments spoken
of by Moses had come upon his people, while he was captivein
Babylon- Dan 9:2, 11- 13. Thisis one of the most beautiful
connections in the time features of the Scriptures. As you know,
the "seven times' of madness that passed over the head of
Nebuchadnezzar, the firgt of the Gentile kingsto rule over |sradl
for their punishment of "seven times," was representative of the
great "seven times' that passed over the head of the grest
symboalicd image which stood for the entire Gentile dominion
Dan 2:31- 45; 4:10- 37.

Reverting to the two lines of kings, and the standing that they had
before the Lord God of Israel: whileit is true that occasionaly a
king of "Judah" did evil in the Sght of the Lord, many of these
kings are said to have "done right.” But of the kings of "Israd” not
even oneis said to have done right in the Lord’ s sght. Of dl these
19 kings of "lgrad" it iswritten: "he did evil in the Sght of the
Lord." And most of them are said to have "waked in the way of



Jeroboam [the firgt king of "Israel"] the son of Nebat, who made
Isradl to Sn"- 1 Kings 15:29- 34; 16:13- 33; 2Kings 3:1- 3; 10:29-
31.

Thuswe read in 2 Kings 17:21- 23- "For he [the Lord] rent Israel
from the house of David; and they made Jeroboam the son of
Nebat king; and Jeroboam drave Isradl from following the Lord,
and made them sin agreat sn. For the children of |srad walked in
al the sns of Jeroboam which he did; and departed not from them;
until the Lord removed Isradl out of hissight, as he had said by all
his servants the prophets. So was Israel carried away out of their
own land to Assyriaunto thisday."

All the kings of Judah did not do right, however, for some of them
provoked the Lord to anger. Neverthdess the Lord wastrue to his
promise to David, and would not destroy Judah, as we read, for
indance, in the case of king Abijam, of whom itissad: "he

waked in dl the sns of hisfather, which he had done before him;
and his heart was not perfect with the Lord his God, as the heart of
David hisfather: Neverthdess for David's sake did the Lord his
God give him alamp in Jerusalem, to set up his son after him, and
to establish Jerusalem: Because David did that which wasright in
the eyes of the Lord, and turned not aside from anything thet he
commanded him dl the days of hislife, save only in the maiter of
Uriah the Hittite'- 1 Kings 15:3- 5. Of Jeroboam the king of Judah
itisaso sad that he did evil in the Sght of the Lord, but adds:

"Y et the Lord would not destroy Judah for David his servant’s
sake, as he promised him to give him dso alight, and to his
children"- 2 Kings 8:16- 19.

While Judah sometimes fdl away from following the Lord owing
to the evil reigns of some of their kings, there were greet revivas
a intervas (especidly during the reigns of Hezekiah and Josah);
but during dl the period of the kings of the ten tribes there was not
one singlerevivd, nor any turn of adesire to worship the Lord
God of Isradl. Thetent tribed kingdom perssted in its worship of
idols, and in rgecting the counsd of the Lord.

At the time when the Assyrian king Sennacherib threastened
Jerusalem to destroy it, Hezekiah, king of Judah, prayed earnestly
to the Lord, and was answered" "I will defend this city, to saveit,
for mine own sake, and for my servant David' s sake'- 2 Kings
19:34. It isvery clear, therefore, that because of hisown Name's
sake, and for the sake of David his servant, to whom he had
promised: "There shdl not be cut off from David aman to Sit upon
the throne of the house of Isradl” (See Jeremiah 33:17, margina



reading), the Lord God of Isradl had pledged himself to preserve
the "house of Judah,” and the "house of David," even through the
interva between the dethronement of Zedekiah and the birth of our
Lord in Bethlehem. Thus our Lord Jesus was spoken of as the Son
of David; and when the angd announced his birth to the virgin
Mary he sad that her Son would be given the "throne of his father
David: and he shdl reign over the house of Jacob for ever; and of
his kingdom there shdl be no end™- see Luke 1:26- 33.

While Jesus Chrigt did present himsdf asKing in Jerusdem in
fulfillment of the Scriptures (Matthew 21:4- 11; Zech 9:9), he
knew that it was his Father’ swill that he should be rgected and
dain, and that Jerusalem should be desolate and trodden down of
the Gentilesfor along interva, until the "blindnessin part” would
pass away from Isragl- Matthew 23:37- 39; Luke 21:24; John
18:36, 37; 19:15; Romans 11:25, 26. In the due time at his second
coming Isradl will recognize our Lord asthe long- looked- for
Messiah and King; and with him shdl be hisjoint- heirsin the
Kingdom, sdected during the interva of waiting- Luke 22:29- 30,
Matthew 19:28; 2 Timothy 2:8- 12; Revelation 3:21.

ANSWER 5

In the New Testament the names "Jew" and "Israd" are used So
often in the same connection, that there seemslittle digtinction
between them, dthough it istrue that "the Jews' are generdly
associated with the city of Jerusdem. | believe that the clamis
truetha C. T. Russdl made, namdly, that after the seventy years
desolation of the holy land, and Cyrus' grest proclamation of
freedom, the name "Jew" became synonymous with "lsradl,” and
that these returned people of God represented the whole nation of
lsradl.

The descendants of the Lord’ s people who returned to the
promised land had every right to the name "Israd™; but the name
"Jew" was even more honorable, for it was the name of the Roya
tribe of Judah, out of which camethe Messah, the everlagting
King of Isragl. To the outside world Jesus Christ was known as
"King of the Jaws" for thisis whet the "wise men from the eest”
named him as dso did Pilate when he wrote the title to put on the
cross of our Lord- See Matthew 2:2; John 19:19. To the people of
Israel, however, this was synonymous with caling him King of
Isradl, as we read in Matthew 27:42. For the chief priests and
scribes and elders, mocking our Lord while he hung on the cross
on which they read thetitle "Thisis Jesus the King of the Jaws,"
sad: "He saved others; himsdlf he cannot save. If he be the King of



Israd, let him now come down from the cross, and we will beieve
him."- Matthew 27:37- 42.

See aso John 1:39, where Nathanagl whom Jesus had called an
"Isradlite indeed,” answered and said: "Rabbi, thou art the Son of
God; thou art the King of Israd.”" And the question which the
assembled Apostles addressed to our Lord immediately before his
ascenson into heaven, namdy: "Lord, wilt thou at thistime restore
again the kingdom of Isradl?" showsthat in their understanding the
whole nation of Isragl was there represented in Palestine- Acts 1:6.

We read that John the Baptist was "in the desert till the day of his
showing unto Isradl"- Luke 1:80. The people who flocked to him
are here spoken of as"lsrad.” Paul said: "I am aJew™; but he
a0 sad: "Arethey Igadites? Soam I"- Acts 21:39; 2
Corinthians 11:22; Philippians 3:5.

The Jewswho crucified our Lord are addressed as "'ye men of
lsrad"- Acts 5:21, 30, 35. See dlso Acts 13:14- 16, 42, 43.

In Zech 8:23 we read that "ten men...shdl take hold of the skirt of
him that is a Jew, saying: We shdl go with you: for we have heard
that God iswith you." And Jesus said: "Sdvation is of the Jews'—
Joh 4:22. Do these texts mean that God is not with Israel? And that
savationisnot of Israd? | think we shdl be correct if we regard
"Jew" and "lgrad” as being synonymous, even though sometimes a
digtinction can be seen.

Thename"Jew" could not properly be applied to the northern, ten
tribed kingdom while they held doof, dthough the name"Israd™
was correctly applied to the southern two- tribed kingdom and not
exclusvey to the ten tribes. When Sennacherib’s army threatened
Jerusalem, their spokesman is said to have cried out to the people
on thewadls of the city "in the Jew’ slanguage’- 2 Kings 18:28.
Thiswasin the days of Hezekiah, lessthan eight years after the ten
tribes had been removed by Sennacherib. Why was it then called
the "Jews " language? Was it not aso the language of 1srael? Even
in these early daysthe ten tribed "lsrad” was being taken little
account of by outsde nations.

And when Hezekiah heard of thisthreat againgt Jerusalem by
Sennacherib, he prayed unto the "Lord God of Isradl”- See 2 Kings
19:15, 20- 22. But why did Hezekiah ill think of God as being the
"Lord God of Israd™ when the ten tribed "lsragl” had been
separated from Judah for So many years, ever since the death of
Solomon? The ten tribes had openly reected the worship of the



Lord God of Isradl, no longer claiming adherence to Him. On the
contrary the two tribes, "Judah,” still continued to regard God as
their Lord, claiming the promises made to Isradl.

In the Book of Esther the people of Israel are constantly spoken of
as"Jews" Thiswas a atimein the history of Medo- Persa, the
second universal empire, when Xerxes reigned, about 50 years
after Cyrus (for the Ahasuerus spoken of in Esther 1:1is
understood by some commentators to be Xerxes, father of
Artaxerxes). As he reigned over dl the then civilized world, from
"India even unto Ethiopia," dl the people of the ten tribes, aswell
as of the two, were in his kingdom.

In verse 8 of the 3rd chapter of Esther (Esther 3:8) we read: "And
Haman said unto king Ahasuerus, There is a certain people
scattered abroad and dispersed among al the provinces of thy
kingdom; and their laws are diverse from dl people; neither keep
they the king'slaws thereforeit is not for the king's profit to
suffer them. If it please the king, let it be written that they be
destroyed.” The king responded by causing letters to be "sent by
postsinto al the king's provinces, to destroy, to kill, and to cause
to perish, dl Jews, both young and old..."™- Esther 3:13.

But the narrative goes on to tell how the tables were turned in
favour of the threatened people, and in Esther 8:16, 17 we read:
"The Jews had light, and gladness, and joy, and honor. And in
every province, and in every city, whithersoever theking's
commandment and his decree came, the Jews had joy and
gladness, afeast and agood day. And many of the people of the
land became Jews, for the fear of the Jews fell upon them.”

It isnot certain just when thisimportant incident occurred (In the
margin of reference Bibles the date is given as 510 B.C., or only 26
years dfter the proclamation of Cyrus), athough it is understood by
someto beinthereign of Xerxes, but a dl eventsit was well
within the time when the descendants of the ten tribes wereliving
inthese ‘ provinces." Now, if the descendants of the ten tribes were
not included in thisincident under the generd name of "Jews,"

then they could not have been known as the "certain people
scattered abroad,” whose "laws are diverse from al people.” In
other words, if the children of the ten tribes are not here spoken of
as"Jews," then they were dready So absorbed into the customs
and manners of the Gentile peoples around them that they were not
diginguishable.



Inyour ligt of questions you cite the Jewish historian Josephus as
an authority in historical matters pertaining to the people of Isradl.
Wi, even Josephus spoke of the people of Isradl asbeing "Jews,"
right away back in the days of Moses! When speaking about the
rebellion of Korah againg Moses in the wilderness (Num 16),
Josephus writes "That which is usudly the case of great armies,
and especialy uponill success, to be hard to be pleased and
governed with difficulty, did now befal the Jews, for they beingin
number sx hundred thousand, and, by reason of their great
multitude, not readily subject to their governors” etc.- See Ant. 4
2: 1; and thisis only one ingtance of many.

Was thisa dip on the part of Josgphus? No, not necessarily; for the
tribe of Judah had been So long prominent in the world, that
everything pertaining to the nation of Isragl, no matter of what past
century, was thought of as pertaining to the "Jews." Josephus cites
anumber of other historians who aso used the name "Jew" ashe
had done; and this showsthat in the eyes of the world, including

the Jaws and | sradlites themselves, the names "Jew" and "Isradl”

had become synonymous. We could easly multiply instancesin
proof of this, but sufficient has been said to assure oursalves of its
truth.

ANSWER 6

The Psalms are, many of them, written in poetica language, and
the pardld form of gating anything is very common. Thet is, the
thing said is often, in such poetical phrases, repested in a different
form. In verse 1 of this 114th Psalm (Psalms 114:1) we reed:
"When Israel went out of Egypt, the house of Jacob from a people
of astrange language." Here "lsradl” and the "house of Jacob" are
the same, and it is not necessary for usto read into this change in
the name a special message. So also "Egypt” and "apeople of a
srange language" are the same, and it would be usdessto try and
think of a difference in meaning. This pardle form of expressons
is congantly met with throughout the Bible.

It is not therefore necessary to suppose that atwo- tribe, and aten
tribe, nation is referred to in Psalms 114:2, more epecidly asthe
words were written before any divison took place. But if we ill
indg that there is Sgnificance in this mention of Judah being the
Lord' s sanctuary, and Isragl his dominion, then we would say that
"Judah" asthe sanctuary of the Lord represents the Spiritud
Temple class gathered out of dl nations (as the Scriptures declare-
Revdation 5:5- 10), and not, as you suggest, developed out of
Judah, the two tribes, as | understand you to mean.



And when the Lord, through the Psamig, says. "lsrad ismy
dominion,” thisaso | would gpply to the Spiritual Kingdom of
God; for it certainly does not gpply to the idolatrous ten- tribed
kingdom. For the dominion is naturaly the inheritance of those
who will be "kings and priests unto God," that is, Christ and his
joint- heirs. These joint- heirs are referred to in the Book of
Revdation as the "hundred and forty and four thousand of dl the
tribes of the children of Isradl”’- Revelation 7:3- 8; 14:1- 5. These
are the Scripturd tribes of 1sragl- Romans 8:14- 17; 9:8, 22- 33.
Cdled the "saints of the most High," they are given the dominion
and kingdom over dl the earth, because of their joint- harrship with
the Son of God.

"l saw in the night vision, and behold, one like the Son of man
came with the clouds of heaven, and came to the Ancient of days,
and they brought him near before him. And there was given him
dominion, and glory, and a kingdom, that al people, nations, and
languages should serve him: his dominion is an everlaging
dominion, which shdl not pass avay, and his kingdom that which
shall not be destroyed...And the kingdom and dominion, and the
greatness of the kingdom under the whole heaven, shdl be given to
the people of the saints of the most High, whose kingdomisan
everlaging kingdom, and dl dominions shdl serve and obey him"*-
Danid 7:13, 14, 27.

ANSWER 7

We do not deny that Josephus was right when he spoke of the ten
tribes being beyond Euphrates, even in hisday. It was ashameto
them that they should have disregarded the Lord God of Israel for
So long, and not have joined themsalves to the people of Isradl at
Jerusdem, the city that the Lord had chosen to put his name. Three
timesin the year dl the maes of the people of Isragl were enjoined
to appear before the Lord in the place which he had chosen Deit.
16: 16. We read: "Thou mayest not sacrifice the passover within
any of thy gates, which the Lord thy God giveth thee: but at the
place which the Lord thy God shdl choose to place hisnamein”;
and this place was the city of Jeruslem from the time of king
David- Deuteronomy 16:5, 6, ; 1 Kings 11:32, 36.

This command of the Lord regarding the offering of sacrifices was
very emphatic, as we see in Deuteronomy 12:10- 14, —"whenye
go over Jordan, and dwell in the land which the Lord your God
giveth you to inherit...then there shall be a place which the Lord
your God shal choose to cause his nameto dwell there. ... Take



heed to thysdlf that thou offer not thy burnt offeringsin every place
that thou seeth: but in the place which the Lord shdl choosein one
of thy tribes..."

It was in Shiloh where the Lord first put his Name; then, after the
overthrow of Shiloh he chose the tribe of Judah, the mount Zion
which he loved- See Jeremiah 7:12; Psalms 7860, 67- 72."...S0
that he forsook the tabernacle of Shiloh. ...Moreover he refused the
tabernacle of Joseph, and chose not the tribe of Ephraim; but chose
the tribe of Judah, the mount Zion which he loved. And he built his
sanctuary like high paaces, like the earth which he hath

established forever. He chose David aso his servant...to feed Jacob
his people, and Isradl hisinheritance...”

Although the Lord overthrew Jerusalem and the temple a the
dethronement of Judah’s last king, Zedekiah, as he had previoudy
overthrown Shiloh (Jeremiah 26:6), yet we see that he permitted

his people to return to the holy land and rebuild Jerusdem and the
temple, So that once again dl the males of the people of Isradl

could ascend to Jerusalem and appear before the Lord threetimes a
year. The parents of Jesus are said to have gone to Jerusaem every
year a the passover (Jesus went with them when he was twelve
years of age, —Lk 2:41- 49), and our Lord also observed this
commandment- John 2:13.

In John 6:4, 7:2, it speaks of the feasts of passover, and
tabernacles, as being feasts of the Jews. But these feasts were
commanded upon dl the twelve tribes, and therefore the word
"Jews' stood for dl Isradl; and it was obligatory upon al the maes
of dl the tribes to resort to Jerusdlem at the feast- times, if they
desired to be regarded as the people of the Lord. Thereis every
reason to believe that many of the scattered people of Isradl did go
up to Jeruslem. The "feast of weeks' at Pentecost was one of
these three feasts; and in Acts 2: 1- 11 it spesks of many "Jews'
(and at this time Jew was synonymous with Isragl) who had come
out of dl countriesto dwell in Jerusalem.

ANSWER 8

We have presented Scriptural proof that the people of Israd,
whether of the ten tribes or of the two, had opportunity to return to
their land after the seventy years desolation. But we shall add
further proof.

In 2 Kings 17:18- 23 it says that the Lord "removed Isradl out of
hissght.” Inverse 21 it saysthat "He rent Isragl from the house of



David," because "Jeroboam drave Isragl from following the Lord,
and made them sin agreat Sn,"™- he desired to leave the house of
David of the tribe of Judah free from the idolatrous mess of the ten
tribes. And in 2 Kings 17:6 it states that the "king of
Asgyria..caried lsrad away into Assyria, and placed themin
Halah and Habor by the river of Gozan, and in the cities of the
Medes."

If you will look a amap, such asyou can get a the end of many
reference Bibles, you will see that Persa and Media are countries
of great extent, and lie further east than Assyria. Hdah and Habor,
Hara and theriver Gozan, are dl in Assyria, compardively near to
Palestine, nearer than Babylon. Therefore, when Cyrus king of
Persia became Emperor over dl the then civilized world, having
taken Babylon and dl the countries that had been under the rule of
Babylon, and published broadcast his greet liberating decree, there
is not any part where the proclamation would not be heard. Thus
every descendant of the entire house of Isradl, that is, of the whole
twelve tribes, would hear that proclamation, and of the generous
offer of monetary and other help to aid him to go up to Jerusaem,
where the Lord God of Isragl was again about to have his house
built. The full opportunity was there.

InEz 7:12, 13 we read: "Artaxerxes, king of kings[that is,
universal dominion Emperor], unto Ezrathe priest...| make a
decree, that al they of the people of Israel, and of his prieststhe
Levites, which are minded of their own free will to go up to
Jerusdem, go with thee. Forasmuch asthou art sent of the king,
and of his seven counsdlors, to enquire concerning Judah and
Jerusdlem, according to the law of thy God which isin thine hand;
and to carry the sllver and the gold, which the king and his
counsdlors have fredy offered unto the God of Israel, whose
habitation isin Jerusdem, and dl the silver and gold that thou
cand find in dl the province of Babylon, with the freewill offering
of the people, and of the priests, offering willingly for the house of
their God which isin Jerusalem...- See the whole chapter.

Ezrahimsdf sad,” "And | was strengthened as the hand of the
Lord my God was upon me, and | gathered together out of Isradl
chief men to go up with me'- Ezra 7:28. This decree of Artaxerxes,
king of Persa (in his 7th year of reign), gpplied to the captivesin
Babylon aswdl- Ezra7:16.

Thus we see that, not only in the days of Cyrus, the first Emperor
of this second universal empire, were the people of the God of
|srael permitted if they would of their own freewill, and helped



materidly, to go up to Jerusalem, but the same generous offer,
again with free assstance, was made by this other king of Perga,
Artaxerxes, nearly seventy yearslater. And if any ingst that such

an offer must be made to Israel, why, then, here we have it Sated
in Ezra7:13 - "dl they of the people of Isradl," to whom the decree

applied.

And in the days of Nehemiah, a0, between the 20th and 32nd
years of king Artaxerxes reign, over 80 to 90 years later than
Cyrus, there was still opportunity for the people of Isradl to return
to their promised land and take part in the worship of the God of
Israel- Neh 5:14, 17. Nehemiah had prayed earnestly to the Lord
concerning Jerusdem, and the Lord gave him favor in the eyes of
Artaxerxes, who permitted him to go up to the city and repair the
wdls

In his prayer Nehemiah said" "'l pray before thee now, day and
night, for the children of Isradl thy servants, and confess the sins of
the children of Israd"- Neh 1:6. Also in Neh 12:47 we read: "And
dl Israd in the days of Zerubbabel, and in the days of Nehemiah,
gave the portions of the singers and the porters, every day his
portion: and they sanctified holy things unto the Levites..” Andin
Neh 13:2, 3, the Lord' s people are spoken of as the children of
Isradl in the days of Joshua, and Hill asIsradl in the days of
Nehemiah in Pdedine.

In Ezra8:35 dl of the twelve tribes of Isragl are recognized, when
it says "The children of those that had been carried away, which
were come out of the captivity, offered burnt offerings unto the
God of lgrad, twelve bullocksfor dl Israd.” This custom of
recognizing the oneness of the retion of Israd initstweve tribesis
very ancient. Asyou will recdl, anumber of instances of this
custom are given in the Scriptures. In Exodus 24:4 it says. "And
Moses wrote dl the words of the Lord, and rose up early in the
morning, and builded andtar under the hill, and twelve pillars,
according to the twelve tribes of Israd.”

And when the tribes of Isradl were crossing Jordan, therewas a
great ceremony in the carrying of twelve stones out of the bed of
the river and setting them up as amenorid- Josh 4:1- 24. Also
Elijah "took twelve stones according to the number of the tribes of
the sons of Jacob” and built his dtar, a the time of his overthrow
of the priests of Bad in the northern kingdom; for while these ten
tribes had departed from the faith of Israel and were not worthy to
be numbered with God' s covenant people, yet, because of the
overthrow at that time of the worship of Baal and the vindication



of the Lord, Elijah trusted that the ten tribes would now return to
the Lord God of Israel- 1 Kings 18:31, 37.

At the dedication of the temple in Jerusdem, &fter the return to the
land from Babylon, it saysin Ezra 6:16, 17, —"And the children of
Isradl, the priedts, the Levites, and the rest of the children of the
captivity, kept the dedication of this house of God with joy, and
offered...for asin offering for dl Israel twelve he goats, according
to the number of the tribes of Israd.” And in Ezra 10:5 we read:
"Then arose Ezra, and made the chief priests, the Levitesand all
Israel, to swear that they should do according to this word. And
they swear."

In view of the above Scripturesit is evident that there was no
restriction, but on the contrary every aid given, to any of the people
of Israel to escgpe from their land of captivity in the days of the
kings of Persia, and return to their own land; and the fact that those
who responded were mostly of the house of Judah reflects greeat
credit upon their loydty to the Lord, and ther faith in the ancient
promises. In the Books of Ezra and Nehemiah there are frequent
referencesto "Jews' but that "al Israd” was represented in the
holy land from that time onward there is abundant evidence- See
Neh 11:20. The returned people had every right to cal themselves
"All lsradl,” but those of any of the twelve tribes who refused to
take advantage of the opportunity given them by Cyrus and
Artaxerxes had no longer any right to the name "Isragl,” nor to
clam any of the promisesthat are granted as the result of faith.

The much maigned "Jews' of the present day dill retain faith in
the "Lord God of Isradl” (even if not correctly informed in al
things pertaining to the commonwedth of Isragl), and il hope
that atime will come when God will cause them to return to their
holy land. Despite the heedless mgority (and the mgoritiesin dl
communities are heedless), some devout Jews gill believein the
promises made to thelr fathers of ancient times. It isthe faithful

few who count with God, and because of thisfaithful few the
maority are spared, and will, ultimately, be saved- See Romans
9:27- 29. Asinthe days of Elijah, the Lord had reserved unto
himsalf seven thousand that had not bowed the knee to Badl, So in
the days of the Apostles He had a remnant left who were faithful. It
is not therefore too much to bdieve that, even in our day aso the
Lord hasreserved afew to bring honor to his Name- 1 Kings
19:18; Romans 11:2- 5.

But the great deliverance, spoken of in Jeremiah 16th chapter, isin
redity the ddliverance from the captivity of degth. There are many



of the Lord’ s children who do not yet redize what the ransom
sacrifice of Jesus Christ has secured for dl mankind, whether of

the nation of Isragl or of al the nations of earth. But asyou are
aware, the death and resurrection of our Lord, the Son of God, who
tasted death for every man, and rose again that he might be Lord of
both the living and the dead, has secured that dl men shdl be

raised from the dead and come to a knowledge of the truth, that
they may gain the opportunity to live for ever- 1 Timothy 2:3- 6.

ANSWER 9

According to the Scriptures, the reunion of the "house of I1sradl”

and the "house of Judah" in the latter days will be through the
operation of the resurrection of the dead. The entire 37th chapter of
Ezekid (Ezekid 37) tels us of thisresurrection from- the- dead
reunion: for this chapter must be regarded as awhole, from verse 1
onward. It isthe Lord s explanation as to how, and when, the
reunion is possble—"When | have opened your graves, O my
people, and brought you up out of your graves...l shdl placeyouin
your own land: then shdl ye know that | the Lord have spoken it,
and performed it, saith the Lord™- \Eze 37:11- 14.

Notice how the Lord saysin Zech 10:8, —"For | have redeemed
them." They shdl be as though they had not been cast off- in death.

Through the wonderful resurrection of the dead, when al that are
in the graves shdl hear the voice of the Son of man and shdl come
forth (as Lazarus came forth! - John 11:22- 27, 33- 46), many
things that now seem impossible shdl be made possible. When we
redlize this Scripturd fact of the greet reunion through the
resurrection of the dead, we then perceive that there can be no
other manner of reunion worthy of the name.

ANSWER 10

Y ou may think we are stressing this matter of the resurrection too
much, and making it gpply too often in answering your points. But
we cannot lose sght of it; for al these promises of reunion,
forgiveness, etc., were spoken to the people who lived in the days
of the prophets, and were intended to be put into operation with
these people. The great reunion from the prison- house of degth
must therefore aways be kept prominently before our minds.

In Jeremiah 3:11 it spesks about "treacherous Judah”; but in verse
20 (Jeremiah 3:20) of the same chapter the Lord also says. "Ye
have dedlt treacheroudy with me, O house of Isradl.” Both



"houses' were treacherous in the Lord’ s sight, because none are
truly faithful. Only the very few amongs the people found favor
with God, and only because of ther faith. Thisis made abundantly
clear in the Scriptures- See the 11th chapter of Hebrews.

(1) The purpose that God had in separating the ten tribes from the
two tribes was, not to keep the ten- tribed nation digtinct
throughout the centuries, but, as we have shown from the
Scriptures, to purify a section of his people Isragl from the
idolatrous mgjority, to preserve the "house of David" till Jesus
Chrigt should come- See again Luke 1:31- 33. Theten tribes very
ealy inther higory manifested their disregard for this promise of
the coming of the "King of Israd" through the house of David, and
deliberately turned their backs on it, as we have seen 2 Samudl
20:1, 2; 1 Kings 12:16, 17.

(2) And an idolatrous people, such as the ten tribes conagtently
proved themsdves to be; a people who never at any time
manifested any faith in the Lord God of Isragl and his promises
(for we cannot produce any ingtance of saving faith, aswe canin
the case of "Judah), could not prepare the way for the human race
to receive the earthly part of the Kingdom of God. How could they
ingpire afaith and trust in the Lord God of Isradl which they
themselves lacked?

But with the Isradl that returned to their holy land &fter the
captivity it is different, as their whole history proves, and the
faithful remnant, of whom the Apostle Paul spesks, who recelved
Jesus Chrigt asthe long- expected King of Isradl, have undoubtedly
been indrumentd in indtilling the hope of afuture of blessing in

the hearts of many in other nations. For if there are righteous and
faithful people in Britain and America and other nationsit ison
account of the Chritian faith, handed down from the days of our
Lord sfirg advent. Faithful Chrigtians have paved the way, as our
Lord sad: "Yearethelight of theworld™ Matthew 5:14; John
8:12.

(3) Your suggestion hereis not in accordance with the Scriptures.
It isnot that "Judah” was associated entirdly with the development
of the heavenly (Scripturd) part of the Kingdom of God, but,
rather, that to Isradl was the opportunity given to become joint-
heirswith Jesus Chrigt. By Isragl we mean the people who were
there to recaive the Lord if they would; for the Scriptures do not
admit the thought that our Lord presented himsdlf to "Judah” asthe
two- tribed nation, but to Isradl, a people representative of the
whole twelve tribes. But the Scriptures declare, "Isradl hat not



obtained that which he seeketh for''; but aremnant did receiveit,
and the rest were blinded- See Romans 9:31, 32; 11:5, 7.

Asthose from out of Israd who had the necessary faith were short
of the ect number required by God to be joint- hersof his Son
Jesus Chrigt, the opportunity was then passed on to the Gentiles, to
as many aswould believe. Aswe read: "Blindnessin part is
happened to Isradl [not Judah], until the fulness of the Gentiles be
comein, and So dl Isradl shall be saved™- ultimatdy, when thar
blindness is turned away from them- Romans 11:25, 26. That the
message of God cameto Isradl, not Judah, is shown in Acts
13:14—, where we read that Paul addressed the "Men of Isragl.” In
Acts 11:23- 24 the Apodle continues. "Of this man’'s[David' g
seed hath God according to his promise raised unto Isragl a Savior,
Jesus: when John had first preached before his [Jesus'] coming the
baptism of repentanceto al the people of Israd...."

(4) The Spiritud part of the Lord’ s Kingdom is established firdt.
For the Scriptures declare that, without us (the church of the
firstborn) they (the faithful ones of ancient days just enumerated)
shall not be made perfect- Heb. 11: 32- 40. Those who manifested
faith up to the time of John the Baptist will condtitute the earthly
part of the Kingdom, for they are promised a"better resurrection”
than the rest of mankind- See Hebrews 11:35. But we, of the
Spiritua Kingdom, are provided with some till better thing,
namdy, the firgt, or chief, resurrection- Hebrews 11:40; Revelation
20:6.

(5) The Scriptures show that John the Baptist was the last of those
who "obtained a good report through faith”; and who, because of
their faith, shal be raised from the dead in their "better
resurrection.” From the time of John the Baptist anew order began,
through the preaching of the Kingdom by Jesus Chrigt and his
Apostles, asthe Scriptures say: "The law and the prophets were
until John: since that time the Kingdom of God is preached™ Luke
16: 16. Jesus dso sad: "Verily | say unto you, Among them that
are born of women there hath not arisen a greater than John the
Baptidt: notwithstanding he that is least in the Kingdom of heaven
isgreat than he...for al the prophets and the law prophesied until
John*- Matthew 11:11- 13.

Thus we see that from the time when our Lord and his Apostles
preached the Kingdom of heaven, that is, the Spiritua part of the
Kingdom, none were invited to the earthly part of the Kingdom.
John the Baptist was the last of these; and even the least in the
Spiritua Kingdom will be greater than John, athough none grester



than John had been born; for those who are Spiritud are
necessaily higher than those who are earthly.

Asthe members of the heavenly or Spiritua part of the Kingdom
of God cannat inherit their Kingdom with Chrigt until their
resurrection, and as the faithful "Ancient Worthies' cannot St
down in the earthly part of the Kingdom until they aso are raised
from the graves (Matthew 8:11), neither can the remainder of
Israel, of the ten tribes and of the two, be "saved" and be reunited
as one under their King David, until they are brought forth from
their captivity in death. The Scriptures show that the hope of the
world isin the resurrection of the dead, through Christ Jesusthe
Son of God. The Lord will indeed "swallow up death in victory'-
Isaiah 25:8, 9; 26:19; 35:10.

The present- day Jews are the direct descendants of Isragl. In spite
of the many years they have been scattered throughout the earth
they have retained ther racid separateness. They are dlill adigtinct
people, and till retain faith in their God, the "Lord God of Israg.”
Other peopleswould like to identify themselves as God' s ancient
Isradl, and claim the promises made, just as did the Samaritans.

But there is no other way by which they can recaive this blessing
except by being grafted in, and coming under the benefits of the
new covenant dong with Isradl.

Itisdill true thet "salvation is of the Jews" even though al are not
counted Jews unless they are So inwardly- John 4:22; Romans
2:28, 29. They must have the faith of Abraham. But thetimeis
near a hand when the Lord will pour upon them the spirit of
prayer and supplication, and then, and not until then, they will
recognize their King, the Lord Jesus Christ whom they pierced
(Zech 12:9- 14; Jeremiah 31:1- 14, 33- 40, —the "whole valey of
the dead bodies' referred to in Jeremiah 31:40 isthe same asthe
valey of dry bones spoken of by Ezekid is Ezekid 37. Itisthe
valey of Jehoshaphat on the east Sde of Jerusalem, which even to
this day is used congtantly as a vast cemetery).

This matter of the return of the dead to earth once more was
aways prominent in the minds of the ancient prophets, and of the
Apostles. But because the time was long the Jews of our Lord's
first advent had logt belief in it to alarge extent, and even accused
the Apostle Paul of heresy because he perssted in preaching it.
Paul said: "Touching the resurrection of the deed, | am cdled in
question by you this day"- Acts 24:21. The Jews could not
comprehend that al the promises depended upon God's power to
raise the dead. If God did not raise the deed, and bring them again



to live on earth once more, how could he fulfill his promisesto
them?

Hear what the Apostle said to Felix: "This | confess unto thee, that
after the way which they [the Jews] cdl heresy, So worship | the
God of my fathers, beieving dl things which are written in the law
and in the prophets: and have hope toward God, which they
themsdlves dso dlow, that there shal be aresurrection of the
dead, both of the just and unjust"- Acts 24:14, 15. The whole
trouble with the Jews was that they would not acknowledge that
Jesus Chrigt is the Son of God, and that he had been raised from
the dead and became the firgtfruits of them that dept.

The Apostle Paul had had his eyes opened, and now could see the
full agnificance of Christ’s resurrection from the dead, and how al
things written in the law and in the prophets, with repect to the
future, were now assured. As he said in another place: "Because he
[God] hath appointed aday [a 1000~ year "day"- 2 Peter 3:8], in
the which he will judge the world in righteousness by that man
whom he hath ordained; whereof he hath given assurance unto all
men in that he hath raised him from the dead™ Acts 17:31. The
more we redlize the true meaning of our Lord's resurrection, the
more hope we have toward God, for the unjust no less than the
just.

See how this grest doctrine of the resurrection of the dead had
impressed itself So deeply in the Apostle’ s mind, So that it colored
everything he said. Speaking earnestly to Agrippa, Paul declared:
"My manner of life from my youth, which was & first among mine
own nation at Jerusalem, knew dl the Jews...and now | stand and
am judged for the hope of the promise made of God unto our
fathers. unto which promise our twelve tribes, ingtantly serving
God day and night, hope to come. For which hope' s sake, king
Agrippa, | am accused of the Jews. Why should it be thought a
thing incredible with you, that God should raise the dead?...For
these causes the Jews caught me in the temple, and went about to
kill me. Having therefore obtained help of God, | continue unto
this day, witnessing both to smdl and great, saying none other
things than those which the prophets and Moses did say should
come: That Christ should suffer, and that he should be the first that
should rise from the dead, and should show light unto the people
and to the Gentiles'- Acts 26:1- 23; Luke 24:44- 48.

"Therefore let al the house of Isragl know assuredly, that God hath
made that same Jesus, whom ye have crucified, both Lord and
Messiah." Thus spake Peter on the day of Pentecost- Acts 2:22- 36.



Note that it was dl the house of |sradl that was accounted guilty of
our Lord's crucifixion, and not merely the Jews, or Judah.

It will not have escaped your attention how the Apostles Paul and
Peter congantly refer to "dl Isradl,” and "dl the house of Isradl "
and "our twelve tribes™ showing thet they thought familiarly of
themsdlves and their people as being the rightful Isragl with whom
the"Lord God of Isradl" was dedling. James also refers to the
"twelve tribes" and wrote his Episile to them, referring to them as
now being scattered abroad- James 1:1. Notice that he did not say
the "Ten tribes scattered abroad.”

The people of Isradl were scattered throughout the then civilized
world, but were spoken of as"Jews," because Jerusdem in Judea
was how So well known everywhere. In the passage in Acts
dready cited (Acts 2:5- 12) no less than sixteen nationdities are
mentioned, from which "Jews' are said to have come to dwdll in
Jerusdlem. Annathe prophetess was of the tribe of Asher (Luke 2:
36- 38); but to outsders dl of Isradl, no matter of what tribe,
would be called Jews, as we have aready noticed.

For along time now many of the well- informed Jews have
earnesily wished for the restoration of the ten tribes, as they know
that the fulfillment of God's promisesto "Judah" are bound up
with "lsradl." But they are & aloss to know where the ten tribes
are, and are therefore mystified as to how God can restore them
and "Judah" in the latter days.

The"Jewish Chronide’ (May, 1879) sad,” "While not alink is
missing of the historical chain So far as the romance of the House
of Judah is concerned, the Israglites, who were subjugated by the
Assyrian power, disappear from the pages of history as suddenly
and completely as though the land of their captivity had swallowed
them up." They say they bdlieve the ten tribes are in existence, and
al werequire to do is to discover where they are.

In "Higtory and Literature of the Israglites,” Vol. |, page 489, C.
and A. D. Rothschild say: "Theten tribes of Israd...were
irretrievably lost; and a degp, impenetrable silence clings around
ther disperson.”

Manasseh Ben Igrad (in the time of Cromwell) was much
exercised as to what had become of the ten tribes, snce whose
captivity "we no longer hear speak." This was a constant source of
disquiet with him, "For," he argued, "the restoration of the
kingdom of Judah isimpossible without these ten tribes”



And Rabbi Gersham wrote: "We are longing to find our lost
brethren, who for over two thousand years have baffled al our
efforts to discover their whereabouts, and are at thisday ariddle
even to the greastest of our illugtrious Rabhbis.”

In the "Jewish Rdigion,” Val. |, page 256, it says about the ten
tribes, ance ther captivity, that "to this day the researches of
travelers and wise men have not been able to trace their fate.”

Y et in spite of their undoubted failure to discover what became of
these ten tribes, a prominent and learned Jew, A. Neubauer,
declared: "The hope of the return of the ten tribes has never ceased
among the Jewsin exile" The secret of this hopeisther continued
fath in the promises of the Lord God of Isradl, "for," sad A.
Neubauer, "thereturn of the ten tribes was one of the greet
promises of the prophets.”

Do we, who believein the Lord Jesus Chrigt, know of a solution to
this difficulty of the Jews as to the wheregbouts of their brethren,
the ten tribes? And as to how God can fulfill his promise to restore
them? Y es, we know! Where are they? In their graves! But are
they not then lost irretrievably? No, for Jesus Chrigt, their long-
looked- for Messiah, is able to raise them from the dead, by the
power given Him by God the Father, as we have already seen.
Through this greater Son of David the Lord God shall bring to pass
al his promises, including those given in the 37th chapter of

Ezekid (Ezekid 37).

Through Hosea the Lord exclamed to Isradl: "O Isradl, thou hast
destroyed thysdf; but in meisthine hep...I will ransom them from
the grave, | will redeem them from deeth: O desgth, | will be thy
plagues, O grave, | will be thy destruction: repentance shdl be hid
from mine eyes’- Hos 13:9- 14.

Our hope is altogether centered in our Savior Jesus Christ, who,
the Apostle says, "hath abolished desth, and brought life and
immortdity to light through the gospd," and who gladly laid down
hislifefor us, that "through degth he might destroy him that had
the power of death, thet is, the devil"- 2 Timothy 1:10; Hebrews
2:14. No wonder, therefore, the Apostle exclaims, "For | am not
ashamed of the Gospel of Chrigt: for it is the power of God unto
sdvation to every one that believeth’- Romans 1:16. "Thereis
therefore now no condemnation to them which arein Christ Jesus,
who walk not after the flesh, but after the spirit’- Romans 8:1. Let
us remember aways that it iswe who "walk after the spirit" who



are "the lsrad of God"; and that, in the due time, naturd, or
fleshly, Israd who have not believed in the gospe of Jesus Chrigt

in the past may yet obtain mercy through our mercy- See Romans
11:25- 32.
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